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FOREWORD

Welcome to the second edition of The NKJV Study Bible, now in a full-color edition with photos
and revised maps and diagrams. Years in the making, this publication combines a thorough
exposition of the Bible with an accessible and spiritually sensitive style that makes it the best
available all-purpose Bible study resource between two covers. To get the greatest benefit from
your The NKJV Study Bible, please take a moment to acquaint yourself with the many helpful
features contained in its pages.

New King James Version. This study Bible is based on an outstanding translation for study
purposes, the NKJV. The paragraph-style text, now in an attractive new typesetting, includes in-
text subheadings with parallel passage references. The complete NKJV translators’ footnotes are
included in the center column.

Cross-References. In addition to the references under many of the text subheadings, an
extensive set of cross-references is included in the center column. These references are great-
ly expanded from those contained in the first edition and include helpful translation notes.
Cross-references that are enclosed in square brackets identify passages similar in concept to the
referenced passage in the text. The center column references and notes are indicated in the text
by raised letters and numbers.

Prophetic Stars. Many cross-references include stars that designate messianic prophecies.
An open star refers to a prediction, while a solid star points out a fulfillment of a prophecy related
to the coming of the Messiah, the Lord Jesus Christ.

Annotations. The basic feature of this study Bible is its annotations. There are over 15,000
of them, providing a warm yet scholarly exposition of the biblical text. The annotations offer
helpful explanations, theological insights, and suggestions for other places to direct your study.
The style of the annotations is meant to heighten clarity through effective communication, using
direct, natural language.

Book Introductions and Outlines. Each book of the Bible begins with an introduction that
offers helpful information concerning the background of the book, including authorship and
other circumstances surrounding the book’s composition, and information concerning the teach-
ing about Christ in each book. A detailed outline lists the key features and shows the structure
of the book.

Time Lines. Most book introductions are accompanied by a time line showing the estimated
dates of key occurrences before, during, and after the period of the book. The time line helps you
to establish the book’s historical context and its place in the unfolding of biblical events.

Articles. Over 100 long-format articles provide even more extensive coverage of key doctrinal
topics than would be possible in an annotation. The articles enable closer study of important
Christian doctrines and are useful as discussion starters. (A contents list in the front section gives
page numbers for all articles. These articles have been expanded from the first edition.)

Bible Times and Culture Notes. Included in the text are 150 notes focusing on various
features of Bible times and culture, including such topics as Tents, Farming, Rainfall Patterns,
Correspondence in Bible Times, and more. (A contents list in the front section gives page num-
bers for all Bible Times and Culture Notes.)
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Charts and Diagrams. Sometimes the best way to present information is in the form of a
chart or diagram. More than 80 charts are distributed throughout the Bible, making such infor-
mation available quickly and attractively. (See contents list.)

Word Studies. To provide access to important terms from the original biblical languages, we
have included 350 word studies (and their corresponding Strong’s numbers). Key Hebrew and
Greek words are discussed with regard to the context in which they are used, and their meaning
and biblical usage are explained. These studies have been revised from the first edition to make
them even more useful and pertinent. (See contents list.)

In-Text Maps. Geographical understanding is aided by 69 strategically placed full-color maps.
Journeys and regional activities are shown with clarity and cartographical accuracy, in proximity
to the passages that mention them. (See contents list.)

General Maps. For general use we have also included full-color Bible maps and a map index
in the back of the Bible. When used in conjunction with the in-text maps, the general maps max-
imize your familiarity with the locations of the places named in Scripture.

How to Understand What the Bible Means by What It Says. A helpful how-to article in
the front section furnishes a methodology for Bible study. This article will prove useful to you
time and again as you explore the word of God.

Teachings and Illustrations of Christ. This topical chart of Jesus’ teachings and illustra-
tions supplies references for easy location in the Gospels.

Prophecies of the Messiah Fulfilled in Jesus Christ. This easy-to-use chart quotes the Old
Testament prophecy and the New Testament fulfillment. A center column offers a key reference
point.

The Parables of Jesus Christ. This chart provides a complete list of Jesus’ parables and their
Bible references in the Synoptic Gospels.

The Miracles of Jesus C hrist. This chart presents a list of Jesus’ miracles and their Bible
references in all four Gospels.

Prayers of the Bible. This chart is organized alphabetically by the name of the person or
group praying, the focus of the prayer, and the location of that prayer in Scripture.

Subject Index to Annotations and Features. This is a thorough alphabetical subject index
that details the contents of the features that supplement the biblical text.

Concordance. The subject index is followed by an extensive concordance, the biggest one
Nelson has ever published in the back of an NKJV Bible. Its 195 pages list all of the important
words, phrases, and proper names in the text of the NKJV.

The features described above combine to provide an unparalleled opportunity for Bible study.
Our prayer is that you will be blessed and encouraged as you grow in your knowledge of God’s
Word through your use of The NKJV Study Bible.
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Lit.
LXX

ms., mss.

masc.

Arabic
Aramaic

the 1524-25 edition of the Hebrew
0Old Testament published by Daniel
Bomberg (see Preface to the NKJV,

“The Old Testament Text”)

circa, about, approximately
compare

chapter, chapters

Dead Sea Scrolls

feminine

following verse, following verses
Greek

Hebrew

that is

Kethib (literally, in Aramaic,
“written”)—the written words of the
Hebrew Old Testament preserved by
the Masoretes (see “Qr.” below)

Latin
Literally

Septuagint—an ancient translation of
the Old Testament into Greek

Majority Text (see Preface to the
NK]JV, “The New Testament Text”)

manuscript, manuscripts
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MT

NU

pl.

Sam.

sing.
Syr.
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TR

V., VV.

VSS.

Vs.

Masoretic Text—the traditional
Hebrew Old Testament (see Preface to
the NKJV, “The Old Testament Text”)

the modern eclectic, or “critical,”

text of the Greek New Testament,
published in the twenty-seventh
edition of the Nestle-Aland Greek
New Testament (N) and in the fourth
edition of the United Bible Societies’
Greek New Testament (U)

plural

Qere (literally, in Aramaic, “read”)—
certain words read aloud, differing
from the written words, in the
Masoretic tradition of the Hebrew
Old Testament (see “Kt.” above)

Samaritan Pentateuch—a variant
Hebrew edition of the books of Moses,
used by the Samaritan community
singular

Syriac

Targum—an Aramaic paraphrase of
the Old Testament

Textus Receptus or Received Text
(see Preface to the NKJV, “The New
Testament Text”)

VETSe, VETses

versions—ancient translations of the
Bible

Vulgate—an ancient translation of
the Bible into Latin, translated and
edited by Jerome



PREFACE TO THE

NEW KING JAMES
VERSION

Purpose

In the preface to the 1611 edition, the translators of the Authorized Version, known popularly
as the King James Bible, state that it was not their purpose “to make a new translation . . . but to
make a good one better.” Indebted to the earlier work of William Tyndale and others, they saw
their best contribution to consist in revising and enhancing the excellence of the English versions
which had sprung from the Reformation of the sixteenth century. In harmony with the purpose
of the King James scholars, the translators and editors of the present work have not pursued a
goal of innovation. They have perceived the Holy Bible, New King James Version, as a contin-
uation of the labors of the earlier translators, thus unlocking for today’s readers the spiritual
treasures found especially in the Authorized Version of the Holy Scriptures.

A Living Legacy

For nearly four hundred years, and throughout several revisions of its English form, the King
James Bible has been deeply revered among the English-speaking peoples of the world. The pre-
cision of translation for which it is historically renowned, and its majesty of style, have enabled
that monumental version of the word of God to become the mainspring of the religion, language,
and legal foundations of our civilization.

Although the Elizabethan period and our own era share in zeal for technical advance, the
former period was more aggressively devoted to classical learning. Along with this awakened
concern for the classics came a flourishing companion interest in the Scriptures, an interest that
was enlivened by the conviction that the manuscripts were providentially handed down and were
a trustworthy record of the inspired Word of God. The King James translators were committed to
producing an English Bible that would be a precise translation, and by no means a paraphrase or
a broadly approximate rendering. On the one hand, the scholars were almost as familiar with the
original languages of the Bible as with their native English. On the other hand, their reverence for
the divine Author and His Word assured a translation of the Scriptures in which only a principle
of utmost accuracy could be accepted.

In 1786 Catholic scholar Alexander Geddes said of the King James Bible, “If accuracy and
strictest attention to the letter of the text be supposed to constitute an excellent version, this is
of all versions the most excellent.” George Bernard Shaw became a literary legend in the twen-
tieth century because of his severe and often humorous criticisms of our most cherished values.
Surprisingly, however, Shaw pays the following tribute to the scholars commissioned by King
James: “The translation was extraordinarily well done because to the translators what they were
translating was not merely a curious collection of ancient books written by different authors in
different stages of culture, but the Word of God divinely revealed through His chosen and express-
ly inspired scribes. In this conviction they carried out their work with boundless reverence and
care and achieved a beautifully artistic result.” History agrees with these estimates. Therefore,
while seeking to unveil the excellent form of the traditional English Bible, special care has also
been taken in the present edition to preserve the work of precision which is the legacy of the 1611
translators.

Complete Equivalence in Translation

Where new translation has been necessary in the New King James Version, the most complete
representation of the original has been rendered by considering the history of usage and etymol-
ogy of words in their contexts. This principle of complete equivalence seeks to preserve all of the
information in the text, while presenting it in good literary form. Dynamic equivalence, a recent
procedure in Bible translation, commonly results in paraphrasing where a more literal rendering
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is needed to reflect a specific and vital sense. For example, complete equivalence truly renders
the original text in expressions such as “lifted her voice and wept” (Gen. 21:16); “I gave you
cleanness of teeth” (Amos 4:6); “Jesus met them, saying, ‘Rejoice!’” (Matt. 28:9); and “Woman,
what does your concern have to do with Me?” (John 2:4). Complete equivalence translates fully,
in order to provide an English text that is both accurate and readable.

In keeping with the principle of complete equivalence, it is the policy to translate interjections
which are commonly omitted in modern language renderings of the Bible. As an example, the
interjection behold, in the older King James editions, continues to have a place in English usage,
especially in dramatically calling attention to a spectacular scene, or an event of profound impor-
tance such as the Immanuel prophecy of Isaiah 7:14. Consequently, behold is retained for these
occasions in the present edition. However, the Hebrew and Greek originals for this word can be
translated variously, depending on the circumstances in the passage. Therefore, in addition to
behold, words such as indeed, look, see, and surely are also rendered to convey the appropriate sense
suggested by the context in each case.

In faithfulness to God and to our readers, it was deemed appropriate that all participating
scholars sign a statement affirming their belief in the verbal and plenary inspiration of Scripture,
and in the inerrancy of the original autographs.

Devotional Quality

The King James scholars readily appreciated the intrinsic beauty of divine revelation. They
accordingly disciplined their talents to render well-chosen English words of their time, as well as
a graceful, often musical arrangement of language, which has stirred the hearts of Bible readers
through the years. The translators, the committees, and the editors of the present edition, while
sensitive to the late-twentieth-century English idiom, and while adhering faithfully to the He-
brew, Aramaic, and Greek texts, have sought to maintain those lyrical and devotional qualities
that are so highly regarded in the Authorized Version. This devotional quality is especially ap-
parent in the poetic and prophetic books, although even the relatively plain style of the Gospels
and Epistles cannot strictly be likened, as sometimes suggested, to modern newspaper style. The
Koine Greek of the New Testament is influenced by the Hebrew background of the writers, for
whom even the gospel narratives were not merely flat utterance, but often song in various degrees
of rhythm.

The Style

Students of the Bible applaud the timeless devotional character of our historic Bible. Yet it is
also universally understood that our language, like all living languages, has undergone profound
change since 1611. Subsequent revisions of the King James Bible have sought to keep abreast of
changes in English speech. The present work is a further step toward this objective. Where obso-
lescence and other reading difficulties exist, present-day vocabulary, punctuation, and grammar
have been carefully integrated. Words representing ancient objects, such as chariot and phylac-
tery, have no modern substitutes and are therefore retained.

A special feature of the New King James Version is its conformity to the thought flow of the
1611 Bible. The reader discovers that the sequence and selection of words, phrases, and clauses of
the new edition, while much clearer, are so close to the traditional that there is remarkable ease
in listening to the reading of either edition while following with the other.

In the discipline of translating biblical and other ancient languages, a standard method of
transliteration, that is, the English spelling of untranslated words, such as names of persons and
places, has never been commonly adopted. In keeping with the design of the present work, the
King James spelling of untranslated words is retained, although made uniform throughout. For
example, instead of the spellings Isaiah and Elijah in the Old Testament, and Esaias and Elias in
the New Testament, Isaiah and Elijah now appear in both Testaments.

King James doctrinal and theological terms, for example, propitiation, justification, and sancti-
fication, are generally familiar to English-speaking peoples. Such terms have been retained except
where the original language indicates need for a more precise translation.

Readers of the Authorized Version will immediately be struck by the absence of several pro-
nouns: thee, thou, and ye are replaced by the simple you, while your and yours are substituted for
thy and thine as applicable. Thee, thou, thy, and thine were once forms of address to express a
special relationship to human as well as divine persons. These pronouns are no longer part of our
language. However, reverence for God in the present work is preserved by capitalizing pronouns,
including You, Your, and Yours, which refer to Him. Additionally, capitalization of these pronouns
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benefits the reader by clearly distinguishing divine and human persons referred to in a passage.
Without such capitalization the distinction is often obscure, because the antecedent of a pronoun
is not always clear in the English translation.

In addition to the pronoun usages of the seventeenth century, the -eth and -est verb endings,
so familiar in the earlier King James editions, are now obsolete. Unless a speaker is schooled in
these verb endings, there is common difficulty in selecting the correct form to be used with a
given subject of the verb in vocal prayer. That is, should we use love, loveth, or lovest? do, doeth,
doest, or dost? have, hath, or hast? Because these forms are obsolete, contemporary English usage
has been substituted for the previous verb endings.

In older editions of the King James Version, the frequency of the connective and far exceed-
ed the limits of present English usage. Also, biblical linguists agree that the Hebrew and Greek
original words for this conjunction may commonly be translated otherwise, depending on the
immediate context. Therefore, instead of and, alternatives such as also, but, however, now, so, then,
and thus are accordingly rendered in the present edition, when the original language permits.

The real character of the Authorized Version does not reside in its archaic pronouns or verbs
or other grammatical forms of the seventeenth century, but rather in the care taken by its scholars
to impart the letter and spirit of the original text in a majestic and reverent style.

The Format

The format of the New King James Version is designed to enhance the vividness and devotion-
al quality of the Holy Scriptures:

e Subject headings assist the reader to identify topics and transitions in the biblical content.

e Words or phrases in italics indicate expressions in the original language which require
clarification by additional English words, as also done throughout the history of the King
James Bible.

e Oblique type in the New Testament indicates a quotation from the Old Testament.

e Prose is divided into paragraphs to indicate the structure of thought.

e Poetry is structured as contemporary verse to reflect the poetic form and beauty of the pas-
sage in the original language.

e The covenant name of God was usually translated from the Hebrew as Lorp or Gob (using
capital letters as shown) in the King James Old Testament. This tradition is maintained. In
the present edition the name is so capitalized whenever the covenant name is quoted in the
New Testament from a passage in the Old Testament.

The Old Testament Text

The Hebrew Bible has come down to us through the scrupulous care of ancient scribes who
copied the original text in successive generations. By the sixth century A.D. the scribes were
succeeded by a group known as the Masoretes, who continued to preserve the sacred Scriptures
for another five hundred years in a form known as the Masoretic Text. Babylonia, Palestine, and
Tiberias were the main centers of Masoretic activity; but by the tenth century A.D. the Masoretes
of Tiberias, led by the family of ben Asher, gained the ascendancy. Through subsequent edi-
tions, the ben Asher text became in the twelfth century the only recognized form of the Hebrew
Scriptures.

Daniel Bomberg printed the first Rabbinic Bible in 1516-17; that work was followed in 1524-
25 by a second edition prepared by Jacob ben Chayyim and also published by Bomberg. The
text of ben Chayyim was adopted in most subsequent Hebrew Bibles, including those used by
the King James translators. The ben Chayyim text was also used for the first two editions of
Rudolph Kittel’s Biblia Hebraica of 1906 and 1912. In 1937 Paul Kahle published a third edition
of Biblia Hebraica. This edition was based on the oldest dated manuscript of the ben Asher text,
the Leningrad Manuscript B19a (A.p. 1008), which Kahle regarded as superior to that used by
ben Chayyim.

For the New King James Version the text used was the 1967/1977 Stuttgart edition of the
Biblia Hebraica, with frequent comparisons being made with the Bomberg edition of 1524-25.
The Septuagint (Greek) Version of the Old Testament and the Latin Vulgate also were consulted.
In addition to referring to a variety of ancient versions of the Hebrew Scriptures, the New King
James Version draws on the resources of relevant manuscripts from the Dead Sea caves. In the
few places where the Hebrew was so obscure that the 1611 King James was compelled to follow
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one of the versions, but where information is now available to resolve the problems, the New
King James Version follows the Hebrew text. Significant variations are recorded in the center
reference column.

The New Testament Text

There is more manuscript support for the New Testament than for any other body of ancient
literature. Over five thousand Greek, eight thousand Latin, and many more manuscripts in other
languages attest the integrity of the New Testament. There is only one basic New Testament used
by Protestants, Roman Catholics, and Orthodox, by conservatives and liberals. Minor variations
in hand copying have appeared through the centuries, before mechanical printing began about
A.D. 1450.

Some variations exist in the spelling of Greek words, in word order, and in similar details.
These ordinarily do not show up in translation and do not affect the sense of the text in any way.

Other manuscript differences such as omission or inclusion of a word or a clause, and two
paragraphs in the Gospels, should not overshadow the overwhelming degree of agreement which
exists among the ancient records. Bible readers may be assured that the most important differ-
ences in English New Testaments of today are due, not to manuscript divergence, but to the way
in which translators view the task of translation: How literally should the text be rendered? How
does the translator view the matter of biblical inspiration? Does the translator adopt a paraphrase
when a literal rendering would be quite clear and more to the point? The New King James Ver-
sion follows the historic precedent of the Authorized Version in maintaining a literal approach
to translation, except where the idiom of the original language cannot be translated directly into
our tongue.

The King James New Testament was based on the traditional text of the Greek-speaking
churches, first published in 1516, and later called the Textus Receptus or Received Text. Although
based on the relatively few available manuscripts, these were representative of many more which
existed at the time but only became known later. In the late nineteenth century, B. Westcott and
F. Hort taught that this text had been officially edited by the fourth-century church, but a total
lack of historical evidence for this event has forced a revision of the theory. It is now widely
held that the Byzantine Text that largely supports the Textus Receptus has as much right as the
Alexandrian or any other tradition to be weighed in determining the text of the New Testament.

Since the 1880s most contemporary translations of the New Testament have relied upon a rel-
atively few manuscripts discovered chiefly in the late nineteenth and early twentieth centuries.
Such translations depend primarily on two manuscripts, Codex Vaticanus and Codex Sinaiticus,
because of their greater age. The Greek text obtained by using these sources and the related pa-
pyri (our most ancient manuscripts) is known as the Alexandrian Text. However, some scholars
have grounds for doubting the faithfulness of Vaticanus and Sinaiticus, since they often disagree
with one another, and Sinaiticus exhibits excessive omission.

A third viewpoint of New Testament scholarship holds that the best text is based on the
consensus of the majority of existing Greek manuscripts. This text is called the Majority Text.
Most of these manuscripts are in substantial agreement. Even though many are late, and none
is earlier than the fifth century, usually their readings are verified by papyri, ancient versions,
quotations from the early church fathers, or a combination of these. The Majority Text is similar
to the Textus Receptus, but it corrects those readings which have little or no support in the Greek
manuscript tradition.

Today, scholars agree that the science of New Testament textual criticism is in a state of flux.
Very few scholars still favor the Textus Receptus as such, and then often for its historical prestige
as the text of Luther, Calvin, Tyndale, and the King James Version. For about a century most have
followed a Critical Text (so called because it is edited according to specific principles of textual
criticism) which depends heavily upon the Alexandrian type of text. More recently many have
abandoned this Critical Text (which is quite similar to the one edited by Westcott and Hort) for
one that is more eclectic. Finally, a small but growing number of scholars prefer the Majority
Text, which is close to the traditional text except in the Revelation.

In light of these facts, and also because the New King James Version is the fifth revision of
a historic document translated from specific Greek texts, the editors decided to retain the tradi-
tional text in the body of the New Testament and to indicate major Critical and Majority Text
variant readings in the center reference column. Although these variations are duly indicated
in the center-column notes of the present edition, it is most important to emphasize that fully
eighty-five percent of the New Testament text is the same in the Textus Receptus, the Alexandri-
an Text, and the Majority Text.
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Center-Column Notes

Significant explanatory notes, alternate translations, and cross-references, as well as New
Testament citations of Old Testament passages, are supplied in the center reference column.

Important textual variants in the Old Testament are identified in a standard form.

The textual notes in the present edition of the New Testament make no evaluation of read-
ings, but do clearly indicate the manuscript sources of readings. They objectively present the facts
without such tendentious remarks as “the best manuscripts omit” or “the most reliable manu-
scripts read.” Such notes are value judgments that differ according to varying viewpoints on the
text. By giving a clearly defined set of variants the New King James Version benefits readers of
all textual persuasions.

Where significant variations occur in the New Testament Greek manuscripts, textual notes
are classified as follows:

NU-Text

These variations from the traditional text generally represent the Alexandrian or
Egyptian type of text described previously in “The New Testament Text.” They are
found in the Critical Text published in the twenty-seventh edition of the Nestle-
Aland Greek New Testament (N) and in the United Bible Societies’ fourth edition
(U), hence the acronym, “NU-Text.”

M-Text

This symbol indicates points of variation in the Majority Text from the traditional
text, as also previously discussed in “The New Testament Text.” It should be noted
that M stands for whatever reading is printed in the published Greek New Testament
According to the Majority Text, whether supported by overwhelming, strong, or only
a divided majority textual tradition.

The textual notes reflect the scholarship of the past 150 years and will assist the reader to
observe the variations between the different manuscript traditions of the New Testament. Such
information is generally not available in English translations of the New Testament.



HOW TO UNDERSTAND

WHAT THE BIBLE MEANS
BY WHAT IT SAYS

BY EARL D. RADMACHER

After the apostle Paul had given some significant teaching to his younger son in the faith,
Timothy, he gave him the key to understanding (2 Tim. 2:15):

“Be diligent to present yourself approved to God, a worker who does not need to be ashamed,
rightly dividing the word of truth.”

If the reader is going to understand what he or she is reading, then the rules of communication
must be diligently followed. These are the same rules that are followed in everyday conversation
when understanding takes place. In other words, there is not a special or secret set of rules for
understanding God’s Word.

The Basic Principle

Central to everything else in this process is the recognition that meaning is singular, not plural.
For example, the popular response often heard, “there are many different interpretations of that,”
is clearly false. There may be ten suggested interpretations, but at least nine of them are false. The
interpretation is what the writer intended with the vocabulary he used. But this does not limit ap-
plication, because although the interpretation is single, application may be multiple. It is the work
of the Holy Spirit to illumine hearts to see a variety of applications to life. But the applications,
to be valid, must be true to the author’s intended interpretation as expressed in the written text.

A Four-Step Process

If there is only one valid interpretation of a biblical passage, how then is it to be understood?
Paul’s challenge to “rightly divide the word of truth” may be fulfilled by using the following
four-step process:

First step: Word Focus
Second step: Word Relations
Third step: Context

Fourth step: Culture

Now let’s put the process to work on an often-quoted verse of Scripture (Matt. 18:20) where
Jesus is speaking to His disciples:
“For where two or three are gathered together in My name, I am there in the midst of them.”

Word Focus

A key word is “gathered.” A complete concordance lists various forms of gather in the New
Testament about 75 times. These occurrences translate some ten different Greek words, but over
half of them translate just one Greek verb (the one used in our passage) made up of two parts
meaning “with, together with,” and “to lead, bring”; thus the expression means “to lead or bring
together.” This discovery of the etymology of a word is a good starting point for study. One could
go on to look at the word comparatively by studying its synonyms and antonyms. Most important
in word study, however, is to note the usage of the word historically in Scripture.

The use of “gathered” in this verse may be puzzling to the reader because the group is so small.
Just “two or three.” Yet it is a very important gathering because Jesus Christ is “in the midst of
them” when the condition is fulfilled that the gathering be in His name. Such a significant gath-
ering with Christ drives us to look very carefully at this verse, so we need to move to the second
step in the process of finding the meaning, namely word relations.
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Before we do that, however, it may be worthwhile to suggest two tools that will be helpful to
the student of Scripture in the first step: (1) The Majority Text Greek New Testament Interlinear.
This work interweaves the English translation and the Greek text so that the student can see
what Greek words translate into the English rendering. (2) An Expository Dictionary of New
Testament Words. This handy tool for the English reader by W. E. Vine gives precise meanings of
Greek words. It serves as somewhat of a combination dictionary and concordance.

Word Relations

Word studies are enlightening and fun, but words do not stand alone. Rather, they are related
to the words around them. We call these relationships grammar or syntax (“to place together”)
and studying them is crucial to learning the meaning of Matthew 18:20. For example, the very
first word (“for”) expresses a relationship. It is small and usually ignored, but it is an important
conjunction. It lets you know that this verse does not stand alone but is directly related to what
has just been stated. It establishes the reason or cause for the preceding instructions.

Two other words that show grammatical relations are the adverbs “where” and “there.” The
“where” pertains to the dependent clause and the “there” to the independent clause. The inde-
pendent clause contains the main idea of the sentence (“I am”) which identifies the actions. Thus
the personal, powerful presence and ministry of Jesus Christ will be experienced (main clause)
where the gathering is functioning according to His directives, in His name. This being the case,
we are motivated in our search for meaning to take the third step in the process.

Context

It has sometimes been said (with tongue in cheek, perhaps) that there are three rules for
understanding the meaning of the text. The first is context. The second is context. The third is
context. This overstatement makes the point—so let’s do it!

There are basically three areas of context to study.

1. The immediate context.
2. The book context.
3. The Bible context.

Taking your cue from the causal conjunction (“for”) of verse 20, begin moving back in the
immediately preceding context. Notice the reference to the “two” in verse 19 and the “again”
which precedes it. Keep moving back and find the original reference to “two or three” in verse 16.
At this point, the words of Jesus take you back to the Old Testament context (Deut. 19:15) for a
principle of settling disputes. Now you are gaining awareness of what the “gathered” is referring
to in verse 20. But note the contrastive conjunction (“But”) that begins verse 16. This sends you
back to verse 15 and the topic sentence which begins the paragraph and starts the immediately
preceding context of verse 20. Now you have the subject matter of this whole section, namely a
breach of relationship between brothers in Christ: “ . . if your brother sins against you.” Thus
this passage is telling how members of Christ’s family settle disputes.

Now let’s look at the context following our text of verse 20. Peter’s question in response to
Jesus shows that he understood exactly what Jesus was talking about and he applied it to himself:

“Lord, how often shall my brother sin against me, and I forgive him? Up to seven times?”

Thus in the context of verse 20, Jesus is presenting the process for dealing with sin and main-
taining unity in the church (verse 17), which was yet to be established. It starts with private
confronting in verse 15 (one on one), moves to group adjudication in verse 16 (two or three), and
is finalized by the church in verse 17, the highest court of appeal on earth for spiritual account-
ability. In verses 18 and 19, Jesus strongly reinforces the legitimacy of this process of discipline
in the family of believers by stating that, when it is done properly, they will be accomplishing on
earth that which has already been determined as the will of God in heaven.

Thus in verse 20, Jesus summarizes this whole process of discipline by affirming that when it
is carried out according to His directives, it has the power and authority of His almighty presence.

If you now move from the immediate context to the context of the whole book of Matthew,
you will find that Christ spoke of the future church (Matt. 18:17) only one other time in the
Gospels, namely in Matthew 16:18. In that passage, He spoke of its nature:

<. Twill build My church, and the gates of Hades shall not prevail against it.”

The church was to be a future (“will”), personal (“My”), permanent (“Hades . . . not prevail”’)
project of Jesus Christ Himself (“I”). By way of comparison, in Matthew 18:15-20, Jesus presents
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the procedure of governing and maintaining the unity of that church, His body, which was yet
to be established at Pentecost.

There is yet a further area of context, namely, the remainder of the Bible. In pursuing that,
one might continue this study by comparing the parallel passage in Luke 17:3, 4. One could also
move on to the letters to the churches for further instruction and development of a total doctrine
of church discipline (see 1 Cor. 5:1—6:20; 1 Tim. 5:19-22; Titus 3:1-11; Heb. 13:17).

Culture

The final step in our four-step process is the cultural study. This seeks to recreate the setting.
Actually this may be done at the beginning as well as throughout the study process. There are
three major areas of culture, which may be designated as follows:

1. Social—the customs of the times.
2. Temporal—the period in history.
3. Geographical—the place on earth.

Many helpful books are available for this area of study, especially Bible dictionaries and
encyclopedias.

Two words in the immediate context that have social and cultural implications are “heathen”
and “tax collector.” Why are those words chosen as picturing the status of the brother who re-
fuses the discipline of the church?

With respect to timing in history, this passage of the teaching of Jesus occurred early in His
fourth year of public ministry. It follows His prediction of His coming death and resurrection
(Matt. 16:21; 17:22, 23). Although He lived under the Mosaic law and kept it perfectly (Matt.
5:17), He predicted this current dispensation of grace (John 1:17) and the birth of the church
(Matt. 16:18; cf. Eph. 3:1-21). Thus Jesus was preparing His disciples who were going to be the
foundation stones in the church (Eph. 2:19-22) that would be established at Pentecost (Acts 1:4,
5; cf. 1 Cor. 12:13).

Concerning geographical setting, Jesus was teaching at Capernaum on the northwestern shore
of the Sea of Galilee. He had recently been at Caesarea Philippi (today known as Banias) at the
foot of Mount Hermon, one of three sources of the Jordan River. In that beautiful setting, after
He was transfigured in their midst, the voice of God from heaven declared, “This is My beloved
Son, in whom I am well pleased. Hear Him!”

Perhaps this is the appropriate word for all of us as we now approach God’s Word. “Hear
Him!”
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THE FIRST BOOK OF MOSES CALLED

GENESIS

THE WORDS, “In the beginning, God created the heavens and the earth,” have evoked con-
siderable debate; but without apology, that is how this book begins. In the words of one of
the historic creeds: “l believe in God the Father almighty, Maker of heaven and earth.” These
words are only the beginning of this book of beginnings—a prologue to a prologue. Genesis
gives more than an account of creation. It also describes other beginnings—humanity’s Fall
into sin and the start of God's elaborate rescue mission for all peoples. It tells what happened
first in many important respects (creation, sin, judgment, languages, races, marriage); but at
the center of Genesis lies God's sovereign call to Abram and Sarai, a couple of idol worshipers
in the Middle East.

Author and Background The Book of Genesis was written and compiled by Moses in the Wilderness of
Sinai. Biblical and extrabiblical evidence points to this fact. Jesus clearly assumes Mosaic authorship of Genesis
in the statement, “Moses therefore gave you circumcision” (compare also Acts 15:1). Since the reason for cir-
cumcision is mentioned only in Genesis 17, Jesus had to be referring to Moses’ compilation of the story. Second,
both Jewish and Christian tradition unanimously agree with this biblical testimony: Moses compiled and wrote
the Pentateuch, the first five books of the Bible, in the Wilderness of Sinai. This would place his authorship of
Genesis around the fifteenth century B.C.

Many scholars since the nineteenth century have denied Moses’ authorship of Genesis. Instead, some of
these scholars have suggested that the Pentateuch, including Genesis, was compiled at a later date, perhaps
in the sixth century B.C. According to this analysis, anonymous editors used at least four documents to piece
together the Pentateuch. These four documents were identified by tracing the divine names, such as Elohim
and Yahweh, through the Pentateuch, and by tracing certain variations in phraseology and word choice. The
four documents are called: the J document, which uses Yahweh for God; the E document, which uses Elohim
for God; the P or Priestly document; and the D or Deuteronomic document. More recently, this dissection of
the Pentateuch has been challenged, and no real consensus has emerged from the ensuing scholarly debate.

By appreciating the unified structure of Genesis, Moses’ guiding hand in the compilation and authorship of
Genesis can be discerned. Certainly, Moses used other literary sources to piece together his narrative. Sometimes
these sources are identified (see Gen. 5:1). Moses presumably edited these older documents to make them
understandable to his readers—the second Israelite generation after the Exodus. And later prophets updated
the language for the ensuing generations of Israelite readers.

But after all the analysis, it is clear that Moses wrote and compiled Genesis to encourage the early Israelites
while they were preparing to enter the land of Canaan, the Promised Land. The content of Genesis would have
been especially significant to them. It explains why their ancestors went to Egypt in the first place, why their
nation was destined for another Promised Land, and why God had revealed Himself so dramatically to them
in the wilderness.
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Principal Message Genesis, the book of beginnings, has two parts. The first
part (chs. 1-11) serves as a prologue to the second part (chs. 12-50), the book’s
main event—God'’s sovereign work in Abraham's family to accomplish His good
will for all nations. This prologue (chs. 1-11) provides keys that unlock the rest of
the book and the rest of the Bible as well.

Four key concepts presented in Genesis 1-11 are crucial for comprehending
the rest of the Bible. First, the God who entered the lives of Abram and Sarai is the
same God who created the entire universe. He is the only true and living God—
Yahweh, the Creator and the Savior of the world. Second, all people have rebelled

against God, their benevolent Creator, and His good
will for them. Humanity has inherited a state of
sinfulness from Adam and Eve’s rebellion in the
Garden of Eden. Third, God judges and will judge
the actions of all people. God, by sending the
Flood, made it clear to Noah and to everyone that
human wickedness is entirely unacceptable. God
cannot let evil reign free in His creation. Fourth,
sin continues to plague all of humanity—even after
the Flood. Although the Flood did not wash away
sin, God, as the second half of Genesis (chs.
12-50) reveals, has a plan to save humanity

from its own evil deeds.

The first part of Genesis provides
the setting for the story of
Abram and Sarai (chs. 12-50).
Their world is populated by
a broad spectrum of people
groups, each with its own lan-
guage, customs, values, and
beliefs, and all have adopted
their own imaginary gods.

The main story of Gene-
sis—God’s plan to bless all
nations through Abraham’s
descendants—starts in chapter

12. It begins with God'’s call to

Abram and Sarai (Abraham and
Sarah) to become the parents of a new people—a new nation. This new nation
would become God'’s tool for blessing all peoples. Even though Abram and Sarai
were merely an elderly couple with the means to travel, God chose to begin His
plan of redemption for the entire world with them. The description of their experi-
ences demonstrates the irruption (the breaking into from without) of God's blessing
into their lives. Central to God's blessing was His covenant with Abraham—the
Abrahamic covenant (see 12:1-3; 15:1-21). God, the awesome Creator of the entire
universe, freely chose to make everlasting promises to Abraham and his descen-
dants. These promises in the Abrahamic covenant were the foundation for all of
God’s subsequent promises and covenants in the Bible. Genesis is not merely a
beginning; it provides the foundation for the rest of the biblical narrative.

The Atrahasis Epic, c. seventeenth century B.C.,
contains an account of creation and early human
history, including the Flood.

© 2013 by Zondervan

CHRIST IN THE SCRIPTURES

According to the New Testament, Adam is “a type of Him who was to come” (Rom.
5:14). In other words, Adam’s life in some ways points vividly to Jesus. Consider
that both individuals entered the world through a special act of God, as sinless
men. But while Adam is the head of the old creation, Christ is the head of a new
creation.

Melchizedek (whose name literally means “king of righteousness”) is a strange
and shadowy figure who suddenly appears in Genesis 14. He is the king of Salem
(which means “peace”); the Bible calls him “the priest of God Most High.” Some

undatable
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scholars believe that this one who was, in the words of Hebrews 7:3, “made like the Son of God,” was in fact
Christ Himself. Christ, after all, is known as the Prince of Peace (Is. 9:6).

Joseph's character and experiences (chs. 39-50) foreshadow the coming of the Messiah in that both Joseph
and Christ are objects of special love by their fathers, hated by their brothers, rejected as rulers over their
brothers, conspired against and sold for silver, condemned though innocent, and raised from humiliation to
glory by the power of God.

GENESIS OUTLINE

Prologue
. The stories of Creation and the Fall 1:1—3:24
A. Creation: the seven days 1:1—2:3
B. Creation: the making of man and woman 2:4-25
C. The fall of humankind and God’s judgment on Adam and Eve 3:1-24
The family of Adam and Eve 4:1—5:32
A. Cainand Abel 4:1-26
B. The family history of Adam and Eve 5:1-32
The Flood 6:1—9:29
A. The sons of God and the daughters of men 6:1-4
B. The choosing of Noah 6:5-22
C. The arrival of the Flood 7:1-24
D. The abating of the waters 8:1-22
E. The aftermath 9:1-29
IV. The early nations and the Tower of Babel 10:1—11:32

The early Israelites had a nomadic lifestyle. They lived in tents, which allowed them to easily move and travel to a
new location. yeowatzup/Flickr, CC-BY 2.0
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Main Section
|. Abram and Sarai (Abraham and Sarah) 12:1—25:34
A. Abram and Sarai and their early experiences in the land of Canaan 12:1—15:21
B. Abram and Sarai’s search for a son 16:1—22:24
C. Abraham and Sarah’s last days 23:1—25:34
. Isaac and Rebekah 26:1—27:45
A. Isaac and Abimelech 26:1-33
B. Isaac’s blessing on his two sons Jacob and Esau 27:1-45
Jacob and Esau 27:46—36:43
. The sending of Jacob to Laban 27:46—28:5
Esau’s marriage to a daughter of Ishmael 28:6-9
. God's self-revelation to Jacob at Bethel 28:10-22
. Jacob’s family 29:1—30:24
Jacob'’s dealings with Laban in Padan Aram 30:25—31:55
The reconciliation of Jacob and Esau 32:1—33:20
. Dinah and her brothers 34:1-31
. The last days of Isaac 35:1-29
. The family records of Esau 36:1-43
IV. Joseph (with two interludes) 37:1—50:26
. Joseph’s dreams and a family nightmare 37:1-36
Interlude 1: Judah and Tamar 38:1-30
. Joseph'’s humiliation in Egypt 39:1—40:23

T oM moN ® >

. Joseph's exaltation in Egypt 41:1-57
Joseph'’s reunion with his family 42:1—47:31
Interlude 2: Jacob's last days 48:1—50:14

. Joseph’s last days 50:15-26
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The History of Creation
n the “beginning ?God created the
heavens and the earth. 2The earth
was ¢without form, and void; and
darkness was on the face of the
deep. 4And the Spirit of God was hover-
ing over the face of the waters.
3¢Then God said, f“Let there be
41ight”; and there was light. ¢ And God
saw the light, that it was good; and God
divided the light from the darkness. > God
called the light Day, and the "darkness
He called Night. 2So the evening and the
morning were the first day.
6Then God said, i“Let there be a 3fir-
mament in the midst of the waters, and
let it divide the waters from the waters.”
7Thus God made the firmament, /and di-
vided the waters which were under the
firmament from the waters which were
kabove the firmament; and it was so.
8 And God called the firmament Heaven.
So the evening and the morning were the
second day.
9Then God said, !“Let the waters
under the heavens be gathered together

Rev.4:11

11:3]

CHAPTER 1

19Ps. 102:25; Is.
40:21; [John 1:1-3;
Heb. 1:10] b Gen.
2:4;[Ps. 8:3;89:11;
90:2]; Is. 44:24; Acts
17:24; Rom. 1:20;
[Heb. 1:2; 11:3];

2¢Jer.4:23 4[Gen.
6:3]; Job 26:13; Ps.
33:6; 104:30; Is.
40:13, 14 " Words
initalic type have
been added for
clarity. They are
not found in the
original Hebrew or
Aramaic.
3ePs.33:6,9

f2 Cor. 4:6 9[Heb.

5hJob 37:18; Ps.
19:2; 33:6; 74:16;
104:20; 136:5; Jer.
10:12 2Lit. And
evening was, and
morning was, a
day, one.

6Job 37:18; Jer.
10:12; 2 Pet. 3:5

3 expanse

7iJob 38:8-11; Prov.
8:27-29 kPs.148:4
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into one place, and "let the dry land ap-
pear”; and it was so. 1°And God called
the dry land Earth, and the gathering to-
gether of the waters He called Seas. And
God saw that it was good.

1 Then God said, “Let the earth "bring
forth grass, the herb that yields seed, and
the ofruit tree that yields fruit according
to its kind, whose seed is in itself, on the
earth”; and it was so. 12And the earth
brought forth grass, the herb that yields
seed according to its kind, and the tree
that yields fruit, whose seed is in itself
according to its kind. And God saw that
it was good. 13So the evening and the
morning were the third day.

14Then God said, “Let there be ?lights
in the firmament of the heavens to divide
the day from the night; and let them be
for signs and 9seasons, and for days and
years; 3and let them be for lights in the
firmament of the heavens to give light on

9/]Job 26:10; Ps.104:6-9; Prov. 8:29; Jer. 5:22; 2 Pet. 3:5 m Ps.
24:1,2;33:7;95:5 11 nPs.65:9-13; 104:14; Heb. 6:7 ©2 Sam.
16:1; Luke 6:44 14 P Deut. 4:19; Ps. 74:16; 136:5-9 9 Ps. 104:19

1:1 In the beginning is a thesis statement, which can be para-
phrased, “Here is the story of God'’s creation of the heavens and
the earth.” The focus is on the creation of the material world—the
heavens and the earth. God: This standard Hebrew term for deity,
Elohim, is in the form called the plural of majesty or the plural of
intensity. In contrast to the ordinary plural (gods), this plural means
“the fullness of deity” or “God—uvery God." Even though the word
for God is plural, the verb for created is singular. It means “to fashion
anew.” This oft-used word in the Bible always has God as its subject.
Here, it means that God renewed what was in a chaotic state. God
changed chaos into cosmos, disorder into order, emptiness into
fullness. The heavens and the earth mean “all of creation” or “the
cosmos.”

1:2 The two words without form . . . void express one concept—
chaos. The earth had been reduced to this state (Jer. 4:23); it was
not the way God had first created it (Is. 45:18). Darkness is a potent
biblical symbol of evil and wrong (Job 3:5; Ps. 143:3; Is. 8:22; John
3:19). The deep is a term for the secret places of the waters (see also
7:11); this term sounds enough like the name of the Babylonian god-
dess Tiamat to remind the ancient reader of the Babylonian story
of creation to which this story stands in dramatic contrast. All these
images together portray chaos, disaster, and devastation. From
this portrait of utter ruin, God brought an orderly creation. The
Spirit of God was hovering like a mother stork might hover over
her nest—a portent of life to come from the dark, murky depths
of the chaos below (the Spirit is described as a dove in Matt. 3:16).
1:3 Let there be light: These words express a principal theme of the
Bible: God bringing light into the darkness (see Is. 9:1, 2). Here, God
produced physical light. The NT records God sending His Son to be
the light of the world (John 8:12). In the end, there will no longer be
any darkness at all (Rev. 21:23). God said it, and it was done: there
was light. His command caused reality.

1:4 Having examined the light, God declared it to be good—a pow-
erful term of God's blessing.

1:5 Day . . . Night: The naming of these elements of creation is a
mark of God's sovereignty. In the thinking of the peoples of the
ancient Middle East, naming something was a mark of power or
lordship. For them, names were not merely labels, but descriptions
with some force to them. Since the sun was not yet created (vv.
14-19), the first day (lit., a day, one) is ambiguous. Some say that
the “seven days” is a literary frame on which the story of creation
is draped. Others argue for a strict pattern of seven 24-hour days.

1:6 In biblical usage, the term firmament means "heavens.” Literally,
it means “something stretched out, like hammered metal.”

1:7 divided the waters: The notion of upper and lower waters is
somewhat mysterious. The language may simply refer to waters
gathered in a liquid state and to moisture in the atmosphere. The
division of the waters is another of God's acts in bringing order out
of disorder.

1:9 The gathering of the waters and the separation of the dry land
are further actions of God in establishing control over the chaos
described in v. 2. Each act of separation and distinction brings order
out of disorder, form out of formlessness, cosmos out of chaos. Each
act also demonstrates the Lord’s power and wisdom (Prov. 8:22-31).
1:10 Again, naming the creation marks God’s lordship (see v. 5). The
naming of the earth in this verse suggests that the term was used
in anticipationinv. 2.

1:11, 12 The broad words grass, tree, and fruit tree encompass all
plants, shrubs, and trees. The reference to seed and kind speaks
of the fact that the plant kingdom will continue to reproduce. God
not only created plant life; He also set in motion the processes that
make plant life reproduce.

1:14, 15 The creation of the sun, moon, and stars is described in
general terms in these verses; vv. 16-18 spell out the details. Lights
in the firmament are luminaries (objects that shine). They produce
the division between the day and night. signs and seasons: Some

(Heb. pl. ‘elohim) (1:1, 26; Deut. 7:9; Is. 45:18) Strong's #430

The standard Hebrew term for God. This word is related to
similar words for deity found throughout almost all Semitic
languages. The basic meaning is probably “Mighty” or “the
Almighty.” In Hebrew, this word often occurs in a form
called “the plural of majesty” or “the plural of intensity.”
In contrast to a normal plural (that is, “gods,” such as the
false gods of 1 Kin. 19:2), the Hebrew uses this plural to
mean “The Fullness of Deity” or “God—Very God!"” Many
Christians point to the plural form of this word as revealing
the plural nature of God. God is one, but He is also three
distinct persons: the Father, the Son, and the Holy Spirit.
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the earth”; and it was so. 16 Then God
made two great 4lights: the "greater light
to rule the day, and the slesser light to
rule the night. He made 'the stars also.
17God set them in the firmament of the
“heavens to give light on the earth, 18and
to vrule over the day and over the night,
and to divide the light from the darkness.
And God saw that it was good. 19So the
evening and the morning were the fourth
day.

20Then God said, “Let the waters
abound with an abundance of living
Screatures, and let birds fly above the
earth across the face of the ¢firmament
of the heavens.” 21So " God created great
sea creatures and every living thing that
moves, with which the waters abound-
ed, according to their kind, and every
winged bird according to its kind. And
God saw that it was good. 22 And God
blessed them, saying, *“Be fruitful and
multiply, and fill the waters in the seas,
and let birds multiply on the earth.” 23So

33:20,25

16 7 Ps. 136:8
sDeut. 17:3; Ps.
8:3 tDeut. 4:19;
Job 38:7; Is. 40:26
4 luminaries

17 uGen. 15:5; Jer.

18vJer.31:35

20 ° souls 6 expanse
21 wPs. 104:25-28
22 xGen. 8:17

26 Y Gen. 9:6; Ps.
100:3; Eccl. 7:29;
[Eph. 4:24]; James
3:9 2Gen. 9:2; Ps.
8:6-8 7 Syr. all the
wild animals of

27 aGen. 5:2; 1 Cor.
11:7 b Matt. 19:4;
[Mark 10:6-8]

28 <Gen.9:1,7; Lev.
26:9 91 Cor. 9:27

the evening and the morning were the
fifth day.

24Then God said, “Let the earth bring
forth the living creature according to its
kind: cattle and creeping thing and beast
of the earth, each according to its kind”;
and it was so. 25 And God made the beast
of the earth according to its kind, cattle
according to its kind, and everything that
creeps on the earth according to its kind.
And God saw that it was good.

26 Then God said, #“Let Us make man
in Our image, according to Our likeness;
zlet them have dominion over the fish
of the sea, over the birds of the air, and
over the cattle, over 7all the earth and
over every creeping thing that creeps on
the earth.” 27So God created man “in
His own image; in the image of God He
created him; male and female He creat-
ed them. 28 Then God blessed them, and
God said to them, ¢“Be fruitful and mul-
tiply; fill the earth and 4subdue it; have
dominion over the fish of the sea, over

have mistakenly viewed these words as a biblical basis for astrology.
The signs in this case relate to phases of the moon and the relative
positions of stars that mark the passage of time from the vantage
point of earth. The two words form a pair that may be translated
seasonal signs.

1:16 Asin vv. 14, 15, the term for lights can mean “luminaries.” The
word can either designate the sun, which emits light, or the moon,
which reflects light. He made the stars also: This is a remarkable
statement. In the ancient Middle East, other religions worshiped,
deified, and mystified the stars. Israel’s neighbors revered the stars
and looked to them for guidance. In contrast, the biblical creation
story gives the stars only the barest mention, as though the writer
shrugged and said, “And, oh, yes. He also made the stars.” Such a
statement showed great contempt for ancient Babylonian astrology
(see Ps. 29;93).

1:17 God set them: Interestingly, the sun and moon are not named
here, though they are clearly intended. The principal issue through-
out these verses is that God alone is in control.

1:21 The verb for created is the same one used in v. 1 (see v. 27,
the creation of man). According to its kind suggests the capa-
bility to reproduce themselves (see v. 12). God not only made the
living creatures, but He gave them the power to propagate and
to proliferate, to fill the air and the seas in great numbers and in
wonderful variety.

1:22 God blessed them: The first use of this important phrasing
in the Bible (see 1:28; 2:3; 12:2, 3), and it is used of fish and birds!
1:24 The expression living creature contains the word sometimes
used for the soul, but the word can also mean “life,” “being,” “living
thing,” or “person,” depending on the context. The same phrase is
used for man in 2:7. cattle and creeping thing and beast of the

(Heb. shamayim) (1:1, 8, 9; 2:1; Ps. 2:4) Strong's #8064

The Hebrew word for heavens may refer to either the phys-
ical heavens, the sky or the atmosphere of earth (2:1, 4,
19), or to the dwelling place of God (Ps. 14:2), the spiritual
heaven. The expression is probably derived from a word
meaning “to be high, lofty.” To describe God as living in the
heavens is to describe His exalted position over all people.
The physical heavens testify to God's glorious position and
also to His creative genius (Ps. 19:1, 6).

earth: Three sweeping categories, like those of vv. 11, 20, make the
point that God created all living things.

1:25 God saw that it was good: The sixth time that this phrasing
is used (see 1:4, 10, 12, 18, 21). Everything that God had made so
far was good.

1:26 Let Us make emphasizes the majesty of the speaker and al-
lows for the later revelation of the Trinity (see 11:7; Matt. 28:19). The
Us cannot refer to the angels that are present with God because
man is made in the image of God, not of the angels. in Ourimage:
What is the image of God in man? The traditional view is that God’s
image includes certain moral, ethical, and intellectual abilities. A
more recent view, based on Hebrew grammar and the knowledge
of the ancient Middle East, interprets the phrase as meaning “Let
Us make man as ourimage” (the Hebrew preposition in this phrase
can be translated as). God placed humankind as living symbols
of Himself on earth to represent His reign. This interpretation fits
well with the command that follows—to reign over all that God
has made. according to Our likeness: This phrase draws attention
to the preceding figure of speech. Since God is Spirit (John 4:24),
there can be no “image” or “likeness” of Him in the normal sense of
these words. Indeed, image-making was later strongly prohibited
because of the clear ties it had with idolatry (see Ex. 20:4-6). We
may not make images of God for He has already done so! We are His
images; it is we who are in His likeness. This is the reason God values
people so much: We are made to reflect His majesty on earth. have
dominion: Rule as God’s regent. That is, people are to rule as God
would—wisely and prudently.

1:27 So God created man: The third time the verb for create is used
inch. 1 (seevv. 1,21); hereitis used three times. The language of vv.
26, 28 is elevated prose; this verse is pure poetry. The 12 words of
the original Hebrew are arranged in three lines that have their own
poetic repetition and cadence. The term for man is likely associated
with the term for the red earth. Here the word is generic, including
male and female. These words are sexual. Some have thought that
the “discovery” of human sexuality was the forbidden fruit of ch. 3.
However, these words indicate that human sexuality was a part of
the original creation (5:2). Although the misuse of human sexuality
is soundly condemned in Scripture (Lev. 18), its proper use is cele-
brated (2:24, 25; Song). Verses 26-28 include the woman no less than
the man in the story of creation.

1:28 God blessed them: God's smile; the warmth of His pleasure
(1:22; 2:3; 9:1; 12:2, 3). God delighted in what He had made (Prov.
8:30, 31). The word translated subdue means “bring into bondage.”
This harsh term is used elsewhere of military conquest (Zech. 9:15)



the birds of the air, and over every living
thing that $moves on the earth.”

29 And God said, “See, I have given you
every herb that yields seed which is on
the face of all the earth, and every tree
whose fruit yields seed; ¢to you it shall
be for food. 30Also, to fevery beast of
the earth, to every sbird of the air, and
to everything that creeps on the earth,
in which there is ?life, I have given every
green herb for food”; and it was so.
31Then "God saw everything that He

28 8 moves about on
29 ¢Gen. 9:3; Ps.
104:14, 15

30 /Ps. 145:15 9 Job
38:41 ?aliving soul
31 h[Ps. 104:24;
1Tim. 4:4]
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So the evening and the morning were the
sixth day.
Thus the heavens and the earth, and
aall the host of them, were finished.
2b And on the seventh day God ended His
work which He had done, and He rest-
ed on the seventh day from all His work
which He had done. 3Then God ¢blessed
the seventh day and sanctified it, because
in it He rested from all His work which
God had created and made.
4dThis is the Thistory of the heavens

had made, and indeed it was very good.

lit. generations

and the earth when they were created,

and of God subduing our iniquities (Mic. 7:19). As a king sets off to
war to conquer a territory, so humans are told by the Great King to
subdue the earth and rule it. Why this need to subjugate the earth?
There are at least four possibilities: (1) Sin would ruin the earth,
and people would have to expend great effort to live there (see
3:17-19). (2) Satan would defy the will of God and make all good
efforts difficult. (3) The earth left to itself would not remain good.
Instead, God planned that people would need to manage and con-
trol it. (4) The beauty of the earth was only in the garden that God
planted (see 2:8); the rest of the earth would be hostile. Whatever
the case, subdue does not mean “destroy” or “ruin.” It does mean
to “act as managers who have the authority to run everything as
God planned.” This command applies equally to male and female.
1:29 Many suggest that Adam and Eve were vegetarians because
God gave them every herb and every tree.

1:31 This is the seventh use of the term good in the creation story
(1:4,10, 12,18, 21, 25). Itis only one of several key terms that are used
in multiples of seven in this text.

2:1 While mention is made of the heavens, the focus in the first
chapter has been on the earth. Although the earth is not the phys-

God as Creator

ical center of the universe, it is the center of God's great creative
work.

2:2 God did not rest because of fatigue, but because of His accom-
plishment. God is never weary (Is. 40:28, 29). The verb translated
as rested is related to the word for Sabbath, which means “rest.”
Many assume that the basic meaning of the Sabbath is worship,
but this is not the case (Ex. 20:9-11; Deut. 5:12-14). By God's blessed
inactivity on this seventh day, He showed that He was satisfied with
the work He had done.

2:3 God blessed the birds and fish (1:22), humans (1:28), and now
the seventh day (Saturday). He sanctified it; He made it holy. Thus,
from the beginning of time, God placed special value on a certain
day of the week.

2:4 The term translated as history is found in ten significant pas-
sages in Genesis (here and 5:1; 6:9; 10:1; 11:10, 27; 25:12, 19; 36:1, 9;
37:2). The term may be translated family histories and is a major
marker of the different sections of the Book of Genesis. In the
day means “when.” The Lorp God is a significant new term for
God. The word translated as God is the same word as in 1:1. The
word translated as “LORD” is the proper name for God, Yahweh (or

“God created the heavens and the earth” (1:1). These words form one of the Bible’s principal assertions about the material

world—that God created it all.

The first two chapters of Genesis present two complementary accounts of creation (Ps. 104 and Prov. 8 present two

additional accounts). Genesis 1 pictures God in sublime terms—grand and awesome. The Hebrew term used for deity in
this section (Elohim) speaks of God's majesty, sovereignty, and awesome power. With a mere word, God spoke the entire
universe into existence. When He finished, He called every part of His creation “very good” (1:31).

Genesis 2, on the other hand, presents a more personal picture of creation. It focuses on the creation of man and
woman—the only beings in creation who reflect the very image of God. In this section, God'’s personal name (Yahweh, or
Lorp) is used rather than His title, “God.” This is because God personally shaped Adam from the dust of the earth, breathing
life into him, and forming Eve from Adam'’s flesh and bone. Moreover, the section depicts God placing Adam and Eve in

These first chapters of Genesis reveal God’s
identity as Creator of the material world.

The Garden of Eden, Kessel, Jan van, the Elder (1626-79)/
Johnny van Haeften Gallery, London, UK/The Bridgeman
Art Library

a beautiful garden and interacting with them.

Of course, these two chapters are not written in terms of modern
science. But neither are they written in what would have passed
for science in ancient times. If the Bible had been written in the
“scientific” language of its day, it would be little more than a relic
today. Had it been written in the scientific language of the Middle
Ages, it would have been a mystery to its first readers and nonsense
to us. Had it been written in the scientific language of our own day,
it would have been unintelligible to prior generations—and to be
sure, a relic in future years.

These first chapters of Genesis reveal God's identity as Creator in
language that makes sense to every sort of audience. The chapters
spoke first to a people on the move, at the dawn of Hebrew history.
Over the ages, they have spoken to ancient and medieval peoples.
And today, they speak to people from all backgrounds. The modern
person sometimes wonders why the language is not more precise.
Yet these chapters do not aim at precision—their aim is clarity con-
cerning one certain truth: God created the heavens and the earth.
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in the day that the Lorp God made the
earth and the heavens, 5bhefore any ¢plant
of the field was in the earth and before
any herb of the field had grown. For the
Lorp God had not fcaused it to rain on
the earth, and there was no man Jto till

3:23

5eGen. 1:11,12
fGen. 7:4; Job 5:10;
38:26-28 9 Gen.

7 hGen. 3:19, 23; Ps.
103:14 iJob 33:4
iGen.7:22 k1 Cor.

which skirts "the whole land of Havilah,
where there is gold. 12 And the gold of
that land is good. s Bdellium and the onyx
stone are there. 13 The name of the sec-
ond river is Gihon; it is the one which
goes around the whole land of Cush.

the ground; 6but a mist went up from the :;51';‘5?51;3 nGen.  14The name of the third river is tHidde-

earth and watered the whole face of the 323,24 7Gen.416  Yel;2 it is the one which goes toward the

ground. ,‘;‘[;‘Z:.‘gj‘zﬂev. east of 3 Assyria. The fourth river is the
7And the Lorp God formed man of the 27222,14] Euphrates.

hdust of the ground, and ‘breathed into
his Jnostrils the breath of life; and *man
became a living being.

11 Gen. 25:18
125sNum. 11:7
14 tDan. 10:4
20r Tigris 3 Heb.

Life in God’s Garden
8The Lorp God planted 'a garden

4 [Deut. 1:39]

15Then the Lorp God took 4the man
and put him in the garden of Eden to
Stend and keep it. 16 And the Lorp God
commanded the man, saying, “Of every
tree of the garden you may freely eat;
17hut of the tree of the knowledge of good

meastward in "Eden, and there He put ashshur and evil “you shall not eat, for in the day
the man whom He had formed. ® And out 15 4/ Or Adam that you eat of it *you ¢ shall surely " die.”
cultivate

of the ground the Lorp God made °every
tree grow that is pleasant to the sight and
good for food. »The tree of life was also
in the midst of the garden, and the tree of
the knowledge of good and “evil.

10Now a river went out of Eden to
water the garden, and from there it part-
ed and became four riverheads. 11 The
name of the first is Pishon; it is the one

shall die

man

17 vGen. 3:1,3, 11,
17 vGen. 3:3,19;
[Rom. 6:23] w Rom.
5:12; 1 Cor. 15:21,
22 6Lit. dying you

18x1Cor.11:8,9;
1Tim. 2:13

19y Gen. 1:20, 24
2Ps.8:6 7 Or the

18 And the Lorp God said, “Ir is not
good that man should be alone; *I will
make him a helper comparable to him.”
19y0ut of the ground the Lorp God
formed every beast of the field and every
bird of the air, and #brought them to
7Adam to see what he would call them.
And whatever Adam called each living
creature, that was its name. 20So Adam

Jehovah; see Ex. 3:14, 15). The God of ch. 1 and the Lorb God of
ch. 2 are the same.

2:5 The order of events in the second creation story is somewhat
different from the first account (1:1—2:3). Conditions were radically
different from those we now know and understand. The phrase not
caused it to rain anticipates the story of the Flood (see chs. 6-9).
Here was an element of creation that was still in process. man to till
the ground: The Hebrew term for man sounds similar to the term
for ground (1:26; 2:7).

2:6 The precise meaning of the term translated as mist is unknown.
Obviously it refers to some manner of irrigation before the Lord
brought the cycles of rain into being.

2:7 The word formed is the term for a potter’s shaping of pots. Since
man is made from the dust of the ground, that is where he returns
when he dies (see 3:19). Although God created light with a mere
word (1:3), He created man by fashioning a body out of mud and
clay, transforming the clay into something new, and then breathing
life into it. This breath may be the narrator’s way of describing the
infusion of the human spirit, with its moral, intellectual, relation-
al, and spiritual capacities. God showed tender care and intimate
concern in the way He shaped man. living being: This is the same
term that was used of animal life in 1:24. In this phrase we see how
humans and animal life are similar, but the breath of life makes hu-
mans distinct from all other creatures.

2:8 The term Eden is not explained except that it is eastward. The
exact location is not known. The planting of a garden is a touch of
God’s meticulous, personal care. This picture of a caring and lov-
ing God complements the picture of the strong and transcendent
Creatorinch. 1.

2:9 As created, man was able to enjoy pleasant sights—some-
thing that would later become corrupted by sin and give rise to
lust (1 John 2:16). Eden was an extraordinarily appointed garden,
with choice specimens of the finest trees and plants. Two trees of
very special importance were also there, the tree of life and the
tree of the knowledge of good and evil (2:17; 3:24).

2:10-14 God provided a grand river in order to water the garden.
With great care, He prepared the habitation of His people. The
names Pishon, Gihon, Hiddekel, and Euphrates relate to later rivers
that were known to the first readers of the text. But these later riv-
ers likely would only approximate the location of the original ones.

The Flood obliterated earlier river courses. The New Jerusalem, the
habitation of God's people in the future, will have a river as well as
anew tree of life (see Rev. 22:1, 2).

2:15 The garden was perfectly prepared. It was man’s home and
he had to tend and keep it. Even the biblical paradise required
work (1:26-28)!

2:16 In His great grace, God gave permission before He gave re-
striction. And the permission was broad (of every tree), while the
restriction was narrow (v. 17). Man could do almost anything he
wanted. It appears that man limited his diet to vegetation at first;
only after the Flood is there mention of God's gift of meat as well
(see 9:3).

2:17 the tree of the knowledge of good and evil: The phrase
suggests “full knowledge” by tying together two contrasting words
(asin 1:1, "heavens and earth”). We know little about this tree. Pre-
sumably, God wanted man to learn wisdom, but wisdom tied to
his relationship with his Creator. shall surely die: These emphatic
words are made of two forms of the verb meaning “to die.” The
point is not that the guilty person would drop dead right then, but
that it would certainly happen—there is no escape (Heb. 9:27).
2:18 Itis not good: The first time a negative assessment appears in
Genesis (see 1:31). God did not want Adam to be lonely, so He fash-
ioned a helper comparable to him. This phrase indicates that this
helper (or partner) would be truly fitting and fully adequate—just
right. Some have thought that the term is demeaning, but it simply
means “one who helps,” and in fact is used to describe God when
He comes to our aid (see Ps. 33:20; 115:9, 10, 11). It does not refer to
someone who is secondary or inferior.

2:19 The same verb for formed used here for God’s creation of
animals is also used for His creation of man (in v. 7). Again, the verb
suggests a potter at work casting his pots. But now, the pots are a
lionand araccoon, araven and a stork. It appears that God created
each animal (or group of animals) for the man to observe, study, and
classify, to see what he would call them. In giving each animal its
name, Adam demonstrated his right as God's regent (see 1:26-28).
He was lord over all created order. Furthermore, Adam'’s names
“stuck.” That is, he demonstrated perfect insight in the names he
used for the animals. They were more than titles; they were terms
that described the animals accurately.

2:20 In his close study of the living things that God paraded before



gave names to all cattle, to the birds of
the air, and to every beast of the field. But
for Adam there was not found a helper
comparable to him.

21 And the Lorp God caused a “deep

214Gen. 15:12;
1Sam. 26:12

22 bGen. 3:20;
1Tim. 2:13 ¢Heb.
13:4 8Lit. built
23dGen.29:14;

GENESIS 3:7 | 9

The Temptation and Fall of Man
Now “the serpent was » more cunning
than any beast of the field which the
Lorp God had made. And he said to the
woman, “Has God indeed said, ‘You shall

sleep to fall on Adam, and he slept; and E?hc 512181209 not eat of every tree of the garden’?”
He took one of his ribs, and closed up the oy gp jshorah 2And the woman said to the serpent,
flesh in its place. 22Then the rib which 7Heb.ish “We may eat the ¢fruit of the trees of

the Lorp God had taken from man He
Smade into a woman, Pand He ¢brought
her to the man.

23 And Adam said:

cling

24 fMatt. 19:5; Eph.
5:31 9 Mark 10:6-8;
1Cor.6:16 2Lit.

25hGen.37,10

the garden; 3but of the fruit of the tree
which is in the midst of the garden, God
has said, ‘You shall not eat it, nor shall

29

you “touch it, lest you die.

B4R 4¢Then the serpent said to the woman,

“This is now 4bone of my bones CHAPTER 3 “You will not surely die. >For God knows

And flesh of my flesh; 101 Chr. 211; that in the day you eat of it your eyes

She shall be called Y Woman, [Rev.12:9;202,10)  will be opened, and you will be like God,
Because she was ¢taken out of ®2Cor.11:3 knowing good and evil.”

1Man.”
2214
24fTherefore a man shall leave his father
and mother and 9be? joined to his wife,
and they shall become one flesh.
251 And they were both naked, the man
and his wife, and were not ‘ashamed.

2cGen.2:16,17
3 dEx.19:12, 13; Rev.

4 ¢ John 8:44;[2 Cor.
11:3; 1 Tim. 2:14]
611 John 2:16
91Tim.2:14 'Lit.a
desirable thing

7 hGen. 2:25

6So when the woman fsaw that the tree
was good for food, that it was ? pleasant to
the eyes, and a tree desirable to make one
wise, she took of its fruit 4and ate. She
also gave to her husband with her, and he
ate. 7Then the eyes of both of them were
opened, "and they knew that they were

him, Adam did not find a helper comparable to him. He needed
a companion just like him, not a servant or an aide (see v. 18); but
another life like himself—with intelligence, personality, ethical and
moral sensitivity, and spirituality. Yet the only living things that
Adam found were some fascinating animals!

2:21 This is the first surgery, and God was the Surgeon. In His kind-
ness, God used an unusually deep sleep as an anesthetic for the
task. God's use of a rib was fitting. He might have started over with
dust and clay. But by using a part of Adam himself, the identification
of Adam with his partner would be ensured. As Luther observed,
God might have taken a bone from a toe and thus signified that
Adam was to rule over her; or He might have taken a bone from his
head to indicate her rule over him. But by taking a bone from his
side, God implied equality and mutual respect.

2:22 The verb made means “to build.” The expansion of one small
part into a complete body makes sense in today’s understanding
of molecular structure and DNA.

2:23 This is now means “At last!” bone of my bones: Adam’s word-
ing is poetic and exalted—seeing Eve was a shocking and exhilarat-
ing experience because the match was perfect. Here was a mirror of
himself, someone just like him, and yet different! She shall be called
Woman: In giving the woman her name, Adam was functioning as
he had in naming the animals (v. 19). Yet the name that he gave her
matched his own. She was woman, and he was man—perfectly
suited for each other.

2:24|n marriage, a man is to leave his family, join his wife, and unite
with her. Though this process establishes a new home distinct from
the parents’, it does not sever all ties with the extended family (the
clan). In the biblical period, extended families were quite close and
interdependent. The words be joined speak of both a physical em-
brace and more general aspects of marital bonding. In marriage,
man and woman are a “we,” not just a “me and you.” One flesh
suggests both a physical, sexual bonding and a lifelong relationship.
There are still two persons, but together they are as one (see Eph.
5:31). In the NT, Jesus refers to this text as the foundation of the
biblical view of marriage (Matt. 19:5; 1 Cor. 6:16).

2:25 Because the man and the woman knew only good, they were
not ashamed even though they were both naked. They were
comfortable in their physical bodies, in their sexuality, in their re-
lationship, and in their work—with no wrongdoing. The wording
of vv. 24, 25 suggests the couple experienced sexual relations in
the garden as a part of their God-intended experience. At 4:1 we
first read of procreation, not necessarily the couple’s first sexual
experience together.

3:1 With no introduction, the serpent appeared in Paradise. This
is the first clue in Scripture of creation outside the one Adam and
Eve experienced. The serpent symbolizes something both fasci-
nating and loathsome. Yet neither Adam nor Eve saw the danger
embodied in the serpent. The Hebrew word for cunning sounds
like the Hebrew word for naked in 2:25. Adam and Eve were naked
ininnocence; the serpent was crafty and sneaky. In Eve’s innocence
and naiveté, she showed no surprise on hearing a strange voice from
the snake. Has God indeed said: Note that the serpent did not use
the divine name Yahweh.

3:2 We may eat: Eve repeated the positive words of God (see 2:16).
3:3 There was one tree Eve knew to be off limits. This tree was in
the middle of the garden. nor shall you touch it: Some interpreters
suggest that the woman was already sinning by adding to the word
of God, for these words were not part of God’s instructions in 2:17.
Yet the first sin was not lying, it was eating the fruit that God had for-
bidden. Her words reflected the original command well enough and
indeed they would have ensured that the command would be kept.
3:4 For the first time (here), Satan lied: You will not surely die.
Lying was Satan'’s craft right from the beginning (John 8:44). The
serpent boldly denied the truth of what God had said. In essence,
the serpent called God a liar.

3:5 By arguing that God had an ulterior motive, the serpent ap-
pealed to Eve's sense of fair play. you will be like God: God's fullness
of knowledge was only one of the superiorities that set Him apart
from the woman. But the serpent combined all of God's superiority
over the woman into this one audacious appeal to her pride.

3:6 Notice the parallel to 2:9; this tree was like the other trees. It was
good for food. These words imply that this was the first time Eve
considered disobeying God’s command. After all, there was nothing
in the tree that was poisonous or harmful, and it was desirable. The
issue was one of obedience and disobedience to the Word of God.
She took: The first step. She ate: The final step. Once she disobeyed
God, all the world changed. (Note, however, that Rom. 5:12 speaks of
the sin of Adam rather than the sin of Eve.) Because she did not die,
she gave it to her husband. And he ate: Adam sinned with his eyes
wide open. He did not even ask a question. He knew as well as she
that the fruit was forbidden. Adam and Eve had now broken faith
with the Lord, and the world was forever changed.

3:7 The serpent was right—they knew good and evil (v. 5). This is
the awful truth about a skilled liar—the deception comes mixed
with truth. Their eyes were opened. They discovered that they
were naked. All of a sudden with no one around but the two of
them, they were ashamed (see 2:25). Their lovely naiveté was now
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naked; and they sewed fig leaves together
and made themselves 2coverings.

And "you shall eat dust

72 girdi
arings All the days of your life.

coverings

8 And they heard ‘the 3sound of the
Lorp God walking in the garden in the

81Job 38:1 jJob
31:33; Jer. 23:24
3 Orvoice 4Or

15 And I will put enmity
Between you and the woman,

4cool of the day, and Adam and his wife wind, breeze And between °your seed and her
Jhid themselves from the presence of the ;96?5::{ e Seed,;
Lorp God among the trees of the garden. 7j5pn320 4He shall bruise your head,

9Then the Lorp God called to Adam
and said to him, “Where are you?”

1080 he said, “I heard Your voice in the
garden, *and I was afraid because 1 was
naked; and I hid myself.”

11 And He said, “Who told you that
you were naked? Have you eaten from the
tree of which I commanded you that you
should not eat?”

12Then the man said, '“The woman
whom You gave to be with me, she gave
me of the tree, and I ate.”

13And the Lorp God said to the
woman, “What is this you have done?”

The woman said, ”“The serpent de-
ceived me, and I ate.”

1450 the Lorp God said to the serpent:

12 /[Prov. 28:13]
13 m Gen. 3:4; 2 Cor.
11:3; 1 Tim. 2:14

14 n Deut. 28:15-20;
Is. 65:25; Mic. 7:17
15 2 John 8:44;
Acts 13:10; 1 John
3:8 pls. 7:14; Luke
1:31, 34, 35; Gal.
4:4 9Rom. 16:20 ;
[Rev. 12:7,17]

16 r1s. 13:8; John
16:21 sGen. 4.7

t1 Cor. 11:3; Eph.
5:22;1Tim. 2:12, 15

And you shall bruise His heel.”
16 To the woman He said:

“T will greatly multiply your sorrow
and your conception;
"In pain you shall bring forth
children;
sYour desire shall be *for your
husband,
And he shall ‘rule over you.”

17Then to Adam He said, *“Because
you have heeded the voice of your wife,
and have eaten from the tree ¥of which I
commanded you, saying, ‘You shall not
eat of it

5 Lit. toward

“Because you have done this,
You are cursed more than all cattle,
And more than every beast of the
field;
On your belly you shall go,

17 1 Sam. 15:23
vGen. 2:17 wGen.
5:29; Rom. 8:20-22;
Heb. 6:8 xJob 5:7;
14:1; Eccl. 2:23

18 6 cause to grow

w«Cursed is the ground for your sake;
*In toil you shall eat of it
All the days of your life.
18 Both thorns and thistles it shall
6bring forth for you,

replaced by evil thoughts, and they covered themselves with fig
leaves.

3:8 The scene is pathetic and sad. Here comes the Lord for an eve-
ning walk and a cozy chat. But Adam and Eve, who have “become
wise,” cower in the trees to avoid being seen by the Creator of the
universe. What had been a perfect, shameless fellowship has turned
into dreadful fear of God—not fear in the sense of true piety, as with
Abraham, Moses, David, and Solomon—but the raw terror of being
discovered in the wrong.

3:9 God, in His mercy, did not destroy both of them immediately. He
even called out to them and interacted with them (see vv. 10-12).
God's mercy reaches further than we usually believe—or else we
would all be destroyed.

3:11 The Lord carried the interrogation to its sad ending by posing
one question after another.

3:12 A guilty man’s first line of defense is blame. Adam blamed the
woman, and then he blamed God for having given her to him (for
David's contrasting response to Nathan, see 2 Sam. 12:13).

3:13 the serpent deceived me, and | ate: A simple statement of
fact.

3:14 to the serpent: The Lord turned first to the serpent and
brought His judgment upon him. God did not excuse the woman
because she was deceived, but He did bring the harsher judgment
on the one who deceived her. The language in these verses is po-
etry, something that adds solemnity to them. The word translated
as cursed in this verse is used only of the curse on the serpent and
on the ground (v. 17). The woman and the man faced harsh new
realities, but they were not cursed (God had already blessed them;
1:28). The text suggests that the serpent became a creature that
slithers on the ground and appears to eat dust. This implies that
before this the serpent had some other bodily form.

3:15 enmity between you and the woman: This is not just about
snakes; it is about the enemy of our souls, Satan. your seed and her
Seed: The language is ambiguous, but still contains the promise
of a child. The term seed may be translated offspring (as in 15:3) or
descendants (as in 15:5, 13, 18). The term may refer to an individual
(Gal. 3:16) or a group of people. This means, among other things,

that Eve would live—at least for a while. The Seed of the woman
is the Promised One, the coming Messiah of Israel. Seed continues
to be used throughout the Bible as a messianic term (see Num.
24:7;1s. 6:13). The meaning of the phrase your seed as it applies to
the serpent is uncertain (but see John 8:37-47). The reference is
ultimately to Satan. your head: This is sometimes called the “first
gospel” because these words, as indirect as they are, promise the
Coming One whom we know to be the Lord Jesus, the Messiah. The
Lord was showing mercy even as He judged (see also 4:15). Bruise
His heel speaks of a serious injury, but it is contrasted with the
bruising of the head—the defeat—of the serpent’s seed. When
Jesus went to the cross, He was bruised in His heel. That is, He suf-
fered a terrible but temporary injury (John 12:31; Col. 2:15). In His
resurrection, He defeated His enemy.

3:16 your sorrow and your conception: These two words mean
“your sorrowful conception” (see 1:2; 4:12; 9:2; Ps. 9:2). That is, the
woman'’s joy in conceiving and bearing children will be saddened
by the pain of it. The word desire can also mean “an attempt to
usurp or control” as in 4:7. We can paraphrase the last two lines
of this verse this way: “You will now have a tendency to dominate
your husband, and he will have the tendency to act as a tyrant over
you.” The battle of the sexes has begun. Each strives for control and
neither lives in the best interest of the other (see Phil. 2:3, 4). The
antidote is in the restoration of mutual respect and dignity through
Jesus Christ (see Eph. 5:21-33).

3:17-19 Adam got his share of blame, even though he tried to es-
cape it (v. 12). Cursed is the ground: Though the curse was not
directed at the man, it is trouble for the man. Now his life will be
marked by toil, thorns and thistles, sweat, and finally death.
These words imply that before the Fall the ground was not filled
with noxious weeds and work would have been more pleasant
(2:15). to dust you shall return: Death will now come to human-
kind, whereas there had been the possibility of living forever (see
Rom. 5:12-14). The word of God was sure: God had stated that they
would certainly die (2:17). Now they were served notice concern-
ing the process of aging and decay that was already at work (see
5:5;6:3).



And Yyou shall eat the herb of the

field.
19 2Tn the sweat of your face you shall

eat bread

Till you return to the ground,

For out of it you were taken;

«For dust you are,
And ?to dust you shall return.”

20 And Adam called his wife’s name
¢Eve,” because she was the mother of all
living.

21 Also for Adam and his wife the Lorp
God made tunics of skin, and clothed
them.

22Then the Lorp God said, “Behold,
the man has become like one of Us, to
know good and evil. And now, lest he
put out his hand and take also of the
tree of life, and eat, and live forever”—
23therefore the Lorp God sent him out
of the garden of Eden “to till the ground
from which he was taken. 24So ¢He drove
out the man; and He placed fcherubim
gat the east of the garden of Eden, and a
flaming sword which turned every way,

187 Ps. 104:14
1922 Thess. 3:10
aGen. 2:7;5:5 b Job
21:26; Eccl. 3:20
202 Cor. 11:3;
1Tim. 2:13 7 Lit. Life
or Living

23 dGen. 4:2;9:20
24 eEzek.31:3, 11
fEX. 25:18-22; Ps.
104:4; Ezek. 10:1-20;
Heb. 1:7 9Gen. 2:8
hGen. 2:9; [Rev.
22:2]

CHAPTER 4
1" Lit. Acquire
2 aLuke 11:50,
51 2Lit. Breath or
Nothing
3 bNum. 18:12 3 Lit.
at the end of days
4 <Num. 18:17
dLev.3:16 ¢Heb.
1:4
7 4Lit. toward
8 fMatt. 23:35;
Luke 11:51; [1 John
3:12-15]; Jude 11
5 Lit. said to 6 Sam.,
LXX, Syr., Vg. add
“Let us go out to the

GENESIS 4:9 | 1

Cain Murders Abel
Now Adam knew Eve his wife, and
she conceived and bore Cain, and
said, “I have acquired a man from the
Lorp.” 2Then she bore again, this time his
brother 2 Abel. Now # Abel was a keeper of
sheep, but Cain was a tiller of the ground.
3And 3in the process of time it came to
pass that Cain brought an offering of the
fruit Pof the ground to the Lorp. % Abel
also brought of ¢the firstborn of his flock
and of 4their fat. And the Lorp ¢respected
Abel and his offering, >but He did not re-
spect Cain and his offering. And Cain was
very angry, and his countenance fell.
6So the Lorp said to Cain, “Why are
you angry? And why has your counte-
nance fallen? 7If you do well, will you
not be accepted? And if you do not do
well, sin lies at the door. And its desire
is 4for you, but you should rule over it.”
8Now Cain Stalked with Abel his
6brother; and it came to pass, when
they were in the field, that Cain rose up
against Abel his brother and /killed him.
9Then the Lorp said to Cain, “Where

to guard the way to the tree of "life. it

is Abel your brother?”

3:20 The name Eve is related to the verb meaning “to live.” Eve is
our common mother, just as Adam is our common father. This is
Adam’s second name for her. The first was woman, the feminine
complement to his own masculinity (2:23).

3:21 This is the first place the Bible mentions the killing of animals
for human use—this time for tunics.

3:22 become like one of Us: By means of their rebellious act, the
man and woman now shared something with God. But they were
also at enmity with Him because of their sin. Adam and Eve’s knowl-
edge of good and evil had made them not wise but foolish. The
fruit of the tree of life stopped aging. To eat of this tree was to live
forever. One day this tree will be planted anew and its fruit will be
for the healing of the nations (Rev. 22:2).

3:23 The man had been formed by God outside the garden (2:5-8,
15) and had been given the task of tending and keeping it. Now he
was removed from the garden and sent back to till the soil from
which he was taken (see 2:5; 3:17-19).

3:24 Even though Eve sinned first, this section (vv. 22-24) focuses
on the man, Adam. This is the first reference to holy angels or the
cherubim in the Book of Genesis. The creation of the angels (in-
cluding those who rebelled against God; see 6:1-4) preceded the
creation activities described in chs. 1; 2. A cherub (pl., cherubim) is
an angel who takes on a particular form (see Ex. 25:18-22; cf. Ezek.
1:5-28). Cherubim, like all angels, are spirit beings, but they can take
on physical bodies. Adam and Eve were barred from the garden
that God had planted for their enjoyment with a flaming sword.
There was no way back in. The fact that the tree of life remained,
even though guarded by angels and a sword, was a ray of hope. Is
it not possible that the very fact He guarded it, but did not uproot
it, signifies that one day its fruit may be eaten again? Indeed, one
day we will see it again (Rev. 22:2). Adam and Eve were no longer
welcome in God’s presence, but they had the hope that one day
Paradise would be regained.

4:1The verb knew is a splendid euphemism for sexual intercourse.
It describes an intimate relationship that includes ardor and passion,
but also mutuality and oneness. This was an act of procreation,
but most likely not the first sexual union between Adam and Eve.
The name Cain s related to a word meaning “craftsman” or “metal-
worker,” but it also sounds like the Hebrew word translated | have
acquired. At times in Genesis, the meaning for a name is taken

directly from it (for example, Ishmael in 16:11); at other times the
meaning is based on a pun—a word that sounds similar to the
name itself.

4:2 We have no explanation of the name Abel as we have with Cain
(v. 1). Perhaps after Abel was murdered (v. 8), the parents looked
back with sadness on the brevity of his life and called him Abel
(meaning “vapor”) because his life was over so quickly. Keeping
sheep and tilling the ground were equally valid occupations. They
reflected merely different interests of the two brothers, not their
character. The story of Cain and Abel begins a motif in Genesis of
competing sons (like Esau and Jacob, 25:26).

4:3 Genesis does not explain how the practice of sacrificial wor-
ship began. The first readers of the book understood it well, be-
cause they had been instructed in full by God through Moses (see
Leviticus). Some people assume that Cain'’s sacrifice of fruit was
deficient because it did not involve the shedding of blood, which
God required for forgiveness of sins (see Heb. 9:22). But nothing
in ch. 4 indicates that Cain and Abel came to God for forgiveness;
their sacrifices were acts of worship. In the later sacrificial system of
Israel, God blessed the presentation of grain offerings alongside the
sacrifices of animals (see Lev. 6:14-23). A farmer presented a portion
of his produce just as a herdsman presented a sample of his flock.
Cain’s sacrifice was deficient because Cain did not “do well” (v. 7),
not because the sacrifice was the “fruit of the ground.”

4:4 Abel's sacrifice was the best that he had to offer—the firstborn
and their fat. There are no similar descriptive words for Cain’s sac-
rifice. That is, Cain brought a token gift of his produce to the Lord,
but Abel brought the very best. God respected or looked with favor
first upon the person, then on his sacrifice (see Ps. 40:6-8). Abel’s
offering was “more excellent” than Cain’s because of Abel’s faith in
the Lord (Heb. 11:4).

4:5 Something deficient in Cain’s attitude was reflected in his of-
fering. Instead of repenting of his wrongdoing, Cain became angry
and, we discover, filled with jealousy (v. 8).

4:7 The gracious words of the Lord were that Cain could get it right!
He did not have to go on being angry and morose, he could do
well. Sin was lying at the door, about to pounce on him as a lion.
4:8 The murder was stunning in its lack of precedent, its sudden-
ness, and its finality. Jesus spoke of this ghastly event as a historical
fact (Matt. 23:35).
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He said, 4“I do not know. Am 1 "my
brother’s keeper?”

10 And He said, “What have you done?
The voice of your brother’s blood ‘cries
out to Me from the ground. 1So now
Jyou are cursed from the earth, which has

99 John 8:44

h1 Cor.8:11-13

10 /Num. 35:33;
Deut. 21:1-9; Heb.
12:24; Rev.6:9, 10
11JGen. 3:14; Deut.
11:28; 28:15-20;

Irad; and Irad begot Mehujael, and Me-
hujael begot Methushael, and Methu-
shael begot Lamech.

19Then Lamech took for himself stwo
wives: the name of one was Adah, and
the name of the second was Zillah. 20 And

opened its mouth to receive your broth- ?;I}?,;}gu,,y Adah bore Jabal. He was the father of
er’s blood from your hand. 12When you 14¢ps.51:11 those who dwell in tents and have live-
till the ground, it shall no longer yield its Deut-3118s. 115 stock. 21 His brother’s name was Jubal.
strength to you. A fugitive and a vaga- 35‘:312?'2227’“"1' He was the father of all those who play

bond you shall be on the earth.”

13 And Cain said to the Lorp, “My
7punishment is greater than I can bear!
14Surely You have driven me out this day
from the face of the ground; *I shall be
"hidden from Your face; I shall be a fugi-
tive and a vagabond on the earth, and it
will happen that ™anyone who finds me
will kill me.”

15 And the Lorp said to him, $“There-
fore, whoever kills Cain, vengeance shall
be taken on him "sevenfold.” And the
Lorp set a ?mark on Cain, lest anyone
finding him should kill him.

15 n Gen. 4:24; Ps.
79:12 o Gen. 9:6;
Ezek.9:4,6 8So
with MT, Tg.; LXX,
Syr., Vg. Not so;

16 P 2Kin. 13:23;
24:20; Jer. 23:39;
52:3 dJon. 1:3 ?Lit.
Wandering

17 rPs. 49:11

19 sGen. 2:24; 16:3;
1Tim. 3:2

21 " pipe

23 2slain aman
for mywound 3 for

the harp and !flute. 22 And as for Zillah,
she also bore Tubal-Cain, an instructor of
every craftsman in bronze and iron. And
the sister of Tubal-Cain was Naamah.
23Then Lamech said to his wives:

“Adah and Zillah, hear my voice;

Wives of Lamech, listen to my
speech!

For I have 2killed a man for
wounding me,

Even a young man 2 for hurting me.

24 tTf Cain shall be avenged sevenfold,
Then Lamech seventy-sevenfold.”

my hurt
The Family of Cain 24tGen.d15 A New Son
16 Then Cain »went out from the 9pres- /24;59;:;:;; 3 Tt 25 And Adam knew his wife again, and
ence of the Lorp and dwelt in the land of 26 vGen.56 she bore a son and “named him 4Seth, “For
9Nod on the east of Eden. 17 And Cain :’Efn"] g;ﬁiﬁi God has appointed another seed for me in-

knew his wife, and she conceived and
bore Enoch. And he built a city, "and
called the name of the city after the name

of his son—Enoch. 18 To Enoch was born >3

116:17; Joel 2:32;
Zeph. 3:9; 1 Cor.
1:2 2 Gr. Enos, Luke

stead of Abel, whom Cain killed.” 26 And
as for Seth, *to him also a son was born;
and he named him SEnosh. Then men
began "to call on the name of the Lorp.

4:10 That blood of Abel cries out until the blood of One even more
innocent than Abel is shed as well (Heb. 12:24). In the manner of his
death, Abel depicts the Savior Jesus.

4:11 Cain was the third to be cursed of God; first was the serpent
(3:14) and second was the ground (3:17).

4:13 My punishment: Usually rendered “iniquity” (as in Ex. 20:5),
here the term speaks of the result of iniquity.

4:14 Sadly, Cain expressed his distress only at the punishment he
received, not at the crime he had done. Nor was there any note of
repentance concerning his dreadful action. anyone who finds me:
Most have assumed that the others whom Cain feared were sisters
and brothers already born but not mentioned or those yet to be
born. This idea is based on the wording of 5:4, “and he [Adam] had
sons and daughters.” Some have proposed that God created others
outside the Garden of Eden, but the Scriptures give no indication of
this. It makes sense to conclude that Cain was afraid of his siblings.
4:16 The land of Nod is a wordplay on the term for vagabond
(vv. 12, 14). The point is more theological than geographical; to
be apart from the presence of the Lord is to be a vagabond in a
“vagabond-land.”

4:17 Cain most likely acquired a wife from among his other siblings
(see v. 14). The name Enoch means “Dedicated One"—the same
name as the godly descendant of Seth who “walked with God”
(5:21-24). The fact that Cain built a city named after his son speaks
of a dramatic, rapid increase in population.

4:18 In quick succession, six generations from Cain to Lamech are
mentioned. The verse indicates a rapidly expanding population,
for the listing of each of these sons includes corresponding wives.
4:19-21 Here, the story of Lamech’s most celebrated descendants
is given. Lamech represents skill and strength, as well as arrogance
and vengeance. This Lamech is not the same as Lamech, the son
of Methuselah (5:28-31). two wives: This notable act suggests a
deliberate attempt by Lamech to subvert the original pattern of

God of one man and one woman (2:24; see also the words of Jesus
on the subject, Matt. 19:4-6). Adah ... Zillah: Only rarely in these
accounts are the names of women mentioned.

4:22 Some suggest that iron was not known during the time of Tubal-
Cain, and this verse means that later metal workers who did work with
iron could look back to Tubal-Cain as the “father” of metallurgy in
general. Naamah: Even more rare than the names of mothers in these
accounts (v. 19) is the listing of the names of daughters and sisters.
4:23, 24 What follows is a boastful taunt song that captures the vi-
olent spirit of Lamech. The words of Lamech are poetic, making the
passage memorable and powerful (see 12:1). I have killed a man:
In this boast, Lamech indicates that he has followed in the worst
pattern of his ancestor Cain. In his wicked braggadocio, he taunted
God by his words seventy-sevenfold. Whereas the Lord would
bring vengeance on the slayer of Cain “sevenfold” (v. 15), Lamech
boasted that by himself he would greatly magnify the vengeance
on anyone who attacked him. This is another example (although in
wickedness) of the inflation of numbers for effect (see Num. 1:46).
4:25 and Adam knew his wife again: These words recall the
opening words of the section (v. 1) and bring the section to its con-
clusion. After the long, sad digression about Cain and his descen-
dants, we return to Adam and Eve and their new progeny. With the
death of Abel (v. 8) and the expulsion of Cain (vv. 11, 12), Adam and
Eve had no son to carry on their line for good and for the promise of
the Messiah. Hence the importance of the birth of Seth. His name is
related to a Hebrew verb meaning “to place” or “to set” for he was
appointed to take the place of the murdered son in the plan of God.
4:26 The birth of Enosh meant that the line of Seth would continue;
the promise of the Lord (see 3:15) would not be forgotten. began
to call on the name of the Lorb: These words can hardly mean
that only now did people begin to pray to God. Rather, the verb
call means “to make proclamation.” That is, this is the beginning of
preaching, of witnessing, and testifying in the name of the Lord (12:8).



The Family of Adam

GENESIS 5:24 | 13

12Cainan lived seventy years, and

CHAPTER 5
This is the book of the ¢genealogy ,c..,460  begot Mahalalel. 13 After he begot Ma-
of Adam. In the day that God creat- 1 chr1:; Matt, halalel, Cainan lived eight hundred and

ed man, He made him in ’the likeness 11 tGen.1:26; forty years, and had sons and daughters.

of God. 2He created them ¢male and fe-
male, and 4blessed them and called them
Mankind in the day they were created.
3 And Adam lived one hundred and thirty
years, and begot a son ¢in his own like-

3:10]

1:28;9:1

9:6; [Eph. 4:24; Col.
2 <Gen. 1:27; Deut.
4:32; Matt. 19:4;
Mark 10:6 4 Gen.

3¢e1Cor.15:48,49

14S0 all the days of Cainan were nine
hundred and ten years; and he died.
15Mahalalel lived sixty-five years,
and begot Jared. 16 After he begot Jared,
Mabhalalel lived eight hundred and thir-

ness, after his image, and /named him fGen.4:25 ty years, and had sons and daughters.
Seth. ¢ After he begot Seth, 9the days of ‘L‘jkzc;‘;ég;i 1780 all the days of Mahalalel were eight

Adam were eight hundred years; "and he
had sons and daughters. 5So all the days
that Adam lived were nine hundred and
thirty years; ‘and he died.

6Seth lived one hundred and five years,
and begot/Enosh. 7 After he begot Enosh,
Seth lived eight hundred and seven years,
and had sons and daughters. 8So all the
days of Seth were nine hundred and
twelve years; and he died.

9Enosh lived ninety years, and begot
1Cainan. 10 After he begot Cainan, Enosh

hGen. 1:28; 4:25
5iGen. 2:17; 3:19;
6:17; [Heb. 9:27]
6JGen. 4:26

9 "Heb. Qenan

18 kJude 14, 15

22 /Gen. 6:9;17:1;
24:40; 48:15; 2 Kin.
20:3; Ps. 16:8;

[Mic. 6:8]; Mal. 2:6;
1 Thess. 2:12; [Heb.

hundred and ninety-five years; and he
died.

18Jared lived one hundred and sixty-
two years, and begot *Enoch. 19 After he
begot Enoch, Jared lived eight hundred
years, and had sons and daughters. 20So
all the days of Jared were nine hundred
and sixty-two years; and he died.

21Enoch lived sixty-five years, and
begot Methuselah. 22 After he begot
Methuselah, Enoch !walked with God
three hundred years, and had sons and

lived eight hundred and fifteen years, ;ng]mn o daughters. 23So all the days of Enoch
and had sons and daughters. 11So all the | ge14 n2 Kin. were three hundred and sixty-five years.
days of Enosh were nine hundred and 2:10;ps.49:5; 24 And " Enoch walked with God; and he

five years; and he died.

73:24; Heb. 11:5

was not, for God "took him.

5:1-32 This chapter abbreviates the family history that connects
Adam to Noah. We do not know how much time the chapter rep-
resents; its purpose is connection rather than chronology.

5:1The word genealogy (or “family histories”) is found in ten signif-
icant passages in the Book of Genesis and is a major building block
of the book (see the list at 2:4). In the day means “when.” likeness
of God: What God made humankind to be (1:26-28) continues after
the Fall (ch. 3; cf. 9:6, after the Flood).

5:2 The original creation of humanity is in two complementary gen-
ders, male and female, as 1:26-28 clearly states (see 1:27).

5:3 one hundred and thirty years: The long lives of the people of
the early chapters of Genesis have led to considerable speculation.
One suggestion is that these ages were possible because of tremen-
dously different climate and environmental conditions that were in
effect before the Flood (chs. 6-9). A second suggestion is that these
ages are ways of expressing the relative importance of the figures;
that is, that these are hyperbolic figures that use exaggeration to
indicate significance in the ancient world. likeness .. .image: These
are the same terms (but in reverse order) that are used of humankind
in God's creation (1:26).

5:4 sons and daughters: There may have been a very large number
of children born from our first parents. We may presume intermar-
riage among them, of course. The problems associated with incest,
addressed in Lev. 18, would not have occurred when the genetic
pool was pure and unpolluted.

5:5 When God made Adam and Eve, the expectation was that they
would live forever. There is a profound sadness in Adam’s death,
for it reminds us of Adam’s mortality—and hence our own. and he
died: This refrain is given at the conclusion of each of the ten names
in this chapter except one (Enoch; v. 24). The judgment of God on
fallen man was fulfilled in the death of Adam and each of his suc-
cessors (3:19; 6:3). Death entered the world through this one man,
and through him passed to all people (see Rom. 5:12; 1 Cor. 15:22).
5:6-20 The pattern of the genealogies is as follows: (1) name “A”
lived “x" years; (2) name "A” begot name “B”; (3) name “A” then lived
“y" years; (4) name “A” lived “z" (“x"+ “y") years in all; (5) and he died.
See also the pattern in the line of Shem (11:10-26). These lists are
incomplete (cf. Matt. 1:1-17); they serve merely to indicate major
figures over an extended period of time. As in many such gene-
alogical listings, which were originally oral, these were designed
to be recited by memory to mark certain key figures through time

for purposes of connection, for tying two great periods or names
together. In this case, the point is to tie the line of continuity be-
tween Adam and Noah through the line of Seth. Thus when the
text says that name “A” begot name “B” at a certain age, the name
given for “B” may not be the immediate child but a remote de-
scendant. This conforms to biblical patterns elsewhere as well as
to patterns in the ancient Middle East and in many tribal societies
even in our own day.

5:21-24 The most fascinating name in this listing is that of Enoch
(not the son of Cain of the same name, 4:17). The phrase, Enoch
walked with God (vv. 22, 24), expresses a life of fellowship with
and obedience to the Lord (as was true of Noah, 6:8). It also recalls
the experience of Adam and Eve, who had lived in even closer
proximity to the Lord before the Fall (3:8). he was not: This phrase
does not mean that Enoch ceased to exist, instead it means that he
was taken into God’s presence, for God took him. Only Enoch and
Elijah (see 2 Kin. 2:11) ever had this experience. Enoch’s remarkable
experience was both a testimony of his deep faith in God (see Heb.
11:5, 6) and a strong reminder at the beginning of biblical history
that there is life in God's presence after death for the people of God.
What Enoch experienced in a remarkable, dramatic fashion is what
each person who “walks with God” will experience—everlasting
life with the Savior.

(Heb. halak) (5:24; 6:9; Deut. 13:4; Ps. 128:1; Mic. 6:8) Strong’s
#1980

The basic meaning of the Hebrew verb translated here as
walk is "to go” or “to travel.” The word is used often in the
OT to signify merely a simple act of motion (13:17; 2 Sam.
11:2). In 6:9 and other passages, the word possesses conno-
tations of a habitual manner of life or a constant relation-
ship with God. Thus the word describes Noah, Enoch, and
other people of faith as living in a close relationship with
their God and in obedience to His commands. Throughout
Scripture, believers are called to walk with God daily, abid-
ing in Him completely (Gal. 5:16; 1 John 2:6).
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Ages of the Patriarchs

In the genealogy of Gen. 5, the patriarchs who lived before the Flood
had an average life span of about 900 years. This contrasts with the
genealogy of Gen. 11:10-26 where the ages of the post-Flood patri-

archs dropped rapidly and gradually leveled off.

A Methuselah (969)
JAd 930
1000 1Adam ©30) 7 \oah (950)
900 fvamm-==== T
AN
800 - Enosh (905) A
700 - A Shem (600)
4 [GLENRAN
o0 9 : * Abraham (175)
500 - o, . Jacob (147)
o «Eber (464
400 - . ° . er (464) Joseph (110)
300 - P el
| Enoch'(365) L
200 (was translated) :
100 - 1

five hundred and ninety-five years, and
had sons and daughters. 31So all the
days of Lamech were seven hundred and
seventy-seven years; and he died.

32 And Noah was five hundred years
old, and Noah begot 4Shem, Ham, "and
Japheth.

The Wickedness and Judgment
of Man

Now it came to pass, “when men

began to multiply on the face of the
earth, and daughters were born to them,
2that the sons of God saw the daughters
of men, that they were beautiful; and they
btook wives for themselves of all whom
they chose.

3And the Lorp said, ¢“My Spirit shall

1234567891011 1213 14 1516 17 18 19 20 21 22 23
time (generations)

25 Methuselah lived one hundred and
eighty-seven years, and begot Lamech.
26 After he begot Lamech, Methuselah
lived seven hundred and eighty-two years,
and had sons and daughters. 27So all the

2Lit. Rest

29 o Luke 3:36; Heb.
11:7; 1 Pet. 3:20
P Gen. 3:17-19; 411

329Gen.6:10; 7:13

not 4strive! with man forever, ¢for he is
indeed flesh; yet his days shall be one hun-
dred and twenty years.” 4There were 2gi-
ants on the earth in those fdays, and also
afterward, when the sons of God came in
to the daughters of men and they bore chil-
dren to them. Those were the mighty men
who were of old, men of renown.

; ; 5 3 i .
days of Methuselah were nine hundred Gen.1021 Thtgn the Lorp sa:v. th?};[ the Vtﬁ(:kedd
and sixty-nine years; and he died. CHAPTERG  TICSS O1 man 10as %rea e ear i, 2

28] amech lived one hundred and 1°Gen.128 that every 9intent? of the thoughts of his
2bDeut.7:3,4 heart was only evil °continually. 6 And

eighty-two years, and had a son. 29 And
he called his name °Noah,? saying, “This
one will comfort us concerning our work
and the toil of our hands, because of the
ground ?which the Lorp has cursed.”
30 After he begot Noah, Lamech lived

3 cGen. 41:38; [Gal.
5:16, 17]; 1 Pet. 3:19,
20 42 Thess. 2:7
¢Ps.78:39 1LXX,
Syr., Tg., Vg. abide
4 fNum. 13:32, 33;
Luke 17:27

hthe Lorp was sorry that He had made

2Heb. nephilim, fallen or mighty ones 5 9 Gen. 8:21; Ps.
14:1-3; Prov. 6:18; Matt. 15:19; Rom. 1:28-32 3 So with MT, Tg.;
Vg. God; LXX Lorp God “thought * alltheday 6 hGen.6:7;

1 Sam. 15:11, 29; 2 Sam. 24:16; Jer. 18:7-10; Zech. 8:14

5:25 Methuselah is said to have lived longer than any other figure
mentioned in Genesis—969 years.

5:28, 29 The most important thing Lamech is remembered for is
his descendant Noah. The name Noah is the only one that is com-
mented upon by the narrator in this chapter. It is a form of the word
meaning “to rest” and is associated with comfort. Noah’s name
refers to a reversal of the curse.

5:32 These sons of Noah, Shem, Ham, and Japheth, figure in the
ensuing story of the Flood (chs. 6-9).

6:1-4 This passage is one of the most debated in the OT. Three prin-
cipal interpretations are: (1) The sons of God represent the godly
line of Seth, and the daughters of men represent the ungodly line
of Cain; their intermarriage led to apostasy, compromise, and sin.
(2) The sons of God are powerful kings who practiced an enforced
polygamy by taking wives of all whom they chose leading to other
wicked practices. (3) The sons of God are fallen angels who cohabit-
ed with human women (the daughters of men), producing offspring
that were tyrants. The most likely interpretation is that the sons of
God were fallen angels. This is the view of Jewish scholars and best
explains the text. The principal objections to the fallen angel view
are two. (1) Angels do not marry (Matt. 22:30), so the whole notion
is impossible. (2) This idea is so abhorrent to biblical thought that
it breaks all analogy. Yet it is possible that these were angels who
left “their proper domain” (Jude 6) and whose sin led to a special
divine judgment (2 Pet. 2:4). It may be that in this isolated case, fall-
en angels did assume human form and marry human women; this
was a breach of God's order of such monumental proportion that it
indeed provoked God's judgment on the world through the Flood.
6:1 The term daughters clearly means female children of human
parents. The daughters were simply women.

6:2 The sons of God refer to a different group from either the
men or their daughters. The phrase occurs elsewhere in the Bible
and clearly means “angels.” Job 1:6 presents Satan and his angels
coming into the presence of the Lord for an audience with His Maj-
esty. Satan’s angels are there called “the sons of God,” with the
suggestion that these angelic beings were once holy ones who
served the Lord, but were now allied with the evil one. Genesis
assumes the existence of the good angels of the Lord (see 3:24) and
of Satan and his angels. It also assumes that the latter are already
fallen and under God's judgment (see 1:2). In 3:1, the serpent (Satan)
was already at work as the father of lies (John 8:44). Here it appears
that some of Satan’s angels, spirit beings, took on human form (see
3:24) and, out of a perverted lust, seduced women. In response, God
reserved these angels for special judgment (2 Pet. 2:4; Jude 6) and
cleansed the earth itself (with the Flood).

6:3 My Spirit: This is the second reference to the Holy Spirit in
Genesis. The first is in anticipation of order and wonder (1:2); this
second is in anticipation of destruction. Scholars are not sure what
the Hebrew term strive means; it is found only here. Flesh speaks of
the mortality of humankind (see 3:19; 5:5). his days: Some interpret
this phrase as suggesting that the human life span will be reduced to
120 years. However, the reduction of the human life span to modern
levels does not occur well into the stories of the Patriarchs. More
likely, this phrase means that God will extend a “grace period” of
120 years before expending His wrath (in the Flood).

6:4 The Hebrew word for giants means “fallen ones” (from the verb
meaning “to fall”). Many ancient cultures have legends of titans and
demigods. This verse appears to be explaining this common mem-
ory of humankind.

6:6 was sorry: This language is what theologians call anthropo-



man on the earth, and ‘He was grieved
in His /heart. 7So the Lorp said, “I will
kdestroy man whom I have created from
the face of the earth, both man and beast,
creeping thing and birds of the air, for I
am sorry that I have made them.” 8But
Noah !found grace in the eyes of the
Lorbp.

Noah Pleases God

9This is the genealogy of Noah. ”Noah
was a just man, fperfect in his genera-
tions. Noah "walked with God. 1©And
Noah begot three sons: °Shem, Ham, and
Japheth.

11'The earth also was corrupt ?before
God, and the earth was 4filled with vio-
lence. 12So God "looked upon the earth,
and indeed it was corrupt; for sall flesh
had corrupted their way on the earth.

The Ark Prepared

13 And God said to Noah, t“The end
of all flesh has come before Me, for the
earth is filled with violence through
them; “and behold, "I will destroy them
with the earth. 14Make yourself an ark
of gopherwood; make “rooms in the ark,
and cover it inside and outside with
pitch. 15 And this is how you shall make
it: The length of the ark shall be three
hundred Scubits, its width fifty cubits,
and its height thirty cubits. 16 You shall
make a window for the ark, and you

6Ps.78:40; Is.
63:10; Eph. 4:30
JMark 3:5

7 kGen. 7:4,23;
Deut. 28:63; 29:20;
Ps.7:11

8/Gen. 19:19; Ex.
33:12, 17; Luke 1:30;
Acts 7:46

9 mGen. 7:1; Ezek.
14:14, 20; Heb. 11:7;
2Pet. 2:5 nGen.
5:22,24; 2 Kin.
23:3 ¢ blameless or
having integrity

10 0 Gen. 5:32; 7:13
11 P Deut. 31:29;
Judg. 2:19; Rom.
2:13 9Ezek. 8:17
12rPs.14:2;53:2,3
sPs. 14:1-3; Is. 28:8
13 tls. 34:1-4; Jer.
51:13; Ezek. 7:2, 3;
Amos 8:2; 1 Pet. 4.7
uGen. 6:17 V2 Pet.
2:4-10

14 7 Lit.
compartments or
nests

15 8 A cubit s
about 18 inches.

17 » Gen. 7:4, 21-23;
2Pet. 2:5 x2 Pet.
3:6 ¥ Luke 16:22

18 2Gen. 8:20-9:17;
17:7 aGen.7:1,
7,13; 1 Pet. 3:20;
2Pet. 2:5
19bGen.7:2,8,9,
14-16
20<Gen.7:9,15
22dGen.7:5;12:4,
5;Heb. 11:7 eGen.
7:5,9,16 f[1 John
5:3]
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shall finish it to a cubit from above; and
set the door of the ark in its side. You
shall make it with lower, second, and
third decks. 17" And behold, I Myself am
bringing *floodwaters on the earth, to
destroy from under heaven all flesh in
which is the breath of life; everything
that is on the earth shall #die. 18 But I will
establish My Zcovenant with you; and
ayou shall go into the ark—you, your
sons, your wife, and your sons’ wives
with you. 1 And of every living thing of
all flesh you shall bring ?two of every sort
into the ark, to keep them alive with you;
they shall be male and female. 200f the
birds after their kind, of animals after
their kind, and of every creeping thing
of the earth after its kind, two of every
kind ¢will come to you to keep them alive.
21 And you shall take for yourself of all
food that is eaten, and you shall gather it
to yourself; and it shall be food for you
and for them.”

22dThus Noah did; ¢according to all
that fGod commanded him, so he did.

The Great Flood
Then the 4Lorp said to Noah, ?“Come
into the ark, you and all your house-
hold, because I have seen that ¢you are
righteous before Me in this generation.

CHAPTER 7 19 Matt. 11:28 b Matt. 24:38; Luke 17:26; Heb.
11:7; 1 Pet. 3:20; 2 Pet. 2:5 <Gen. 6:9; Ps. 33:18; Prov. 10:9;
2Pet.2:9

pathic (see 1:31); that is, the Lord is described as having human
emotions (see Num. 23:19). In these words we sense the passion of
the Lord. He had desired so much from humanity—and was over-
whelmingly disappointed.

6:7 1 will destroy: Humanity's ruin extends to all living things that
God had made on the earth.

6:8 But Noah: In this contrast lies the hope of all of subsequent
human history! Were there not a man and a family who by God's
grace stood out from the wickedness of their day, there would have
been a new beginning on the part of God that would have omitted
all of us!

6:9 Genealogy (or family histories) is found in ten significant pas-
sages in Genesis (see the list at 2:4). just . .. perfect: These words
together mean “genuine righteousness” (in contrast to the others
of Noah's time). The phrase walked with God is also used of Enoch
in 5:22, 24. It indicates a continual pattern of life—a marked con-
trast with the pattern of life of the rest of the peoples of the world
at the time!

6:10 These three sons, first mentioned in 5:32, will form the family
tree of the nations following the Flood.

6:11 The verb translated corrupt has the idea of being ruined,
spoiled, or destroyed. Sinful people were bringing ruin to the world
that belonged to the living God (Ps. 24:1).

6:12 all flesh: The language is similar to that of Ps. 14:2, 3.

6:13 God's message to Noah was graphic and severe. But the faithful
reader of the Bible is also impressed with God's grace. The Creator of
the universe, who owes man nothing, took one man into His confi-
dence! end of all flesh: It would appear that God's “grace period”
of 120 years (v. 3) was now complete.

6:14 The word ark means “a box.” An Egyptian word from which

this term may be drawn means “chest” or “coffin”; the same term
is used of the box in which the baby Moses was placed in the Nile
(Ex. 2:3). We usually picture a boat or a ship with bow and stern. But
a ship is designed to move through the water as a conveyance; the
ark was built merely to float on the water. The Hebrew word for go-
pherwood is merely transliterated because that type of wood is not
known today. Noah made rooms in the ark and used pitch to seal
the ark against leaks. It is not certain what this sealing agent was.
What a comical thing this must have been! We do not know where
Noah lived in the pre-Flood earth, but there is nothing that indicates
he was near an ocean. Yet he was building the largest floating box
that had ever been seen.

6:15 The cubit is about 18 inches. Hence, the ark was about 450 feet
long, 75 feet wide, and 45 feet high.

6:16 The window was an “opening.” The need for circulation of air,
yet protection from the torrents of water, demanded a good deal
of engineering and crafting. This opening could be covered (8:6).
6:17 | Myself: The Hebrew text places significant emphasis on the
personal role of God in the ensuing storm.

6:18, 19 In strongest contrast to God’s punishment in the preceding
verse, God in His mercy established His covenant with Noah. This is
the first time the word covenant is used in the Bible; some believe
the concept of covenant is found in 3:15, but the word doesn’t occur
until here. The details of this covenant were given after the Flood
(9:9). Here, in the midst of judgment, the Lord stooped down to meet
the needs of His servant (Ps. 40:1; 113:6) and to enter into a binding
oath with him. In order to perpetuate the human family, God prom-
ised to preserve Noah's family and two of every sort of animal.
6:22 Noah's complete obedience is similar to Abram'’s (12:4; 22:3).
7:1 The initiative is the Lorp's (8:15), just as in the call of Abram (12:1).
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2You shall take with you seven each of
every dclean animal, a male and his fe-
male; ¢two each of animals that are un-
clean, a male and his female; 3also seven
each of birds of the air, male and female,
to keep ?the species alive on the face of
all the earth. 4For after fseven more days
I will cause it to rain on the earth 4forty
days and forty nights, and I will 2destroy
from the face of the earth all living things
that I have made.” 5" And Noah did ac-
cording to all that the Lorp commanded
him. 6Noah was six hundred years old

17:27

24dLev. 11; Deut.
14:3-20 ¢Lev. 10:10;
Ezek.44:23

3 ' Lit. seed

4 fGen. 7:10; Ex.
7:25 9Gen.7:12,17
2Lit. blot out
5hGen. 6:22
6/Gen. 5:4,32
7/Gen.6:18;7:1,13;
Matt. 24:38; Luke

11 kMatt. 24:39;
Luke 17:27; 2 Pet.
2:5;3:6 'Gen. 8:2;
Prov. 8:28; Is. 51:10;
Ezek.26:19 m Gen.

those that entered, male and female of all
flesh, went in "as God had commanded
him; and the Lorp shut him in.

17sNow the flood was on the earth
forty days. The waters increased and lift-
ed up the ark, and it rose high above the
earth. 18 The waters prevailed and great-
ly increased on the earth, ‘and the ark
moved about on the surface of the wa-
ters. 19 And the waters prevailed exceed-
ingly on the earth, and all the high hills
under the whole heaven were covered.
20The waters prevailed fifteen cubits up-

when the floodwaters were on the earth. 513122?25-781722 o ward, and the mountains were covered.
- A P nGen, 7:4, 17; ) ) A

/S0 Noah, with his sons, his wife, and 5,751 212 And all flesh died that moved on 3the
his sons’ wives, went into the ark because = 140Gen.6:19 earth: birds and cattle and beasts and
of the waters of the flood. 8Of clean an- 2566211216.19 every creeping thing that creeps on the
imals, of animals that are unclean, of ;055" "™ earth, and every man. 22All in »whose
birds, and s?f everything that creeps on nostrils was the breath 4of the spirit of
the earth, 9two by two they went into life, all that was on the dry land, died.
the ark to Noah, male and fema.le, as God 23S0 He destroyed all living things which
had commanded Noah. 1°And it came to were on the face of the ground: both man
pass after seven days that thlel waters of and cattle, creeping thing and bird of the
the flood were on the earth. "In the siX 16:Gen 72,3 air. They were destroyed from the earth.
hundredth year of Noah’s life, in the sec- 17:Gen.7:4,12;8:6 Only *Noah and those who were with

18 tPs. 104:26

ond month, the seventeenth day of the
month, on *that day all 'the fountains
of the great deep were broken up, and
the "windows of heaven were opened.
12n And the rain was on the earth forty

21uGen.6:7,13,17;
7:4 3 the land
22vGen. 2.7 4LXX,
Vg. omit of the spirit
23 wMatt. 24:38,
39; Luke 17:26, 27;

him in the ark remained alive. 24¥ And
the waters prevailed on the earth one
hundred and fifty days.

days and forty nights. Heb. 11:7; 1 Pet. Noahl’s Deliverance

130n the very same day Noah and ;ffié;e;éi Then God “remembered Noah, and
Noah’s sons, Shem, Ham, and Japheth, o every living thing, and all the animals
and Noah’s wife and the three wives of CHAPTER 8 that were with him in the ark. ? And God

his sons with them, entered the ark—
l4othey and every beast after its kind,
all cattle after their kind, every creeping
thing that creeps on the earth after its
kind, and every bird after its kind, every
bird of every 7sort. 15And they 7went
into the ark to Noah, two by two, of all
flesh in which is the breath of life. 16So

14Gen. 19:29; Ex.
2:24;1 Sam. 1:19;
Ps. 105:42; 106:4
bEx. 14:21; 15:10;
Job 12:15; Ps. 29:10;
Is.44:27; Nah. 1:4
2<Gen.7:11
dDeut. 11:17 ¢ Gen.
7:4,12; Job 38:37
37Gen.7:24

made a wind to pass over the earth, and
the waters subsided. 2¢The fountains
of the deep and the windows of heaven
were also stopped, and ¢the rain from
heaven was restrained. 3 And the waters
receded continually from the earth. At
the end fof the hundred and fifty days the
waters decreased. ¢ Then the ark rested in

7:2 The command to take seven each of every clean animal is a
new detail (6:19). The additional clean animals could be used for
food and for sacrifice once the waters subsided (8:20-22).

7:4 The number forty is a significant number, representing a special
fullness of time (see v. 12; Num. 32:13; 1 Kin. 19:8; Matt. 4:2).

7:5 Again, Noah obeyed the Lord fully.

7:6 six hundred years old: This is the second notice of the age of
Noah; he was 500 years old when he became a father (5:32).

7:7 The time had now come for the family and the animals to enter
the ark. The events of these few verses summarize an immense
labor; yet the gathering of the animals must have been largely the
work of the Lord and their management the work of Noah and his
sons.

7:10 The number seven follows the pattern of symbolic numbers
begun in 2:3 (see also 4:24).

7:11, 12 seventeenth day: The detail is remarkable; but then, so
was the day! fountains of the great deep ... windows of heav-
en: The waters of the ocean were raised, and the waters of the
heavens fell, both converging in a super-inundation of rain for
the 40 days (v. 4).

7:15 The animals seem to have been drawn to the ark and to Noah
by the compelling force of the Lord.

7:16 shut him in: The Lord who had drawn them now closed the

door on them. That shut door was a symbol of closure, safety, and
God's deliverance.

7:18 Four times in this passage the phrase the waters prevailed is
used (vv. 18-20, 24). The verb means “to be strong” or “to be mighty.”
From this word, numerous words are derived for strength, might,
and powerful people.

7:19 the high hills under the whole heaven were covered: The
question of hyperbolic language is naturally raised here; yet these
words do suggest a flood that covers the whole of the earth.

7:21 Without exception, death extended to every creature—all
flesh—whose home was on the land.

7:23 man: People died—old people and young; beautiful and brave
along with the grisly and gray. Only Noah and those with him es-
caped the terrible, universal death of the wicked. Jesus affirmed
the historicity of the “days of Noah” when he compared them to
the end days (Matt. 24:37, 38; Luke 17:26, 27). Peter similarly used
the story of Noah and the Flood as a pattern for the final judgment
(1 Pet. 3:20; 2 Pet. 2:5; 3:5, 6).

8:1 God, in His great mercy, remembered Noah. God faithfully
loved the people with whom He had covenanted.

8:3 hundred and fifty days: Note the symmetry of time: it took the
same amount of time for the waters to recede as it took for them to
rage over the earth (7:24).
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A New Beginning

By saving Noah and his family, God gave humanity a second chance—a fresh start. Note the similiarities between the Creation

story and Noah's story.
The First Beginning: Adam and Eve

God’s Action
God'’s Provision
to eat (1:29-31; 2:8).

God’s Blessing
things (1:28).

God’s Covenant

God'’s Prohibition
evil (2:16).

God’s Warning  Those who eat of it will die (2:17).

God’s Evaluation  [tis very good (1:31).

the seventh month, the seventeenth day ¢,cen 616

of the month, on the mountains of Ara-
rat. >And the waters decreased continu-
ally until the tenth month. In the tenth
month, on the first day of the month, the
tops of the mountains were seen.

6So0 it came to pass, at the end of forty
days, that Noah opened ¢the window of
the ark which he had made. 7Then he
sent out a raven, which kept going to
and fro until the waters had dried up
from the earth. 8He also sent out from
himself a dove, to see if the waters had
receded from the face of the ground. But
the dove found no resting place for the
sole of her foot, and she returned into
the ark to him, for the waters were on the
face of the whole earth. So he put out his
hand and took her, and drew her into the
ark to himself. 10 And he waited yet an-
other seven days, and again he sent the
dove out from the ark. 1 Then the dove
came to him in the evening, and behold,
a freshly plucked olive leaf was in her
mouth; and Noah knew that the waters
had receded from the earth. 12So he wait-
ed yet another seven days and sent out
the dove, which did not return again to
him anymore.

91,7

Ex. 10:25

God created Adam and Eve from the dust (2:7).

God planted the Garden and gave Adam and Eve plants

Be fruitful and multiply; have dominion over all living

Do not eat of the tree of the knowledge of good and

16 h Gen.7:13
17 1Gen. 1:22, 28;

20/ Gen. 12:7; Ex.
29:18, 25 kGen.7:2;
Lev. 11 'Gen.22:2;

The Second Beginning: Noah and His Family

God saved Noah and his family from destruction (7:23).
God saved animal species along with Noah and gave Noah and
his family animals for food (6:17-22).

Be fruitful and multiply; all living things will be filled with fear
and dread of you (9:1, 2).

Never again will God destroy the earth with a flood; He will
always provide the annual seasons (8:21, 22; 9:11).

Do not shed the blood of any person (9:5, 6).

Of those who shed blood God will demand a reckoning (9:5).

Humanity’s heart is evil (8:21).

13 And it came to pass in the six hun-
dred and first year, in the first month,
the first day of the month, that the wa-
ters were dried up from the earth; and
Noah removed the covering of the ark
and looked, and indeed the surface of
the ground was dry. 14 And in the second
month, on the twenty-seventh day of the
month, the earth was dried.

15Then God spoke to Noah, saying,
16“Go out of the ark, *you and your wife,
and your sons and your sons’ wives with
you. 17Bring out with you every living
thing of all flesh that is with you: birds
and cattle and every creeping thing that
creeps on the earth, so that they may
abound on the earth, and ‘be fruitful and
multiply on the earth.” 18So Noah went
out, and his sons and his wife and his
sons’ wives with him. 1 Every animal,
every creeping thing, every bird, and
whatever creeps on the earth, according
to their families, went out of the ark.

God’s Covenant with Creation

20Then Noah built an Jaltar to the
Lorp, and took of *every clean animal
and of every clean bird, and offered 'burnt

8:5 tops of the mountains: The surging of the waters had been
so great that the mountains had been submerged (see 7:19, 20).
8:6 Again, observe the symmetry of the numbers in this account.
The rains had come for 40 days (7:12); now the ark was subsiding
for forty days.

8:7 The flight of the raven was observed from the ark; this hardy
bird kept flying until it was able to locate land.

8:8, 9 The more gentle bird, the dove, sought land; finding none
this bird returned to the ark.

8:11 The olive leaf is a potent symbol of peace and restoration.
8:14 After over a full year, the waters had returned to their place
(7:11). As in the beginning (1:9-13), God had again brought the wa-
ters of the earth into their place, and He had dried the earth. The

Flood began in Noah's year 600, month 2, day 17 (7:11) and ended
in Noah's year 601, month 2, day 27 (8:14).

8:15 The fact that God spoke to Noah is another mark of God's
great grace to Noah and of how much He valued him (7:1; for God's
words to Abram, see 12:1).

8:16 As God called Noah and his family to enter the ark (7:1), so now
with all danger past He graciously invited them to go out of the ark.
8:20 an altar: This is the first mention of sacrificial worship since the
days of Cain and Abel (4:3-5); yet we may assume that the principle
of sacrificial worship was perpetuated through the line of faithful
people (ch. 5). In joyful and magnificent devotion to the Lord, Noah
sacrificed animals and birds from all the clean animals and birds he
had preserved on the ark (7:2).
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offerings on the altar. 21 And the Lorp
smelled "a soothing aroma. Then the
Lorp said in His heart, “I will never again
ncurse the ground for man’s sake, al-
though the imagination’ of man’s heart
is evil from his youth; Pnor will T again
destroy every living thing as I have done.

22« While the earth 9remains,
Seedtime and harvest,
Cold and heat,

Winter and summer,
And "day and night
Shall not cease.”

So God blessed Noah and his sons,

and said to them: ““Be fruitful and
multiply, and fill the earth. 2? And the
fear of you and the dread of you shall be
on every beast of the earth, on every bird
of the air, on all that move on the earth,
and on all the fish of the sea. They are
given into your hand. 3¢Every moving
thing that lives shall be food for you. I
have given you 4all things, even as the
¢green herbs. 4/But you shall not eat flesh
with its life, that is, its blood. >Surely for
your lifeblood I will demand a reckon-
ing; 4from the hand of every beast I will
require it, and "from the hand of man.
From the hand of every iman’s brother I
will require the life of man.

6 “Whoever /sheds man’s blood,
By man his blood shall be shed;
kFor in the image of God
He made man.

21 mEx. 29:18, 25;
Lev. 1:9; Ezek. 20:41;
2 Cor. 2:15; Eph. 5:2
nGen. 3:17;6:7, 13,
17;1s.54:9 ©Gen.
6:5; 11:6; Job 14:4;
Ps. 51:5; Jer. 17:9;
Rom. 1:21; 3:23;
Eph. 2:1-3 P Gen.
9:11, 15 Tintent or
thought
2291s.54:9 rPs.
74:16; Jer. 33:20, 25

CHAPTER9

1aGen. 1:28, 29;
8:17;9:7,19; 10:32
2bGen. 1:26, 28;
Ps.8:6

3 cDeut. 12:15; 14:3,
9,11; Acts 10:12, 13
dRom. 14:14, 20;

1 Cor. 10:23, 26; Col.
2:16; [1 Tim. 4:3, 4]
eGen. 1:29

4 flev.7:26;17:10-
16; 19:26; Deut.
12:16, 23; 15:23;
1Sam. 14:33,34;
Acts 15:20, 29
59Ex.21:28 hGen.
4:9,10; Ps. 9:12
iActs 17:26

6JEx. 21:12-14; Lev.
24:17; Num. 35:33;
Matt. 26:52 k Gen.
1:26, 27

7!Gen.9:1,19

9 mGen.6:18 nls.
54:9 'Lit. seed
10 °Ps. 145:9

11, Gen. 8:21;

Is. 54:9

129Gen. 9:13,17;
171

13 rEzek. 1:28;
Rev.4:3

And as for you, 'be fruitful and
multiply;

Bring forth abundantly in the earth

And multiply in it.”

8Then God spoke to Noah and to his
sons with him, saying: 2“And as for Me,
mhehold, I establish "My covenant with
you and with your !descendants after
you, 192and with every living creature
that is with you: the birds, the cattle, and
every beast of the earth with you, of all
that go out of the ark, every beast of the
earth. 11'Thus 71 establish My covenant
with you: Never again shall all flesh be
cut off by the waters of the flood; never
again shall there be a flood to destroy the
earth.”

12 And God said: 7“This is the sign of
the covenant which I make between Me
and you, and every living creature that is
with you, for perpetual generations: 131
set "My rainbow in the cloud, and it shall
be for the sign of the covenant between
Me and the earth. 141t shall be, when I
bring a cloud over the earth, that the rain-
bow shall be seen in the cloud; 5and 51
will remember My covenant which is be-
tween Me and you and every living crea-
ture of all flesh; the waters shall never
again become a flood to destroy all flesh.
16 The rainbow shall be in the cloud, and
1 will look on it to remember ‘the ever-
lasting covenant between God and every

15 s Lev. 26:42, 45; Deut. 7:9; Ezek. 16:60
16 tGen. 17:13,19; 2 Sam. 23:5; Is. 55:3; Jer. 32:40; Heb. 13:20

8:21 a soothing aroma: By these words we understand that the
sacrifices were acceptable and pleasing to God (4:3; Lev. 1:9). The
Lord received Noah's offering as an act of devotion to Him (see Num.
15:3). I will never again curse the ground: The awful devastation
of the earth and its fullness that the Flood caused will never be re-
peated. It is also possible that this is a reference back to 3:17. This is
the good news. The bad news is that God knew that the conditions
of humankind had not changed. the imagination of man’s heart
is evil from his youth: This is the same charge against man with
which the Flood story began (6:5). Nonetheless, the promise of God
is that overwhelming judgment will not be repeated—not until the
final judgment (2 Pet. 2:5).

8:22 while the earth remains: The words of this verse are ina poem
of powerful effect (12:1-3). These words might easily have become
a song of faith, the response of the people of God to the promise
He made (v. 21). Later in Israel’s history, the prophets recalled God'’s
great promise to Noah (Is. 54:9, 10).

9:1 The blessing of God on the family of Noah provided a new
beginning for humankind. The word blessed expresses the idea
of God's smile, the warmth of His pleasure (see 1:22, 28; 2:3; 12:2,
3). In a way, the promises that God had given to the first people
were now restated for Noah, a “new Adam” (1:26-28). Among other
things, the new populating of the earth by Noah’s family means
that human society began again with a shared understanding of
earliest human history, including the creation and Flood stories.
Be fruitful and multiply was God’s command in the beginning
(1:28).

9:2 the fear of you and the dread of you: The two phrases express

the same idea. The language of God'’s blessing here is far stronger
than the language of the first (see 1:28, 29); now the animals and
birds will have an innate fear of humans, and they are placed under
human control.

9:3-5 you: Three new realities mark the post-Flood world: (1) meat
may be eaten along with plants; (2) blood is not to be eaten with
meat; and (3) the taking of a person’s life is now punishable by death.
9:3 From this verse it may be argued that up to this point men and
women ate only vegetation (see 2:16).

9:4 blood: This restriction gets more attention in Leviticus (see Lev.
17:11, 12). Blood represents the animal’s life. It may be used in sacri-
fice, for all life belongs to the Lord.

9:5 lifeblood: More sacred than the life of an animal is the life of
a person. Animals may be slain for food, but no wanton slaying of
humans is allowed.

9:6 These verses are poetry forimpact and memorability. The image
of God (see 1:26, 27; 5:1) is still in man (or is man); sin did not destroy
it. God values humans more highly than animal life because only
humankind possesses God’s image.

9:9 This is the second occurrence of this enormously important
concept, the covenant, in Genesis (6:18). God promised that He
would establish His covenant with Noah and here He accomplished
this great work (see 15:18; contrast 3:15). This covenant extends to
animals of every sort (v. 10).

9:11 There will never again be another Flood like that described
in chs. 6-8.

9:12, 13 The rainbow is a memorial to God's promise never to flood
the earth again and a constant reminder of His oath.
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18 uGen. 9:25-27;

GENESIS 10:1 | 19

knew what his younger son had done to

earth.” 17 And God said to Noah, “This 106 him. 25 Then he said:
is the sign of the covenant which I have 19GV Ge;i 5’73'210'32.
established between Me and all flesh that ;cpyqa @ Cursed be Canaan,

is on the earth.”

20 xGen. 3:19, 23;
4:2; Prov. 12:11; Jer.

A Pservant of servants
He shall be to his brethren.”

3124
Noah and His Sons 217 Prov. 20:1; 26 .
18 Now the sons of Noah who went out Eph.518 And he said:

of the ark were Shem, Ham, and Japheth.
©And Ham was the father of Canaan.
19vThese three were the sons of Noah,
wand from these the whole earth was
populated.

20 And Noah began to be *a farmer, and
he planted a vineyard. 21 Then he drank
of the wine ¥ and was drunk, and became
uncovered in his tent. 22 And Ham, the
father of Canaan, saw the nakedness
of his father, and told his two brothers

9:20, 21

25 aDeut. 27:16;
Josh. 9:23, 27
bJosh. 9:23; 1 Kin.

26 <Gen. 14:20;
24:27; Ps. 144:15;

23 ZEx. 20:12; Gal.
6:1 2Lit. backwards

c“Blessed be the Lorp,
The God of Shem,
And may Canaan be his servant.
27 May God “enlarge Japheth,
¢ And may he dwell in the tents of Shem;
And may Canaan be his servant.”

28 And Noah lived after the flood three
hundred and fifty years. 22So all the days
of Noah were nine hundred and fifty

Heb. 1116 .
outside. 232But Shem and Japheth took a 27¢Gen.102:5;  years; and he died.
garment, laid it on both their shoulders, ffji:ég??ohn
and went backward and covered the na- y:4gph. 213, Nations Descended from Noah
kedness of their father. Their faces were 14;36 1 Now this is the genealogy of the
2turned away, and they did not see their CHAPTER 10 sons of Noah: Shem, Ham, and
father’s nakedness. L oen 01719 Japheth. 2 And sons were born to them

24So Noah awoke from his wine, and

after the flood.

9:18 The sons of Noah have been mentioned earlier (5:32; 6:10;
7:13); their mention here assures us of their survival through the
Flood and sets the stage for what happens next. the father of
Canaan: This identification was particularly important to the first
readers of Genesis, the people of Israel, who were about to enter
the land of Canaan (see Deut. 1:1). But this notice also prepares the
reader for the shameful story that is about to be recalled (vv. 20-23).
9:20 The vineyard was a standard feature in the agricultural setting
of ancient Israel. Here it is noted because of Noah’s drunkenness
(v.21).

9:22 Itis not clear whether seeing his father's nakedness was Ham's
chief offense. The following verses (especially v. 23) imply that Ham
made fun of his father, and that this news reached Noah after he
awoke.

9:23 Shem and Japheth took great pains to honor their father, not
wanting even to glance at his nakedness.

9:25 The three sons had been blessed with their father (see v. 1).
Thus Noah cursed Ham indirectly by cursing his son Canaan (see
10:6). Some once believed that this verse justified the slavery of Af-
rican peoples (who, it was alleged, were descended from Canaan),

The Noahic Covenant

but those people misinterpreted the verse. Canaan was under the
curse of his father. As the Hebrews stood on the banks of the Jordan
River about to enter the land of Canaan (see Deut. 1:1), they would
have been encouraged by this verse because it promised victory
over the Canaanites.

9:26, 27 Shem is given precedence over his brothers. Eber and
Abram were descended from Shem (11:10-30) so Shem's blessing is
ultimately a blessing on Israel. Again, the poetic cast of these words
(vv. 25-27) adds power and memorability to them (see 12:1-3). Just
as Noah blessed (and cursed) his sons before his death, so Jacob was
later to bless his sons before his death (ch. 49).

9:29 Noah'’s death was the end of an era. Only he and his family
spanned two worlds, that of the earth before and after the Flood.
His long life (950 years) gave him opportunity to transmit to his many
descendants the dramatic story that he had lived out with his fam-
ily. Peoples in places and cultures the world over have memories
and stories of a great Flood in antiquity. The details differ, but the
stories remain.

10:1—11:32 From these chapters, we learn that the peoples of the
earth are all descended from the family of Noah, but there remain

The faint rainbow that appears after a summer thunderstorm symbolizes God’s mercy, His compassion on all. Moreover,
itis a sign of God's covenant, His binding agreement with all humanity to never destroy the earth with a flood.

God initiated this covenant under the worst circumstances: “The earth was filled with violence” (6:11, 13). Even though
humanity’s decline into evil greatly troubled God, He favored one man, Noah. He determined to save Noah and his family
from His coming judgment and establish His covenant with them.

Although Noah was surrounded by violence and all kinds of evil, Noah walked with God (6:9) by seeking to obey Him.

Noah'’s simple obedience is recorded five times in this story (6:22; 7:5, 9, 16; 8:17, 18). God called this obedient man to build
an ark. With this large boat, God saved Noah from the cleansing waters of the Flood. With the past evils and sins washed
away from the earth, Noah and his family could start anew (see 1 Pet. 3:21 for Peter’s analogy comparing baptism with
the Flood). God not only gave them a fresh start; He also gave them an unconditional promise or covenant. He promised
not to destroy the earth with a flood no matter how evil Noah’s descendants got. Indeed, He promised that until the end
of the earth, there would be the seasons of planting and harvest and day and night. God unilaterally promised to uphold
the rhythms of the earth in order to sustain human life—even though humans had rebelled against Him, their Creator.
Today all of us—Noah’s children—should remember God’s mercy to us when we see the beauty of the rainbow.
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2bThe sons of Japheth were Gomer,
Magog, Madai, Javan, Tubal, Meshech,
and Tiras. 3 The sons of Gomer were Ash-
kenaz, IRiphath, and Togarmah. 4The
sons of Javan were Elishah, Tarshish,
Kittim, and 2Dodanim. 5From these ¢the

261 Chr. 1:5-7

3 ' Diphath, 1 Chr. 1:6
4 2Sam. Rodanim
and 1 Chr. 1:7
5c<cGen. 11:8; Ps.
72:10; Jer. 2:10; 25:22
64d1Chr.1:8-16

were Seba, Havilah, Sabtah, Raamah, and
Sabtechah; and the sons of Raamah were
Sheba and Dedan.

8Cush begot ¢Nimrod; he began to be
a mighty one on the earth. 9He was a
mighty /hunter 9before the Lorp; there-

. 30rPh LY . . .
coastland peoples of the Gentiles were serMicfléﬁ fore it is said, “Like Nimrod the mighty
separated into their lands, everyone ac- 9GfJer.;6:;g;Mic.7:2 hunter before the Lorp.” 107 And the

9Gen. 21

cording to his language, according to
their families, into their nations. 11:9

64 The sons of Ham were Cush, Mizraim,
3Put, and Canaan. “The sons of Cush

10 h Mic. 5:6 ' Gen.

11/ Gen. 25:18;
2Kin. 19:36; Mic. 5:6

beginning of his kingdom was Babel,
Erech, Accad, and Calneh, in the land
of Shinar. 11 From that land he went Jto
Assyria and built Nineveh, Rehoboth Ir,

a few mysteries. For one thing, the mention of names moves from
individuals to peoples to cities. Second, the point of view is from a
later date, when the people of Israel had as their geographical center
the land of Canaan. While the words imply universal humanity, they
omit a global perspective. Finally, the chapters give no clear sense
of time: they span many thousands of years.

10:1 Genealogy (or family histories) is found in ten significant pas-
sages in Genesis (see the list at 2:4). The names of the sons of Noah
were first given in 5:32 (see 6:10; 7:13; 9:18).

10:2 The listing of the sons of Japheth is more brief than the others.
Among the persons and peoples mentioned is Javan (vv. 2, 4), an
ancient name for the Greek people. It may be that many of Japheth’s
descendants migrated to Europe.

10:5 The migrations of the peoples to different lands would have
come after the events of 11:1-9 (the Tower of Babel).
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10:6 Ham's family included more than just his son Canaan (see 9:25).
Cush, Mizraim, Put, and Canaan are Ham's four sons. Cush is the
ancient name for Ethiopia; Mizraim is a name for Egypt. The sons of
Cush are given in vv. 7-12, the sons of Mizraim in vv. 13, 14, and the
sons of Canaan in vv. 15-19. This section does not list the sons of Put.
10:7-11 The sons of Cush include the infamous Nimrod (vv. 9-12).
The description of him as a mighty hunter before the Lorp sug-
gests great arrogance. Like Lamech the descendant of Cain (4:19-24),
his infamy was proverbial. His territory was in the lands of the east,
the fabled ancient cities of Mesopotamia; these include Babel,
Erech, Accad, and Calneh (v. 10). The term Accad (or Akkad) supplies
the name of the language of ancient Babylon and Assyria, Akkadian.
The prophet Micah would later use the name Nimrod to describe
the region of Assyria, which would come under God's judgment
(see Mic. 5:5, 6).
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Calah, 12and Resen between Nineveh
and Calah (that is the principal city).

13Mizraim begot Ludim, Anamim,
Lehabim, Naphtuhim, 14 Pathrusim, and
Casluhim * (from whom came the Philis-
tines and Caphtorim).

Neh. 9:8

14 k1 Chr. 1112
15/Gen. 23:3

16 mGen. 14:7;
15:19-21; Deut. 7:1;

19 nGen. 13:12,
14,15,17;15:18-21;
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you go toward Sephar, the mountain of
the east. 31 These were the sons of Shem,
according to their families, according to
their languages, in their lands, according
to their nations.

325These were the families of the sons

A . . Num. 34:2-12 . . .
15Canaan begot Sidon his firstborn, 2140rtheoider  Of Noah, according to their generations,
and 'Heth; 16the Jebusite, the Amorite, brotheroffapheth  in their nations; ‘and from these the na-

and the Girgashite; 17the Hivite, the

22 0Gen. 11:10-
26; 1 Chr. 1:17-28

tions were divided on the earth after the

Arkite, and the Sinite; 8the Arvadite, rGen.1024110; flood.
the Zemarite, and the Hamathite. After- ;‘;'@e&i"’M
leshech

ward the families of the Canaanites were
dispersed. 197 And the border of the Ca-
naanites was from Sidon as you go to-

and 1 Chr. 1:17
24 49Gen. 11:12;
Luke 3:35 6 So with

The Tower of Babel
1 Now the whole earth had one lan-
guage and one Ispeech. 2And it

MT, Vg., Tg.; LXX .
ward Gerar, as far as Gaza; then as you Amphaxadbegot came to pass, as they journeyed from the
go toward Sodom, Gomorrah, Admah, g:;’;‘;’;fa‘zg(cc‘:’”"" east, that they found a plain in the land

and Zeboiim, as far as Lasha. 20These
were the sons of Ham, according to their
families, according to their languages, in
their lands and in their nations.

21 And children were born also to Shem,
the father of all the children of Eber, 4the
brother of Japheth the elder. 22The °sons
of Shem were Elam, Asshur, » Arphaxad,
Lud, and Aram. 23The sons of Aram
were Uz, Hul, Gether, and °Mash. 246 Ar-
phaxad begot 4Salah, and Salah begot
Eber. 257 To Eber were born two sons: the
name of one was 7Peleg, for in his days
the earth was divided; and his broth-
er’'s name was Joktan. 26Joktan begot
Almodad, Sheleph, Hazarmaveth, Jerah,
27Hadoram, Uzal, Diklah, 288 Obal, Abim-
ael, Sheba, 29 Ophir, Havilah, and Jobab.
All these were the sons of Joktan. 30 And
their dwelling place was from Mesha as

Division

1:22

Dan. 1:2

Ps.2:1

Luke 3:35, 36)
2571 Chr. 1:19 7Lit.

28 8Ebal, 1 Chr.

325Gen. 10:1
tGen. 9:19; 11:8

CHAPTER 11

1 7Lit.lip
2aGen. 10:10; 14:1;

3 2Lit. burn

4 b Deut. 1:28;9:1;
Ps.107:26 <Gen.
6:4;2 Sam. 8:13
dDeut. 4:27
5eGen. 18:21; Ex.
3:8;19:11,18, 20
6 /Gen. 9:19; Acts
17:26 9Gen. 11:1
hDeut. 31:21;

aof Shinar, and they dwelt there. 3Then
they said to one another, “Come, let us
make bricks and 2bake them thorough-
ly.” They had brick for stone, and they
had asphalt for mortar. 4 And they said,
“Come, let us build ourselves a city, and
a tower »whose top is in the heavens; let
us make a ‘name for ourselves, lest we
dbe scattered abroad over the face of the
whole earth.”

5¢But the Lorp came down to see the
city and the tower which the sons of men
had built. ¢ And the Lorp said, “Indeed
fthe people are one and they all have Yone
language, and this is what they begin to
do; now nothing that they "propose to
do will be withheld from them. 7Come,
ilet Us go down and there Jconfuse their

7 Gen. 1:26 /1 Gen.
42:23; Ex. 4:11;
Deut. 28:49;

Is. 33:19; Jer. 5:15

10:15 The names associated with Canaan (see 9:22) are peoples who
settled in the region of greater Canaan. Some of these names were still
associated with the land at the time of Abraham. The sites of Sodom
and its allied cities were later destroyed in the firestorm of ch. 19.
10:20 This summary verse speaks of families . .. languages ...
lands. .. nations asin v. 5. This reference shows that the story of the
Tower of Babel (11:1-9) overlaps the listing of the nations in ch. 10.
10:21-24 Eber is the name that gives rise to the term Hebrew, which
is first used of Abraham in 14:13. Such a name is patronymic (a fa-
ther name). Eber is mentioned at the head of the list because of his
importance to the Hebrew people. He is directly the son of Salah
(v. 24). His placement at the head of the list is from the vantage of
the Hebrew people. Abraham is the father of the Hebrew nation
specifically (12:1-3); but Abraham descends from Eber, and Eber
from Shem. The other names associated with Shem include Elam,
Asshur, and Aram, major people groups in the OT. These and other
peoples, including Israel, have become known as Semitic, a word
derived from the name Shem.

10:32 the families of the sons of Noah: Although not every ancient
people groupiis listed in this “Table of the Nations,” its clear teaching
is that all the varied peoples of the earth, no matter of what land
or language, are descended from Noah. The divisions among them
are merely the results of the later incidents.

11:1-9 The confusion of languages at Babel marks the beginnings
of racial, ethnic, cultural, and familial diversity. Yet in the Promised
One, of whom 12:3 (see also 22:15-18) speaks, there will one day be
an end to all divisiveness. The peoples of the earth will become the
people of God. All the languages will speak together in praise of
the Lamb (Rev. 5:8-14).

11:1 one language: This account speaks of a time soon after the
Flood, a time before the family had begun to disperse (contrast 10:5,
20, 31, 32).

11:2 The land of Shinar is the region of ancient Babylon in Mesopo-
tamia (see 10:10), part of modern Iraq. This is one region traditionally
suggested as the location of the Garden of Eden. The peoples of the
earth came there from the east.

11:3 The use of bricks for building a large structure was common
in this early period. Use of huge quarried stones weighing many
tons came later. The immense building blocks of later times were
dressed so well that they could be fitted together without mortar.
11:4 These people wanted to become famous as the Nephilim (gi-
ants) were before the Flood. Motivated by pride and arrogance,
they wanted to make a name for themselves. lest we be scattered:
They feared that they might be dispersed—by implication, by the
Lord—and not achieve the greatness they sought.

11:5 the Lorp came down to see: A figurative way of speaking
that indicates the omniscience (the all-embracing knowledge) of
the Lord (see 18:21).

11:6 nothing that they propose: The potential is that humankind
will become as willfully sinful as they were before the Flood. God
will not allow this to happen.

11:7 The Us in this passage is similar to the language of 1:26-28.The
plural pronoun emphasizes the majesty of the speaker. Variation in
language, culture, values, and clans all started at this point. Were
it not for human arrogance, this division would not have been nec-
essary. One day peoples of all languages and cultures will unite to
celebrate the grace of God's risen Son, lifting their voices together
in praise of the Lamb (Rev. 5:8-14).
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8 kGen. 11:4; Deut.

five hundred years, and begot sons and

mm 32:8; Ps. 92:9; daughters.
S . . .
BIBLE TIMES & CULTURE NOTES %”;g ‘3-5” Gz 12 Arphaxad lived thirty-five years,

Ur

Abraham'’s native city in southern Mesopotamia;

Babylon

9m1 Cor. 14:23
3 Lit. Confusion,

10 " Gen. 10:22-25;

2and begot Salah. 13 After he begot Salah,

Arphaxad lived four hundred and three

years, and begot sons and daughters.
14Salah lived thirty years, and begot

an important metropolis of the ancient world Gz B .
situate?d on the Eup}?rates River. The city came Eber. 15 After he begot Eber, Salah lived
to be known as “Ur of the Chaldeans” after the four hundred and three years, and begot
Chaldeans entered southern Babylonia after sons and daughters.
1000 B.C. 16pEber lived thirty-four years, and
Abraham lived in the city (11:28, 31) at the begot quleg_ 17 A fter he begot Peleg, Eber
height of its'splendor.The citywasa prosperous lived four hundred and thirty years, and
center.ofrellglon andindustry. The Babylomar)s begot sons and daughters.
worshiped many gods, but the moon god Sin 18Peles lived thirty vears. and begot
was supreme. Accordingly, the city of Ur was a 19 g Yy ’ A g
kind of theocracy centered in the moon deity. It Reu. 19 After he begot Reu, Peleg lived
is a miracle of God's providence that Abraham two hundred and nine years, and begot
resisted Ur's polluted atmosphere and set out sons and daughters.
on ajour'ney of faith to Canaan that would bless 20Reu lived thirty-two years, and begot
o mljlrr’]s!(gli.ry was suddenly destroyed about "Serug. ! After he begot Serug, Reu lived
1900 B.c. So complete was the destruction that two hundred and seven years, and begot
the city was buried in oblivion until it was exca- sons and da}lghters;
vated centuries later by archaeologists. 22Serug lived thirty years, and begot
Nahor. 23 After he begot Nahor, Serug
lived two hundred years, and begot sons
language, that they may not understand and daughters.
one another’s speech.” 8So kthe Lorp 24Nahor lived twenty-nine years, and
scattered them abroad from there lover begot sTerah. 25 After he begot Terah,
the face of all the earth, and they ceased Nahor lived one hundred and nineteen
building the city. ? Therefore its name is years, and begot sons and daughters.
called 3Babel, "because there the Lorp 26Now Terah lived seventy years, and
confused the language of all the earth; }2;%‘2“: 3;?159 tbegot 4 Abram, Nahor, and Haran.
and from there the Lorp scattered them juke3ss.
abroad over the face of all the earth. 20 Luke 3:35 Terah’s Descendants

245Gen. 11:31;
Josh. 24:2; Luke

Shem’s Descendants 3:34

102 This is the genealogy of Shem:
Shem was one hundred years old, and
begot Arphaxad two years after the flood.

1 After he begot Arphaxad, Shem lived

1Chr.1:26

17:5

26 tJosh. 24:2;
4 Abraham, Gen.

27 uGen. 11:31;17:5

27This is the genealogy of Terah: Terah
begot * Abram, Nahor, and Haran. Haran
begot Lot. 28 And Haran died before his
father Terah in his native land, in Ur of
the Chaldeans. 29 Then Abram and Nahor
took wives: the name of Abram’s wife

11:8 the Lorp scattered them: There are three great judgments
on sinful humanity in the first section of Genesis (chs. 1-11). The
firstis the expulsion from Eden (ch. 3); the second is the Flood (chs.
6-9), and the third is the scattering of the people from Babel (see
Luke 1:51).

11:9 There is a pun in the name Babel that no Hebrew reader would
miss. The verb for confuse sounds similar to the name of the city.
The principal city of ancient paganism (Babylon) is merely a site of
confusion because there the Lorp confused the language. Babel
(and Babylon) serves as a name and symbol in the Bible for activities
directed against God by the nations of the earth (see Rev. 17).
11:10 Genealogy (or family histories) is found in ten significant pas-
sages in the Book of Genesis (see the list at 2:4). The Jewish nation
came from Shem. Hence, the accounts that follow make much of
him and his family.

11:10-25 The pattern in this genealogy is similar to that in ch. 5;
but here only the first three elements are given: (1) name “A” lived
“x" years; (2) name “A” begot name “B”; (3) name “A” then lived “y”
years. As does ch. 5, the list leaves out some names, focusing on
major figures in the line from Noah to Abraham. “B” may be a remote
descendant rather than the immediate child of “A” (5:20). Thus the
genealogy shows that Abraham was a descendant of Noah through
Shem, just as Noah was a descendant of Adam through Seth. Note
also that while the people listed in ch. 11 lived very long lives, they
lived progressively shorter lives, from the 600 years of Shem (vv. 10,

11) to the 148 years of Nahor (vv. 24, 25). Note also the absence of a
total for the time from Shem to Abram (vv. 26-30); it must have been
atleast several thousand years, but we do not know exactly how long.
11:26 Terah: At long last we come to the family of Terah and the
births of Abram, Nahor, and Haran. Years later, Abram would be
renamed Abraham (see 17:5), and would become the father of Isaac
(21:1-5). He was the progenitor of the Hebrew people from which
the Promised Deliverer, Jesus, comes.

11:27 The term genealogy (or family histories) is found in ten sig-
nificant passages in Genesis (see the list at 2:4). Abram, Nahor, and
Haran: These three sons of Terah would be expected to carry on his
name (but see 11:31). Haran begot Lot: Lot is a nephew of Abram; he
figures prominently in the upcoming account (see 12:4, 5; 13:1-13).
11:28 The untimely death of Haran leaves his son Lot to carry on his
name and to establish his destiny. For generations, scholars have
believed Ur of the Chaldeans to be the famous Ur located near
the ancient delta in the Persian Gulf where the Tigris and Euphrates
Rivers flow together. More recently, some scholars have noted the
tablets at Ebla that speak of an Ur in the region of north Syria and
suggest that this is the city of Haran's death.

11:29 Sarai means “Princess,” implying a person of noble birth.
Sarah (as she is later called; see 17:15) has the same meaning. The
name Milcah is related to the verb that would be translated “to
reign” and means “Queen.” daughter of Haran: Evidently, Nahor
married his niece. We learn later that Sarai was Abram’s half sister.



was VSarai,> and the name of Nahor’s
wife, *Milcah, the daughter of Haran
the father of Milcah and the father of

29 vGen. 17:15;
20:12 wGen. 22:20,
23;24:15 ° Sarah,
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Promises to Abram
1 2 Now the “Lorp had said to Abram:

Iscah. 30But *Sarai was barren; she had 3oscen 1612 “Get Pout of your country,
no child. Luke 1:36 From your family
31And Terah #took his son Abram 3!”Gen. 121 And from your father’s house,

and his grandson Lot, the son of Haran,
and his daughter-in-law Sarai, his son
Abram’s wife, and they went out with
them from #Ur of the Chaldeans to go to
athe land of Canaan; and they came to
Haran and dwelt there. 32So the days of
Terah were two hundred and five years,
and Terah died in Haran.

10:19

z@Gen. 15:7; Neh.
9:7; Acts 7:4 aGen.

CHAPTER 12

12Gen. 15:7; Acts
7:2,3; [Heb. 11:8]
bGen. 13:9

2 <[Gen. 17:4-6];
18:18; 46:3; Deut.

To a land that I will show you.
2 <] will make you a great nation;
a1 will bless you
And make your name great;
¢ And you shall be a blessing.

26:5; 1 Kin. 3:8 4Gen. 22:17; 24:35 ¢ Gen. 28:4; Zech. 8:13;
Gal.3:14

11:30 The sad fact that Sarai was barren marred her life and yet
led to an opportunity for God to accomplish a miracle on her behalf
(see 21:1-5).

11:31, 32 Abram’s epic move to Canaan begins in ch. 12 with Abram
receiving acommand from the Lord to leave his land to go to a new
land. Did the journey begin with Terah or with Abram? It appears
that Terah, for his own reasons, decided to move from Ur to Canaan.
He began the journey with several members of his family. However,
they went to Haran, where Terah died. This was the first step of the
journey of Abram and Sarai to the land of promise.

12:1—15:21 This section of the Bible begins with God’s call of
Abram and Sarai (later named Abraham and Sarah) to become the
parents of a new people through whom God would reach all the
families of the earth.

12:1 The name Yahweh, translated as Lorb, is not explained until
Ex. 3:14, 15. But the readers of Genesis needed to know that the one
who spoke to Abram is the same Yahweh who later would form
the nation of Israel and who had created all things (2:4). To a world
that believed in many gods, the name of the true and living God
was significant. had said: God had spoken the promise to Abram
in Ur (see 11:31). Now that Abram’s father had died and been buried
in Haran, Abram recalled Yahweh's words and acted upon them.
Abram means “Exalted Father.” Later it will be changed to Abraham,
meaning “Father of Many.” Get out: Verses 1-3 are poetry, aiding
memorability and a sense of solemnity and gravity (see 14:19, 20;
16:11, 12; 25:23). country . . . family . . . father’s house: Here are
three levels of ever-increasing demands on the life of Abram and
Sarai. The country was the region of his dwelling, the family was
his clan, and his father’s house was where he had responsibility and
leadership. Upon the death of Terah, Abram would have become
the leader of the family group. God’s commands to Abram were

intensely demanding because they caused him to leave his place,
his clan, and his family in a world where such actions were simply
not done. Only the landless and the fugitive would move about and
leave their ancestral homes. But Abram was to leave everything.

12:2, 3 There are seven elements in God's promise to Abram in these
two verses. The number seven suggests fullness and completeness,
asin 2:2, 3. This celebrated passage is a prologue to the set of pas-
sages that together form the Abrahamic covenant (see the list at
15:1-21), the irrevocable promise of God. (1) God commanded Abram
to leave his home and family, promising to create a great nation
through him—the people of God (18:18). This people would be the
Hebrew nation. This first element and the seventh element are the

(Heb. ‘erets) (1:1, 10; 4:16; 12:1; 13:10; Deut. 34:2; Ps. 98:3)
Strong’s #776

The common OT word land possesses several nuances of
meaning, including: earth in contrast to the heavens (1:1);
land in contrast to the sea (1:10); ground as a plot of real
estate or a geographical location (4:16); the land of a sov-
ereign nation (13:10, 12); or even the people who live upon
the earth (Ps. 98:3; 100:1). In essence, all land belongs to
God as its Creator (Ps. 24:1). Thus when God promised the
Israelites the “land” of Canaan, it was His to give. Because
the land of Canaan was an important element in God's cov-
enant with the Israelites (12:1), it became one of their identi-
fying characteristics—the “people of the land” (13:15; 15:7).

God’s Promise to Abram Fulfilled

God promised to make Abram'’s (Abraham’s) descendants into a great nation (12:2). God fulfilled this promise in the birth of
Isaac and then later Jacob, through whom the twelve tribes of Israel were born (Joseph's sons Ephraim and Manasseh became
two of the tribes). Abraham’s descendants did indeed become great nations.

More importantly, however, God promised Abraham that “in you all the families of the earth shall be blessed” (12:3).
Through the birth of Christ—direct descendant of Abraham through Isaac, Jacob and Judah—God fulfilled this promise as
well. In this way Abraham’s “seed” has indeed blessed all the nations of the earth.

Isaac

I Ishmael I

Jacob (Israel)

I Esau I

L 1 8 1 8
Reuben I I Simeon II Levi I

Ju:iah II Issa'char I I Zeb:JIun I I G;d I I As;1er Il

Da.vid IIBenj:aminI I Dz'an I I Nap'htali I I Jos'eph I
g _-—

Jesus Christ

IManassehI I Ephraim I
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3 fT will bless those who bless you,
And I will curse him who curses
you;
And in 4you all the families of the
earth shall be "blessed.”

4So Abram departed as the Lorp had
spoken to him, and Lot went with him.
And Abram was seventy-five years old
when he departed from Haran. 5Then
Abram took Sarai his wife and Lot his
brother’s son, and all their possessions

3 7Gen. 24:35;
27:29; Ex. 23:22;
Num. 24:9 9 Gen.
18:18; 22:18; 26:4;
28:14; Ps. 72:17;
Matt. 1:1; Luke 3:34;
Acts 3:25 ¥¢; [Gal.
3:8] hls.41:27
5iGen. 14:14 i Gen.
11:31 kGen. 13:18

T Lit. souls

6 /Heb. 11:9

m Deut. 11:30; Judg.
7:1 nGen.10:18, 19
2Heb. Alon Moreh
7 °Gen. 17:1;18:1

that they had gathered, and ithe ’peo-
ple whom they had acquired /in Haran,
and they *departed to go to the land of
Canaan. So they came to the land of
Canaan. 8 Abram !passed through the
land to the place of Shechem, ™as far as
2the terebinth tree of Moreh. *And the
Canaanites were then in the land.
70Then the Lorp appeared to Abram
and said, »“To your 3descendants I will

p Gen. 13:15; 15:18; 17:8; Deut. 34:4; Ps. 105:9-12; Acts 7:5; Gal.
3:16 3 Lit. seed

most significant in the set. (2) God promised to bless Abram. The
blessing of God is His smile, the warmth of His pleasure (see 1:22,
28; 2:3;9:1). The Lord’s promise of His personal blessing to Abram
and Sarai included the benefits of a long and healthy life (see 15:15;
especially 24:1), plus wealth and importance (see 13:2). (3) That one’s
name would live on long after one’s lifetime was a supreme honor
(6:4). Those who brought shame on themselves would be forgotten
(11:4). The name Abraham, by which we remember Abram (17:5), is
one of the most honored of all names in history. (4) be a blessing:
The phrase is a command. That is, Abram was under divine orders
to be a blessing to others. This he did whenever he told about the
living God before other nations and peoples (see v. 8). (5) those
who bless: Elements five and six form a poetic couplet. (6) him who
curses: Whereas God would bless the peoples who blessed Abram
or his descendants, His curse came upon the individual who cursed
Abram or his descendants. (7) all the families of the earth would
be blessed through them, the Jewish people who are descended
from Abram.

12:4 With the magnificent promise of the Lord as his sole motiva-
tion, Abram obeyed (see 17:23; 22:3). Lot went with him: Some have
imagined that Abram disobeyed God by taking Lot with him. How-
ever, the verse suggests that Lot made the decision. seventy-five

years old: The Bible rarely indicates a person’s age when events
occur, but it does so several times for Abram. As we will see, this
testifies to God's mighty works in Abram’s life at his advanced age.
12:5 This is the first mention in the Bible of Canaan, the geograph-
ical stage for God's acts of salvation. Canaan was populated with
peoples involved in gross idolatry (15:16). God promised this land
to Abram and Sarai.

12:6 passed through: This verb resembles the name Hebrew
(14:13). Here the Hebrew Abram was “passing through” the land,
crossing over to his destination. Shechem: This ancient site was in
the center of the land; later under Joshua'’s leadership the people
would commemorate the Lord’s covenant there (Josh. 24:1). tree
of Moreh: A terebinth or ancient oak tree would serve as a lasting
marker for future generations to observe (see also 13:18; 18:1; 23:17).
The term Moreh means “The Teacher.” It is related to the term Torah,
which means “Instruction.” Here Abram began symbolically taking
possession of the land that would one day be the territory of the
Great Teacher and His instruction. The land was already occupied
by the Canaanites (see 13:7), but by God’s promise it would belong
to Abraham’s descendants.

12:7 the Lorp appeared: This was the first time God appeared to
Abram in the land of Canaan, but certainly not the last (see 13:14-17).
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give this land.” And there he built an
daltar to the Lorp, who had appeared to
him. 8 And he moved from there to the
mountain east of Bethel, and he pitched
his tent with Bethel on the west and Ai
on the east; there he built an altar to
the Lorp and "called on the name of the
Lorp. 9So Abram journeyed, sgoing on
still toward the 4South.
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21:33

26:7;29:17

Abram in Egypt

10Now there was fa famine in the
land, and Abram “went down to Egypt to
dwell there, for the famine was "severe in
the land. 1 And it came to pass, when he
was close to entering Egypt, that he said
to Sarai his wife, “Indeed I know that
you are *a woman of beautiful counte-
nance. 12 Therefore it will happen, when
the Egyptians see you, that they will say,
“This is his wife’; and they *will kill me,
but they will let you live. 134 Please say
you are my Zsister, that it may be well

bGen. 13:2

105:14]

26:10

79Gen. 13:4,18;
87Gen. 4:26; 13:4;

9sGen. 13:1, 3; 20:1;
24:62 4Heb. Negev
10 tGen. 26:1 uPs.
105:13 v Gen. 43:1
11w Gen. 12:14;

12 xGen. 20:11; 26:7
137 Gen. 20:1-18;
26:6-11 2Gen. 20:12
5 Lit. my soul

16 2Gen. 20:14

17 <Gen. 20:18;
1 Chr. 16:21; [Ps.

18 4Gen. 20:9, 10;

20 ¢ [Prov. 21:1]
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17But the Lorp ¢plagued Pharaoh and
his house with great plagues because of
Sarai, Abram’s wife. 18 And Pharaoh
called Abram and said, 4“What is this
you have done to me? Why did you not
tell me that she was your wife? 19 Why did
you say, ‘She is my sister’? I might have
taken her as my wife. Now therefore,
here is your wife; take her and go your
way.” 20¢So Pharaoh commanded his men
concerning him; and they sent him away,
with his wife and all that he had.

Abram Inherits Canaan
1 3 Then Abram went up from Egypt,
he and his wife and all that he
had, and “Lot with him, ?to the South.
2¢ Abram was very rich in livestock, in
silver, and in gold. 3 And he went on his
journey “from the South as far as Bethel,
to the place where his tent had been at
the beginning, between Bethel and Ai,
4to the ¢place of the altar which he had
made there at first. And there Abram

with me for your Si‘kev and that °I may CHAPTFF_(B_ fcalled on the name of the Lorp.

hv&becguse of you. , lo pen 124 912 5ot also, who went with Abram, had
So it was, when Abram came into jyepyegey flocks and herds and tents. $Now 4the

Egypt, that the Egyptians saw the woman, 2<Gen.2435; land was not able to 2support them, that

that she was very beautiful. 15> The princes

26:14; Ps. 112:3;

they might dwell together, for their pos-

of Pharaoh also saw her and commend- 35 é;r?gsg sessions were so great that they could not
ed her to Pharaoh. And the woman was 4<Gen.127,8; dwell together. 7 And there was " strife be-
taken to Pharaoh’s house. 16He “treated §1;3G3G;P§'61.;6;1L7it tween the herdsmen of Abram’s livestock
Abram well for her sake. He Yhad sheep, pear =~ and the herdsmen of Lot’s livestock. i The
oxen, male donkeys, male and female ser- 7" Gen.26:20 Canaanites and the Perizzites then dwelt

vants, female donkeys, and camels.

iGen. 12:6; 15:20, 21

in the land.

To your descendants: The land of Canaan was a gift to the descen-
dants of Abram. God owned the land (Ps. 24:1); it was His to do with
as He pleased. The people of Canaan had lost their right to occupy
the land due to their awful depravity (see 15:16). Thus God declared
that this land would become the land of Israel (see also 15:18-21;
17:6-8). This verse forms a part of the Abrahamic covenant (see the
references at 15:1-21), and Abraham quoted it many years later to
his servant (24:7).

12:8 Later, in the time of Jacob, the site of Bethel would play an
important role (see 28:10-22). Ai means “Ruin.” The name suggests
that the site was a ruin of an ancient city. Abram responded to God’s
appearance by building an altar and worshiping the Lord. called
on the name of the Lorb: Not a private prayer, but a public proc-
lamation. Abram was evangelizing—telling others about the Lord.
God had commanded him to be a blessing to the nations (v. 2) and
he was doing it. The meaning “to proclaim” or “to preach” for this
Hebrew verb is found also in 4:26; 21:33; 26:25.

12:9 South: This Hebrew word is often transliterated as the Negev
(see 13:1; 24:62). The population of Canaan, along with their flocks
and herds, kept Abram from finding a location for his own herds
and flocks. He kept wandering further south, into the Negev, until
he had room for them.

12:10 Sometime after Abram’s arrival in Canaan, famine forced
him to leave. Famine can arise either from forces of nature or from
war and its disruption of farming (see 26:1; Ruth 1:1). to Egypt: The
Scripture does not say whether Abram wanted to go.

12:11 beautiful countenance: Only rarely does the Bible refertoa
person’s appearance (other examples are Joseph at 39:6 and David
at 1 Sam. 16:12). The comment on Sarai’s beauty compares to ones
on Rebekah (24:16) and Rachel (29:17). Sarai’s physical beauty was
remarkable given her advanced age—she was ten years younger
than Abram, or about 65 (12:4; 17:17).

12:12 The point is that Abram and his entourage would not be able
to slip into Egypt secretly. They were many, with plenty of posses-
sions, herds, and flocks. The Egyptians would see them, and Abram
knew that Sarai’s beauty would be noticed too.

12:13 my sister: Sarai was Abram’s half sister, the daughter of his
father but not of his mother (20:12).

12:15 commended her: A form of praise (much like thatin Ps. 113:1).
to Pharaoh’s house: Abram’s ploy backfired!

12:16 treated Abram well: Abram was enriched by Pharaoh'’s ac-
tions, but at the possible loss of his wife. Some critical scholars used
to think that camels were not domesticated nearly so early as this;
they viewed the term camels as an error. It is now known that camels
had been domesticated, although rarely. They represented great
wealth; to have a camel in this period was like having an expensive
limousine.

12:17 the Lorp plagued Pharaoh: The first example of the cursing
and blessing element of God’s promise (see vv. 2, 3).

12:18 Despite his indignation, Pharaoh dismissed the couple. The
Lord protected Abram and Sarai for their role in salvation history.
13:1, 2 Abram and Sarai returned from Egypt to the South or to
the Negev (see 12:9; 24:62), a region where they could live with their
considerable wealth in livestock, silver, and gold. From there they
journeyed back to Bethel, the site where God had appeared to him.
Again Abram called on the name of the Lorbp (see 12:8).

13:7 Lot shared in his uncle Abram’s prosperity to some degree. The
crowding of range lands led to disputes and strife between their
herdsmen. The Canaanites and the Perizzites: As in 12:6, the point
of this phrase is that the land was already populated; Abram and Lot
did not come into a region that was empty. They had to compete for
available land for their rapidly growing herds and flocks.
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Cuneiform

A system of writing developed before 3000
B.C. in Mesopotamia (the lower Tigris and
Euphrates Valley) probably by the Sumerians
and then adopted and modified by the Accad-
ians, Hurrians, Hittites, Elamites, Persians, and
Canaanites from Ugarit. The wedge-shaped
signs of cuneiform writing were carved on
stone and metal or inscribed with a stylus
on clay tablets. These clay tablets received
the wedge marks while soft and moist, but
they became as hard as stone after they were
dried in the sun or baked in a kiln. Thousands
of such tablets were discovered by archae-
ologists at the site of Ras Shamra (ancient
Ugarit, a Canaanite settlement). Cuneiform
was originally a pictographic form of writing,
but it soon was used to signify syllables and
consonants. Variations of cuneiform scripts
were developed for Ugaritic and Old Persian
writing.

Mesopotamian cuneiform tablet, c. 2052 B.c.

Wikimedia Commons
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CHAPTER 14

14Gen. 10:10; 11:2
b1s.11:11; 21:2; Dan.
8:2 "Heb. goyim

8So Abram said to Lot, /“Please let
there be no strife between you and me,
and between my herdsmen and your
herdsmen; for we are brethren. 9% [s not
the whole land before you? Please !sepa-
rate from me. "If you take the left, then
I will go to the right; or, if you go to the
right, then I will go to the left.”

10 And Lot lifted his eyes and saw all
nthe plain of Jordan, that it was well wa-
tered everywhere (before the Lorp °de-
stroyed Sodom and Gomorrah) ?like the
garden of the Lorp, like the land of Egypt
as you go toward 7Zoar. 1 Then Lot
chose for himself all the plain of Jordan,
and Lot journeyed east. And they sepa-
rated from each other. 12 Abram dwelt in
the land of Canaan, and Lot "dwelt in the
cities of the plain and spitched his tent
even as far as Sodom. 13But the men of
Sodom fwere exceedingly wicked and
usinful against the Lorbp.

14 And the Lorp said to Abram, after
Lot "had separated from him: “Lift
your eyes now and look from the place
where you are—"northward, southward,
eastward, and westward; 15for all the
land which you see *I give to you and
Jyour 3 descendants forever. 16 And =T will
make your descendants as the dust of the
earth; so that if a man could number the
dust of the earth, then your descendants
also could be numbered. 17 Arise, walk in
the land through its length and its width,
for I give it to you.”

18aThen Abram moved his tent, and
went and ?dwelt by ?the terebinth trees
of Mamre, ‘which are in Hebron, and
built an 4altar there to the Lorbp.

Lot’s Captivity and Rescue

1 4 And it came to pass in the days of
Amraphel king “of Shinar, Arioch

king of Ellasar, Chedorlaomer king of

bElam, and Tidal king of nations, 2that

they made war with Bera king of Sodom,

13:8, 9 we are brethren: Abram acted with kindness, not wanting
to fight his nephew’s family and herdsmen. Abram gave Lot his
choice. In doing this, Abram not only showed a lack of self-interest,
but also confidence in God’s continuing provision for him.

13:10 Lot was greedier than Abram; he wanted the well-watered
region in the plain of Jordan, near the Dead Sea. Sodom and Go-
morrah: In light of the fate of these infamous cities (chs. 18; 19); the
first readers would be amazed to learn of the abundant water the
region had once enjoyed. like the garden of the Lorb: This exu-
berant comparison recalls the conditions of Eden (2:10). In an arid
region, abundance of water would evoke images of Paradise. The
“little” town of Zoar later figured in Lot’s life (19:22).

13:13 Lot’s choice of the more favorable land led him into territory
that was populated by the worst of the Canaanites, the infamous
evil people of Sodom (see chs. 18; 19). The rest of the peoples of
Canaan were given 400 years before their idolatry and wickedness
demanded judgment (15:16).

13:14-17 This section forms part of the set of texts that set the stage

for the Abrahamic covenant (see the list at 15:1-21). This section
builds on 12:1-3, 7, the passage in which God first gave His great
promise to Abram.

13:14 The Lorb reaffirmed the promise to Abram after his lack of
faith in Egypt (12:10-20) and his separation from Lot.

13:15-17 all the land: None of the land was outside the promise.
Your descendants translates the Hebrew word for seed. At times
this term refers to many descendants and at other times to a unique
individual, the Coming One (22:18; see also Gal. 3:16). as the dust
of the earth: A hyperbole or overstatement (15:5; 22:17). Abram'’s
walk in the land is a symbolic act of taking possession. Abraham
himself would not take possession of the land (see Heb. 11:13-16);
his descendants would (see 12:7; 15:17-21).

13:18 Hebron became one of the principal centers for Abram’s stay in
the land (23:2). Abram was still living in a tent, not in the cities. Abram
continued to build altars to worship the living God (see 12.7,8; 13:4).
14:1 Most scholars no longer think it is likely that Amraphel king
of Shinar was the famous Hammurabi of Babylon.
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told Abram the ¢Hebrew, for "he dwelt

2<Gen. 10:19;

of ¢Admah, Shemeber king of Zeboiim, Deut.29:23 ¢Gen. by 3the terebinth trees of Mamre the Am-
and the king of Bela (that is, 4Zoar). 3 All 1310:19:22 orite, brother of Eshcol and brother of
these joined together in the Valley of éemu;fj‘;szh 316 Aner; sand they were allies with Abram.
Siddim ¢(that is, the Salt Sea). 4Twelve 4fGen.9:26 14Now ‘when Abram heard that “his
years fthey served Chedorlaomer, and in féGe”‘z?zs(i)z?N brother was taken captive, he armed his
the thirteenth year they rebelled. 32:;;;tbéut. s three hundred and eighteen trained ser-

5In the fourteenth year Chedorlaomer  6iGen.36:20; vants who were *born in his own house,
and the kings that were with him came gf;tcilzzozg and went in pursuit *as far as Dan. 15He
and attacked 4the Rephaim in Ashteroth g 2yeb, goyim divided his forces against them by night,
Karnaim, "the Zuzim in Ham, ‘the Emim 10/Gen.11:3 and he and his servants *attacked them

in Shaveh Kiriathaim, 6/and the Horites
in their mountain of Seir, as far as El
Paran, which is by the wilderness. 7 Then
they turned back and came to En Mish-
pat (that is, Kadesh), and attacked all the
country of the Amalekites, and also the

120Gen. 1
pGen. 13:12

40:15 rGen,
sGen. 14:24;

mGen. 19:17,30
11 7 Gen. 14:16, 21

13 9Gen. 39:14;

32 3Heb. Alon

and pursued them as far as Hobah, which
is 4north of Damascus. 16So he ¥brought
back all the goods, and also brought back
his brother Lot and his goods, as well as
the women and the people.

17 And the king of Sodom went out to

:27;12:5

.13:18
5 21:27,

Amorites who dwelt *in Hazezon Tamar. Q’L"r’"ée 1926 meet him.at the Valley of Shayeh (that
8And the king of Sodom, the king of ugen 1381412 15 the “King’s Valley), Pafter his return

Gomorrah, the king of Admah, the king +Gen.i25153  from >the defeat of Chedorlaomer and

of Zeboiim, and the king of Bela (that is, }27iE<.2% - the kings who were with him.

Zoar) went out and joined together in 1829:1Kin. 15:20

battle in the Valley of Siddim %against 15x1s.412,3 ‘lit.  Abram and Melchizedek

Chedorlaomer king of Elam, Tidal king of {2 ;hGe e’ﬁ“;‘,’{g"f 18Then ‘Melchizedek king of Salem

2nations, Amraphel king of Shinar, and 1sam.3081819 Dbrought out ?bread and wine; he was

Arioch king of Ellasar—four kings against
five. 10Now the Valley of Siddim was full
of lasphalt pits; and the kings of Sodom
and Gomorrah fled; some fell there, and
the remainder fled ”to the mountains.
W Then they took "all the goods of Sodom
and Gomorrah, and all their provisions,
and went their way. 12 They also took Lot,

a2Sam. 18:1

18 ¢Ps. 110

fActs 16:17
19 9Ruth 3:

1721 Sam. 18:6

7:1-10 4 Gen. 18:5;
Ex. 29:40; Ps. 104:15
ePs. 110:4; Heb. 5:6

hGen. 14:22; Matt.

¢the priest of fGod Most High. 19 And he

8 "Heb. hlessed him and said:

7:1 SLit. striking

4; Heb.
4“Blessed be Abram of God Most High,
hPossessor of heaven and earth;
20 And iblessed be God Most High,
Who has delivered your enemies into
your hand.”

10

T 11:25
Abram’s °brother’s son »who dwelt in  20iGen.24:27
Sodom, and his goods, and departed. ]7G4e2'28:2rz; Ft'heb- And heJgave him fa tithe of all.
£ one-ten

13 Then one who had escaped came and

21 Now the king of Sodom said to Abram,

14:3 The Valley of Siddim is most likely submerged under the
waters of the Dead Sea.

14:4 they served: That is, the kings from Mesopotamia forced the
kings of the cities in the Valley of Siddim to pay tribute.

14:5 The punitive raid of the foreign alliance took at least a year
to organize. The raid must have been formidable, given the list of
cities they attacked as they made their way to the encounter with
the rebellious kings.

14:10 asphalt pits: The Hebrew term for pits is written twice (“pits
pits”), meaning that bitumen pits were everywhere.

14:11, 12 all the goods.. . . Lot: Lot was not only captured, but he
was also now living in the city of Sodom, an “exceedingly wicked
and sinful” city (see 13:11-13). This sets the stage for the events of
chs. 18; 19.

14:13 Here is this first use of the word Hebrew in the Bible. It comes
from the name Eber, first mentioned in the table of the nations in
ch. 10. The word is related to a verb meaning “cross over” or “pass
through,” perhaps reminding us that Abram “passed through” or
“crossed over” from another place in order to obey the Lord’s com-
mand. Abram had moved to Hebron at the terebinth trees of Mamre
(13:18; see also v. 24).

14:14 The fact that Abram could field 318 fighting men from among
his own servants is an indication of the great wealth and honor that
the Lord had given him (see 12:2, 3).

14:16 Abram’s raid was a complete success. He regained all the
goods stolen by the raiding party from Mesopotamia and rescued
his nephew Lot.

14:17 When Abram returned from his successful attack on the raiding
party from Mesopotamia, he was met by two kings, one from Sodom
and one from Salem. Abram turns at first to the king of Salem.

14:18 Melchizedek means “My King Is Righteous.” Melchizedek
was a contemporary of Abram who worshiped the living God. king
of Salem: Salem is an older, shorter name for Jerusalem. The word
is based on the root from which we get the word shalom, “peace.”
bread and wine: While these were staples of everyday life in ancient
times, their use here had a different purpose—to celebrate God’s
deliverance of Abram and his troops. the priest of God Most High:
The term for God used here expresses God's power over the nations.
The great surprise about Melchizedek is that he appears from no-
where, without mention of parents or background, without any in-
troduction of ties to the Lord. This mysterious quality of Melchizedek
allows the writer of Hebrews to compare him with another priest,
the Lord Jesus Christ (see Heb. 5-9; see also Ps. 110:4).

14:19 And he blessed him: Melchizedek s the first to bless Abram;
thus he comes under the special provision of God's promise of bless-
ing (see 12:3). Blessed be Abram: The words of the blessing are in
two lines of poetry, making them more memorable as well as adding
a sense of power and effectiveness. The phrase God Most High is
used in both lines of the blessing, for special emphasis. Possessor
may also mean “Creator” (see Prov. 8:22).

14:20 blessed be God Most High: When we bless God, we ac-
knowledge Him as the source of all our blessings (see Ps. 103:1, 2).
Melchizedek declared the true nature of Abram’s victory—God de-
livered him. Here is the first mention of the tithe in the Bible (see
Deut. 14:22). Abram’s gift indicates that he considered Melchizedek
a true priest of the living God; in giving this gift Abram was giving
to the Lord.

14:21 Abram seems to have ignored the king of Sodom (see v. 17)
until he had worshiped with the king of Salem. Now he hears the
demands of this king, who asked for his people but not for his goods.
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“Give me the “persons, and take the
goods for yourself.”
22But Abram *said to the king of

21 7 Lit. souls
22 kGen. 14:2,8, 10
IDan. 12:7 m Gen.

will You give me, fseeing 1 2go childless,
and the heir of my house is Eliezer of Da-
mascus?” 3Then Abram said, “Look, You

Sodom, “I 'have raised my hand to the ;;;1”92 Kin. 5:16; have given me no offspring; indeed Yone?
Lorp, God Most High, "the Possessor of Esth.9:15,16 born in my house is my heir!”
heaven and earth, 23 that "I will take noth- CHAPTER 15 4And behold, the word of the Lorp

ing, from a thread to a sandal strap, and
that I will not take anything that is yours,
lest you should say, ‘I have made Abram
rich’— 24except only what the young
men have eaten, and the portion of the
men who went with me: Aner, Eshcol,
and Mamre; let them take their portion.”

19Gen. 15:4;46:2;
1 Sam. 15:10; Dan.
10:1 b Gen.21:17;
26:24; 1. 41:10; Dan.
10:12 <Deut. 33:29;
Ps.3:3;84:11;91:4
dNum. 18:20; Ps.
58:11; Prov. 11:18

came to him, saying, “This one shall not
be your heir, but one who #will come
from your own body shall be your heir.”
5Then He brought him outside and said,
“Look now toward heaven, and ‘count
the Jstars if you are able to number
them.” And He said to him, *“So shall

;,2;,}’555 gfw"r’:at your !descendants be.”
God’s Covenant with Abram e 6 And he "believed in the Lorp, and He

1 After these things the word of the
childless

Lorp came to Abram “%in a vision,
saying, ?“Do not be afraid, Abram. I am

fActs 7:5 2am

39Gen. 1414 3a

naccounted it to him for righteousness.
7Then He said to him, “I am the Lorb,

our ¢shield, !your exceedingly dgreat anrses i
Ve , Y gly “g 4h2Sam.7:12; Deut. 1:10; Ps. 147:4 J Jer. 33:22 kEx. 32:13; Rom. 4:18; Heb.
reward.” Gal.4:28 11:12 /Gen. 17:19 6 m Gen. 21:1; Rom. 4:3, 9, 22; Gal. 3:6;

2¢But Abram said, “Lord Gopb, what

5iGen. 22:17; 26:4;

James 2:23 nPs. 32:2; 106:31

14:22 Abram raised his hand as a symbol of a strong oath. In other
passages itis a sign of defiance. Abram identified Yahweh, translated
here as the Lorp, with the God Most High. This is a clear statement
that he and Melchizedek both worshiped the true, living God.
14:23 | will take nothing: In these words, Abram strongly rebuked
Sodom and its king (see 13:12, 13). Abram stood in strong contrast
to his nephew Lot who had moved into the wicked city (see 14:12).
14:24 Aner, Eshcol, and Mamre: Abram’s allies (v. 13) were not
bound by his own resolution. The term Mamre is also a place name
associated with Hebron (see 18:1; 23:17).

15:1-21 This section is one of the texts that present the Abrahamic
covenant (see 17:1-22; 18:1-15; 22:15-18; 26:23, 24; 35:9-15; cf. 12:1-3,
7;13:14-17).

15:1 After these things is a transition phrase—what follows is a new
incident in Abram’s life (22:1). the word of the Lorp. ... . in a vision:
The writer of Hebrews reminds us that God spoke “at various times
and in various ways.” The use of a vision is only one of the means by
which God interacts with His servants. This was the third appearance
of the Lord to Abram since his arrival in the land of Canaan (the first
at 12:7; the second at 13:14-17; see also ch. 17). your exceedingly
great reward: The greatest thing in all of life is relationship to God.
15:2 Lord Gob translates the Hebrew word for Lord (Adonai) and
the name Yahweh. Abram and Sarai were childless (see 11:29, 30).
Later we learn that Abram had six sons by a concubine named
Keturah (see 25:1-6). That relationship with Keturah must have oc-
curred after the events of this chapter. heir of my house: According
to long-standing custom, a man who was childless would adopt
someone, perhaps a slave, to be his principal heir. If the man later
had a child, then the natural child would replace the adopted son

(Heb.‘aman) (15:6; Ex. 4:31; 2 Chr. 20:20; Ps. 116:10) Strong’s
#539

The Hebrew word translated believe is from a root meaning
“establish” or “confirm.” The English word amen, which is
used to express approval, comes from the same root (Neh.
5:13; Ps. 41:13). Belief is one of the most important ideas in
all the Bible, because a person must believe God in order
to be saved from sin. For this very reason, the NT makes
much of the fact that Abraham believed God (Heb. 11:8-12).
Whenever the Scriptures, whether the OT or NT, state that
a person “believed in the Lorp,” it signals that the person
has made a decision to treat God's word as certain and has
made a commitment to do what God wants (15:6; John 1:12).

as the principal heir. Similar laws were part of the legal codes of the
Middle East, including the famed Code of Hammurabi of Babylon.
We read of Eliezer of Damascus only here, but he had the honor of
being Abram’s heir because Abram and Sarai had no child of their
own. Some have wondered if Eliezer is also the unnamed servant of
Abraham who went on the quest for a wife for Isaac (see 22:5; 24:2).
15:3 Offspring represents a word that is also translated seed and
descendants (see 3:15; 15:5, 13, 18).

15:4 from your own body: Eliezer was not a physical son of Abram;
God promised that Abram himself would father a child, even in his
advanced age.

15:5 Only God can count the stars (see Ps. 147:4; Is. 40:26). The saying
means that the descendants of Abram would be innumerable (see
22:17; cf. 13:16). Your descendants translates the Hebrew word for
seed. This word is used to refer to the coming Messiah (Num. 24:7;
Is.6:13).

15:6 When God made a promise, Abram believed in the Lorp.
When God commanded Abram, he obeyed (see 12:4; 22:3). Nothing
so marks the lives of Abram and Sarai as their beliefin God (see Heb.
11:8-19). It is this belief, faith in the only living God, that saves the
sinner from sin (see John 12:11). He accounted it to him for righ-
teousness: Some have thought thatin OT times people were saved
by their good deeds rather than by faith, but this idea is mistaken.
Abram was not saved because of righteous living or obedience, but
by believing in God and so being declared righteous by Him. The
only valid work is the work of faith (John 6:28, 29).

15:7 | am the Lorp, who brought you out: This is the self-
authenticating declaration of the Lord. His grace enables a person
to believe. Ur: See 11:28, 31.

(Heb. chashab) (15:6; Ex. 26:1; Is. 33:8) Strong’s #2803

This complex verb has two distinct ranges of meaning. The
first is associated with calculations of some sort: “count”
(Lev. 25:27; Prov. 17:28), “esteem” (Is. 53:3), “impute” (2 Sam.
19:19), “reckon” (Lev. 27:18, 23). The second includes the ele-
ment of planning. Thus the word has the meaning of “think”
(1 Sam. 1:13), “devise” (Esth. 8:3), “artistic design” (Ex. 26:1;
35:35), or “regard” (Is. 33:8). As used in 15:6, the word has
commercial connotations. Abram’s faith was “accounted”
to him for righteousness—that is, computed or tallied as a
credit or deposit in Abram’s favor. Paul also appeals to this
credit and debit language of the accounting ledger in his
explanation of justification by faith (see Rom. 4:3).



who brought you out of »Ur of the Chal-
deans, 7to give you this land to inherit it.”
8 And he said, “Lord Gob, "how shall I

know that I will inherit it?” -

7 °Gen. 12:1 P Gen.
11:28,31 9Gen.
13:15, 17; Ps. 105:42,
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possessions. 15 Now as for you, Zyou shall
40 “to your fathers in peace; ?you shall
be buried at a good old age. 16But ¢in the
fourth generation they shall return here,

9S0 He said to him, “Bring Me a three- Judg.6:36-40; for the iniquity 4of the Amorites ¢is not
year-old heifer, a three-year-old female ljlfe”;',:;'g'm? yet complete.”

goat, a three-year-old ram, a turtledove,
and a young pigeon.” 0 Then he brought
all these to Him and scut them in two,
down the middle, and placed each piece
opposite the other; but he did not cut ‘the
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17 And it came to pass, when the sun
went down and it was dark, that be-
hold, there appeared a smoking oven
and a burning torch that fpassed be-
tween those pieces. 13On the same day

birds in two. 1 And when the vultures Zf WEEX;::A'O the Lorp Ymade a covenant with Abram,
XEx. 6: .
came down on the carcasses, Abram yex 1236 saying: )
drove them away. h“To your descendants I have given
152Job 5:26

12Now when the sun was going down,
ua deep sleep fell upon Abram; and be-
hold, horror and great darkness fell upon
him. 13 Then He said to Abram: “Know
certainly "that your descendants will be
strangers in a land that is not theirs, and
will serve them, and *they will afflict
them four hundred years. 14 And also the
nation whom they serve *I will judge; af-
terward ¥they shall come out with great

23:32

aGen. 25:8;47:30
bGen. 25:8 4 Die
and join your
ancestors

16 <Gen. 15:13; Ex.
12:41 dGen. 48:22;
Lev. 18:24-28;
1Kin. 21:26

1 Kin. 11:12; Matt.

17 fJer. 34:18,19
18 9 Gen. 24:7

this land, from the river of Egypt to
the great river, the River Euphrates—
19the Kenites, the Kenezzites, the Kad-
monites, 20the Hittites, the Perizzites,
the Rephaim, 21the Amorites, the Ca-
naanites, the Girgashites, and the Jebu-
sites.”

hGen. 12:7; 17:8; Ex. 23:31; Num. 34:3; Deut. 11:24; Josh. 1:4;
21:43; Acts 7:5

15:8 how shall I know: The text suggests that Abram was asking
the Lord for a commemorative sign of His promise, not that he was
troubled by unbelief.

15:9 Abram had only to prepare the sacrifice and bring it to God; the
Lord would enact the sign (see v. 17). This emphasizes the unilateral,
unconditional nature of the covenant.

15:11 Abram had come not to feed the vultures, but to see a great
sign from the Lord. For the rest of the day he kept the vultures away
from the animals while waiting for God’s sign.

15:12 Abram fell into the same sort of deep sleep that God placed
on Adam (see 2:21). Abram was still aware of events around him.
His trance-like state allowed him to remember these events for the
rest of his life. horror ... darkness: These two words give great
emphasis to the meaning: “an overwhelmingly dark horror.” This
kind of reaction to the indescribable holiness of the Lord (see Ps.
113:4-6; Is. 6:3; 40:25) is natural—Abram was about to experience
the presence of the Almighty. This was a moment of profound dread
and holy awe.

15:13 Your descendants translates the Hebrew word for seed (vv. 3,
5,18). Strangers are those who dwell temporarily in a foreign place.
Abram was a stranger in the land of Canaan; his descendants would
become strangers in another land (Egypt). four hundred years: No
doubt this would impress Abram, but consider how it would impress
the first readers of the book. They were the generation who came
to fulfill God's promise! (See Ex. 12:40-42.)

15:14 1 will judge: God fulfilled this prophecy in the ten plagues
(Ex. 7-11). The Israelites of the Exodus acquired great possessions
when they plundered the Egyptians (see Ex. 12:31-36).

15:15 to your fathers: A way of speaking about death; the phrase
may include the promise of life after death as well (see 25:8; 35:29;
49:33; see also 1 Sam. 12:23).

15:16 in the fourth generation: This expression reflects the longer
life spans of people in Abram’s day (cf. 400 years in v. 13). iniquity of
the Amorites: In a sense, the Lord was granting a stay of execution
for the peoples of Canaan (see 12:5). He would allow their sin to
reach a critical level. The command of God to take the land from
the Canaanite peoples (see Deut. 20) would come only when their
iniquity was complete.

15:17 The deep sleep came on Abram when the sun was setting (v.
12). Now in heavy darkness, he saw supernatural light. a smoking
oven and a burning torch: These symbols represented the glory
of the Lord to Abram. Smoke and fire, with clouds and darkness,
often precede God’s acts of judgment (see Ex. 19:16-20; Ps. 97:2-6;
Is. 6:1-5; Joel 2:2, 3; Zeph. 1:14-16). This oven and torch imagery

may indicate the impending judgment on Canaan—the promise
that God’s word to Abram will be kept. between those pieces:
This last element has profound implications. In solemn agree-
ments between equals (parity treaties), both parties would pass
between the bloody pieces of slain animals and birds. The symbol
would be evident to all: “May | become like this if | do not keep my
part of the deal.” But Abram was not to walk this grisly pathway.
Only God made that journey in the symbols of smoke and fire.
The fulfillment of the promise of God to Abram, the Abrahamic
covenant, is as sure as is the ongoing life of the Lord! (See also
22:15-18.)

15:18 The same day that Abram believed in the Lord (v. 6) and God
counted it to him for righteousness, God made a covenant with
him. covenant: The first time this very significant word is used of
God'’s promise to Abram. In this case the agreement is between a
superior and an inferior. Compare 21:27, where the word is used in
a parity treaty between Abraham and Abimelech. See also 26:28
for a parity treaty between Isaac and Abimelech. Descendants
translates the Hebrew word for seed, which may refer to a popu-
lace or to an individual. The Jews who would descend from Abram
would fulfill this promise as the seed (collectively); so also the Christ
who is the Seed (singular) would ultimately fulfill this promise (see
Gal. 3:16). One day, both the Savior and His people will fulfill this
promise to the uttermost (Mic. 5:2-5). This land is the key term for
this section. As already noted, God's promise to Abram included
his descendants and the Promised One, the Seed of Gen. 3:15 (see
Is. 6:13). But the promise also included the land of Canaan (which
was to become the land of Israel). We first see this in 12:7. The river
of Egypt may be the Nile, or it may be what is called today the Wadi
elArish, a smaller watercourse at the natural boundary of Egypt
and the land of Israel. the River Euphrates: The northern arm of
the Euphrates in Syria.

15:19-21 the Kenites.. .. Jebusites: This list of nations served two
purposes: (1) It defined the borders of the land. (2) Itimpressed—no
fewer than ten nations would be supplanted by the nation of Isra-
el. The Israelites who heard these words must have been greatly
encouraged.

15:20 Most Hittites lived in Asia Minor (modern Turkey), but there
were some Hittites in Canaan (see ch. 23). the Rephaim: A people
of unusually tall stature; they are called giants in 2 Sam. 21:15-22
(see Num. 13:33; Deut. 2:11; 3:11, 13).

15:21 The term Canaanite could be used broadly to include all the
people groups in Canaan (see 12:6), or more narrowly, as here, to
indicate a particular people group (see 10:15-20).



30 | GENESIS 16:1

Hagar and Ishmacl

1 6 Now Sarai, Abram’s wife, “had
borne him no children. And she had

Pan Egyptian maidservant whose name

was ‘Hagar. 24So Sarai said to Abram,

“See now, the Lorp ¢has restrained me

CHAPTER 16

14Gen. 11:30; 15:2,
3 bGen. 12:16; 21:9
<Gal.4:24

2dGen.30:3 eGen.
20:18 fGen. 30:3,9
9Gen. 3:17 'Lit. be

She said, “I am fleeing from the pres-
ence of my mistress Sarai.”

9The Angel of the Lorp said to her,
“Return to your mistress, and ?submit
yourself under her hand.” 1°Then the
Angel of the Lorp said to her, 7¢I will

from bearing children. Please, fgo in to ‘;%iguf’fq;{'; s multiply your descendants exceedingly,
my maid; perhaps I shall  obtain children 3ycam, 16,7 so that they shall not be counted for mul-

by her.” And Abram sheeded the voice of
Sarai. 3 Then Sarai, Abram’s wife, took
Hagar her maid, the Egyptian, and gave

2sight

[Prov. 30:21, 23]

titude.” 11 And the Angel of the Lorp said
to her:

5JGen. 31:53; Ex.
5:21 3 The wrong

her to her hushband Abram to be his wife, donetomebe “Behold, you are with child,
after Abram "had dwelt ten years in the 16; ;.Eit;%'ce"' " And you shall bear a son.

land of Canaan. 4So he went in to Hagar,
and she conceived. And when she saw
that she had conceived, her mistress be-

7 mGen. 21:17,18;
22:11,15; 31:11
nGen. 20:1; 25:18

You shall call his name 4Ishmael,
Because the Lorp has heard your
affliction.

came ‘despised in her 2eyes. B 1522 12 sHe shall be a wild man;

5Then Sarai said to Abram, 3“My His hand shall be against every
wrong be upon you! I gave my maid into man,
your embrace; and when she saw that And every man’s hand against him.
she had conceived, I became despised in 9 [Titus 29] * And he shall dwell in the presence of

her eyes. /'The Lorp judge between you
and me.”

6kSo Abram said to Sarai, “Indeed
your maid is in your hand; do to her as
you please.” And when Sarai dealt harsh-
ly with her, she fled from her presence.

“Now the "™ Angel of the Lorp found
her by a spring of water in the wilder-
ness, "by the spring on the way to Shur.

25:18

10 9 Gen. 17:20

11 rLuke 1:13, 31
4Lit. God Hears

12 5 Gen. 21:20; Job
24:5;39:5-8 tGen.

13 uGen. 31:42
5Heb. El Roi ¢ Seen
the back of

14 vGen. 24:62
wGen. 14:7; Num.
13:26 7Lit. Well of

all his brethren.”

13 Then she called the name of the Lorp
who spoke to her, You-Are->the-God-
Who-Sees; for she said, “Have I also here
6seen Him “who sees me?” 14 Therefore
the well was called ¥Beer Lahai Roi;” ob-
serve, it is "between Kadesh and Bered.

1550 *Hagar bore Abram a son; and

8And He said, “Hagar, Sarai’s maid, theonewhotives = Abram named his son, whom Hagar bore,
where have you come from, and where andSeesMe Ishmael. 16 Abram was eighty-six years
’ Gal. 4:22
15 xGal. 4:

are you going?”

old when Hagar bore Ishmael to Abram.

16:1 had borne him no children: One of the principal themes in
Genesis is the quest for children, especially sons. This appears in 4:1
with the birth of Cain. In Abram and Sarai’s lives the theme gets a
lot of attention (11:29, 30; 12:1-3; 15:1-4; also chs. 17; 18; 21). In the
world of the OT, infertility caused great distress (see 25:21). At that
time, the woman was always blamed. When a woman was not able
to conceive a child, her husband might divorce her. Sarai’s desperate
ploy to have a child through Hagar was fully in accord with the
practices of those days.

16:2 Sarai knew that conception was from the Lord (see 4:1); her
words, the Lorp has restrained me, expressed her grief. Earlier
her husband had complained to the Lord that he was childless (see
15:2). go in to my maid: In the culture of the ancient Middle East this
would have been expected. Abram’s peers would not have regarded
itasimmoral. obtain children by her: Hagar would become a surro-
gate mother for Sarai. At the time of birth, the mother would undress
herself and stay near the birth mother. As the child was born it might
be placed on the wife’s body, a ritual indicating that it was born
on behalf of the woman who was unable to have children herself.
16:3 Sarai and Abram enlisted Hagar’s aid only after ten years of
waiting for God's promise to be fulfilled. At this point, Abram would
have been 85 years old and Sarai 75 (12:4; 17:17).

16:4 despised: Sarai paid an emotional price for doing what the
culture accepted. Using a surrogate mother may have been expe-
dient and acceptable to the culture, but the hatred and belittling
by the arrogant young servant woman was excruciating for Sarai.
Now that she saw the pride of her servant, Sarai was humiliated.
16:5 The Lorp judge: This is as close as we come to the use of curs-
ing among God'’s people in the Bible; such words arose out of Sarai’s
utter desperation.

16:6 Sarai’s frustration led her to treat Hagar harshly. Neither she
nor Abram behaved well during this stressful time. The Bible often
shows its best characters at their worst moments.

16:7 the Angel of the Lorb: This wonderful phrase is used to speak
of God as He relates Himself directly to His people. Angel means
“messenger.” by a spring of water in the wilderness: The detail is
appropriate for Hagar's experience. There she was, alive with a child
within her, and yet she had no place to go and no future. Hagar was
like that spring in the wilderness.

16:8 and He said: On several occasions this passage states that the
Angel of the Lord spoke directly to Hagar (vv. 9, 10, 11).

16:10 God's promise to Hagar to multiply her descendants is sim-
ilar to the one given to Abram and Sarai (see 15:5; 17:20; 22:15-18).
Descendants translates the Hebrew word for seed (for its use else-
where, see 3:15; 15:3, 5, 13, 18).

16:11 The name Ishmael uses the divine name E/and means “God
hears.”

16:12 This is something of a mixed blessing as is Isaac’s to Esau
(see 27:39, 40). Wild man suggests that Ishmael and his descen-
dants would be unsettled, ever on the move. His hand... against
suggests that his descendants would often be at war. Still this
people would endure. They would dwell in the presence of
all his brethren. This has indeed been the case, for Ishmael’s
descendants are the Arab peoples who populate most of the
Middle East today. Very few of the peoples of the OT world have
survived to our own day. For example, all ten nations of 15:19-21
have ceased to exist. But two peoples survive: Israel, the Jewish
people, descended from Isaac; and the Arabs, descended from
Ishmael (see 17:19-22).

16:13 Though Hagar was Egyptian, she had evidently come to faith
in the Lorp of Abram and Sarai. As a recipient of God’s blessing, she
gave Him acommemorative name, You-Are-the-God-Who-Sees.
Her words, Have | also here seen Him, suggest amazement at God'’s
grace and humility in His presence. After the death of Abraham, his
son Isaac lived at Beer Lahai Roi (25:11).



The Sign of the Covenant
1 When Abram was ninety-nine
years old, the Lorp “appeared
to Abram and said to him, ?“I am 1Al-
mighty God; ‘walk before Me and be
dplameless. 2And I will make My ¢cov-
enant between Me and you, and fwill
multiply you exceedingly.” 3 Then Abram
fell on his face, and God talked with
him, saying: ¢“As for Me, behold, My
covenant is with you, and you shall be
ga father of 2many nations. >No longer
shall "your name be called 3 Abram, but
your name shall be ¢ Abraham; ifor I have
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made you a father of Smany nations. 61
will make you exceedingly fruitful; and
I will make /nations of you, and *kings
shall come from you. 7And I will 'estab-
lish My covenant between Me and you
and your descendants after you in their
generations, for an everlasting covenant,
mto be God to you and "your descen-
dants after you. 8 Also °I give to you and
your descendants after you the land »in6
4Lit. Father of a Multitude > a multitude of 6JGen. 17:16;

35:11 kMatt. 1:6 7 /[Gal. 3:17] ¥ m Gen. 26:24; 28:13; Lev.

11:45; 26:12, 45; Heb. 11:16 "Rom. 9:8; Gal. 3:16 8 °Gen. 12:7;
13:15, 17; Acts 7:5 P Gen. 23:4; 28:4 6 Lit. of your sojournings

17:1-22 This text is a part of the complex of passages that form
the Abrahamic covenant (see the list at 15:1-21), the irrevocable
promise of God.

17:1 ninety-nine years old: From Abram'’s perspective, God waited
along time to fulfill his promise. Abram was 75 years old when he
came to the land of Canaan (12:4). At 86 he became the father of
Ishmael (see 16:16). Then 13 more years passed without a son being
born to Sarah (12:1-3; 15:3, 5, 13, 18). For the fourth time, the Lorp
appeared to Abram after he came to the land of Canaan (the first s
in 12:7; the second in 13:14-17; the third in ch. 15; the nextin ch. 18).
Iam Almighty God: God used the name El Shaddai for Himself for
the first time (28:3; Ex. 3:14, 15; 6:2, 3). This word is similar to a word
for mountain, to which God’s strength and endurance can be com-
pared. walk before Me: As Enoch had walked with God (5:21-24), so
now Abram was commanded to walk before God. He was to conduct
his life as an open display of faithfulness to the Lord. Be blameless
means to have integrity.

17:4 afather of many nations: Abram’s principal descendants are
the Israelites, who are the centerpiece of biblical history and are the

line from which the Savior Jesus comes. But Abram is also the father
of other nations. He is the father of Ishmael and the Arab peoples
(see ch. 16), as well as a number of other people groups descended
from Keturah, a concubine (see 25:1-6).

17:5 Abram ... Abraham: This name change is significant. Abram
means “Exalted Father.” Abraham means “Father of Many”—a direct
reflection of his new role.

17:7 The Abrahamic covenant (see 12:1-3) is the foundation upon
which all later divine covenants with God's people are based. Ever-
lasting means the covenant would last through all time. to be God
to you: With these remarkable words, God pledged His ongoing
relationship with the people of Abraham (see 2 Sam. 7: 14; Is. 52:11;
Ezek. 37:26, 27; 2 Cor. 6:14—7:1). This was later celebrated in the
creed of Israel, the great Shema (see Deut. 6:4; Ps. 100:3). Descen-
dants is from the Hebrew word for seed; it may mean an individual
person as well as a people (see 3:15; 15:3, 5, 13, 18).

17:8 The promise clearly included the Israelite people and the land
(Canaan). The two are linked in the language of the covenant in
ch. 15. Even though God removed Israel more than once from the

The Abrahamic Covenant

God’s Promise God’s Command Reaction
Gen. 121-3 God promises to make Abram into Leave your country. Be a blessing. Abram leaves Ur and goes to
a great nation and bless all others Canaan.
through him.
Gen. 13:14-18 God promises to multiply Abram’s Abram worships God by building
descendants and give Canaan to them analtar.
forever.
God’s Covenant God’s Command Reaction
Gen. 15:1-21 God makes a formal covenant by Do not be afraid. Abram believes.
passing through sacrificial animals. He
promises to multiply Abram’s descen-
dants and give them the land.
Gen. 17:1-27 God promises to establish an Walk before Me and be blameless. Abraham circumcises all males in his
everlasting covenant with Abram’s Keep the covenant and circumcise household.
descendants and promises to give the | all males as a sign of the covenant.
land as an everlasting possession.
Gen. 18:1-18 God promises to give Sarah a son. Sarah laughs.
Gen. 22:1-19 God promises to make Abraham'’s Sacrifice your son, Isaac. (Then God | Abraham obeys.
descendants numerous and to bless provided a ram to sacrifice instead.)
all nations through them.
Gen.26:23-25 God promises to increase Isaac’s Do not be afraid, for | am with you. Isaac builds an altar and calls on
descendants. God.
Gen. 35:9-15 God promises to multiply Jacob'’s Jacob sets up a stone pillar and
descendants and give them the land. pours oil on it.
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which you are a stranger, all the land of
Canaan, as an everlasting possession; and
71 will be their God.”

8 4Ex. 6:7; 29:45;
Lev. 26:12; Deut.
29:13; Rev. 21:7

15Then God said to Abraham, “As for
Sarai your wife, you shall not call her
name Sarai, but 7Sarah shall be her name.

9And God said to Abraham: “As for ?o' E)J((',Lgnizzz; 16 And I will bless her *and also give you
you, "you shall keep My covenant, you Acts7:s a son by her; then I will bless her, and

and your descendants after you through-
out their generations. 10This is My cov-
enant which you shall keep, between
Me and you and your descendants after
you: $Every male child among you shall
be circumcised; and you shall be cir-
cumcised in the flesh of your foreskins,
and it shall be ‘a sign of the covenant

11 tEx. 12:13, 48;
[Rom. 4:11]
12ulev.12:3

14 VEX. 4:24-26

15 7 Lit. Princess

she shall be a mother *of nations; ¥kings
of peoples shall be from her.”

17Then Abraham fell on his face zand
laughed, and said in his heart, “Shall
a child be born to a man who is one
hundred years old? And shall Sarah, who
is ninety years old, bear a child?” 18 And
Abraham “said to God, “Oh, that Ishmael

between Me and you. 12He who is eight 16*Gen.18:10 might live before You!”

days old among you *shall be circum- Zg‘:_"iise::gga" 19Then God said: “No, ?Sarah your
cised, every male child in your genera- ygen 1763631: wife shall bear you a son, and you shall
tions, he who is born in your house or 1Sam.822 call his name Isaac; I will establish My
bought with money from any foreigner :Z.;S;’;;gs’ ¢covenant with him for an everlasting
who is not your descendant. 13He who is 1geGen. 1823 covenant, and with his descendants after
born in your house and he who is bought 19°Gen.18:10; him. 20 And as for Ishmael, I have heard
with your money must be circumcised, f'GZn [sz'j;;ﬁaﬁ you. Behold, I have blessed him, and will
and My covenant shall be in your flesh 12/luke33¢4  make him fruitful, and 4will multiply
for an everlasting covenant. 14 And the 209Gen.16:10 him exceedingly. He shall beget ¢twelve
uncircumcised male child, who is not cir- ig::zzf:;}g princes, fand I will make him a great na-

cumcised in the flesh of his foreskin, that
person Vshall be cut off from his people;

he has broken My covenant.” 18:14

219Gen. 26:2-5
hGen.21:2 iGen.

tion. 21 But My 4covenant I will establish
with Isaac, ‘hwhom Sarah shall bear to
you at this ‘set time next year.” 22Then

land, He promised them ultimate possession of Canaan. It is an ever-
lasting possession. The same word used of God’s covenant (v. 7)
is used of the land.

17:10 Circumcision means “cutting around,” a minor operation that
removes the foreskin from the male organ.

17:12 An eight-day-old boy and his immune system would be
strong enough for the operation, but he would be too young to
remember the pain.

17:14 There is something of a pun in the expression, cut off. Any
man who did not accept circumcision would be cut off from the
community. Some have thought that this section of Scripture con-
cerns only the external act of circumcision, but we know God's
concern to be greater (Deut. 10:12-20). Circumcision—an outward
sign—stood for a thorough commitment to God—an inward reality.
Hence the apostle Paul demands that the heart be circumcised to
God (Rom. 2:25-29).

17:15 Sarai . .. Sarah: Both names mean “Princess.” Like the name
change from Abram to Abraham (vv. 4, 5), the new name accompa-
nied a new relationship with God.

17:16 bless her: The Lord’s blessing was for Sarah as well as Abra-
ham (see 12:1-3). A summary of the language used for Abraham in
vv.6-8 s used of herin these verses. The writer to the Hebrews also
celebrated Sarah’s faithfulness to the Lord (see Heb. 11:11).

17:17 Fell on his face recalls the words of v. 3. Abraham’s laugh is
unexpected and shocking—but completely understandable! For

The Abrahamic Covenant

24 years Abraham had heard—and believed—the same promise:
One day he would become the father of a son who would found the
nation of promise. He had tried to force the birth of a legitimate heir
(see chs. 15-16), but God had assured him that the true heir would
not be an adopted slave (15:4) nor the child of a surrogate mother
(16:11, 12). But now, after nearly a quarter of a century and at the
age of 99 (17:1), Abraham had reached his limit. Even if Sarah were
to conceive now, she would be 90 when the baby was born and he
would be 100! At this point it seemed as though the whole thing
might be a joke. And so at last he laughed.

17:18 Abraham'’s plea shows his love for his son Ishmael and his de-
sire that in some tangible way the covenant promise of God would
finally come to pass.

17:19 Isaac means “Laughter” (see 21:1-6).

17:20 God had blessed Ishmael before he was born (see 16:11, 12)
and here He renewed and amplified the blessing. As the Hebrew
people would have twelve tribes, so Ishmael’s people would also
have twelve families (25:12-18).

17:21 Isaac whom Sarah shall bear: The promise was plain. The
father and mother were named, the child was named, and the time
was named.

17:22 God went up: We sometimes read of the Lord coming down
from heaven; here we read of Him returning there. Such language
is expressive of God’s holiness, transcendence, and wonder (see
Ps. 113:4-6).

God burst into the lives of an older, childless couple, Abram and Sarai, with words of strong determination: “I will make you a
great nation; | will bless you” (12:2). This gracious promise was unconditional. God would multiply Abram’s descendants and
give them the land of Canaan (13:14-17). He formalized His promise to Abram as a formal agreement between a superior
king and an inferior servant (15:1-21). Finally, He swore by Himself that He would do it (22:15-18). His word was irrevocable.

Yet within His unconditional promises, God made demands. He commanded Abram and Sarai to leave their home and
their extended family to go to a new land (12:1). He commanded them to be a blessing to others (12:2), to walk before Him
and be blameless (17:1), and to circumcise the males in their household as a sign of the covenant (17:10). Although God'’s
promises were unconditional, Abram'’s temporal participation in God's blessing was conditioned on his faithfulness and his
obedience to God’s commands. Abram withstood the test—he believed and obeyed (15:6; 22:1-18).
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Temporary shelters made of cloth, supported usually by poles and ropes. In biblical times tents were frequently made
of a cloth woven out of black goat'’s hair. The cloth was woven on a loom in long strips, which were then sewn together
until the desired length was reached. While tents came in a variety of sizes and shapes, the traditional shape has been

He finished talking with him, and God

a rectangle. The side and end
walls were made of reed mats,
which were removable to
catch the breeze. The interior
of a tent was quite plain. The
floor was covered with mats or
a rug upon which the people
sat. A chest or two and a low
table might be the only furni-
ture. Since a family’s belong-
ings had to be packed and
moved frequently, even the
wealthy did not accumulate
numerous pieces of furniture.

A modern bedouin tent. The
tents bedouins use today are
still very similar to the ones
used during the biblical era.
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house or bought with money from a for-

27iGen. 18:19
went up from Abraham. eigner, were circumcised with him.

23S0 Abraham took Ishmael his son, all
who were born in his house and all who The Son of Promise
were bought with his money, every male Then the Lorp appeared to him
among the men of Abraham’s house, and 1 8 by the “terebinth trees of Mamre,
circumcised the flesh of their foreskins as he was sitting in the tent door in the
that very same day, as God had said to aprerse | Deat of the day. 27So he lifted his eyes

him. 24 Abraham was ninety-nine years
old when he was circumcised in the
flesh of his foreskin. 25 And Ishmael his
son was thirteen years old when he was
circumcised in the flesh of his foreskin.
26That very same day Abraham was
circumcised, and his son Ishmael; 27and
Jall the men of his house, born in the

1 Pet. 4:9

43:24

14aGen. 13:18; 14:13
"Heb. Alon Mamre
2bGen. 18:16, 22;
32:24; Josh. 5:13;
Judg. 13:6-11; Heb.
13:2 <Gen. 19:1;

4dGen. 19:2; 24:32;

and looked, and behold, three men were
standing by him; ¢and when he saw them,
he ran from the tent door to meet them,
and bowed himself to the ground, 3and
said, “My Lord, if I have now found
favor in Your sight, do not pass on by
Your servant. 4Please let 4a little water
be brought, and wash your feet, and rest

17:23-25 Abraham took Ishmael: Again we see Abraham com-
pletely obey the command of the Lord (see 12:4; 22:3). On the very
day he received the command from God, he did just as the Lord
commanded. All the males in his household from little boys to aged
men were treated alike.

18:1-15 God reaffirmed His covenant with Abraham, reconfirming
His promise to Sarah. This section is also a part of the complex of
texts that make up the Abrahamic covenant (see the list at 15:1-21).
18:1 This is the fifth time the Lorp appeared to Abraham since
he had come into the land of Canaan. (1) The first was the appear-
ance at the altar Abram built in Shechem when he first entered the
land (12:7). (2) The second was after Lot had separated from Abram
when they came back to Canaan from Egypt (13:14-17). (3) The third
followed Abram’s heroic rescue of Lot from the league of invading
kings and the subsequent encounter with Melchizedek (15:1-21).
(4) The fourth came 13 years after the birth of Ishmael, when the
Lord renewed His covenant with Abraham and instituted the rite of

circumcision (17:1-22). Mamre was one of Abram’s allies in his battle
against the invading kings from Mesop