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ANSARI MEMORIAL SERIES

The Ansari Memorial Series is published in honor of the eminent
Islamic Scholar, Sufi Shaikh, and former Shaikh al-Islam of the
Muslim community of Trinidad and Tobago, Maulana Dr.
Muhammad Fadlur Rahman Ansari (1914-1974), and it commemo-
rates the 25th. anniversary of his death. It comprises, so far, the
following seven books:

1 Dreams in Islam - A Window to Truth and to the Heart;

2. The Religion of Abraham and the State of Israel - A View
Jrom the Qur 'an;

3. The Importance of the Prohibition of Riba in Islam,

4. The Prohibition of Riba in the Qur 'an and Sunnah;

b The Caliphate the Hejaz and the Saudi-Wahhabi Nation-
State;

6.  OneJama’at - One Ameer: The Organization of a Muslim
Community in the Age of Fitan;

7. The Strategic Significance of The Fast of Ramadan and
Isra’ and Mi'raj.

These books were all written by Imran N. Hosein, student of
Maulana Ansari, and were published by Masjid Dar al-Qur ‘an,
Long Island, New York, U.S.A., Masjid al-Ansari, Montrose,
Chaguanas, Trinidad and Tobago.

Maulana Ansari was a graduate of Aligarh Muslim University,
India, where he studied Philosophy and Religion. He derived his
Islamic philosophical and spiritual thought from the greatest Is-
lamic scholar of this age, Allama Dr. Muhammad Igbal. Iqbal was
the author of that masterpiece of Islamic scholarship: ‘The Re-
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construction of Religious Thought in Islam’. Maulana Ansari’s
great work of Islamic scholarship, the two-volume: ‘Qur ‘anic
Foundations and Structure of Muslim Society’ which was his Ph.D.
thesis for his doctorate in Philosophy, itself represents the most
outstanding contribution to Islamic scholarship by any of the stu-
dents of Igbal.

Maulana Ansari received his spiritual training from Maulana
Muhammad Abdul Aleem Siddiqui, a renowned Islamic scholar,
Sufi Shaikh, and roving missionary of Islam. He received the sufi
epistemology from both Allama Iqbal and Maulana Siddiqui, and
passed it on to his own students. That sufi epistemology is em-
phatic that the process of knowledge commences with the pursuit
of Truth through the study of the written word and the critical
observation of the external world. Allah, the Most High, is Truth
(al-Hag), and Truth comes from Allah. Uncorrupted Truth now
exists in the world only in Islam. When Truth is discovered it must
be embraced with sincerity, and must be applied to the totality of
life. The Truth will then be internalized, i.e. it will enter into the
heart. Allah, the Most High, puts it Himself into the heart, and He
refers to this when He says in the hadith al-Qudsi: My heavens
and My earth are too small to contain me, but the heart of My
faithful servant can contain Me.

When Truth enters into the heart, then the heart is given a divine
light (nurullah) which permits the believer’s powers of observa-
tion and intuitive insight to penetrate beyond the external form to
reach internal substance. It is only with that inner light of the
discerning heart of a true believer that the world can be correctly
read. The Ansari Memorial Series is devoted to an effort of un-
derstanding the world today, explaining it accurately, and respond-
ing to its unprecedented challenges appropriately. That effort, of
course, is always subject to critical evaluation.
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Allah, the Most High, has provided the believers with a medium
through which they can receive confirmation that they have been
blessed with that capacity for intuitive knowledge (i.e., knowl-
edge which the heart sees). That medium is ‘true and good dreams,
and visions’, an experience which constitutes the last part of
prophethood still remaining in the world after the death of the
Prophet (s5). The Ansari Memorial Series therefore includes a pio-
neering work in that forgotten branch of knowledge, i.e. Dreams
in Islam. Intuitive knowledge is also indispensable for penetrat-
ing such subjects of strategic contemporary relevance as: ‘The
Prohibition of Riba in Islam’ and ‘The Religion of Abraham and
the State of Israel - A View from the Qur’an’, and so these sub-
jects have received attention in the series.

It is with intuitive knowledge alone (firasa) that one can achieve
confirmation that we now live in the age of fitan, the last stage of
the historical process. Empirical and discursive knowledge and
thought can only suggest, but cannot directly perceive the true
nature of the age in which we now live. The implication of the
confirmation (of the age of fitan) is that the authentic jama ah
with the authentic Imam/Ameer must now be established, and sus-
tained, with greater urgency than ever before, and all believers
must hold fast to them with as-sam 'u wa-ta’atu (listening and
obeying), for that was the command of the Prophet (5). One
Jama’at - One Ameer: The Organization of a Muslim Commu-
nity in the Age of Fitan directs attention to this important subject.

It is significant that Maulana Ansari was the Shaikh al-Islam of
the Muslim community of Trinidad and Tobago from 1964 until
he died in 1974 and, indeed, the leadership of the Dar al-Islam
Islamic movement amongst African-American Muslims in North
America gave him the bai'ah (pledge of obedience) in 1969, and
accepted him as their leader as well. Dar al-Islam was established



in Brooklyn, New York, in 1962, and was led by Imam Yahya
Abd al-Kareem. It is now led by Imam Jameel al-Amin (the former
H. Rapp Brown).

The next two books to be published in this series are still to be
written. They will, Insha Allah, be devoted to the topics: The
Return of Jesus - A View from Islam; and Surah al-Kahf and the
Modern Age.

Maulana Dr. Ansari honored his own Shaikh, Maulana Abdul
Aleem Siddiqui, by establishing the Aleemiyah Institute of Islamic
Studies in Pakistan, and by publishing the Aleemiyah Memorial
Series. The Ansari Memorial Series represents a humble effort to
follow in that noble tradition.
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PREFACE

Much of the research work for this small but important book was
done twenty-three years ago at the United Nations Library in the
Palais des Nations, Geneva, while I was a doctoral student at the
Graduate Institute of International Studies, Geneva.

The modern godless world is waging war on Islam, and it is time
that Muslims wake up to that fact, and respond to it appropri-
ately. No one can possibly respond appropriately to a challenge
unless and until he first recognizes and understands the challenge.
And that is the purpose of this book, to teach Muslims to recog-
nize and understand the nature of the challenge involved in the
destruction of the Caliphate, and the emergence of the Saudi-
Wahhabi nation-State on the ruins of the Caliphate.

Muslims should also know that the Caliphate will one day be
restored. The Prophet (s) has described Imam al-Mahdi as Al-
lah’s khalifa. A Muslim army led by him will destroy both the
Saudi State and the State of Israel. And that will also bring an
unceremonious end to the present system of so-called Islamic
Nation-States, and the inauthentic Islamic Modernism which they
are foisting upon the Muslims.

I am now convinced that the time has at last come for this work to
reach the Muslim public. Muslims may now be sufficiently shaken
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THE CALIPHATE THE HEJAZ AND THE SAUDI-WAHHABI NATION-STATE

up to look seriously for the causes of their impotence. They may,
as a consequence, take this work seriously and brush off the ex-
pected protests from establishment ulama (Islamic scholars), and
the governments which provide them with a comfortable living,
around the Muslim world, from the secularized Muslim intelli-
gentsia and from the ever-emerging forces of Islamic modern-
ism! They may now, also, successfully penetrate the camouflage
of those deceptive and inauthentic versions of Islam which have
lately emerged both as governments and as non-governmental
movements, and which seek to modernize or depoliticize Islam.
Such versions of Islam direct absolutely no attention to the strug-
gle to restore the Caliphate, and the authentic jama’ah. They are
not at all involved in the struggle against the shirk of the modern
State, or the riba of the modern economy. They do not oppose
oppression, nor do they challenge the oppressor, nor do they lift
even a little finger to seek the liberation of the oppressed! They
are the ostrich version of Islam which pretends that the modemn
godless world will not harm you if you ignore it, or if you be-
friend it. They create fitnah by waging a thoroughly obnoxious
Jjihad against harmless Muslim practices located at the periphery
of the belief spectrum, while shamelessly betraying the very sub-
stance of the faith. And they demonize and oppress the true schol-
ars of Islam, and true servants of Allah, the Most High.

I pray that Allah, the Most High, may accept and bless this hum-
ble effort in the cause of Truth. May it so impact upon Muslims
that their eyes will be opened to the fact that the Haramain and
Hejaz are now controlled by forces which obstruct the re-emer-
gence of the Caliphate, and the restoration of authenticity to the
collective life of the ummah. Ameen!

[.N. H.
October 1997



INTRODUCTION

If this ummah is ever to succeed in restoring the
supremacy of Islam over the State in the world of
Islam, it is imperative that Muslims be taught the
history of the collapse of the Caliphate and its
replacement, in the heart-land of Islam, by the
secular Saudi-Wahhahi Nation-State. This was an
act of supreme betrayal of Islam.

One of the essential characteristics of the religion of Islam is its
insistence that the sovereignty of Allah, the Most High, requires
that the State and all its institutions submit to Allah’s laws. If
Allah, the Most High, is Sovereign, then Parliament, for exam-
ple, cannot be sovereign. The Sovereignty of Allah, the Most High,
implies the supremacy of the religion of Islam and, in particular,
the sacred law or shari’ah. That supremacy of Islam over the
State, and over public life, was symbolized by the institution of
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the Caliphate. Even when the office of the Caliphate had been
transformed into dynastic monarchy, the Caliphate still performed
that symbolic role of supreme strategic importance.

European civilization, on the other hand, experienced a conflict
between religion and the State which resulted in the secularization
of politics. The final chapter of the conflict, which sealed the fate
of religion in Europe, and brought an essentially godless civiliza-
tion into being, was the French and Bolshevik Revolutions. The
sphere of religion was reduced to individual and group worship;
and the Pope and Euro-Christianity were excluded as actors in
the conduct of State. Allah, the Most High, was no longer recog-
nized to be Sovereign (al-Akbar). Instead it was the people who
now recognized themselves as sovereign, and they vested that
sovereignty in the new secular model of a State. The State was
al-Akbar.

Islam, the religion, recognized such an act to be shirk, the great-
est of all sins, and the one sin which Allah, the Most High, will
never forgive!

Godless European civilization embarked upon an unholy crusade
to transform the entire world, and to remold it after the new Eu-
ropean model of the secular State and godless society. The rest of
the world was colonized or had its essential freedom taken away.
It was then secularized, and is fast being reduced to a godless
society. This included the world of Islam. In fact the world of
Islam was the special target of godless European civilization. The
process of reducing the world of Islam to a godless society com-
menced with the secularization of public life. The Ottoman Is-
lamic Empire was targeted. It had to be destroyed. It could not be
destroyed so long as the Caliphate remained a powerful institu-
tion of the sacred model of society which recognized the sover-
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eignty of Allah, the Most High. And so the Caliphate had to be
destroyed.

The destruction of the Ottoman Empire, which was effected in
the first world war, resulted in the emergence of the secular State
of Turkey. The government was constituted of secularized west-
ernized Turkish nationalists who worked hand-in-glove with an
under-ground Jewish movement. They first reduced the now pow-
erless Caliphate to an office which resembled that of the Pope,
and then they abolished it. But the secularization process in the
world of Islam was sealed when the Hejaz, under the rule of Abdul
Aziz Ibn Saud, also joined Mustafa Kamal (Ataturk) in the rejec-
tion of the supremacy of Islam over the State. And so Arabia, the
heartland of Islam, also embraced the secular model of a State.
The birth of the State of Saudi Arabia coincided with the destruc-
tion of the Dar al-Islam which had been established by Prophet
Muhammad (peace and blessings of Allah, the Most High, be
upon him).

So long as the Hejaz remained Dar al-Islam, every Muslim was
guaranteed by the shari’ah the right of entry into that territory.
He did not need a visa. There was no such thing as Saudi sover-
eignty. There was no such thing as Saudi citizénship. The right of
entry into any part of Dar al-Islam was one of several rights which
Muslims had. They also had the right to reside in Dar al-Islam,
they did not need residence permits, the right to seek their liveli-
hood in any part of Dar al-Islam, they did not need work permits,
and the right to participate in the political process (shura) they
did not need Saudi citizenship etc. The birth of the State of Saudi
Arabia resulted in the denial, and, eventually, the elimination of
all these rights of Muslims. The huge oil-wealth of Arabia be-
longed to the world of Iskam. When the State of Saudi Arabia was
born, the Saudis robbed the rest of the Muslims of what belonged
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to all Muslims. Then the Saudis handed over the effective control
of the oil to the Americans in exchange for an American security
guarantee. That, also, was treason.

The destruction of the Caliphate and the emergence of the State
of Saudi Arabia were events which changed the very face of the
world of Islam in such a way as to result in a return to the
pre-Hijrah stage of Islamic civilization. Nowhere in the world
today does Dar al-Islam exist.

Islamic civilization now exists in the post-Caliphate era of its
history. And, as it was in Makkah fourteen hundred years ago, so
too today, - the Muslim community around the world is subjected
to an all-embracing jahiliyah which dominates the world. The
origin of that jahiliyah is, of course, modern post-Christian west-
ern secular and materialist western civilization.

It was, perhaps, with particular reference to this age, that the
Prophet of Islam (divinely blessed is he and in eternal peace) is
reported to have said:

Whosoever dies without having witnessed (during his lifetime)
(the institution of) bai’ah (the oath of allegiance by the people
through which an appointment to the position of leadership over
the jama’ah is legitimized) has certainly died a death of jahiliyah
(This could also imply a death in an age which has witnessed the
return to the pre-Hijrah jahiliyah).

(Muslim)

This hadith of the Prophet (s) was considered to be of such au-
thenticity and paramount importance that it was used by Al-4Azhar
University to justify the call for an international Islamic Caliphate
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Conference in Cairo which would respond in an appropriate way
to the decision of the Turkish Grand National Assembly, in March
1924, to abolish the Caliphate.

The Islamic Caliphate Conference was held in 1926, and it adopted
resolutions which incorporated this Sahih Hadith (authentic state-
ment) of the Prophet (5), and affirmed the necessity of the institu-
tion of the Caliphate, and hence, the Islamic Public Order, for the
world of Islam.

The challenge before the ummah today is plain and clear. It is to
attempt to repeat the original movement of the ummah and, thus,
to travel from Makkah to Madina once again. In doing so the ummah
will re-realize the establishment of Dar al-Islam (Islamic Public
Order).

If this ummah is ever to succeed in restoring the supremacy of Is-
lam over the State in the world of Islam, it is imperative that Mus-
lims be taught the history of the collapse of the Caliphate and its
replacement, in the heartland of Islam, by the secular
Saudi-Wahhabi nation-State. This was an act of supreme betrayal
of Islam.

The basic purpose of this book is to teach that subject. Those
who differ with the basic message of this book are free to re-
spond to it. And we, and our readers, will examine that response
with the same critical insight with which this book will be exam-
ined.

Those scholars of Islam who are graduates of well-funded Is-
lamic Universities, and who are engaged in a gigantic fitnah ei-
ther to restore what they zealously proclaim to be true, authentic,
original, salafi Islam, or to foist upon the Muslims a new mod-
ernist version of Islam, should pause for one life-saving moment

7



THE CALIPHATE THE HEJAZ AND THE SAUDI-WAHHABI NATION-STATE

and demonstrate at least a grain of integrity in denouncing the
colossal betrayal of Islam in the establishment of the Saudi
Wahhabi Nation-State on the ruins of the Caliphate.

This study is of even more strategic importance because the en-
emy who destroyed the Caliphate, now have their eyes trained on
the Hajj. The Hajj has been performed uninterruptedly since it
was established by Prophet Abraham (s) thousands of years ago.
The Hajj continued even when Arabia had embraced idolatry.
The enemies of Islam now have as their supreme long-term ob-
jective the destruction of the Hajj.

Abu Said al-Khudri has narrated a hadith of the Prophet (s) in
which he, the Prophet, has declared that:

The people will continue to perform the Hajj and umrah to the
Ka'aba even after the appearance of Yajooj (Gog) and Ma jooj
(Magog). Shu’ba narrated, in addition: The (last) hour will not
be established until the Hajj to the Ka’aba is abandoned.

(Bukhari)

The Qur’an has provided the sign by which believers can know
that Ya'jooj and Ma’jooj have been released. That sign is the
restoration of the State of Israel. The Qur’an spoke of a garyah
(town) which was destroyed by Allah, the Most High, Who then
pronounced a prohibition for that garyah (town) ever to be re-
stored. When Yajooj and Ma’jooj are released however, and
they take control of the world, then that town will rise again. It is
the opinion of our teacher, Maulana Ansari, that the garyah is
Jerusalem. As a consequence the Qur’an has declared that the
State of Israel will be restored as a consequence of the assistance
given to the Jews by the civilization created by Yajooj and
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Ma’jooj. Thus the restoration of the State of Israel in 1948 con-
firmed that Ya jooj and Ma jooj have been released and mankind
is living in the age of Fitan. It also confirms that Dajjal is re-
leased because he is the one who deceived the Jews into creating
the Zionist Movement and to embark on a pig-headed effort to
restore the State of Israel in Palestine. (See our book: The Reli-
gion of Abraham and the State of Israel - A View from the Qur ‘an).
Our study of the subject has led us to conclude that the goal of
destroying the fiajj is now within the grasp of the enemies of
Islam. All that is required for that goal to be achieved is that
Masjid al-Agsa be destroyed. The Jewish State of Israel can do
that at any time. It is just a matter of choosing the opportune
moment. The present Saudi regime has been cunningly drawn
into a non-reversible position of acceptance of, and accommoda-
tion with, the Jewish State of Israel. The destruction of Masjid
al-Agsa will, as a result, create greater opposition of Saudi rule
over Arabia. The Saudi regime will not be able to control the
rage which Muslims will openly express at the time of the Hajj.
And yet if the Saudi regime is seen to be unable to control the
Hajj, then the internal opposition within Saudi Arabia will put
the Hajj to effective use in destabilizing the regime. This is the
scenario which will most likely lead the Saudis to suspend the
Hajj in order to preserve their rule. Any suspension of the Hajj
by the Saudis, as a consequence of security considerations, will
be exploited by the West to ensure that the Hajj cannot be re-
sumed. They have the resources to ensure this.

Twenty-five years from now, when the Hajj has been abandoned,
and the prophesy of the Prophet (s) fulfilled, Islamic Modernism
will come up with some new trick to try to convince Muslims
that they do not as yet live in the age of Fitan. We pray that this
book will still be around at that time to expose the fraudulent
claims of Islamic modernism. Ameen.
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If the world of Islam were to lose the Hgjj, after having lost the
Caliphate, it would constitute yet another massive step back to
the jahiliyyah of pre-Hijrah Makkah. Our security predicament
will become just as precarious as it was in that Makkah. Only the
strongest possible Iman will survive that terrible test! What can
we do about it? The first step which must be taken in any possi-
ble counter-strategy must be to study and critically evaluate the
history of that period wherein the Caliphate was lost. And this is
precisely what we have attempted to do in this book. The second
step must be to organize ourselves as an authentic jama’ah under
the leadership of an Ameer to whom the pledge of aliegience is
given, and who then enforces the deen on the members of the
jama’ah. This subject has been dealt with in our book One
Jama’ah - One Ameer: The Organization of a Muslim Commu-
nity in the Age of Fitan.
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CHAPTER ONE

BRITISH DIPLOMACY AND THE
ATTACK ON THE CALIPHATE

It was quite clear to the British and the Zionists
that a Jewish National Home, - the Jewish State
of Israel, could not be established in Muslim Pal-
estine, and could never hope to survive so long as
the world of Islam had a Caliph capable of mobi-
lizing its formidable resources and religious fervor
and directing it to military ends. And so the con-
trol over the Hejaz, which was of paramount im-
portance in the politics of the peninsula, was a
matter to which British diplomacy directed su-
preme attention.

Aliah, the Most High, and the All-powerful, sent the perfected
religion of Islam with Prophet Muhammad (s) that it might estab-

11




THE CALIPRATE THE HEJAZ AND THE SAUDI-WAHHABI NATION-STATE

lish its supremacy over all rivals. This required the prior submis-
sion by the ummabh, to the supremacy of Islam in both the private
and public life of Muslims.

The office of the Caliphate (Khilafat) functioned as the ultimate
symbol of Islam as a dominant force in public life. Without the
Caliphate the world of Islam would'never have power. There was,
moreover, a permanent link between the Caliphate and control
over the Haramain, i.e. the sacred territories in Makkah and
Madina. Anyone who could succeed in severing that link, would
cripple the institution of the Caliphate and, eventually, render the
world of Islam powerless!

Throughout the 1400 years of the history of the ummah of Prophet
Muhammad (s), no one has ever been successfully appointed to
the Caliphate, and has had his appointment legitimized by the
bai’ah, or oath of allegiance of the Muslims, without such a per-
son having either actual control, or the capacity to exercise con-
trol, over the Hejaz in general and the Haramain in particular.
The office of the Caliphate, and authority over the Haramain,
have always been inseparably linked in the religio-political con-
sciousness of the ummah.

The inseparable link also had a foundation in the shari'ah in so
far as the Hajj was an institution binding on the members of the
ummah, and Hajj involved physical travel to the Hejaz. No one,
therefore could be recognized to be the supreme leader of the
Muslims who did not have the authority, and the means of exer-
cising responsibility for the organization and administration of
the Hajj. And this, of course, included freedom and security for
the pilgrims and, hence, required control over the Heja:.

As a consequence, even when the seat of the Caliphate was shified
from the Hejaz to Kufa (Iraq), Damascus, Baghdad, Cairo and

12
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even Istanbul, the khulafa (i.e. Caliphs) always took the greatest
care to maintain their authority and control over the Hejaz. This
basically continued uninterruptedly until the demise of the Otto-
man Islamic Empire in the First World War.

The enemies of Islam paid very careful attention to the study and
understanding of the link between the Caliphate, the preserva-
tion of faith (Iman) among Muslims, the power of Islam as a
world-wide force, and control over the Haramain. They then
planned their diabolical strategy to render Islam powerless, and
to confine it to a personal private faith with no authority over
public life. In other words they planned their strategy to secularize
Islam, and, in so doing, to reduce Muslims to the godless Euro-
pean way of life. They achieved considerable success!

The British, realizing the paramount importance of the Hejaz and
the Haramain for the legitimacy and even survival of the Otto-
man Caliphate, concentrated their diplomacy in the First World
War on wresting the Hejaz from the control of the Ottoman Caliph.
This was achieved when Shareef Husain, the Ottoman-appo:nted
Shareef of Makkah, and great grandfather of the present King
Husain of Jordan, was successfully induced by the British to rebel
against the Ottoman Caliph and to establish his own authority
over the Hejaz under benign British alliance and protection.

The British also successfully concluded a Treaty of Friendship in
1916 with Abd al-Azeez Ibn Saud. That Treaty further destablized
Ottoman rule over the Hejaz.

By 1916, and in the very midst of the first world war, the Otto-
man Caliph had lost control over Makkah and Jeddah, i.e. the
lower Hejaz. His control over Madina was maintained through-
out the war and only came to an end in 1919 when certain Otto-
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man troops within the city of Madina were induced to rebel against
their heroic leader, Fakhri Pasha.'

After the Ottoman Caliph had lost control over the Hejaz, the
Caliphate was so crippled that it lingered on in Istanbul for justa
few more years before it collapsed completely. And this was a
truly outstanding success for British diplomacy. The weakening
of the Caliphate destabilized the entire structure of the Ottoman
Islamic Empire. It eventually collapsed. In 1919 British troops,
under the leadership of General Ailenby, captured Jerusalem. It
is significant that the British General, upon entering the Holy
City, proclaimed that the crusades were finally over. If there was
any doubt whatsoever of the extreme danger to Islam posed by
British diplomacy in the Arabian peninsula, this statement of
Allenby should have put those doubts to rest.

What Allenby meant was that Islam was now a tiger without teeth.
Its fate was to remain permanently powerless and, therefore, in-
capable of responding to the loss of Jerusalem in the manner in
which Salahuddin Ayyubi (Saladin) had responded when Jerusa-
lem was lost to the Crusaders.

Now Arabs had been deceived to fight with Allenby, in his army,
against the Turks, to wrest Jerusalem from the rule of the Otto-
man Caliph. Those Arabs were now waiting to ravage the carcass
left by the British victory over Istanbul. They coveted local rule
over the Hejaz, but it was still necessary to wait and see whether
the Ottoman Caliph would ever be able to regain the strength
necessary to seek to re-impose his rule over the Hejaz. When, on
March 3, 1924, the Ottoman Caliphate was abolished, it became
clear that no such threat existed. And it was precisely on that day
that the clients of Britain began their fight over the carcass left by
their betrayal of the Ottoman Islamic rule.
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On March 7, 1924, Shareef al-Husain pre-emptively claimed the
Caliphate for himself. His most important credential was that he
exercised de facto local control over the Hejaz. He also boasted
of being Hashimite, i.e. belonging to the same clan - Banu Hashim,
of the tribe of the Quraish, to which the Prophet (s) himself be-
longed. In fact this weighed so heavily amongst the ulama that
the Chief Qadi of Trans-Jordan promptly accepted the claim and
recognized Husain as Caliph.

His other credential, which was of dubious value amongst the
Muslim masses, but which weighed heavily in the power-politics
of the peninsula, was that the Shareef was an ally of Britain, the
super-power of the day, and had received considerable financial,
diplomatic and military support from Britain in his successful
rebellion against Ottoman authority in the Hejaz. In claiming the
Caliphate for himself, however, Shareef Husain committed the
monstrous blunder of not first seeking the permission of the Brit-
ish to act as he did. It is the essence of the client-State status that
freedom is effectively curtailed. Shareef Husain had violated the
basic rule of conduct for client-States. How would the British
react?

British diplomacy in Jaziratul Arab (i.e. the Arabian peninsula)
was multi-dimensional and yet integrated. There was, first of all,
the objective of wresting control of the Haramain from the Cal-
iph. This was meant to weaken his legitimacy, and thus his influ-
ence and control over the rest of the world of Islam, and so facili-
tate the defeat of the Ottomans in the world war. Secondly, Brit-
ain wanted a friendly regime in control of the Hejaz so that it
could better be able to manipulate the politics of the peninsula in
pursuit of the long term goal of destroying Islam. Thirdly, British
politics in the peninsula, and the defeat of the Ottomans, were
strategically linked to Zionism’s efforts to create a Jewish Na-
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tional Home in Palestine. And this integrated diplomacy was
finally made clear with the Sykes-Picot Agreement of 1916, and
the Balfour Declaration of 1917.

The ‘super-power’ (of the day), and the so-called ‘chosen peo-
ple’ of Allah, the Most High, would hence be locked in a highly
deceptive embrace of truly calamitous consequences for Mus-
lims, Jews, Christians, and for the rest of mankind. For the Jews,
however, there was utter destruction at the end of the road. (See
my book: The Religion of Abraham and the State of Israel - A
View from the Qur an).

The objective of the integrated diplomacy was to dismantle the
entire Islamic Public Order so as to render Islam powerless to
prevent Zionism from achieving its goal. Already the Islamic in-
stitutions integrally related to the Islamic Public Order, Ahl
al-Dhimmah and al-Jizyah?, had been abolished in the Ottoman
Islamic Empire in 1855 as a direct consequence of European pres-
sure. But so long as the institution of the Caliphate remained it
was always possible for the Islamic Public Order to linger on
and, eventually, be revived. The attack on the institution of the
Caliphate was, therefore, vitally necessary.

It was quite clear to the British and the Zionists that a Jewish
National Home., - the Jewish State of Israel - could not be estab-
lished in Muslim Palestine, and could never hope to survive so
long as the world of Islam had a Caliph capable of mobilizing its
formidable resources and religious fervor and directing it to mili-
tary ends. And so the control over the Hejaz, which was of para-
mount importance in the politics of the peninsula, was a matter to
which British diplomacy directed supreme attention.

The claim to the Caliphate by the Hashimite British client, Shareef
al-Husain, was incompatible with British diplomatic objectives.
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It was always possible that the claim could have succeeded.
Shareef al-Husain could then have mobilized the world of Islam
to stch an extent as to re-establish the Islamic Public Order and
Pax Islamica in the symbolically powerful heartland of Islam,
and so pose a threat to Britain’s influence and control over large
parts of Dar al-Islam. A revitalized world of Islam would also
have made Jewish control over Palestine and Jerusalem quite
impossible.

Britain responded to the claim to the Caliphate by Shareef al-
Husain by giving her blessings to the other British client in the
peninsula, Abd al-Aziz Ibn Saud, to move against Husain, and to
wrest control of the Hejaz from him. This was the perfection of
the art of double-crossing and of hypocrisy. One British client
was used to eliminate another (British) client.

Britain had cultivated Ibn Saud’s friendship and alliance during
the war and, as usual, had employed financial diplomacy (i.e.
bribery). Ibn Saud received a monthly sum of 5000 pounds ster-
ling from the British Treasury in return for his benevolent neu-
trality in Husain’s rebellion against the Caliph, the imposition of
Hashimite rule over the Hejaz, and Britain’s diplomatic and mili-
tary efforts in the peninsula directed against the Ottomans. He
diabolically rationalized this manifest violation of the command
of Allah, the Most High, and His Prophet (s) by explaining it
away as jizyah.?* (Qur’an: al-Maida:-5:51)

But British diplomacy in respect of Ibn Saud was directed to ends
of far greater strategic importance than mere benevolent neutral-
ity in the war and the disposal of the injudicious Shareef Husain.
Ibn Saud had a far greater potential which Britain now moved to
exploit, consequent on Shareef Husain’s claim to the Caliphate.
The Saudi power in the Najd, which had re-emerged with the
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capture of Riyadh in 1902, was the product of an old alliance
between a tribal chief and the religious leader of the puritanical
fanatical Wahhabi religious sect. That alliance ensured that while
the descendants of the tribal chief would wield political power
over territory ruled by the alliance, religious affairs would be sub-
ject to the authority of the descendants of the religious chief. As
a consequence it was inevitable that the Najdi Saudis would be
under pressure from the Wahhabis to seek to force the submis-
sion of the heart-land of Islam (the Hejaz) to the Wahhabi per-
ception of the true faith.

Britain was only too pleased to give the green light to Ibn Saud to
move his forces against Husain four days after the Hashemite
had claimed the Caliphate for himself. Ibn Saud was impatient to
move against Husain since, as strange as it may appear, both Jew-
ish control over Jerusalem, and Wahhabi control over Hejaz, faced
a similar threat. Neither could be achieved, and neither could hope
to survive, if the world of Islam had a Caliph. (Indeed, the de-
struction of the Saudi State will take place when the Caliphate is
restored at the time of Imam al-Mahdi).

By supporting Ibn Saud the British were now ensuring that so
long as the Saudi-Wahhabis ruled over the Hejaz, the Caliphate
could never be revived. The British further calculated that with-
out the Caliphate the Islamic Public Order could not survive and
the world of Islam would then be so weakened that it could never
be mobilized to prevent the creation of the Jewish State of Israel.
Britain also knew that the Wahhabis, themselves, could never
claim the Caliphate, firstly because they knew that if they did so
they would meet the same fate as Shareef al-Husain, and sec-
ondly because they had the good sense to know that a Wahhabi
Caliph would always be totally unacceptable to the overwhelm-
ing majority of Muslims the world over. And so, by withdrawing
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support from Husain and supporting Ibn Saud, Britain was in fact
pursuing her relentless attack on the institution of the Caliphate
and the theo-centric Islamic Public Order.

Within a few months Ibn Saud was able to conquer Makkah and
Husain fled to Jeddah. The British eventually intervened to re-
move him physically from the peninsula by offering him a com-
fortable exile in Cyprus. And soon Madina and Jeddah were also
under Saudi-Wahhabi rule.

More than a century earlier, however, the Saudi-Wahhabi alli-
ance had succeeded in overcoming the defenses of Taif and
Makkah and there ensued a blood-bath of truly astonishing pro-
portions. The Wahhabis, in their fanatical zeal, considered the
Muslims resident in the Hejaz to be engaged in shirk and, as a
consequence, held that it was permissible to kill them. The Cal-
iph in Istanbul got the Mamluke Khedive of Egypt, Muhammad
Alj, to send an army to the Hejaz under the leadership of his son
Ismail. The Saudi-Wahhabi warriors were unceremoniously driven
out of Hejaz and into the desert. A century later, however, there
was no Caliph and all the powerful Muslim communities were
under western colonial rule. In addition, Ibn Saud enjoyed the
protecting friendship of Great Britain which was the super-power
of the day. There was, therefore, no immediate possibility what-
soever of dislodging the Saudi-Wahhabi forces from the Haramain
and Hejaz.

Although Ibn Saud was safely in control of Hejaz he was still
confronted with a truly formidable problem at the commence-
ment of his rule over the Hejaz in 1924. Namely, he had to devise
some strategy which could avert the long-term possibility of a
repetition of the disaster which visited the previous Saudi-Wahhabi
rule over the Hejaz. It would appear that he first thought of a
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policy of conciliation with non-Wahhabi Muslims and of using
his control over the Hejaz to further the cause of the unity of the
ummah. Thus shortly after gaining control over Makkah and re-
ceiving from its inhabitants their recognition of him as Sultan of
the Hejaz, he issued a proclamation to the entire world of Islam to
the effect that the Hejaz, with its Haramain, belonged to the entire
world of Islam and that he, Ibn Saud, held control over the Hejaz
as a trust only, and on behalf of the entire world of Islam.* He then
went on to invite the entire world of Islam to send its representa-
tives to Makkah so that, on the basis of shura and ijma, a just,
efficient and representative administration could be established
over the Hejaz.

This important announcement was entirely consistent with the
provisions of the Islamic Public Order. The Hejaz was still the
Dar al-Islam which had been established by the Prophet. As yet
there was no hint of any Saudi State which would claim territo-
rial sovereignty over the Hejaz. The rights of the Muslims in the
territory of Dar al-Islam were being publicly recognized and re-
spected.

But unfortunately this concern for the unity of the world of Islam
and this fervent declaration concerning the status of the Hejaz
did not represent the actual Saudi-Wahhabi designs over the Hejaz.
It was simply a case of politics of expediency and was designed
to protect the Saudi-Wahhabis in the wake of a significant initia-
tive undertaken by Al-4zhar University in Cairo shortly after the
abolition of the Ottoman Caliphate. Indeed the Azhar initiative
had perilous implications for Ibn Saud and the Saudi-Wahhabi
rule over the Hejaz. It also constituted a troublesome “fly in the
ointment” for the victorious Zionists and British. Al-Azhar Uni-
versity proposed to convene an International Islamic Caliphate
Congress (Mu’tamar al-Khilafah) in Cairo which would, among
other things, attempt to appoint a new Caliph over the world of
Islam.

20



BRITISH DIPLOMACY AND THE ATTACK ON THE CALIPHATE

Had the Wahhabis been genuinely devoted to Islam they would
have welcomed this 4l-Azhar effort to achieve conformity with
an essential requirement of the shari’ah, i.e. the establishment of
a genuine Caliphate. The Wahhabis had long argued that the
post-Rashidoon Caliphate was invalid because, among other
things; the Caliphate was not constituted in a manner which con-
formed with the requirements of the shari ‘ah. Now that the invalid
Caliphate had been abolished and the leading center of Islamic
learning was convening an international Islamic congress to dis-
cuss the question of the Caliphate, and to effect the appointment
of a new Caliph, the Wahhabis should have welcomed this initia-
tive. In addition, they should also have extended every possible
cooperation, and should have participated in a serious way in the
Congress in order to ensure that the genuine Caliphate was re-
stored.

But the Wahhabis had no such sincere devotion to Islam. Their
attitude was essentially one of selective religiosity, expediency,
opportunism and parochialism. The Wahhabis knew that the world
of Islam would never have accepted a Wahhabi Caliph and, as a
consequence, they found it expedient to repudiate an essential
requirement of the Islamic Public Order. They marshaled all their
energies to sabotage the Cairo Caliphate Congress. Their strat-
egy was to organize a rival congress in Makkah at the time of the
Hajj of 1926. That meant that the Makkah Congress would take
place within a month of Cairo Congress, making it difficult for
delegates to attend both conferences. Since the Makkah Confer-
ence was timed to coincide with the Hajj, and since it had the
active support of the British, it had a clear advantage over the
Cairo Conference.

Secondly they specifically excluded from the agenda of the
Makkah Congress the question of the Caliphate. This transpar-
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ent attempt to sabotage the Cairo Conference and to bury the
Caliphate was more than ample evidence to expose the hollow cre-
dentials of the Wahhabis as so-called champions of the shari’ah
and of Islam.

The response of the world of Islam to this rivalry, i.e. the Cairo
Caliphate Congress of May/June 1926, and the rival Makkah
World Muslim Congress of July 1926, is a subject which deserves
serious research. How much British diplomacy was involved in
ensuring, for example, that the important Muslim community of
India which had supported the Ottoman Caliphate to such an ex-
tent that they had established the formidable Khilafat (Caliphate)
Movement, would stay away from the Caliphate Congress of Cairo
and, instead,.attend the rival Makkah Congress from the agenda
of which the question of the Caliphate was specifically excluded?
Very little research has been done on this subject.

It was clear, however, that in this rivalry the Makkah Congress
achieved a tactical victory over Cairo, - a victory which had enor-
mous implications for the very survival of the institution of the
Caliphate and the orthodox Islamic Public Order (i.e. Dar
al-Islam). Those who organized the Cairo Congress wished to
ensure conformity with the orthodox Islamic system of political
organization. But they were intellectually incapable of articulat-
ing a conception of the Islamic Public Order (Dar al-Islam) and
the Islamic Conception of an International Order which could
convince a skeptical world of Islam. And they could not respond
to the new and unique situation in which Muslims had found
themselves by articulating the alternative of the establishment of
the authentic jama'ah and Ameer wherever in the world it could
be established.

Those who organized the Makkah Congress, on the other hand,
were unwilling, because of vested interests, to remain faithful to
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the orthodox Islamic Public Order with its Caliphate, Dar al-Islam,
etc. Instead they chose to accept the rival system of political or-
ganization which had emerged in modern western civilization and
which had just penetrated the very seat of the Ottoman caliphate,
- namely the secular nation-State system. And they did so be-
cause it was only in the nation-State system that the
Saudi-Wahhabis could realistically pursue an effort to win recog-
nition and legitimacy for their rule over the Hejaz and thus en-
sure the survival of the Saudi State. They camouflaged their true
designs and made an elaborate attempt to dupe the world of Is-
lam. And their success in this game of deception was amply
demonstrated in the representative character of the Makkah Con-
gress.

The tactical victory of the Makkah Congress in its rivalry with
the Cairo Congress played a significant role in paving the way
for the rest of the world of Islam, including the very heart-land of
Islam, to eventually follow the example of Mustafa Kamal and
his model of the secular State of Turkey. The history of the world
of Islam since 1924 records, on the one hand, the evils which
were continuously injected into the body of the ummah through
this alien system of political organization and, on the other, the
naive, confused and superficial attempts of modern Islamic schol-
arship to reconstruct a new Islamic Public Order on the secular
foundations of the nation-State system.

What emerged from those efforts was the goal of Islamization
and of establishing the Islamic State within the system of
nation-States. But both of these were futile goals for it was, and
still is, impossible for them to be achieved without first disman-
tling some of the essential apparatus of the nation-State - essen-
tial, that is, for its survival as a secular institution.

Eminent Islamic scholars such as Dr. Muhammad igbal, Maulana
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Abul Ala Maududi, Dr. Ismail Faruqi etc. ventured into ijtihad
(i.e. independent reasoning) to reconstruct an Islamic Public Or-
der in post-Caliphate Islam. Their efforts resulted in the concepts
of the Islamic State and Islamization. Unfortunately, however,
the efforts for Islamization and for establishing the Islamic State
resulted in the orthodox Islamic system of the political organiza-
tion of the ummah or the Islamic Public Order (i.e. Pax Islamica
and Dar al-Islam) being relegated to total obscurity. As a conse-
quence political thought in the world of Islam was gravely misdi-
rected, and the immense confusion so created persists to the
present day.
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CHAPTER TWO

THE COLLAPSE OF THE OTTOMAN CALIPHATE
AND THE RESPONSE OF AL-AZHAR UNIVERSITY

The Caliph is deposed. The office of the Caliphate is abol-
ished, since the Caliphate is essentially comprised in the
meaning and signification of the words Government

(hukumah) and Republic (jumhuriyyah) . . .
(Proclamation of the Turkish Grand National Assembly.)
March 3, 1924

THE FIRST WORLD WAR AND THE ABOLITION OF THE
OTTOMAN CALIPHATE

In so far as the Muslim World was concerned the first world war
was much more than a mere European war. It was, rather, a war
which brought about upheavals and changes in the Muslim World
which were unprecedented in its thirteen hundred years of exist-
ence.
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Firstly, the greatest Muslim power and seat of the contemporary
Caliphate, the Ottoman Islamic Empire, entered the war on the
side of the Central Powers. While this decision is still clouded in
some controversy since, up to the very last moment, the Ottoman
leadership had not decided whether to enter the war or not, and if
so, which side to support, there were grounds for speculating about
a possible British-Zionist role in the affair.

The Jewish-Zionist leaders had made a number of unsuccessful
efforts at striking a deal with the Caliph for Jewish control over
Jerusalem. They even offered to buy the holy city. Britain had
supported these Jewish-Zionist efforts.

Among Britain’s major political and military goals in the war
were the subjugation of Islam as a power in the world, the con-
quest of Jerusalem, and the creation in Palestine of a Jewish home-
land which would constantly disrupt and police the Muslim Mid-
dle East on behalf of the West.

The Ottoman leadership predictably attempted to mobilize sup-
port for its war effort from the entire Muslim world. In this con-
nection, on November 23, 1914 the Shaikh al-Islam of the Otto-
man Islamic State issued a farwa (Islamic legal opinion) and a
proclamation declaring jihad (i.e. war conducted in accordance
with Allah’s law) and commanding all Muslims to fight against
the Allied Powers. British diplomacy, however, succeeded in pro-
moting and exploiting Arab nationalism in the Arabian penin-
sula as an effective means of attacking and undermining the for-
midable strength of universal Islamic fraternity. As a consequence
the Arabs rebelled against Ottoman rule on the basis of a British
offer of assistance to achieve national independence.

In less than two years after the commencement of the war Shareef 7

26



THE COLLAPSE OF THE OTTOMAN CALIPHATE

al-Husain, self-styled ‘King of the Arabs’, firm ally of the Brit-
ish, and great-grandfather of Jordan’s King Husain, had success-
fully rebelled against the Ottoman authority and was installed as
King of the Hejaz, the heart-land of Islam. And as a consequence
of the loss of the cities of Makkah and, eventually, Madina, the
pan-Islamic appeal of the Ottoman Caliph suffered irreparable
damage.

The British followed up their success in the Hejaz by installing
the sons of Husain as Kings in Iraq and Trans-jordan as well.
And by 1919 the British General, Allenby, with Arab troops fight-
ing loyally with him, marched triumphantly into Jerusalem and
declared that the crusades had finally come to an end. Palestine
remained a British Mandate territory (mandated by the League of
Nations) until the British withdrew in 1948 and the Zionist Jews
declared the establishment of the State of Israel.

The Ottoman Islamic Empire was badly defeated in the war. The

Allied Powers combined their military prowess with a psycho-

logical weapon which had far-reaching effects for Islam. The Brit-
ish and French succeeded in winning Islamic military support

(by means more foul than fair) from India, the Maghrib and other
_areas and so both Arab and non-Arab Muslims fought against

their brother Muslim Turks. The result was that the Ottoman Is-

_ lamic Empire was not only defeated but its universal Islamic foun-
__dations were destroyed.

Out of the ashes of Ottoman defeat in the first world war the
secular Turkish nationalist forces, led by Mustafa Kamal, fought
a ‘war after the war’ with such courage, brilliance and determi-
nation that the war-weary European powers, restrained from in-
tervening by their own domestic public opinion, could do noth-
ing to prevent the Turks from inflicting a crushing defeat on the
Greeks and in winning Turkish freedom. The Treaty of Lausanne,
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signed in 1924, gave international recognition to that which had
been won by Turkish arms on the battlefield.

THE TURKISH NATIONALISTS AND THE CALIPHATE

The Turkish nationalist forces had been in constant conflict with
the Sultan-Caliph for more than fifty years, struggling to limit his
powers through a constitutional order which would replace what
they considered to be an autocratic dictatorship. The Turkish na-
tionalist forces were essentially secular in their political outlook
and were deeply impressed by what they perceived to be the evi-
dent superiority of Western civilization over the Ottoman
Caliphate and Islamic Empire.

In the wake of the loss of the cities of Makkah and Madina, and
after brother-Muslims had fought against them in the war, they
now felt themselves free from any impelling attachment to the
world of Islam. And they moved swiftly to transform their politi-
cal order from the old model of Dar al-Islam, or the Islamic Pub-
lic Order, to the western model of a modern secular nation-State,
the Republic of Turkey.

In such a transformation it was, and still is, inevitable that there
should be some form of separation of ‘church’ from ‘State’ - for
this was the very foundation of the western model.* The new
Turkish Grand National Assembly, faithful to the new model it
was introducing, appointed Abdul Mageed as Caliph in 1922 to
serve as head of the Islamic ‘Church’. His Caliphate, however,
was shorn of all temporal power. These were vested in the State.

It was just as inevitable that the new model should break down in
the Islamic milieu of Turkey. It was not, and still is not, possible
to do with Islam what the Europeans had done with Christianity
after the break-up of the Holy Roman Empire. The Caliph was
not, and could not be, the equivalent of the Pope.¢ There could be
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no accommodation of political secularism in the Islamic system
since orthodox Islam recognized no division between the Church
and the State. Indeed there was no such thing as an Islamic
‘Church’.

It quickly became evident that the new model of a modern
nation-State could not emerge while the institution of the Caliphate
remained. There also appeared signs (like the British support for
the Caliphate Movement in India) that the enemies of the Kemalist
Republic might seek to use the Caliph to destabilize the Republic
and eventually to remove Mustafa Kamal. The Turkish national-
ist forces quickly and clearly understood that the nation-State in
the Islamic milieu either had to summon the courage to take con-
trol of Islam and subordinate Islam to the State or suffer the fate
(i.e. from their perspective) of having Islam take control of the
State and restore Dar al-Islam.

It was no surprise, therefore, when the Turkish Grand National
Assembly adopted, on March 3, 1924, another law abolishing the
Caliphate. Article One of the Law stated:

The Caliph is deposed. The office of the Caliphate is abolished,
since the Caliphate is essentially comprised in the meaning and
signification of the words Government (hukumah) and Republic
(jumhuriyyah).”

The passage of this law marked a decisive moment in the history
of the ummah. After a period of thirteen hundred years during
which the institution of the Caliphate was almost universally rec-
ognized by Muslims (i.e. sunni Muslims) as essential to their re-
ligion, even when the seat of the Caliphate was filled in ways
which were contrary to the principles of Islam, the world of Islam
found itself in the fourteenth century of its existence without a
Caliph. Indeed so definite and permanent was the change that
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one could, perhaps, be forgiven for concluding that the world of
Islam had now passed into the post-Caliphate period of its exist-
ence. This, of course, is a wrong conclusion, since Prophet
Muhammad has himself prophesied the emergence of a true Cal-
iph from amongst his descendents, Imam al-Mahdi, who will lead
a Muslim army which will destroy both the Saudi State, and the
State of Israel

THE RESPONSE OF AL-AZHAR UNIVERSITY TO THE ABO-
LITION OF THE OTTOMAN CALIPHATE

The significance of the abolition of the Caliphate was to be found
in the very Article One of the Law of Abolition, to wit, the
Caliphate was being replaced by the modern secular nation-State.
An institution considered to be a part of the religion of Islam was
being replaced, under the impact of western political thought and
civilization, by a political system which belonged to the western
world, and terminology (hukumah and jumhuriyyah) used in the
old orthodox model were now being used in a new sense to fit
the new model. As great a thinker as Dr. Muhammad Igbal ap-
pears not to have adequately understood the true nature of the
change which was taking place.®

To the extent that the Caliphate formed part of the religion of
Islam it was very clear that' a massive and (from the religious
viewpoint) quite reprehensible bid 'ah was being perpetrated and
this required an appropriate religious response. Twenty-two days
after the passage of the law in the Turkish Grand National As-
sembly, the Rector of A/-Azhar University in Cairo met with the
leading ulama of the University and of Egypt and the following
declaration concerning the Caliphate was issued:

The Caliphate, which is synonymous with the Imamate, is a gen-
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eral leadership (riasah) in matters of al-Din and of al-Duniya.
Its fundamental function is to watch over the interests of the millat
and over the administration of the ummah.

The declaration located this ‘general leadership’ in the office of
the Imam/Ameer who was defined as:

.. . the deputy of the promulgator of the religious law for the
defense of the faith, for the application of its precepts and for the
administration of mundane affairs as the shari’ah provides.

The Imam becomes the Imam in virtue of the payment of alle-
giance (bai’ah) on the part of those with the power to ‘loose and
bind’ (ahl al-halli wal-aqd)’ or else being chosen by his pred-
ecessor to succeed him.

The Imamate can also be acquired by conquest in the sense that
if another party masters the Caliph and usurps his place, the
Caliph loses his office. Sometimes acquisition by conquest is re-
inforced by payment of allegiance or by the choice of the preced-
ing Caliph as was the case with the majority of the Caliphs of the
past.’”®

Turning to the concrete situation facing them, the declaration con-
demned as bid’ah without precedent in Islam, first the appoint-
ment of Abdul Majeed to a Caliphate stripped of its temporal
power, - this being assumed by the Turkish Grand National As-
sembly, and secondly the abolition of the Caliphate.

Since these bid’ah were totally incompatible with the tenets of
the faith, the ulama concluded that an Islamic Congress should
be convened, to which representatives of all Muslim peoples
should be invited, in order to consider on whose shoulders the
Islamic Caliphate ought to be placed.

This then was the first serious response of the world of Islam to
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the abolition of the Ottoman Caliphate. But it is important to note
that the proposal represented a significant departure from tradi-
tional political behavior in the orthodox model of Islam. Some
even described it as bid’ah. The ulama of Al-Azhar University
were proposing to use an Islamic Congress, albeit with repre-
sentatives of all Muslim peoples participating, to appoint a new
Caliph. Not since the first half of the first century of Islamic his-
tory had a Caliph been elected by the people. And never in the
entire history of Islam had he ever been elected by an Assembly
or Congress representative of all the Islamic peoples."

The proposal encountered such difficulties that the Committee
charged with planning for the Congress substituted the explosive
issue of the election of a new Caliph for the less controversial
and more practical subject of an analysis of the situation and pos-
sible responses. What is of the greatest importance, however, is
that for the first time since the very earliest period of the history
of Muslim polity the idea was publicly advanced by a prestigious
body of learned Muslims that the most important affairs of the
ummah could be discussed and decisions taken by an assembly
or congress representative of all Muslim peoples.

It is extremely difficult to determine whether this can be attrib-
uted to the influence of western civilization, as Toynbee would
have us believe.'? It nevertheless remains true that to the extent
that the proposed Congress would have utilized shura and ijma it
would have been closer to orthodox Islam than the Caliphate as
all but the first few decades of its existence depicted it.
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CHAPTER THREE

THE CALIPHATE CONFERENCE, CAIRO - May 1926

It should, however, be recognized that the Qur an,
in admitting the possibility of a plurality of lead-
ership, made it possible for the ummah, in 1924,
lo restore the system of unitary leadership through
a gradual process which would temporarily ad-
mit a plurality of leadership.

AGENDA

The Caliphate Congress, which finally met in Cairo in May 1926,
had on its agenda the examination of the following items:

1. The definition of the Caliphate and of the qualifications
required in the Caliph.

2. Isthe Caliphate a necessity in Islam?
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3. How is the Caliphate contracted?

4.  Isit possible at the present time to constitute a Caliphate
which fulfills all the requirements of the shari’ah?

5. Supposing that the answer to the fourth point is in the
negative, what action should be taken?

6.  Supposing that the Congress decides that it is necessary to
appoint a Caliph, what steps should be taken to give effect
to this decision?

DELEGATE

The delegates who attended the Congress came from Egypt, Libya,
Tunisia, Morocco, South Africa, Dutch East Indies (now Indone-
sia), Yemen, Hejaz (now in Saudi Arabia), Palestine, Iraq and
Poland. Conspicuously absent were delegates from many impor-
tant Islamic countries and communities, - Turkey, Persia (now
Iran), Afghanistan, Najd (now in Saudi Arabia) and the Muslim
communities of Russia, China and India.

Turkey declined the invitation to attend with the cold reply that
the country had no Caliphate problem. Persia, a shia country,
evinced no interest in the sunni Caliphate Congress. The Mus-
lims of Russia, China and India, all minorities living in hostile
environments, adopted a common attitude. They stayed away from
the Cairo conference of May 1926, regarding it as a mere aca-
demic exercise, a gathering devoid of any real power and un-
likely to offer them any tangible assistance and protection. But
they did so primarily because a rival conference had been arranged
by one who appeared to be a real power, ‘Abd al-Aziz Ibn Saud.
In fact he was, himself, in mortal fear of the re-emergence of the
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Caliphate since he had just wrested control of the holy cities of
Makkah and Madina for his royal house.

Finally, among the delegates present in Cairo, was the head of
the Sanusi (sufi) Order, al-Sayyed Idris al-Sanusi, designated as
Ameer of Barka and Tripoli. It was rumored that there was a strong
possibility of him being elected as Caliph if the Congress were to
decide to elect one.”

CONGRESS SESSIONS

The Congress met in four sessions on 13th, 15th, 18th and 19th
May 1926. At the first session the First Committee was appointed
to examine proposals and bring them before the Congress. The
Committee immediately proposed that the proceedings of the
Congress be held in secret. This proposal was rejected in the fourth
plenary session with the result that we possess, as a public docu-
ment, the entire Verbatim Record of this Congress. '

The Second and Third Committees were appointed in the second
plenary session, the Second Committee to examine Items 1, 2
and 3 of the Congress Agenda and the Third Committee to exam-
ine Items 4, 5 and 6. The Reports of the Second and Third Com-
mittees and the discussions and decisions based on these reports
formed the very core of the work of the Congress. And it is to the
analysis of these reports that we now turn.

THE SECOND COMMITEE
In defining the institution of the Caliphate the Second Commit-
tee relied on the authoritative writings of scholars like al-Mawardi,

Ibn Khaldun and others. In particular, they laid emphasis on the
fact that the Caliph must combine in his office ‘temporal’ as well
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as ‘religious’ leadership. Secondly, there can only be one Caliph
at a time since, among other things, the role of the institution of
the Caliphate is to unify the ummah.'

The second question before the Committee: Is the Caliphate a
necessity in Islam? was, to say the least, quite incredible. Here
was an institution which had always been of pivotal importance
to sunni Muslim polity and which had been with Muslims from
the time of the death of the Prophet. In its entire history the ummah
had not only lived with the Caliphate but, in addition, had never
seriously considered the possibility of an alternative. Indeed, in
the act of suggesting that an alternative to the Caliphate was pos-
sible, one would have been exposing one’s self to the very grave
charge of indulging in bid 'ah. And yet, in consequence of the fiat
of one man, Mustafa Kamal of Turkey, here was the highest seat
of learning in the entire world ofJslam presenting for the consid-
eration of the Caliphate Congress the question - Is the Caliphate
a necessity in Islam?

And yet, perhaps, this was the most important question the ummah
ever had to answer in its entire history. For it turned out, inevita-
bly, that the Committee confirmed that the Caliphate was a ne-
cessity in Islam but that it could not, at that point in time, be
realized.'® In other words, Allah, the Most High, had placed on
the Muslims an obligation which they could not, at that time,
fulfill. But this was hardly a satisfactory answer to the question
since Allah, the Most High,, by virtue of being Omniscient, could
not place on His servants an obligation they could not fulfill.

Either, then, the Caliphate was not a necessity in Islam, or it was
a necessity but it could not be realized. In the latter case failure
to re-establish the Caliphate would be a collective sin for which
the believers would be punished.
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In respect of the third question (How is the Caliphate achieved or
constituted?) the Committee answered as follows:

By appointment by the preceding Caliph.

By appointment by the classes of influential Muslims, i.e.
men whom the public must obey such as ulama, ameers,
notables, men of opinion and administration.

By conquest by a Muslim even if he does not fulfill the
other conditions."’

The presentation of this Report by the Second Committee led to a
very important and interesting debate between Abd al-Aziz
al-Effendi, a Tunisian Professor who was one of the Iraqi del-
egates, and Shaikh Muhammad al-Ahmadi al-Zawahiri, head of
the Egyptian delegation,'® on the applicability of Islamic theo-
retical principles and the necessity of ijtihad:

Thalibi Effendi:

No one can dispute the fact that the question of the Caliphate is
the most important and the most difficult to resolve. I therefore
propose an adjournment of the Congress until next year so that
we may be able to study the problem in detail and in all its as-
pects. It will not suffice to examine the problem from the purely
theoretic point of view. Some account must be taken of the neces-
sity of circumstances and places, (and) of the influence exerted
upon Islamic institutions by the policies of certain foreign pow-
ers.

Shaikh al-Zawahiri:
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In the examination of theological questions which were submit-
ted to us, we did not wish to resort to ijtihad and to establish a
new doctrine. We confined ourselves to examining the principles
admitted by the recognized doctrines of Islam. As for the appli-
cability of these principles, it is for you to declare that such is
beyond our competence.

Thalibi Effendi:

I am advocating neither a new doctrine nor ijtihad. What I seek
is your opinion. If you affirm principles which are not suscepti-
ble of application in our epoch, what will be the circumstances?

Shaikh al-Zawahiri:

It is dangerous for Islam to raise the question of the applicabil-
ity, at one epoch rather than another, of the dispositions of the
shari’ah. We feel that the application of the general principles of
religion ought to be subject to no exceptions, and we consider
that there is no condition to establish new conditions in defer-
ence to the exigencies of the age.'

Shaikh al-Zawahiri was, of course, perfectly justified in insisting
that the shari’ah, or sacred law of Islam, since it was revealed by
Allah, the Most High,, admitted of no revisions to suit differing
situations and ages. The shari’ah had to be retained in its re-
vealed form regardless of whether or not the Muslims found them-
selves competent or not to apply it in a particular age.

And Thalibi Effendi was more than justified in posing the ques-
tion, for which he received no answer - to wit, what will be the
consequences if we cannot apply the (political) shari’ah to our
age?
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The basic deficiency in the approach of both Zawahiri and Thalibi
Effendi was their failure to heed the clear statement of the Qur’an
to the effect that Allah, the Most High, sent to each religious
community both a shari'ah and a minhaj (or an open way).?* As
a consequence, in addition to the eternal unchanging sacred law
to which Zawahiri rightly insists we must always be faithful, there
was also the flexible minhaj wherein human genius could ex-
press itself in adapting to changing situations and conditions while
yet preserving the Law.

The basic problem which the Second Committee and the Con-
gress failed to recognize and to address themselves to and, as a
result, which led to the failure of the Congress, was the problem
of re-examining the traditional so-called orthodox interpretation
of the nature of the institution of the Caliphate in the religion of
[slam.

The Caliphate (or Caliphate) was, theoretically, the Islamic sys-
tem of leadership. The Qur’an made mention of this leadership
when it ordered the believers to:

Obey Allah, the Most High,, and obey the Messenger (of Al-
lah, the Most High,), and obey those in (lawfully constituted)
authority from amongst you.

(Qur 'an: an-Nisa:- 4:59)

It is of crucial importance to note that the verse of the Qur’an did
not command obedience of ‘he’ (i.e. a single person) who was in
authority. It rather required obedience of ‘those’ in authority, thus
explicitly recognizing the possibility of a (temporary) plurality of
leadership in the ummah.
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In the earliest period of the history of Islam after the demise of the
Prophet (s), the ummah vested authority over the entire commu-
nity in a single person. This was, and still is, indispensable for the
consolidation of the Islamic polity. Indeed it was further found
necessary, and for the same reason, to limit the choice of the leader
to the tribe of the Quraish, the tribe to which the Prophet (s) be-
longed. This condition, however, clearly, is no longer necessary.

Unitary leadership, however, lasted for barely a century before
plurality manifested itself. And then, for the rest of its history the
ummah never retrieved unitary leadership. It, however, contin-
ued to exist as a theological construction for which the ummah
was supposed to aspire.

It should, however, be recognized that the Qur’an, in admitting
the possibility of a plurality of leadership, made it possible for the
ummah, in 1924, to restore the system of unitary leadership through
a gradual process which would temporarily admit a plurality of
leadership. And so, the proper response to the abolition of the Ot-
toman Caliphate and the concrete situation of the overwhelming
military odds against dislodging the Saudi Wahhabis from the Hejaz
and, thus, restoring the Caliphate, should have been to recognize
the imperative of establishing the jama’ah in every possible geo-
graphical region in the world where it could be established, with a
Ameer who received the pledge of obedience from that jama’ah.
The ummah would then continue to remain so organized with a
multiplicity of Jama’ahs and Ameers cooperating and collaborat-
ing until such time as the Saudi Wahhabis control over the Hejaz
could be ended and the Caliphate restored.

The Second Committee failed to examine this possibility and, as
a consequence, the Congress itself ended in failure. The report of
the Second Committee contained another significant defect - a
defect which belonged to the classical Islamic political theory.
According to the report the office of the Caliph could be filled
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through the ‘nomination’ of the previous Caliph, or it could be
seized through conquest.

Neither in the Qur’an, nor in the Sunnah of the Prophet (), nor in
the example of the khulafa al-rashidoon was there any founda-
tion whatsoever for the belief that leadership in Islam could be
acquired through conquest or through the nomination of the pre-
vious Caliph. And yet it is instructive to note that through most
of Islamic history and even in the contemporary Muslim world
we find leadership constituted almost invariably as dynastic
kingships or through conquests (modern-day military rule now
forms part of ‘conquests’).

Succeeding generations of Islamic scholars misunderstood the
true nature of the alleged nomination of the second Caliph, Umar,
by the first Caliph, Abu Bakr (ra). Indeed one suspects that many
sunni ulama exploited the misconception in their centuries of
post-facto theorization to provide doctrinal legitimacy to the cen-
turies of dynastic monarchy in Islam. In fact Abu Bakr (ra) nomi-
nated Umar (ra), not because the office of the Caliph gave him
the right to do so, but because the people, who possessed the
right to appoint the new Caliph, freely delegated that right to Abu
Bakr (ra)

In fact the ulama were colossally mistaken in declaring that the
shari’ah permitted the incumbent Caliph to appoint his succes-
sor and, as a consequence, in supporting all through the history
of the Caliphate, and even to this day, such dynastic monarchies
as the Ummayyads, the Abbasids, the Ottoman Caliphate, the
Saudi monarchy in Saudi Arabia, the Hashemite monarchy in
Jordan, the Shareefian monarchy in Morocco, and the numerous
Gulf monarchies.
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And then, to confound matters even more, the ulama conferred
on Abu Bakr, Umar, Uthman, and Ali (may Allah, the Most High,
be pleased with them all) the title of al-khulafa al-rashidoon (the
rightly guided Caliphs), thus confirming that there was some-
thing significantly wrong with Muawiya’s Caliphate and with all
those who followed him. And, of course, what was particularly
striking about the Caliphate of the first four Caliphs was the total
absence of even the faintest suspicion of dynastic monarchy or
the acquisition of the Office through conquest. (We are aware
that there are some who question the wisdom of the ulama in
bringing down the curtain of rightly guided Caliphate upon the
death of Ali. They would insist that Mu’awiyah be also included.
They form, however, an insignificant minority within the ranks
of sunni Islamic scholarship).

The predicament of the u/ama at the Caliphate Congress of 1926
was, and should still be, cause for serious concern. In 1924 they
protested the abolition of the Ottoman Caliphate which was, in
many respects, a dynastic monarchy. And in 1926 they were ut-
terly incapable, even at the level of conceptual analysis, of re-
placing that unislamic dynastic monarchy with a model of a pub-
lic order which would temporarily replace the Caliphate and yet
conform with the requirements of the religion.

The fundamental verse of the Qur’an concerning the dynamics of
leadership in the model of Islam stated that Muslims must con-
duct their affairs on the basis of mutual consultation:

And their affairs are (conducted) on the basis of mutual
consultation (amongst themselves).

(Qur’'an 42:58)

The basic implication of this verse was that in an Islamic commu-
nity the appointment of the leader and his removal and replace-
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ment by another (which is the most important of all the collective
affairs of the believers), must be effected through a process of
mutual consultation amongst all the believers. In recognizing the
right of the incumbent Caliph to appoint his successor or of the
office of the Caliph being acquired by conquest, the ulama®' were
in manifest conflict with the Qur’an since the believers were being
denied a right given to them by Allah, the Most High, Himself.

Indeed the believers, for almost the entire history of the ummah,
were inflicted with an even greater injury. They were called upon
to ratify (as a religious duty through the bai’ah) at the peril of
their lives, appointments to leadership they had no part whatso-
ever in making. For it was quite clear that refusal to ratify an
appointment was considered to be an act of defiance and consti-
tuted a visible threat to the de facto Caliph who was merely seek-
ing to legitimize his rule.?

The answer of the Second Committee to the question - How is
the Caliphate constituted? - was deficient in another respect. The
first and third methods (nomination and conquest), as we have
demonstrated, were in conflict with the Qur’an and found no sup-
port from the example of the Prophet (s) and the khulafa
al-rashidoon. But even in respect of the second method men-
tioned, to wit - the choice of the people, the Second Committee
failed to demonstrate the machinery which could have been used
in 1926 in order for this method to be applied.

Finally we may again note that the deliberations of the Second
Committee clearly revealed that the Azhar ulama, who did not
seem to have made a study of modern thought, were actually una-
ware of the real nature of the modern State system which was
about to be imposed on the world of Islam and to virtually capti-
vate and imprison Muslim political consciousness.
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THE THIRD COMMITTEE

The Third Committee was far more forthright and realistic in its
deliberations and courageously concluded in its report to the ef-
fect that:

... the Caliphate . .. is incapable of being realized at the present
time in view of the situation in which Muslims find themselves.?

The reasons for this were:

... inthe first place there does not yet exist a body of authorized
persons legally entitled to make the payment of allegiance
(bai’ah).*

The Third Committee was here confessing that the classical ma-
chinery (ahl al-halli wal-aqd), supposed to be used in determin-
ing the choice of the people, was inoperable in 1926. It would
have been more honest if it had also recalled that this machinery
had never, in fact, properly operated in Islamic history. It was,
however, honest enough to confess that:

. . . the Caliphate, in accordance with Islamic Law in the true
sense of the term, existed only in early Islam.»

The Committee noted that the Congress had attempted to gather
in Cairo the representatives of all the Islamic peoples and to con-
sider the possibility of entrusting to them the task of electing a
new Caliph. The Committee pointed out, however, that the Con-
gress was not representative of all the world of Islam since many
important sections of the world Muslim community did not send
representatives. Implicit in this statement, we should note, was
the implication that if the Congress could have attracted repre-
sentatives from all the Islamic peoples, it could have elected a
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Caliph. This, despite the fact that such an election would have
been the very first of its kind in the entire history of Islam.

But perhaps the most interesting of all the reasons advanced by
the Third Committee to explain the impossibility of realizing the
Caliphate at that particular time was the fact that:

... a Caliph, if appointed, would not be able to fulfill his basic
obligation of exercising effective control over Dar al-Islam. Many
parts of Dar al-Islam were under foreign control. And those few
which were free and independent have been possessed by a na-
tionalist agitation which prevents one group from accepting the
leadership of another, not to speak of permitting it to interfere in
its public affairs.?

The Committee did not seem to be even vaguely conscious of the
fact that the political concept of Dar al-Islam was itself under
mortal attack from western secular political thought and was on
‘the verge of passing into oblivion.

What was even more interesting was the fact that parts of the
Muslim World which were under foreign occupation should be
termed Dar al-Islam. By virtue of being under foreign control
they no longer formed part of Dar al-Islam (because the very
definition of Dar al-Islam required that it be territory wherein the
supreme authority of Allah, the Most High, prevailed over the
believers). Secondly, if a single Caliph could not exercise effec-
tive control over the rest of the free Muslim World this certainly
was not something new in Islam. And it did not prevent the
Caliphate from so functioning for more than thirteen hundred years.

In fact the Third Committee should have pointed out that the cit-
ies of Makkah and Madina were under Saudi-Wahhabi control

and, as a consequence, any Caliph who was appointed would suf-

45



THE CALIPHATE THE HEJAZ AND THE SAUDI-WAHHABI NATION-STATE

fer from the incalculable liability of not having the capacity to
exercise control over the Haramain. At a time when there was no
Caliph and the institution itself was under attack, even more so
than in normal times, it was imperative for anyone appointed to
the office to control the Haramain and, thus, the Hajj. And this,
in fact, had been the basis of Shareef al-Husain’s effort to claim
the Caliphate for himself.

The Saudi-Wahhabi ruler who exercised control over the
Haramain had given ample demonstration of the fact that he was
a power to be reckoned with and, in addition, he was not in the
least bit interested in the Caliphate. Herein lay the most funda-
mental predicament of the Caliphate Congress.

What the Committee should have done, and did not do, was to
come to the fairly simple conclusion that no Caliph could be ap-
pointed and win the recognition of the Muslims so long as the
West controlled the Haramain and the Hajj. And the West would
continue to exercise such political control so long as Wahhabis
were in control of the Haramain. As a consequence, the impera-
tive of the hour was to find the ways and means of counteracting
British diplomacy in the peninsular and ousting the Saudi-British
control over the Haramain and regaining control of the Haramain
for the ummah.

The Third Committee’s report implored the Congress not to be
disheartened by the lack of success in solving the problem of the
Caliphate and in appointing a new Caliph:

It is sufficient for the Congress to know that it has rendered an
immense service to Muslims in diagnosing for them the disease
and indicating to them the remedy.?

This remedy was the recommendation that:
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. . . the Islamic peoples should organize in concert in several
Islamic countries, successive Congresses which will give them
the opportunity of periodic exchanges of views until they succeed
in solving the question of the Caliphate in conformity with Is-
lamic interests.*

CONGRESS RESOLUTIONS

The Congress was dismayed by the pessimism of the Third Com-
mittee’s report. Indeed Shaikh al-Zawabhiri dubbed it the funeral
oration (salaat al-janaza) of Islam. The delegates, who had ear-
lier opened the Congress to the public and the press, now decided
that one passage of the report should be withheld from the press.?
Shaikh Zawahiri, who had led the opposition to the Third Com-
mittee’s report, submitted a draft resolution which was adopted
by the Congress.*® The resolution affirmed that the Caliphate
was capable of being realized. Another Congress should be con-
vened in which all the Islamic peoples would be adequately rep-
resented and that Congress would take the measures necessary
for establishing the Caliphate fulfilling all the conditions pre-
scribed in the shari’ah. In short, such a Congress would elect a
new Caliph.

On this optimistic note the Congress ended. The Third Commit-
tee, over-ruled by the Congress, found their misgivings eventu-
ally vindicated since the proposed Congress which was to have
elected a new Caliph was never held. The world of Islam was, in
fact, entering into the post-caliphate period of its existence. And
the basic cause for this was Saudi-Wahhabi rule over the Hejaz
and the Haramain, and the eventual establishment of the
Saudi-Wahhabi nation State of Saudi Arabia as a client State of
the West.
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By the time the dust had settled over the 4/-Azhar initiative in
responding to the abolition of the Ottoman Caliphate it was clear
that hostile British and Zionist-Jewish strategy had resulted in a
remarkable achievement, to wit: it had resulted in post-Caliphate
Islam!

48



THE FRAUDULENT SAUDI-WAHHAB! ALTERNATIVE TO THE CALIPHATE

CHAPTER FOUR

THE FRAUDULENT SAUDI-WAHHABI
ALTERNATIVE TO THE CALIPHATE

The very purpose of the Saudi-sponsored Congress
was to lay the classical Islam Public Order, with
a Caliphate, to rest, and usher in the new system
of modern secular Islamic nation-States. Within
the framework of the new ‘intra-national’ Islamic
Order the Saudi-Wahhabis would seek recognition
of their rule over the Hejaz. This was an act of
supreme betrayal of Islam.

THE WORLD MUSLIM CONGRESS MAKKAH
JUNE-JULY 1926

The World Muslim Congress, which was held in Makkah in July
1926, had its genesis in the impact of the abolition of the Otto-
man Caliphate on the Arabian peninsular (jaziratul arab) and, in
particular, on the House of Saud which had newly established its
rule over Arabia.
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Abdul Aziz Ibn Saud had recaptured the Nejd after his story-book
initial capture of Riyadh in 1902. But in building the political raison
d’etre for the rule of the House of Saud on the religious founda-
tion of the Wahhabi movement, it was inevitable that a Wahhabi
Nejd should challenge the Hejaz, whenever the opportunity arose,
in order to force the submission of the heart-land of Islam to the
(Wahhabi perception of the) true faith.

That opportunity arose when Shareef al-Husain (the
Ottoman-appointed Shareef of Makkah), acting in concert with
the strategy of the Allied Powers in the first world war, seized the
Hejaz from the Ottoman Turks in 1916 and imposed over it the
rule of the Hashimite House of Husain. In doing so he prohibited
the Wahhabis from performing the Hajj. Apart from the theologi-
cal conflicts with the Wahhabis which he used to justify the ban,
he was also conscious of the fact that Wahhabi Nejd constituted
the most potent threat to his rule over the Hejaz.

Both Husain and Ibn Saud had entered into alliances with the
British during the war and, as a consequence, Ibn Saud could not
attempt to take the Hejaz while the war lasted. Even after the
conclusion of the war wisdom dictated that he should wait to see
what steps the Caliph in Istanbul would take to regain control of
the Hejaz.

It was only when the Caliphate was abolished that the time had at
last come when he could march against Husain. Husain, of course,
was well aware of this, and it was in a vain attempt to muster
world Muslim support to strengthen his hands against Ibn Saud
that he claimed the Caliphate for himself on March 7, 1924 (four
days after the abolition of the Ottoman Caliphate).

1924 turned out to be a most eventful year indeed in the history
of Islam. For Ibn Saud responded to the announcement of Husain’s
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Caliphate by attacking the Hejaz. The Najdi forces of Ibn Saud
conquered Taif on September 5, 1924, Makkah on October 13,
and Madina on December 5. One year later, on December 19,
1925, Jeddah was captured and the luckless ‘Caliph’ and ‘King
of the Arabs’ went into exile. Not surprisingly the notables of
Makkah found it expedient to proclaim Ibn Saud as King of the
Hejaz.

Jaziratul arab, which was now united under Saudi-Wahhabi rule,
almost immediately began to assert its claim to leadership of the
ummah and, in the process, it provided an alternative route to
Muslim unity other than that of the Caliphate - to wit, the route of
‘intra-national’ Islamic solidarity within a system of sovereign
Islamic nation-States.

The Saudi-Wahhabi rulers of the Hejaz were well aware that the
World of Islam would never have accepted Wahhabi leadership.
And hence a Saudi-Wahhabi Caliphate was an impossibility. On
the other hand, if the Muslims of the world got together and ap-
pointed a Caliph, that would have been a matter fraught with grave
danger indeed for the Saudi-Wahhabi rule over the Hejaz. It could
have resulted in a repetition of the catastrophic experience of more
than a century earlier when the Wahhabis were driven out of the
Hejaz by an army sent from Egypt.

As a consequence of the impending threat posed by the Caliphate
Congress convened in Cairo in May 1926, the Saudis began the
search for an alternative political institution and forum to the
Caliphate. They found it in the system of Islamic nation-States
and international Islamic inter-State cooperation and solidarity.*
The foundations for the new order had already, and quite conven-
iently so for the Saudi-Wahhabis, been laid with the establish-
ment, by Mustafa Kamal, of the Republic of Turkey in the very
seat of the Caliphate.
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It mattered nothing to them that the system of nation-States, which
was the political creation of the new secular West, and which
constituted the very foundation of the new secular model of soci-
ety, was in manifest conflict with the Islamic Public Order provi-
sions of the shari’ah. What was important to them was the fact
that the system of Islamic nation-States would place the
Saudi-Wahhabi rule over the Hejaz in a virtually impregnable
position. The Wahhabi State which had raised the greatest objec-
tions to bid’ah (i.e. innovation in religion) was now, itself, pro-
posing the greatest of all bid ah in the history of the ummah!

The Saudi-Wahhabi strategy was, therefore, to organize a rival
Congress to the Caliphate Congress of May 1926. They named
their Congress Mu tamar al-Alam al-Islami (World Muslim Con-
gress) and convened it in Makkah in July 1926 on the occasion of
the Hajj. Because of the mode of transport available in 1926 it
would have been very difficult for delegates to attend both Con-
ferences. The Saudis were therefore making a calculated and cun-
ning political initiative which would force the Muslim World to
choose to attend one or the other of the two Conferences.

The very purpose of the Saudi-sponsored Congress was to lay the
classical Islam Public Order, with a Caliphate, to rest, and usher
in the new system of modern secular Islamic nation-States. Within
the framework of the new ‘intra-national’ Islamic Order the
Saudi-Wahhabis would seek recognition of their rule over the Hejaz.
This was an act of supreme betrayal of Islam.

The travaux preparatoire of the Congress reveals, however, that
the Saudi leader cunningly projected himself to all the invitees as
a champion of Islam and he promised to restore authentic Islam
to jaziratul arab.

52



THE FRAUDULENT SAUDI-WAHHABI ALTERNATIVE TO THE CALIPHATE

The Wahhabis, as we noted earlier, were aware that the world of
Islam would never accept a Wahhabi Caliph. But long before this
Abdul Wahhab had himself been influenced by the views of that
acute thinker of Islam, /mam ibn Taimiyyah. Their position was
that the genuine Caliphate, because it was not rightly constituted,
functioned as an instrument for disunity in the ummah. As such,
the Caliphate could not be the symbol and the foundation of Mus-
lim unity. This role must be given to the shari’ah.

It seemed natural, therefore, that the Wahhabi Najd and Hejaz
should remain aloof from the Caliphate Congress of Cairo. And
because of the strategic position they occupied in respect of their
newly-won control over the heart-land of Islam, it was predict-
able that the Saudi-Wahhabi leadership would seek to seize the
opportunity provided by the abolition of the Ottoman Caliphate
and the defeat of the short-lived Shareefian Caliphate to lead the
ummah along a new approach to unity.*

The fact that the date fixed by Ibn Saud for the World Muslim
Congress was June-July 1926 (one month after the Cairo Caliphate
Congress) was clearly meant to demonstrate that it was being
organized as an alternative to the Caliphate Congress.

There was yet another reason for the decision to convene a World
Muslim Congress in Makkah. Ibn Saud wanted international Is-
lamic recognition of his authority over the holy land. This was a
matter of vital importance to the Wahhabis since there were sig-
nificant religious differences between them and the rest of the
world of Islam. Not least of these was the fact that the Wahhabis
followed the Hanbali school of Islamic law and were a tiny mi-
nority in a world of Islam dominated by followers of the Hanafi,
Shafei and Maliki schools of law.*
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When, in the 18th century, the Wahhabis won a short-lived con-
trol over the holy land they perpetrated, in their fanatical zeal, a
tremendous blood-bath. There was wide-spread anger and revul-
sion in the world of Islam and an Egyptian army, which was sent
to the Hejaz, defeated them and drove them out into the wilder-
ness. The second time around, therefore, the Wahhabis wanted to
ensure that the world of Islam would recognize their rule over the
holy land.* This was the second primary objective for which the
World Muslim Congress was convened.

THE DELEGATES TO THE CONGRESS

The World Muslim Congress which convened in Makkah in June
1926 as a result of the efforts of Ibn Saud, was hailed as the first
such meeting in the history of Islam. Ibn Saud himself referred to
this in his opening address:

In respect of its form and its objective, your meeting is without
doubt the first of its kind in the annals of Islam.*

From the very beginning it was intended to be a permanent or-
ganization:

We pray to the Almighty that this Congress may meet again and
again each year (at the time of the Hajj).*

Unlike the Caliphate Congress of Cairo, the Makkah Conference
attracted both a representative gathering and a high quality of
representation. All the important Islamic communities and all the
independent Islamic States (except Persia) were represented. From
the South Asian sub-continent came top-level representation of
all the important Islamic organizations. For example, Sayyed
Sulaiman Nadvi headed the delegation representing the Caliphate
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Movement of India.” The other three members of the delegation
were Maulana Muhammad Ali Jauhar, his brother, Maulana
Shaukat Ali, and his son-in-law, Shoaib Quraishi. There was a
delegation headed by Sayyed Muhammad Kifayatullah represent-
ing the Association of ulama of India and another delegation
headed by Shaikh Sanaullah representing the ulama ahl al-hadith
of India.

The Grand Mufti of Palestine, Sayyed Amin al-Husseini, headed
the Palestinian delegation, General Ghulam Jilani Khan - the Af-
ghan delegation, Edib Saroit - the Turkish delegation, Shaikh
al-Zawahiri - the Egyptian delegation and Reazuddin Fakhruddin,
- the delegation of Russian Muslims. With Fakhruddin on that
delegation were delegates from Oufa, Astrakan, Kazan, Crimea,
Siberia and Turkistan. Delegates also came from Java, Syria,
Sudan, Najd, Hejaz, Yemen, etc.

A number of individuals were specially invited to the Congress.
In this group were Shaikh Rashid Rida, the famous Syrian Is-
lamic scholar who was a student of Shaikh Muhammad Abdu,
and Sardar Igbal Ali Shah, the London-based Afghan scholar,
who wrote a series of articles on the Conference for British pub-
lications.*® The significant absentees from the Conference were
Persia, China, the Sanusi of Libya and the rest of the Maghrib.

The composition of the Cairo and the Makkah Conferences dif-
fered in another important respect. Whereas in Cairo no delega-
tion was recognized as being official and all delegates partici-
pated in their individual capacities, this was not so at Makkah.
To this latter conference the Islamic countries and communities
sent official delegations and, in so doing, demonstrated a prefer-
ence for the Makkah forum and for the new approach to unity.
And herein lies a simple yet fundamental explanation for the or-
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ganization of the contemporary world of Islam as a system of
nation-States, to wit: the Muslim masses uncritically opted for it
because of the following reasons:

a) the dismal objective situation then facing the Muslim World,

b) the ulama could not effectively articulate the authentic foun-
dations of the Islamic Public Order (Dar al-Islam) and the
Islamic Conception of an International Order within which
Dar al-Islam was located,

¢) the ulama cculd not conceptualize a world of Islam organ-
ized as a multiplicity of jama’ahs with Ameers in different
parts of the ummah, all in mutual cooperation with each, and
all struggling to rid the heart-land of Islam of the Saudi-
Wahhabi rule which effectively prevented the restoration of
the Caliphate.

THE KING AND THE CONGRESS

The Congress received two messages from King Abdul Aziz Ibn
Saud. In the first, the opening address of the Congress, the King
made reference to the sorry history of the Hejaz ending with the
despotism of Husain who, among his other sins, placed the Hejaz
under foreign non-Muslim influence.”® This being prohibited by
the Prophet (s), a justification was therefore presented for the
Najdi conquest of the Hejaz. As a result of that conquest, the
King was pleased to point out, there was now security in the Hejaz.
The Congress was invited to hold its sessions in that atmosphere
of security and of total liberty. The only constraints on the con-
ference were the restraints of the Islamic Law and of not med-
dling in international politics nor in the differences which sepa-
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rate certain Muslim peoples from their governments.*® And yet
Ibn Saud was less than honest in his opening statement since he
was just as guilty as was Husain in aiding and abetting the pen-
etration of British influence in the peninsular.

Two things stand out in the King’s address. Firstly the Wahhabi
leadership was showing its best possible face in order to court
the support of the Congress, - thus the security and ftotal liberty
promised. But secondly, and more important, the ban on interna-
tional politics in the discussions of the Congress clearly implied
that the security of the Saudi-Wahhabi State and the maintenance
of its relations with its allies (Britain in particular) took prec-
edence over the considered opinions of the ummah even when
expressed through shura in an Islamic Conference unprecedented
in the history of Islam.

The King gave to the Congress the safe task of examining the
necessary ways and means for making the holy places the best
centers of Islamic culture and education, the most perfect region
in terms of prosperity and hygiene, and the Muslim country which
is most conspicuous for its recognition of Islam.*'

It was very clear from this address that the King was attempting
to foist on the Congress an artificial division between religion
and politics, and a new theory to the effect that the proper subject
matter for the consideration of Islamic Congresses was the sub-
ject matter of religion and religious affairs. And this was a bid’ah
of a truly reprehensible nature since it was in such manifest con-
flict with the Qur’anic guidance, the sunnah of the Prophet (s)
and the very foundations of the Islamic legacy. The King was, in
fact, making an attempt to transform al-Islam, which was al-Din,
into religion in the narrow and distorted sense in which the term
was used in secular western civilization.
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On July 2nd., 1926, on the occasion of the 15th. plenary session,
the King addressed a second message to the Congress, through
which he sought to achieve one of the main objectives of the
Wahhabi initiative, to wit, the international Islamic recognition
and acceptance of Saudi-Wahhabi control over the Hejaz.

The King expounded his politique for the Hejaz as follows:

. We do not admit any foreign intervention in this sacred
country, whatever may be its nature.

2. We do not admit any privileges open to some and denied to
others; whatever takes place in this country must conform
with the shari’ah.

3. The Hejaz must have a special neutral regime. It must
neither make war nor be attacked,; and this neutrality must
be guaranteed by all the independent Muslim States.

4. There is need for examining the question of financial aid
which comes (to the Hejaz) from many Islamic countries, the
manner of distribution and the (need to ensure the) benefit
to the holy places.**

What the King was attempting to do in this address was nothing
less than propounding a new Islamic political theory. It was as
though the Saudi-Wahhabis were convinced that they were the
only Muslims, and hence Hejaz and Najd, which were under their
control, was the real Dar al-Islam. Thus all territories outside of
Hejaz and Najd (or modern Saudi Arabia) were foreign. And when
the King spoke about the need to prevent any foreign interven-
tion in the Hejaz, he was referring specifically to the kind of in-
tervention which had ousted the Wahhabis from the Hejaz more
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than a century earlier. In referring to the whole of the world of

Islam as foreign, the King was quite close to committing an act of
kufr

The second point made was, of course, quite admirable ie. a
non-discriminatory application of the injunctions of the shari’ah.
But the second point was incompatible with the first. The world
of Islam was being accorded the status of foreigners who, natu-
rally, would not be eligible to all the privileges open to the
Saudi-Wahhabis. Foreigners, for example, would need a visa in
order to enter the Hejaz even for performing the Hajj. The
Saudi-Wahhabis would not require a visa since they were citi-
zens of the new-born State of Saudi Arabia and so the Hejaz be-
longed to them. non-Saudi Muslims could now be imprisoned if
they extended their stay in Hejaz after the expiry of their visas -
for they were now foreigners and the Hejaz, which was no longer
Dar al-Islam, did not belong to them. Saudi-Wahhabis could
stay in the Hejaz as long as they wished since the Hejaz now
belonged to them.

The King had, in fact, dismantled the Dar al-Islam which had
been established by the Prophet (s5) himself, and by his compan-
ions, in the Hejaz, had dispossessed the world of Islam of its very
heartland, had insulted the Muslims, and was destined to get away
with that audacious behavior for more than six decades.

The third point made in the King’s address was quite remarkable.
There could be no doubt at all that it was a manifest statement of
bid’ah. Neither in the Qur’an, nor in the sunnah of the Prophet
(s), nor in the entire Islamic legacy is there any concept of the
neutrality of the Hejaz. Indeed the statement that the Hejaz must
not make war amounted to taking the very heartland of Islam out
of jihad, and was thus in manifest conflict with explicit com-
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mands of the Qur’an. Here again the King was walking the path
of kufr.

In respect of the request of the King that all independent Islamic
States should recognize the neutrality of his regime, it was clear
that this was a scarcely disguised attempt to win recognition from
the world of Islam of Saudi-Wahhabi rule over the Hejaz.

The conference responded to the address of the King by making
free but intelligent use of the freedom which the King offered.
Delegates spoke freely and candidly and, as a perusal of the Ver-
batim Report of the conference reveals, nothing appears to have
been stage-managed by the regime. Indeed, on cccasions the
delegates of the Hejaz found themselves outvoted.®

By and large, the conference stayed within the limitations im-
posed on it of not meddling in international politics. As such the
Caliphate question was never discussed. This was a major tri-
umph for the new approach to Muslim unity. The conference did,
however, enter into politics in approving a resolution* demand-
ing the return of Maan and Agaba to Hejazi control since the
British annexation of these territories to Trans-jordan (over which
Britain was the mandate power) violated what Rashid Rida
claimed to be the command of the Prophet (s) that the Arabian
peninsular must remain free of all non-Islamic influence.*

When Ibn Saud himself brought international politics into the
Congress with the exposition of his politique for the Hejaz, the
Congress debated the issue at length and then displayed its wis-
dom, integrity and faithfulness to authentic Islam by denying the
King the recognition he was seeking. The Congress decided to
simply note the statement of the King. And this was, perhaps, the
single most important decision taken by a representative body of
the ummah over the last sixty years.

60



THE FRAUDULENT SAUDI-WAHHABI ALTERNATIVE TO THE CALIPHATE

It was a bitter blow indeed for Ibn Saud and the result was that
the Congress remained dormant for the next twenty years and
was never again to meet in Makkah where, it was agreed, it would
be meeting annually at the time of the Hajj.

On another volatile issue, however, the Congress found it pru-
dent to yield to the wishes of their host. Ibn Saud had drawn to
the attention of the Congress, in his capacity as one of the Mus-
lim Heads of State, that although all Muslims were free to wor-
ship in the Holy Land according to the rights of their respective
legal schools, the Wahhabi administration would not tolerate any
behavior which was in conflict with the shari’ah. This issue pro-
voked one of the most heated discussions in the Congress. Shaikh
al-Zawabhiri saved the day by presenting a compromise draft reso-
lution which confined itself to demanding freedom of rites but
did not enter into the controversial area of the repair of tombs of
companions of the Prophet (5) which had been destroyed by the
Wahhabis, etc.

The issue had struck at the heart of Wahhabis and although it had
not been allowed to develop into a crisis, the delegates exercis-
ing the greatest prudence in not pressing Ibn Saud too hard, all
the same the Indian delegates left with bitter feelings. This, in
part, explains why the Congress did not meet again in Makkah,
as had been agreed upon.

In fact it was the Indian Muslim leader, Maulana Shaukat Ali,
who played the leading role in organizing the third major Islamic
conference, in 1931, after the two conferences in 1926. And he
had no hesitation whatsoever and bypassing Makkah and agree-
ing upon Jerusalem as its venue.

Some of the most beneficial work of the Makkah Congress con-
cerned the improvement of conditions for the Hajj, transporta-
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tion (in particular the Hejaz railway), medical facilities, availabil-
ity of food and water, protection from exploitation, etc. These
were matters which affected pilgrims every year and on these
matters the Congress deliberated at length and adopted many use-
ful resolutions.
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CHAPTER FIVE

THE OLD WORLD OF ISLAM FAILS IN
A LAST ATTEMPT AT REVIVAL

It must have been a most extraordinary spectacle
indeed for the world of Islam to gather in a World
Islamic Congress within occupied territory to seek
to restore the Public Law dimension of the shari’ah
.. . . Inso far as the British were concerned the
world of Islam would be putting its impotence on
public display.

THE GENERAL ISLAMIC CONGRESS JERUSALEM
DECEMBER 1931

For five long years after the two conferences of 1926 no other
significant collective attempt was made by the world of Islam to
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respond to the collapse of the Caliphate and to other momentous,
challenging and dangerous changes which were sweeping that
world. The final last gasp of the dying Dar al-Islam occurred at
the General Islamic Congress which was held in Jerusalem in De-
cember 1931, on the basis of an Indo-Palestinian effort.* It did
have within its bosom the cherished desire of restoring some sem-
blance of integrity to the collapsing old order left by the Prophet
(s). But it failed to achieve anything. Like the Cairo and Makkah
Congresses, it appeared to have been still-born.

To the Grand Mufti of Jerusalem, Hajj Amin al-Hussaini, the
ominous advances of Zionism in Muslim Palestine between 1926
and 1931 presented a threat to Islam. This threat could not be
met except by the united world of Islam. And it was a measure of
the simplicity, naiveté and innocence of the contemporary Islamic
thought that he could argue that another Islamic conference to be
held in British-occupied Jerusalem would be the appropriate way
to meet the threat. Salahuddin Ayyubi must have rolled in his
grave. It appeared as though the world of Islamic scholarship had
lost sight of the firm relationship which the Qur’an had estab-
lished between power, freedom and faith.

In August 1929 there were riots between Muslims and Jews over
the Wailing Wall in Jerusalem. The League of Nations senta Com-
mission to investigate the matter and the Commission’s findings
were that Muslims possessed property rights over the Wailing
Wall but that Jews possessed the right to worship before it. This
report pleased neither Muslims nor Jews and could be said to
have led indirectly to the call for an Islamic conference.

In early 1931, on the occasion of the burial within the precincts
of the Haram al-Shareef, Jerusalem, of the Indian Muslim leader
Maulana Muhammad Ali Jawhar,* agreement was reached be-
tween his brother, Maulana Shaukat Ali, and Hajj Amin al
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Hussaini on the need to convene a conference. A few months
later, in June 1931, the report of the Wailing Wall Commission
was made public, and the Supreme Muslim Council of Palestine
then made the public call for the conference.

The formal announcement on agreement to convene the confer-
ence and the decision on the date for the conference was made on
September 4, 1931, by Maulana Shaukat Ali, in an address after
the midday prayer in Masjid al-Agsa, Jerusalem. The Indian
Muslims can now be said to have attained a position of unique
and extraordinary importance and leadership in the world of Is-
lam.

THE DATE AND VENUE

The General Islamic Congress was held in Jerusalem from 6th. to
16th. December 1931. This corresponds to 27th. Rajab - 7th.
Shaban in the Islamic Calendar. We may note in passing that the
reference to the Islamic calendar is significant as was the choice
of the Masjid al-Aqsa as the venue for the openmg session of the
Congress on 27th. Rajab.*®

Now whereas the Caliphate Congress took place in a nominally
independent Egypt which was within the British sphere of influ-
ence, and the World Muslim Congress was convened in a nomi-
nally independent Hejaz which was also firmly within the British
sphere of influence, the 4/-Agsa Islamic Congress was to take
place in territory which was under direct British mandate rule.
Jerusalem did not have as much as a fig leaf to cover its status as
occupied territory. Some would even argue that occupied terri-
tory would have the status of Dar al-Harb!

It must have been a most extraordinary spectacle indeed for the
world of Islam to gather in a World Islamic Congress within oc-
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cupied territory to seek to restore the Public Law dimension of
the shari’ah. In this respect the General Islamic Congress of Je-
rusalem was unique and unprecedented in the entire history of
Islam. In fact, this revealed the pathetic state to which the world
of Islam had been reduced. The British Government was prob-.
ably most surprised of all with this development. In so far as the
British were concerned the world of Islam would be putting its
impotence on public display. A gleeful British Government sim-
ply restricted itself to having its High Commissioner warn Hajj
Amin al-Husaini that the Government would not allow the con-
vening of a Congress at which questions might be raised affect-
ing the internal and external affairs of friendly powers.*

The Zionist press, on the other hand, reacted with great appre-
hension to the call for the Congress, accusing the British Govern-
ment of allowing the Congress because she really wanted the
conference, nay, she provoked it in order to satisfy the Muslims
of Palestine and India and to counteract the Zionist Movement.*

One also had to take into consideration the very strong feeling
voiced by many that the Congress would attempt to re-instate
Abdul Majeed as Caliph with his seat in Jerusalem. Such a move
could have a destabilizing effect on the Angora (now Ankara)
regime. Some even deluded themselves into thinking that a Cal-
iph in Jerusalem, subject to British authority, would be some-
thing which Great Britain would welcome and could exploit to
tremendous advantage.®'

DELEGATES
The Congress did take place in an atmosphere fairly free of re-

strictions, and apart from the expulsion of the Egyptian, Abd
al-Rahman Azzam, on account of his severe criticism of Italian
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policy in Libya, the British authorities in Palestine did not inter-
fere in any way with the Congress nor did they place any restric-
tions on attendance.

Delegates to the Congress came from Persia (some shia ulama),
India (among whose delegates was the great Muslim scholar and
thinker, Dr. Muhammad Iqbal), Yugoslavia, Morocco, Algeria,
Tunisia, Libya, Syria and Nigeria. Although the Egyptian Gov-
ernment finally decided not to send any official delegation, there
were Egyptian delegates present to support the King. They were
opposed by a delegation representing the Wafd party of Egypt. A
number of other Islamic movements in Egypt were also repre-
sented.

The Governments of Iraq and Trans-Jordan sent official delega-
tions. The Saudi monarch, Abdul Aziz ibn-Saud, vacillated in
his attitude towards the Congress and finally and cleverly sent a
representative who was unable to reach Jerusalem in time to
participate in the Congress. Turkey and Afghanistan declined to
take part in the Congress. Compared, therefore, with the Makkah
Congress of July 1926, there was a sharp drop in the participa-
tion of official governmental delegations at the Jerusalem Con-
gress.

THE WORK OF THE CONGRESS

After the formal opening of the Congress in the Masjid al-Agqsa
after the sunset prayers on December 6 (27th Rajab),*? eight com-
mittees were formed to study and report on the following mat-
ters:

The Statute of the Congress
Congress propaganda and publications
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Finance and organization

Muslim culture and the proposed Islamic University of
Al-Agsa

The Hejaz railway

The Holy Places and the Wailing Wall

Islamic propaganda and guidance

Proposals laid before the Congress.

Like the Makkah Congress of 1926, the Jerusalem Congress
adopted a Statute or Charter. The Makkah Statute had called for
annual meetings in Makkah. The Jerusalem Statute called for bi-
annual meetings in Jerusalem. A small secretariat was also estab-
lished in Jerusalem (as was done in Makkah). The Jerusalem Sec-
retariat continued to function for a few years but the Congress
itself never met again.*>

The Congress decided that an Islamic University should be built
in Jerusalem. The decision was taken despite the considerable
jealousy aroused from A/-Azhar University which did not wel-
come the creation of a competitor to its unique position in the
world of Islamic learning.*

But the most important matter which engaged the attention of the
Congress was, without doubt, the Zionist threat in Palestine. The
attitude and approach of the Conference to the volatile subject
was remarkably broad-minded and objective. The President of
the Jewish Agency, Mr. Sokolow, was invited to attend the Con-
gress for the purpose of explaining the Zionist point of view. The
invitation, extended by Shaukat Ali, was refused. And in the Zi-
onist press militant Zionism mocked and ridiculed the Congress.*

There was another section of Zionists, more peaceful than the
first group, who had set up the Hebrew University. These Zion-
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ists spoke with more dignity about the Congress although they,
too, criticized Britain just as strongly as the other Zionists for
having permitted the Congress to discuss British policy in Pales-
tine.%

But the old orthodox Jews in Jerusalem, who lived and worked
quite apart from the Zionists, greeted the Congress at the begin-
ning and wished it all success. They stated that the Jews did not
want the holy places and had no right to them; but they entreated
the Congress not to oppose the old Jewish custom of praying at
the Wailing Wall.>’

The Congress did just that! It rejected the League of Nation’s
Wailing Wall Commission’s report which confirmed Muslim own-
ership of the Wailing Wall but upheld the right of the Jews to
pray at the Wall.*® In so doing the Congress alienated the ortho-
dox Jews and weakened their hands (i.e. the orthodox Jews) in
their struggle again the Zionists.*

The Congress protested to the League of Nations the encroach-
ment of rights and reminded the League of the assistance given
by the Arabs to the Allies in the first world war. The Congress
warned that mandate did not mean the subjugation of the Arabs
and the usurpation of their rights. The Congress did not reject the
principle of Jewish immigration into Palestine and the purchas-
ing of land and property. Implicitly, therefore, the Congress rec-
ognized the right of Jews to enter and to live in Palestine and to
own property there. In the context, however, of the Zionist plan
of establishing a Jewish National Home in Palestine, the Con-
gress responded by proposing the establishment of an Agricul-
tural Bank which would render financial support for landed peas-
ants and agriculturists in order to strengthen the resistance to the
Zionist efforts to buy their land.
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The response of the Congress to the Zionist threat may be consid-
ered to have been moderate. This contrasted sharply to the Arab
nationalist response. Indeed the Congress resisted the pressure
of the Arab nationalists to adopt a more militant position. The
Arab nationalists met separately during the Congress and formu-
lated an Arab Covenant which was a predictable response to Jew-
ish nationalism.® The one, indeed, was the counterpart of the
other.®

The Congress failed to perceive, however, that the Islamic reli-
gious response should have included an active strategy to build a
common religious front with those Jews who opposed Zionism
and who were friendly towards the Muslims.®? While the Qur’an
did prohibit the establishment of such relations with Jews (and
other non-Muslims) as would place the Muslims in a state of de-
pendence or subservience, it did not prohibit an alliance or com-
mon front free from dependence.5’

What was particularly disappointing was the failure of the Con-
gress, sitting right there in the holy city of Jerusalem, to make a
realistic appraisal of the very bleak objective situation then fac-
ing the world of Islam, and to courageously and creatively for-
mulate a coherent and intelligent long-term strategy for restoring
power to the ummah.

In the midst of all the excited and heated political discussions of
the Congress, one voice stood out as the voice of the statesman
and the sage. Dr. Muhammad Igbal had the vision to warn that
the worst dangers facing Islam were not the nefarious designs of
Zionism, the greed of the imperial powers, and so on, but atheis-
tic materialism and territorial patriotism. Unless these were re-
sisted, decay in Islam would set in.*
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But while it was true that Iqbal had the vision of the great philo-
sophical dangers, such as materialism, looming ahead of Islamic
civilization, it would appear that he was as yet incapable of theo-
retically reformulating the Islamic Public Order (or Dar al-Islam)
and Islam’s Conception of an International Order and then articu-
lating it in such a way as would convincingly demonstrate its su-
periority over the secular rival which was now challenging it. The
truth of the matter is that Igbal did not know what were the steps
which should have been taken in 1931 to restore power to the
ummah!

POST CONGRESS ACTIVITIES

The Congress elected an Executive Committee®® which functioned
diligently for one year. Branches of the Organization were formed
in different countries and representatives of these branches met
in Jerusalem in August 1932 to discuss ways and means for the
collection of funds. In 1933 Amin al-Hussaini and Altabah Pa-
sha went on a tour of Iraq and India in order to collect funds.
They did not succeed and so neither the University nor the Agri-
cultural Bank (to help the peasants) were established.

The second meeting of the Congress which, according to the Stat-
ute, should have taken place in November 1933, did not take place.
Except for a sudden spur of activity by the Executive Committee
in conflict-mediation in 1934% and a short-lived revival in the
fifties, the General Islamic Congress of Jerusalem also died a
natural death.

The Secretariat established by the Congress in 1931 continued to
function in Jerusalem until the second world war. It could not,
however, survive the adverse wartime conditions and the direct
confrontation between Hagjj Amin and the British. Hajj Amin
fled to Egypt at the beginning of the war.
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The General Islamic Congress of Jerusalem of 1931 failed for the
same reasons as the Caliphate Congress and the World Muslim
Congress of 1926. It was unable to theoretically articulate a way
out of the morass in which the world of Islam had fallen. It was
intellectually incapable of responding to the challenge of the po-
litical secularism of an arrogant and confident western civiliza-
tion which was foisting on an intellectually stagnant World of
Islam a system of secular nation-States to replace Dar al-Islam.

The demise of the Caliphate witnessed the end of a system of
political organization, indigenous to the ummah, which recog-
nized the supremacy of Islam in public life. The emergence of the
secular Saudi-Wahhabi nation-State in the very heart-land of Is-
lam meant that Islam was now going to be secularized. It would
now be relegated to being a matter of private life. The non-political
tableeg jamaa and the made-in-Saudi salafis would now attempt
fill the void. And Abdullah Yusuf Ali’s politically correct trans-
lation of the Qur’an would be popularized amongst an unsus-
pecting generation of (politically) illiterate Muslims.®’
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CHAPTER SIX

THE IMPOSSIBILITY OF RESTORING THE
CALIPHATE FOR A HUNDRED YEARS OR
MORE AFTER 1924

And so we witnessed the amazing phenomenon -
amazing for those who ponder over the Qur 'an -
of the destruction of the Caliphate and the resto-
ration of the State of Isreal as contemporaneous
events.

Why was the Caliphate not restored somewhere else after it col-
lapsed in Istanbul? Why have we had no Caliphate for more than
seventy years now? The reason for this is the nature of the age in
which we now live. This is the age when the greatest force of evil
ever created by Allah has been released (eventually to appear as a
human being). This is the age of al-Masih ad-Dajjal and of Ya jooj
and Ma jooj.
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An analysis of the abolition of the Ottoman Khilafah and the reality
of the age which is still witnessing the most monstrous attack on the
ummah.

A) TRANSCENDENTAL REALITY

When viewed from an essentially Qur’anic perspective, the aboli-
tion of the Ottoman Khilafah appears to have occurred at the
same time that other events of supreme Qur’anic importance were
unfolding. For example, the Ottoman empire would not have been
defeated and destroyed had fundamental change not come to Eu-
rope, transforming European civilization into a major actor on
the stage of the world. The French and Bolshevik revolutions
marked the turning points in the transformation of Western and
Eastern European civilizations from civilizations based on faith
(in Christianity) to essentially godless civilizations. The scien-
tific and industrial revolutions and the emergence of the capital-
ist economy resulted in those godless civilizations becoming
predatory and having the power with which to prey upon all man-
kind. Those godless European civilizations then embarked upon
an effort to transform all the rest of the world to godlessness! The
Ottoman Empire stood in the way of Europe since it was estab-
lished on foundations which were essentially sacred. The institu-
tion of the Caliphate (Khilafah) established and legitimized Is-
lam s sacred model of a public order and a world order. That pub-
lic order, or jama’ah, was absolutely essential for the preserva-
tion of the integrity and faith of the World of Islam. And so, the
Caliphate had to be targeted and destroyed in order for the pen-
etration and destruction of faith in the world of Islam to be ever
realized.

With the destruction of the Caliphate (Khilafah) in 1924, the last
major hurdle in the way of those who were determined to reduce
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all of mankind to godlessness was now removed. The stage was
thus set for the fulfillment of the words of the hadith al-Qudsi in
Sahih Bukhari narrated by Abu Said Khudri (ra) in which Allah,
the Supreme, informed Adam (s) that 999 out of every 1000 per-
sons (of this age) would enter into Hell. In other words, the de-
struction of the Caliphate by the modern godless European world
provided evidence that the age of Ya jooj and Ma jjooj had com-
menced. (See Qur ‘an: al-Kahf:-18:98-99)

Indeed, for the greatest Islamic scholar of the age, Dr. Muhammad
Igbal, the age of Yajooj and Ma jooj had commenced even ear-
lier. He declared in 1917, perhaps after the Bolshevik revolution,
that: all the armed forces of Ya jeoj and Ma jooj have now been
released.

Khul gayah Ya’jooj aur Ma’jooj kay lashkar tamam
Chasmay Muslim dekhlay tafseer harf e yansiloon

Igbal advised that the attention of Muslims should now be di-
rected to the verse of the Qur’an (4/-Anbiyah:-21:96) which ended
with the word yansiloon, and which spoke of the re-emergence
of the Jewish State of Israel. And that is the subject to which we
now turn.

At the same time that the objective of the destruction of the
Caliphate was being pursued by modern, godless, European civi-
lization, another more sinister revolution was taking place in the
Jewish world. A godless, Zionist Movement emerged amongst
Eastern European Jews. It was Dgjjal’s finest achievement. It
declared that the Holy Land of Palestine belonged to the Jews
because God gave it to them. The Zionist movement misled the
Jews into believing that it was their inalienable right and divinely
ordained destiny to restore the Jewish State of Israel 2000 years
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after it was destroyed by Allah, the Most High. It totally ignored
the fact that Jews had both corrupted and betrayed the religion of
Abraham and, as a consequence, no longer had any right to the
Holy Land! Jews swallowed the bait of the Zionist Movement.
The supreme goal of Jews now became the goal of establishing
the State of Israel regardless of the means which were to be em-
ployed to achieve this goal. Zionism was created by a truly evil
force which set out to deceive the Jews and to ‘take them for a
ride’. That ride would be ‘the last ride that they would ever take’.
At the end of the road, both Jews and Judaism now face utter
destruction. Allah had warned of the release of that truly evil force
(al-Masih ad-Dajjal), and of the release of Ya jooj and Ma jooj
in a revelation which was ominously placed at the very end of the
Qur’an:

Say: I seek refuge with the Lord of the dawn from the evil
(i.e., evil forces or evil beings) which He created . . . . .

(Qur’an: al-Falaq:-113:1-2)

And so we witnessed the amazing phenomenon - amazing for
those who ponder over the Qur’an - of the destruction of the
Caliphate and the restoration of the State of Israel as contempo-
raneous events. The same evil forces were at work in both cases.
This was confirmed in Surah al-Anbiyah of the Qur’an in verses
95 and 96 where Allah spoke of a garyah (i.e. the city of Jerusa-
lem, symbolizing the State of Israel) which He destroyed and then
pronounced the restoration of that garyah (i.e. the restoration of
the State of Israel) to be haram (prohibited) until the (commence-
ment of the) release of Ya jooj and Ma’jooj:

And it is haram (prohibited) for a town (Jerusalem is here
referred to) whose people We have punished (with expul-
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sion from that territory, i.e., the holy land), that they may
not return (i.e., to restore the State of Israel), until ya’jooj
(Gog) and ma jooj (Magog) are released and they descend
from every direction. (i.e., they take control of the world).

(Qur ‘an: al-Anbiyah 21:96)

Since the Jews were now deceived and were put on a path which
led, progressively, to the greatest oppression and wickedness in
their conduct with mankind, in general, and with Muslims, in
particular, a third event now took place at just this same time. It
was a sign from Allah which was spoken of in the Qur’an, a sign
which was meant to warn both modern western civilization and
the Jews: If you live like Pharaoh (i.e. rejecting the Truth,
demonizing Islam, and oppressing the Muslims), you will die the
way he died. (See Qur’an: Yunus:-10:92). That event was the
discovery of the body of Pharaoh by Loret in 1898 at Thebes in
the King’s Valley of Lower Egypt. The discovery of Pharoah’s
body confirmed what Allah had declared at the moment of his
death ( i.e. the death of Pharoah):

This day We (have decided to) preserve your body (from
destruction) so that you (i.e. your body) may become a
sign to (a people) who will come after you, for most peo-
ple are heedless of Our signs.

(Qur’an: Yunus:- 10:92-93)
And the specific warning to the Jews, at the moment of their last
and greatest act of wickedness and oppression, was that not a
single one of them would escape the fate of Pharoah. Just as

Pharoah had declared his faith in Allah at the moment of his death,
and that did not save him from the hell-fire, so too would the Jews
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have to declare their faith in Jesus as the Messiah at the moment
of their death, but that would not save them from the hell-fire.
(Qur-an: an-Nisa:- 4:159) I informed the Jews of this in an ad-
dress I delivered at a New Jersey synagogue. They looked baf-
fled. They surrounded me after the lecture and protested that it
was an act of injustice that they be forced to declare their faith in
Jesus as the Messiah!

Three other related events took place and, indeed, are still taking
place, all of which are directly related to the release of those evil
forces created by Allah. They all flowed from the emergence of
materialism and secularism as the philosophical foundation of
the modern western civilization. These were the events:

a) The emergence of riba at the very foundation of the Euro-
pean economy, and the subsequent deadly embrace of the en-
tire world economy by riba; the Ottoman Empire was the spe-
cial target, however, and the decline of this great Islamic State
began when it was penetrated by Jewish bankers with riba
during the rule of Mahmut 11 (1808-39). By 1896 the stran-
glehold of riba on the Ottoman economy had put the Sultan/
Caliph in such dire straits that the Zionist leader, Herzl, could
finally visit Sultan Abdulhamid 11 and play the card of finan-
cial diplomacy which riba made possible, i.e. blackmail. In
return for Palestine he offered “to regulate the entire finances
of the Ottoman State”. Abdulhamid refused. He was over-
thrown, the Caliphate was easily abolished - and the Jewish
bankers rubbed their hands and declared “mission accom-
Dlished!”

b) The emergence of shirk at the very foundation of the new
European political philosophy. Allah is no longer sovereign.
The modern secular State is now sovereign. That modern Eu-
ropean model of a State then embraced all of mankind in its
deadly embrace; but the seat of the Caliphate was the special
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target. After the Caliphate was abolished the new, modern,

secular State of Turkey emerged with that shirk at its very foun-

dation. From Turkey it went to Abdel Aziz Ibn Saud who then

transformed the heartland of Islam into the modern State of
Saudi Arabia based on the same shirk. Pakistan followed in
tame imitation and the great effort of Igbal became an exer-
cise in futility.

¢) The emergence of a new philosophy of feminism at the
very heart of the new, European, secular society. It brought in
its wake a sexual revolution which dismantled the edifice of
sexual morality. Sexual freedom resulted in an unprecedented
explosion of sexual promiscuity and sexual perversions. This
was the kathr al-khabath (excessive immorality such as sexual
perversions) which the Prophet had declared to be the sign of
the release of Ya’jooj and Ma’jooj. This destructive sexuality
now targeted all of mankind; but the special target was again
the World of Islam.

Just before these events took place, or just as they were taking
place, the world of Islam witnessed the emergence of by far the
most dangerous of all the Dajjals (false Prophets) to have so far
appeared. He was Mirza Ghulam Ahmad, the false Prophet of
Qadian and founder of the Ahmadiyyah Movement. He appeared
at the very time that the stage was being set for the attack on the
institution of the Caliphate. And his primary role was one of cor-
rupting Muslim thought and belief, especially as it related to the
accurate perception of the transcendental reality which was now
unfolding in the Age of fitan. Mirza was a tool of the forces which
were at work planning the destruction of the Caliphate, and his
primary role was one of diverting Islamic thought from that su-
preme attack which was being launched on the ummah, and re-
ducing the Islamic intelligentsia to a state of intellectual confu-
sion. He was eminently successful.
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Igbal recognized all the above events for what they were. He rec-
ognized the evil forces which had been released into the world
and the supreme danger of the moment in which he lived. Indeed
he lived in Sialkot in Pakistan, the same city in which that cun-
ning Dajjal, Mirza Ghulam Ahmad, lived for some time. Igbal
saw through the devilish schemes which had been planned for
destroying the ummah but he lacked an authentic jama 'ah through
which he could respond appropriately. He denounced Mirza
Ghulam Ahmad and warned the Muslims of the great danger lurk-
ing from the sinister Dajjal from Qadian. He denounced modern
godless European civilization and warned Muslims of the very
grave danger which they faced from the West. He denounced the
new, ominous direction in which the Jewish world was heading.

Obviously, the All India Muslim League and its leader,
Muhammad Ali Jinnah, could not function as the jama ‘ah through
which the renaissance of Islam in South Asia could be pursued.
The League was not an authentic jama’ah, nor was Jinnah an
authentic Ameer/Imam. To his credit Jinnah never claimed that
status. The All India Muslim League and Mr. Jinnah had nothing
of the Qur’anic understanding of the ominous nature of the real-
ity of the modern age which was Igbal’s forte. It could neither
respond appropriately to the collapse of the Caliphate, nor could
it even understand the danger of the age. As for the Dajjal who
was sent to dupe the South Asian Islamic intelligentsia, Mirza
Ghulam Ahmad’s success was such that Mr. Jinnah appointed
Muhammad Zafrullah Khan, one of the most versatile and bril-
liant of all the followers of Mirza, as the first Foreign Minister of
Pakistan.

We embarked on this cursory analysis in respect of the transcen-

dental dimension of the historical reality which witnessed the abo-
lition of the Caliphate, in order to demonstrate that the restora-
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tion of the Caliphate was not possible during these last seventy-
three years. After all, some of those who are hesitant about giv-
ing the bai’ah to the Ameer of a jama 'ah have asked the ques-
tion: Why was the Caliphate not restored somewhere else after it
collapsed in Istanbul? Why have we had no Caliphate for more
than seventy years now? The reason for this is the nature of the
age in which we now live. This is the age when the greatest force
of evil ever created by Allah has been released (eventually to
appear as a human being). This is the age of al-Masih ad-Dajjal
and of Ya jooj and Ma jooj. The authentic jama 'ah which is strug-
gling for the restoration of the Caliphate cannot possibly succeed
in that effort unless it first has an accurate perception of today’s
objective reality and recognizes this age as the Age of Dajjal.
That authentic jama'ah, with Igbal’s accurate Qur’anic percep-
tion of contemporary reality, did not exist in 1924 and has not
existed since 1924. How, then, was it possible to wage a success-
ful struggle for the restoration of the Caliphate?

Praise be to Allah, however, that the authentic jama'ah is now
emerging in different parts of the world of Islam! Praise be 1o
Allah that the sun is now beginning to rise from the West. Malcolm
X represents the first ray of light of that rising sun.

B) POLITICAL REALITY

~We turn now to an effort to explain the “political’ reality of the
age which witnessed the collapse of the Caliphate, and of the
period of time which has elapsed since 1924.

Shareef al-Husain, great-grandfather of the present King Husain
of Jordan, claimed the Caliphate on March 7. 1924, four days
after the announcement from the Turkish Grand National Assem-
bly abolishing the Caliphate. He had been appointed by the Otto-
man Caliph as the Shareef of Makkah, but had rebelled against
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Istanbul and, as a client of the British, had fully cooperated in the
British effort to defeat the Ottoman Empire. His reward was a
princely seven million Sterling pounds payoff from the British
Treasury. In claiming the Caliphate, however, he was in conflict
with the basic British and Zionist objective in the war against the
Ottoman Empire. The war was not just a war against Turks. It
was a war against Islam. The objective was the destruction of the
Caliphate and the emasculation of the Muslim world so that the
Jewish State of Israel could be restored, and the faith of Muslims
destroyed.

Shareef al-Husain’s claim to the Caliphate threatened the entire
scheme of the British and the Zionists. And so they had to get rid
of him. They did it with diabolical cunning. They gave the green
light to another British client, Abd al- ‘Azeez Ibn Saud, head of
the Saudi-Wahhabi alliance which had briefly captured Makkah
about a hundred years previously, to attack Husain. Abd al-‘Azeez
cooperated with the British in the destruction of the Ottoman
Empire through concluding a Treaty of Benevolent Neutrality with
the British in 1916. His pay-off from the British Treasury for his
treachery against Islam was a less princely sum of five thousand
Sterling pounds a month. He explained to his gullible so-called
salafi Ikhwan (an armed forced of Wahhabi zealots used by the
Saudi King) that this was jizyah (a punitive tax imposed by Dar
al-Islam on Christian and Jewish residents). They accepted his
explanation, and so, perhaps, do well-paid Saudi clients around
the world!

The British-Zionist political strategy succeeded in replacing Husain
with a Saudi-Wahhabi monarchy which effectively prevented the
restoration of the Caliphate. The plan was simple, yet brilliant. No
one could possibly be recognized as Caliph, and win legitimacy
for his Caliphate, unless he controlled the haramain (i.e. Makkah
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and Madina) and the Hajj. No one could succeed in controlling
the haramain and the Hajj so long as the Saudi regime, supported
militarily by the West, remained in control of Arabia. And the
Saudi-Wahhabis would never be so stupid as to claim the Caliphate
for themselves. After all, what happened to Shareef al-Husain was
supposed to function as a warning. It did! And the so-called salafi
Wahhabis and the Saudi kingdom abandoned the Caliphate! In
doing so they committed an unprecedented act of treachery against
Islam.

The reality is that the Caliphate could not, and still cannot, be
restored until Arabia is liberated and Dar al-Islam is restored.
And while the struggle to restore the Caliphate must never cease,
we also recognize the possibility that the liberation of Arabia may
not take place until the advent of Imam al-Mahdi.

When the Imam al-Mahdi does emerge, however, he will need
the jama 'ah of Muslims to support him and to struggle with him.
This, then, is the imperative for the creation of the authentic Is-
lamic revolutionary movement or jama ‘ah. There is a greater need
for that jama’'ah in South Asia and in the western hemisphere
than in other parts of the world since this is the implication of
appearance of Mirza Ghulam Ahmad in South Asia, and Elijah
Muhammad in USA. In other words al-Masih ad-Dajjal himself
recognized the enormous potential which South Asian Muslims,
and Muslims in the West, possessed for waging a successful strug-
gle for the renaissance of Islam in the modern godless age. It was
because of this reason that Mirza Ghulam Ahmad (Dajjal)
emerged in South Asia and Elijah Muhammad (Dajjal) emerged
in the U.S.A rather than in the Arab world, or Africa.

Dajjal recognized that the black diaspora which was enslaved by the
white world order, (in the most destructive manifestation of slavery
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the world has ever had the misfortune to witness), is destined to
emerge as the most powerful and authentic expression of Islam ever
to challenge the godless, dominant, western civilization. Prophet
Muhammad (s) prophesied as much when he declared that one of
the signs of the Last Day would be that the sun would rise from the
West. And Malcolm X represents the first ray of light from that
rising sun. The evil force thus recognized the enormous potential of
Islam to penetrate African-Americans, and it is for precisely this
reason the latest Dajjal, Elijah Muhammad, emerged amongst the
African-Americans. And this is the reason why Louis Farrakhan
has now been embraced, like Yassir Arafat before him, by the god-
less West.
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CHAPTER SEVEN

A REVOLUTIONARY STRUGGLE
TO RESTORE THE CALIPHATE

It was not by accident that Allah, the Most High,
ordained that two people, one African, the other
Indian, be taken by the White World Order from
the East to the West.

This chapter may be a little difficult for some readers yet it is
important that it be included. It may be re-read for better under-
standing. But there will be opportunities during public lectures
for the subject to be explained in greater detail, and simplified
Insha Allah.. '

TO RESTORE THE CALIPHATE - FIRST RESTORE THE
AUTHENTIC REVOLUTIONARY JAMA’AH

In order for the Caliphate to be restored, the jama’ah must first
be restored! It must be an authentic jama 'ah under the leadership
of an authentic Ameer who has a commanding knowledge of the
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Qur’an and Sunnah. Authenticity requires that the members of
the jama’ah must give the bai’ah to the Ameer and must then
strictly adhere to the discipline of ‘listening and obeying’ in all
matters which do not involve disobedience of Allah or His Mes-
senger (s).

Such a jama’ah is needed so as to wage an organized and collec-
tive struggle for the restoration of the Caliphate and of Dar al-
Islam, and for the purpose of establishing Islam’s socio-economic
system (Igamah ad-Deen).

The methodology for the restoration of the Caliphate is that a
revolutionary struggle has to be waged. The Islamic Movements
in Turkey, Pakistan, and Algeria need to be reminded of this fact.
That jama’ah will cease to be an authentic jama ‘ah which regis-
ters itself as a political party in a secular State, and then partici-
pates in democratic elections on the basis of acceptance of a con-
stitution which claims sovereignty for itself. All modern consti-
tutions do that. Although the Pakistani Constitution has an Ob-
jectives Resolution attached to it, the painful truth is that since
the birth of the State de facto sovereignty has always been lo-
cated with the State. It has never been accorded to Allah. And so
there has been no practical difference between the shirk of the
Pakistani Constitution and the shirk that is inherent in the claim
of sovereignty in the constitutions of all secular States.

The authentic jama’ah must be engaged in a struggle to build
power, such power as would permit it to sustain its control over
any territory which may be restored to Dar al-Islam, and to wage
the struggle from that territory to liberate the Haramain and Hejaz.
When it does so, the authentic jama’ah will be re-realizing that
historical process and golden age which witnessed the Prophet
(s) establishing his base in Madina, and then struggling from there
to liberate Makkah.
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The authentic jama 'ah cannot be engaged in sectarian strife. On
the contrary, it must establish itself on that authentic foundation
of ageedah (belief system), and must function with that hikmah
(wisdom) of tolerance, as can attract Muslims from every dimen-
sion of the authentic belief spectrum. Then, having attracted them,
it must weed out manifestly unlslamic beliefs and then maintain
tolerance in respect of harmless differences which exist at the pe-
riphery of the belief spectrum. And so, the authentic jama'ah
would reach out to the Shia Muslims, and to Islamic Iran, and
search for the authentic common bond of ageedah with which to
build a foundation for strategic cooperation and solidarity in the

pursuit of a common goal.

It should be quite clear that some of today’s intolerant so-called
salafi Muslims, who take their primary inspiration from Ibn Saud’s
intolerant Wahhabi Ikhwan, can hardly function as an authentic
Jjama’ah. They wage a thoroughly obnoxious jihad (war waged
in Allah’s Name) against harmless peripheral differences, while
shamelessly betraying the very substance of the revolutionary
struggle for liberation from oppression and for the triumph of
Islam over falsehood and evil. There are other salafi leaders, like
the courageous Ustaz Safar Halawi, who are imprisoned in Saudi
Arabia. They are heroes!

The authentic jama ah, finally, must be engaged in the effort for
moral and spiritual purification and growth (tazkiyah) of the hearts
of its members. Without the spiritual magnetism which comes
from the mobilization of the heart, the Ameer/Imam and the lead-
ers of the jama’ah will not succeed in attracting the masses of
Muslims for active, spontaneous, enthusiastic, and dynamic par-
ticipation in the revolutionary struggle.

DR. MUHAMAD IQBAL AND THE AUTHENTIC JAMA’AH
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It was not by accident that Allah, the Most High, ordained that
two people, one African, the other Indian, be taken by the White
World Order from the East to the West. And it is a matter of
supreme significance that the island of Trinidad has both peoples
living side by side in roughly equal numbers, and with both an
African, and an Indian, Muslim presence in them. The black
diaspora in the White world has already produced the most out-
standing Muslim leader of modern times, Malcolm X. It is time
for the most dynamic expression of Islam to have emerged in the
modern age, to be recognized and embraced. We speak of the
Indian Islamic scholar, Dr. Muhammad Igbal.

Igbal’s strategic importance to the Islamic movement in this Age
of fitan and godless modernity is located in the following:

i) Igbal is himself one of the most dynamic and authentic of
the revolutionary Islamic thinkersto have emerged in the mod-
ern age, i.e. the age which is dominated by European moder-
nity. His greatest and most enduring contribution to the revo-
lutionary Islamic movement was his critical, comprehensive,
authentic and sophisticated. Islamic response to the intellec-
tual challenge of the godless civilization which today domi-
nates the world. In articulating that response with logic, ra-
tionality and acumen, Igbal was, in fact, following the Sunnah
of the Prophet (s) who gave notice that he would himself do
intellectual battle with Dajjal if he were alive in the age in
which he was released:

When he (Dajjal) makes his appearance and [ am inyour midst,
Iwill overpower him by arguments, and if, when he makes his
appearance, I am not in your midst, every one should argue
with him.

(Kanz al-‘Ummal Vol. 7. No. 2076)
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ii) By virtue of the fact that he was not subjected to a tradi-
tional Islamic theological education in a Dar al- ‘Uloom, Igbal
enjoyed an intellectual freedom to study the Qur’an in the light
of modern knowledge, and with a view of locating that di-
mension of the exposition of Truth (al-Haq) which had spe-
cific relevance to the modern age, i.e. for refuting the claims
of godless modernity. His was a pioneering effort, and he suc-
ceeded so admirably that nearly all the modern educated intel-
ligentsia in the Muslim world who came into contact with the
thought of Igbal were immediately attracted to him. If the revo-
lutionary Islamic movement is to attract and mobilize such
Muslims for the revolutionary Islamic struggle, a real and dy-
namic link with Igbal is indispensable.

111) Sectarianism remains one of the deadliest diseases to af-
flict the contemporary ummah. The revolutionary Islamic
movement will have to locate a philosophical and theological
standpoint from which to deal successfully with sectarianism.
Igbal is uniquely placed to act as a unifying force which can
unify on a single platform, and then weld into a single authen-
tic jama’ah, all of the following:

a)  Muslims belonging to many different strands of the
sectarian spectrum,

b)  Muslims who have been traditionally educated,
Muslims who have had a modern secular education,

¢)  Muslims who are inclined to rationality in their reli
gious thought,

d) and Muslims who are attracted to the mystical in reli
gious experience.

All of these can find their concerns sympathetically, authenti-
cally and forcefully addressed by Igbal.
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iv) Igbal also appears to be the key with which the revolution-
ary Islamic movement can embrace the spiritual dimension of
the revolutionary struggle (fasawwuf, or al-ihsan). After all, it
cannot be denied that there could not have been an Igbal had
there not been a Maulana Jalaluddin Rumi. The road to La-
hore passes through Konya (Turkey, where Rumi is buried).

One of the unique characteristics of the authentic jama 'ah is the
fact that it would draw its major contemporary inspiration from
the likes of Igbal and Malcolm X. It is true, of course, that neither
Igbal nor Malcolm X was not an ‘alim (religious scholar) in the
traditional sense of the term since neither was subjected to the
intellectual training of rigid, traditional, conventional, Islamic
scholarship (i.e., the Dar al- ‘Uloom). But this was precisely the
reason why they were able to succeed where so many others failed.

Malcolm’s unique achievement was the matchless integrity, cour-
age, and intuitive insight with which he turned to Islam to chal-
lenge the godless oppressive White World Order. He lifted the
oppressed from their resignation, and submission to oppression,
and transformed them, for one dazzling moment in time, into a
force which earned the grudging respect of the White World Or-
der.

Igbal’s unique achievement was his success in penetrating the
Qur’anic wisdom and guidance as it pertained specifically to the
modern age, and in articulating that Qur’anic wisdom in a man-
ner which responded majestically, movingly and appropriately to
the crisis created by godless modernity.

The Tanzeem-e-Islami and its Ameer/Imam, Dr. Israr Ahmad, rep-

resent the most authentic fruit of the revolutionary seed so lov-
ingly planted in India by Igbal. If it is to win the support of the
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massive Muslim intelligentsia in South Asia and in North America,
and if it is to fulfill its promise as the jama ‘ah which has inherited
the mission of the revolutionary Islamic struggle from Igbal,
Tanzeem-e-Islami and its Ameer/Imam, will have to work very
hard at further developing that critical, authentic and sophisti-
cated Islamic response to modern, godless modernity which Igbal
first formulated. Dr. Muhammad Rafiuddin’s ‘Ideology of the Fu-
ture’ and, more so, Dr. Muhammad Fadlur Rahman Ansari’s
‘Qur’anic Foundations and Structure of Muslim Society’ (Vols. 1,2),
represent significant efforts by gifted and distinguished students
of Igbal to extend the frontiers of knowledge in the revolutionary,
intellectual trail which he blazed. These works should be studied
with care.
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CONCLUSION

As events unfold, even after this author is in his
grave, they will confirm the basic points argued
in this book.

The destruction of the Caliphate of Islam was the result of a dia-
bolical conspiracy hatched by the British and the Zionist Jews.
The Saudis and the so-called salafi Wahhabis acted as willing
accomplices in that crime against Islam.

The Caliphate symbolized a system of political organization (i.e.
Dar al-Islam) which recognized the supremacy of Islam in pub-
lic life, and in the international relations of the Muslim world.
The emergence of the secular nation-states of Turkey and Saudi
Arabia, at the seat of the Caliphate and in the very heart-land of
Islam, paved the way for the secularization of the system of po-
litical organization of the Muslim world. And since it was gov-
ernments of secular nation-States within the Muslim world which
would now represent the World of Islam, the implication was
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that Islam would no longer be supreme over public life or over the
international relations of the Muslim world. Rather the secular
State now claimed sovereignty. Recognition of that sovereignty
amounted to an act of shirk. And so, the whole world of Islam
now found itself, in so far as its collective existence was con-
cerned, within the embrace of shirk.

A more blunt way of saying the same thing would be to say that in
so far as public life in the Muslim world was concerned, Allah, the
Most High, would no longer be Akbar! No Muslim can read these
lines without feeling great anger against those who betrayed Al-
lah, the Most High, and the Prophet! The quality of faith (Iman)
of a Muslim can, in fact, be gauged through the manner in which
he responds to this pathetic situation.

The World of Islam is today without power. Our conclusion is
that the institution of the Caliphate, which forms part of Dar
al-Islam, is indispensable for the restoration of power. Without
power there will be many more Bosnias, Kashmirs, Algerias,
Chechnyas, Palestines etc. The only way this deplorable state of
affairs can be changed is through the restoration of the supremacy
of Islam in the public life of Muslims and in the international
relations of the Muslim world. That requires the restoration of
Dar al-Islam and the Caliphate. We need, therefore, to articulate
anew the provisions of the Islamic Public Order (Dar al-Islam)
and Islam’s Conception of an International Order, and to demon-
strate their clear superiority over the secular rival which has
emerged from western civilization.

We also need to recognize, as this booklet has made clear, that it
isimpossible, and will remain impossible, to restore the Caliphate
so long as the Hejaz remains under the control of the
Saudi-Wahhabi alliance. Power cannot be restored without the
liberation of the Haramain and the Hajj from the control of those
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who participated in the destruction of the Caliphate.

The liberation of the Haramain and the Hajj will be possible when
the Saudi-Wahhabi alliance breaks down. There are indications
that the alliance is already under great pressure and can fall apart.
There are many Saudi ulama who now imprisoned or under house
arrest. The issues which are most likely to tear the alliance apart
would be Saudi ‘recognition’ of the Jewish State of Israel (some-
thing which has already taken place de facto, and cannot be in-
definitely be concealed), and the immanent likelihood of the de-
struction of Masjid al-Agsa by the Jews. Hence the importance
of our recent work entitled: The Religion of Abraham and the
State of Israel - A View from the Qur’an, in which we analyze,
from a purely Islamic religious perspective, the implications for
Muslims of the restoration of the Jewish State of Israel.

As events unfold, even after this author is in his grave, they will
confirm the basic points argued in this book.
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NOTES

1. Elie Kedourie, in a chapter of her book entitled: The Fall of Madina
- January 1919 (Islam in the Modern World. Holt Rinehart and
Winston. NY, 1980, pp 277-96) provides a vivid description and ex-
cellent analysis of the heroic defense of Madina by the Ottoman Com-
mander, Fakhri Pasha, until January 1919, when he was betrayed by
some of his own troops.

2. Ahl al-Dhimmah: a protected non-Muslim people permitted to
reside in Dar al-Islam on the condition that they submit to the rule of
Islam in that territory. Jizyah: a punitive tax imposed by the Qur’an

upon a people who are 4kl al-Kitab, and who wish to continue to re-
side in their former territory, which has now become Dar al-Islam.

Payment of the punitive tax is meant to symbolize their submission to
the rule of Islam in that territory. It is completely false, and a repudia-
tion of the Qur’an, to assert that jizyah is a tax imposed on non-Mus-
lims in Jieu of military service, and in place of zakaat.

3. Oh you who believe (in the Qur’an), do not take Jews and Chris-
tians as your protecting friends (i.e. do not enter into a relationship of
alliance and dependence with Jews and Christians in which you de-

pend upon them for your security) . (Qur an: al-Maida:-5:51)

4. Toynbee Ed. Survey of International Affairs, 1925.

5. Cf. Bey, Rustom: The Future of Islamism, The 19th Century and
After, Vol. xcxii, No 580 June 1925, pp 845-54, where the liberal

Turkish thinker argues the point in a well-reasoned article.

6. For an interesting discussion on the subject see Toynbee, Ed.

Survey of International Affairs, 1925, Vol 1. pp 51-68, especially p 55.

See also concluding chapter of Sylvia Haim in Amold, T: The Caliphate.

Revised Ed, Oxford Univ. Press, 1965 pp 205-44.

7. Official Turkish Text in Qawanin Majmuasi 1924/1340, No 431,

Ankara. Press of the Grand National Assembly of Turkey. English trans-

lation in Survey, Op cit, Appendix 11 (3) p 575.

8. According to Sunni Law the appointment of an Imam or Caliph is

absolutely indispensable Turkey s ijtihad is that according to the spirit
of Islam the Caliphate or Imamate can be vested in a body of persons,
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or an elected Assembly (e.g. the Turkish Grand National Assembly or
Parliament). Personally I believe the Turkish view is perfectly sound.
Igbal, M. The Reconstruction of Religious Thought in Islam. Oxford
University Press. London. 1934. Chap. vi. The Principle of Movement
in the Structure of Islam, p. 149

9. This group was supposed to constitute a virtual electoral college in
the classical model of Islam. Throughout Islamic history, however, it
almost always remained a mere theoretical construction and played no
role in the supreme decision-making process.

10. This declaration is very significant in the context of present-day
efforts to re-establish an authentic Islamic Order. It depicts glaring de-
fects in the understanding of the Islamic system of leadership by that
supreme center of Islamic learning. Full text Survey, Op. Cit, Appen-
dix 111, pp 576-8.

11. So novel, indeed, was the proposal that it was denounced by the
Chief Qadi of Trans-jordan as an innovation which was contrary to
orthodox religious practice. Survey, Op. Cit, p 84.

12. When the Great National Assembly of Angora (Ankara) abolished
the Ottoman Caliphate and when the Wahhabis drove the Hashimi dy-
nasty out of the Hejaz, the general impulse in Islam was to deal with
the situation by the modern Western method of convening an interna-
tional conference and not by the traditional Islamic method of preach-
ing a Holy War. Survey, Op. Cit, p. 24.

13. Sylvia Haim claims that there was enough evidence to prove that
the Congress was planned and encouraged through the instigation of
King Fuad who was secretly hoping to gain the Caliphate for himself.
But this was not feasible because of opposition in and out of Egypt. Cf
Arnold, Op. Cit. pp 241-2. While this may be true, the public position
of Fuad was disinterest in the Caliphate. Sa’ad Zaghlul, his Prime Min-
ister, maintained a studied neutrality on the subject.

14 The Verbatim Record of the Conference was translated into
French and published by A. Sekaly in Revue du Monde Musulman,
Vol 1 xiv, Paris,1926. It is this text which is being used by the writer.
15. In addition to pointing out that the Caliph was needed to execute
judgments, apply legal sanctions, close the ports, raise the armies elc.,
the Committee considered it sufficiently important to quote two Ahadith
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(Sayings of the Prophet) to the effect that:
Whoever dies without having known the Caliph of his time dies a
pagan death; and Whoever dies without having taken the bai’ah
(oath of allegiance to the Caliph or Ameer) dies a pagan death.
Revue, Op. Cit, pp 74-6
16.  Ibid. pp 75-6. In doing so, the Committee disregarded the views
of the Mu tazilites who regarded the Caliphate as a matter of expedi-
ency, and the Khawarij who adopted the position that there was no
need for the Caliphate. The Committee also chose to disregard the
view expressed by Shaikh Ali ‘Abd al-Raziq, a graduate of 4/-Azhar
University, who argued, in a paper which was published in Egypt, that
the Caliphate was not a necessity in Islam. His views created quite a
stir in Egypt.
17. Revue, Op. Cit, pp 76-7
18. He became the Rector of A/-Azhar University in 1929
19. Revue, Op. Cit, pp 77-8
20. Qur’an: al-Maida:-5:48.
21.  Reference is being made to such authorities as al-Mawardi
(al-Ahkam al-Sultaniyyah), al-Ghazzali (IThya uloom al-Din). For a
detailed exposition of the views of the ulama see Arnold, T. Op. Cit.
22. The fifth Caliph, Mu’awiyah, appointed his son, Yazid, as his
successor and was succeeded by him. The grandson of the Prophet,
Husain, challenged the legitimacy of Yazid’s Caliphate and paid for it
with his life. Not many Muslims cared to follow Husain’s example in
the centuries which followed.
23. Revue, Op. Cit. p 103
24. Ibid. p 108. The text of the report of the Third Committee is to be
found in Survey, Op. Cit. Appendix 4, pp 578-81
25. Ibid. p 106
26. Revue, Op. Cit., p 106
27. Revue, Op. Cit., p 106
28. Ibid.. p 107
29. The paragraph is to be found in Revue, Op. Cit., p 108, De ce qui
procede, and in the Survey, Op. Cit., p 580, It follows from the above

30. Text of the Resolution in Revue, Op. Cit., p 118; Survey, Op. Cit.,
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pp 89-90

31. Cf. Faruki, Kamal: Approaches to Muslim Unity. Pakistan
Horizon. Vol. xxv, No 2, pp 3-12 in which he describes this alternative
to the Caliphate, or to Pan-Islamism, as Islamic universalism - which
relies for unity on the common beliefs and practices of Muslims. Farugqi
ignores, however, the quite transparent fact that the Caliphate was
founded upon and derived its legitimacy from the very beliefs and prac-
tices of the Muslims.

32. Faruki, Op. Cit., pp 3-12

33. Sunnis recognized all four schools as equally valid.

34.  Until the Iranian Islamic Revolution the Saudi-Wahhabis had
succeeded in winning this recognition from all the governments of the
Islamic nation-States. Among the Muslim masses, however, consider-
able resentment still exists.

35. Revue, Op. Cit., p.128

36. Ibid.

37. It was paradoxical that the Caliphate Movement of India should
boycott the Caliphate Congress of Cairo in May and attend the World
Muslim Congress of Makkah in June from the agenda of which the
question of the caliphate was specifically excluded.

38. Those articles would make very interesting reading if published
today.

39. A reference to Husain’s ties with the British.

40. Revue, Op. Cit., pp. 128-131.

41. Revue, Op. Cit., pp 128-31

42. Revue, Op. Cit.,

43. For example, the conference approved the project of building
two railway lines from Jeddah to Makkah and from Yanbu to Madina
despite the strong opposition of the Hejazi delegates who had religious
objections to the construction of railways in a country in which life
depends on the camel. Revue, Op. Cit., p.193.

How one wished that the Saudi ulama could have articulated their objec-
tions to the railway in the context of it constituting a possible substi-
tute which could displace the mode of transport which Allah, the Most
High, had created. The Saudi authorities would then have become con-

100



NOTES

scious of the danger which modern technology posed, and would have
made provisions to preserve natural transport alongside mechanized trans-
port.

44. Text of the resolution in Revue, Op. Cit., pp 207-8. Egypt, Turkey
and Afghanistan abstained in the vote.

45. According to Toynbee:

. . one of the effects of the war of 1914-18 was to eliminate the
Turks from Arabia and to extend the British sphere of influence
over the whole peninsula. (Survey, Op. Cit., p 272)

But it is very important to note that in this unique and momentous
achievement of the British in which the command of the Prophet
(s) was compromised for the first time in thirteen hundred years,
the British were aided and abetted by both Husain and Ibn Saud.
Indeed both commanded a price for their services to Britain. The
Arab forces of Husain actually fought alongside the British against
the Turks. Ibn Saud’s benevolent neutrality in this struggle en-
hanced the chances of Britain’s success. Up to 1920 when his
monthly payments from the British were stopped, Husain had re-
ceived about six million pounds sterling. Ibn Saud, who received
from the same British Government a more modest 350,000 pounds
at the rate of 5000 pounds a month, diabolically explained it away
as jizyah (a tax paid by a subject non-Muslim people resident in
the territory of Dar al-Islam)”. Survey, Op. Cit., p.273.

It was Britain (the mandate power in Trans-jordan) which had
annexed Maan and Aqaba to Trans-jordan in 1925. Although
ex-King Husain protested the annexation from his exile in Cyprus
and Ibn Saud moved the World Muslim Congress to adopt a reso-
lution protesting the annexation, the British action was clearly a
Jait accompli.

It is interesting to note that if the command of the Prophet (s) had
not been compromised by Husain and Ibn Saud in their misguided
assistance to the British, and in the attempt to rid the peninsular of
Ottoman influence, it would not have been possible for the Balfour
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Declaration to be fulfilled and for the Zionist State to be estab-
lished in Muslim Palestine. It is also interesting to note that if
Aqaba had remained under Hejazi control, Saudi Arabia would
have been a front-line State in the present Middle East conflict.
History may one day reveal that one of the reasons for the British
annexation of Ma’an and Aqaba was to create a buffer zone be-
tween the volatile heartland of Islam and the Jewish national home
in Palestine which the Balfour Declaration envisaged. It should
be clear that a direct confrontation between the Hejaz (now part
of Saudi Arabia) and the Jewish National Home in Palestine (now
the State of Israel) would arouse uncontrollable Islamic passions,
a factor which still constitutes the only serious threat to the sur-
vival of the Zionist State.
46. It is wrong to assert (as the World Muslim Congress of Karachi
now does) that the Islamic conference held in Jerusalem in 1931 was
the second session of the World Muslim Congress (the first being held
in Makkah in 1926). Firstly the Jerusalem Congress chose a name for
itself different from World Muslim Congress. Article One of the Stat-
ute of the Congress named it as General Islamic Congress (al-Mu tamar
al-Islami al-’Am). Secondly, the Congress adopted a Statute of its own,
different from the Statute of the World Muslim Congress.
47. Muhammad Ali Jauhar had actually died in London where he was
participating in the Round Table Conference on India. The Palestin-
ians moved for him to be buried in the haram al-Shareef partly out of
recognition of his greatness and partly to win greater Indian support in
the struggle against Zionism and the British Mandate power.
48. There is an important link between 27th Rajab, al-Aqsa Mosque
and the Wailing Wall, a link which moves emotions very powerfully in
the world of Islam. The explanation is as follows: The seventeenth
chapter of the Qur’an, entitled Bani Israil, commences with a verse
which refers to the miraculous night-journey of Prophet Muhammad
(s) from the Masjid al-Haram (the sacred mosque, Makkah) to the
Masjid al-Agsa (the distant mosque, Jerusalem) the precincts of which,
according to the verse, have been blessed by Allah, the Most High.
Allah took him on the journey so that He could show him some of His
Signs.
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The Hadith literature states that upon arrival in a/-4gsa he led a con-
gregational prayer in which all the Prophets participated. Subsequently
he was transported into the heavens and was honored with an experi-
ence of entry into the special presence of Allah, the Most High,. The
Wailing Wall or Western Wall forms a part of the Haram al-Shareef
which houses Masjid al-Agsa as well as the spot from which the Proph-
et’s heavenly journey commenced. It is generally believed that this
journey took place on 27th Rajab. (Mishkat al-Masabih, English trans-
lation by James Robson, Lahore, Sh. Muhammad Ashraf, 1975, vol.2,
Ch. 23, Book 26. pp. 1264-70).

49. Gibb, H.A.R: The Islamic Conference in Jerusalem in December
1931 Survey of International Affairs, London, Oxford University Press,
1935. p. 103.

50. Nielsen, A: The Islamic Conference at Jerusalem. The Muslim
World, October 1932, vol 22 p 348.

51. King Fuad of Egypt, in particular, was so perturbed over the
rumors that the Caliphate question would be discussed and a Caliph
proclaimed that the Grand Mufti had to visit Cairo in person and give
both verbal and written assurances that the question would not be dis-
cussed. For Maulana Shaukat Ali, on the other hand, there was no
Caliphate question since he continued to recognize Abdul Majeed as
Caliph. (Arnold, T. Op. Cit., pp.241-4).

52. In the Islamic system the day begins at sunset and ends at the
following sunset. Thus Rajab 27 (or lailatul miraj) did not begin until
sunset on December 6.

53. Gibb, HA.R., Op. Cit, p.105. The Jerusalem Congress was
revived in 1953 and three conferences were held in 1953, 1956 and
1960. It has never again met since 1960. This was partly because the
President of the Jerusalem Congress, Hajj Amin al-Husseini, became
the President of a revived World Muslim Congress as well. He pre-
ferred to work with the latter organization since it enjoyed the political
support of the Pakistan Government and the financial support of the
Saudi Government.

54. Gibb, Op. Cit., p102.

55. Nielsen, Op. Cit., p. 353

56. Ibid..
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57. Nielsen, Op. Cit., p 353

58.  Full text of the report appended to the Palestine (Western or
Wailing Wall), Order in Council 1931 as Schedules 1 and 2. See Statu-
tory Rules and Orders for 1931. HM Stationery Office, London. 1932.
pp. 462-6

59. This attitude was further concretely expressed during the period
1948-1967 when East Jerusalem was under Jordanian control. Jews
were prohibited from praying at the Wailing Wall.

60. The Arab lands are a complete and indivisible whole, and divi-
sions of whatever nature to which they have been subjected are nei-
ther approved nor recognized by the Arab nation Gibb, Op. Cit.,
p.107 fn.

61. Cf Marmorstein, Emile: Religious Opposition to Nationalism in
the Middle East. International Affairs, July 1952, pp. 344-357.

62. Among the orthodox Jews was the scholar, Prof Jacob de Haan.
He was killed by the Zionists because of his stinging denunciation of
Zionism. In an important interview in the early twenties he explained
his viewpoint as follows:

Do you think that history is but a series of accidents? Idont. ... The
Zionists suffer from the same spiritual blindness that caused our down-
fall. The two thousand years of Jewish exile and unhappiness have
taught them nothing. Instead of making an attempt to understand the
innermost causes of our unhappiness, they are trying to circumvent it,

as it were, by building a ‘National Home’ on foundations provided by
Western power politics. And in the process of building that ‘National
Home ' they are committing the crime of depriving another people of
their home. Asad, Muhammad: Road to Mecca. pp. 98-9.

63. Ohyouwho believe, do not take the Jews and Christians as your
protecting friends (i.e. do not turn to them for a security alliance, and
not establish a relationship with them of dependence and subservi-
ence). . .(Qur’an: al-Maida:-5:51)

64. The Near East and India. December 24, 1931. p 687

65. Shaukat Ali was unhappy about the composition of the Commit-

tee and declined to serve on it. Hgjj Amin had used his majority to

exclude opponents among whom were capable men.
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66. The Executive Committee successfully mediated a seven week war
between Saudi Arabia and Yemen. A treaty was eventually signed end-
ing the war.

67. Abdullah Yusuf Ali was a literary genius. His translation of the
Qur’an into the English language was a magnificent literary accom-
plishment. But he was quite naive in his understanding of the political
and economic guidance in the Qur’an. His supreme and unwavering
loyalty to the British government led to 2 mind set which rendered him
incapable of grasping the elementary fact that Allah, the Most High,
sent the perfected religion of Islam to be supreme over both private
and public life. He also failed to recognize bank interest as riba. See
M. A. Shareef’s excellent biography of Abduilah Yusuf Ali entitled:
‘Searching for Solace’. Islamic Book Trust. Kuala Lumpur. 1994. (Is-
lamic Book Trust, 3 Lorang 1A/71G, Jalan Carey, 46000 Petaling Jaya,
Malaysia)
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BOOKS BY THE SAME AUTHOR

THE CALIPHATE THE HEJAZ AND THE SAUDI WAHHABI
NATION - STATE

The modern godless world is waging war on Islam, and it is time that Muslims
wake up to that fact and respond to it appropriately. No one can possibly re-
spond appropriately to a challenge unless and until he first recognizes and un-
derstands the nature of the challenge. Muslims should know that the Caliphate
will one day be restored and Islam will replace today’s godless modern West
as the dominant force in the world. Muslims must now be sufficiently shaken
up to look seriously for the causes of their impotence. This book seeks to
educate Muslims and provide them with the means whereby they can avoid
being duped, and led astray, by those who have betrayed Islam in order to live
comfortably.

DREAMS IN ISLAM - A WINDOW TO TRUTH AND TO THE
HEART

This book emphasizes the importance of dreams, and, in particular, the phe-
nomenon of true dreams (of which there are no less than eight in the Qur’an),
and dreams of the Prophet (s). The author argues that the western epistemol-
ogy, derived from godless materialism, cannot explain the phenomenon of
true dreams, nor can the scientific ‘Protestant Isiam’ of the modemn age do
so. The Sufis have faithfully preserved the epistemology of Islam which
alone can explain a true dream or vision. This book describes the classifica-
tion and interpretation of dreams, and analyses all eight dreams located in
the Qur’an. The book also records all the dreams of the Prophet (s) himself,
as well as of his companions.

THE RELIGION OF ABRAHAM AND THE STATE OF ISRAEL
- A VIEW FROM THE QUR’AN

This book refutes, from an exclusively Qur’anic perspective, the basic claim
to legitimacy of the Jewish State of Israel, to wit: the belief of the Jews that
they still remain the ‘chosen’ people of Allah, Most High, and that they were
given ‘exclusive’ and ‘eternal’ title to the holy land of Palestine. The author
argues that recognition of the State of Israel would imply acceptance of its
basic claim to legitimacy, and hence would constitute an act of shirk!

THE IMPORTANCE OF THE PROHIBITION OF RIBA IN ISLAM

The main theme of this book is a demonstration of the importance of the
prohibition of Riba in Islam. Most Muslims in the world today are largely
ignorant of the importance of this prohibition, and of the severe punishment
which awaits those who indulge in Riba, either as lenders, borrowers, bank-
ers, or even witnesses. Punishment will begin in the grave itself!



ONE JAMA’AT - ONE AMEER: The Organization of a Muslim
Community in the Age of Fitan

This book first attempts a selective yet conclusive demonstration of the fact
that we now live in the age of Fitan described by Prophet Muhammad (5) as
the last age, or the age which will witness the end of history. It then points
out that the Prophet (5) has given specific instructions that Muslims must
hold on firmly to the (authentic) Jama'ah and to the Ameer/Imam (leader) in
the age of Fitan if they are to survive the great trials and evil of this age with
their faith intact.

THE PROHIBITION OF RIBA IN THE QUR’AN AND SUNNAH

This book attempts to present the otherwise complex subject of Riba in a way
which is simple, and easily comprehensible. The book also refutes the false
opinions that modern bank interest is not Riba, - that borrowing on interest
for housing etc., is permissible because of the doctrine of necessity (darura),
- that borrowing on interest in western countries is permissible because these
countries are Dar al-Harb, - and that buying ‘cash’ and selling ‘credit’ with
a ‘mark-up’ (see Muslim Credit Union) is permissible because it is not Riba.
All those opinions are not just false, but dangerously false. All those transac-
tions are Riba and, thus, Haram! Terrible, terrible punishment awaits those
who persist in Riba even after the divine warning has reached them. The
book also has an Appendix of Questions and Answers on Riba.

THE STRATEGIC SIGNIFICANCE OF THE FAST OF RAMADAN &
ISRA AND MIRAJ

Section One of the book attempts to demonstrate that fast of Ramadan was
meant to play a strategic role in mobilizing the Muslim community for con-
solidation of its unity, solidarity, faith and morale, and for building that power
with which to resist aggression, deter the aggressor, liberate the oppressed
and validate the Truth. The trust of the argument in located in the analysis of
the chronological sequence of the simultaneous divine promulgation of three
things: i) change in Qibla; ii) permission for Qital (fighting); iii) fast of
Ramadan

Section Two looks at the spiritual, scientific, epistemological, political theo-
logical and the strategic implications of Isra and Miraj of the Holy Prophet
Muhammad (s)












