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PREFACE

TO THE REVISED EDITION OF THE NOTES ON THE NEW
TESTAMENT

THE first volumes of these Notes on the New Testament—those on
the Gospels—were published in 1832, The other volumes were pub-
lished at intervals between that year and 1851, when the Notes on the
Book of Revelation were published.

In 1840 the stereotype plates of the Gospels had become greatly
worn, and it was found necessary to recast them, and a careful revision
of the Notes was made. In that edition many errors were corrected;
in some places the notes were enlarged, and at the close of the second
volume a chronological table and an index, which it was supposed
would be of value to the teachers in Sabbath-schools, were appended.

Since that time more than a quarter of a century has elapsed, and
the Notes on the Gospels, as well as on other parts of the New Testa-
ment, have passed through numerous editions. During that time,
also, great advances have been made in all the departments of know-
ledge necessary to a proper illustration of the Scriptures. Palestine
has been explored more accurately than before; a better knowledge of
Oriental manners and customs has been obtained; more accurate maps
and illustrations have been published; and the best minds in Europe
and in this country have been employed in illustrating the language
employed and the manners and customs referred to in the New Testa-
ment. The means of explaining the Bible have fully kept up with
the progress of the world in other things, and it is every way desirable
that a commentary on the Scriptures should be such as to meet the
wants of society as it advances in other respects.

In the revision the essential character of the work has mnot been
changed. It would have been easy to have enlarged it very greatly,
and by one competent to the task it might have been made much more
learned ; but it was supposed that the fact that since the first edition
of the Gospels was issued more than five hundred and fifty thousand
volumes have been sold in this country, and probably a larger number
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in Great Britain, and that it has been translated, in whole or in part,
into the Welsh, French, and Tamil languages, and that numerous
Imitations of the general form and style of the work have been made
in diflferent religious denominations in this country, has shown that
the plan of the work met a want in the public mind, and was adapted
in some measure to supply that want, and that no essential change
in its plan and character should be attempted. As the usefulness
of the work, it is believed, has been much promoted by the fact that it
was at first issued in small and convenient volumes, especially adapted
to the use of Sabbath-schools and Bible-classes, that form of publica-
tion has not been changed.

‘While, however, no material change has been made in the character
and plan of the work, I have endeavoured to improve it in every way
in my power. In some places it has been abridged, but new matter
has been added that will possibly somewhat enlarge the size of the
volume. I have availed myself freely of such works as have been
published bearing on the subject since the first edition was issued.

In now finishing my labours on the New Testament, after so many
years, I cannot better express my emotions than in the words which
I used when, in 1840, I sent forth the revised edition of the Gospels
to the world, and which I supposed then would be the last time that
I should address the public on the subject:

“I dismiss the work, therefore, finally, with deep feeling; feeling
more deep by far than when I first submitted it to the press. I
cannot be insensible to the fact that I have been, by my expositions
of the New Testamant, doing somethbing—and it may be much—to
mould the hearts and intellects of thousands of the rising generation
in regard to the great doctrines and duties of religion—thousands who
are to act their parts, and to develop these principles, when I am dead.
Nor can I be insensible to the fact that in the form in which these
volumes now go forth to the public, I may continue, though dead, to
speak to the living; and that the work may be exerting an influence
on immortal minds when I am in the eternal world. I need not say
that, while I am sensitive to this consideration, I earnestly desire it.
There are no sentiments in these volumes which I wish to alter; none
that I do not believe to be truth that will abide the investigations of
the great day; none of which I am ashamed. That I may be in error
I know; that a better work than this might be prepared by a more
gifted mind and a better heart, I know; but the truths here set forth
are, I am persuaded, these which are destined to abide, and to be the
means of saving millions of souls, and of ultimately converting this
whole world to God. That these volumes may have a part in this
great work is my earnest prayer; and with many thauks to the public
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for its favours, and to God, the Great Source of all blessings, I send
them forth again, commending them to /4 care, and asking in a special
manner the continued favour of Sabbath-school teachers and of the

»
young.

ALBERT BARNES.
‘ashington Square, Philadelphia, Dec., 1868.

ORIGINAL PREFACE
TO THE NOTES ON THE GOSPELS.

Ix the preparation of the following Notes, free use has been made of
all the helps within the reach of the author. . . . The object has been
to express, in as few words as possible, the real meaning of the Gos-
pels; the sesults of their critical study, rather than the process by
which these results were reached.

This work is designed to occupy a place which is supposed to be
unappropriated in attempts to explain the New Testament. It was
my wish to present to Sunday-school teachers a plain and simple ex-
planation of the more common difficulties of the book which it is their
province to teach. This wish has given character to the work. If it
should occur to anyone that more minute explanations of words,
phrases, and customs have been attempted than might seem to them
desirable, it will be recollected that many Sunday-school teachers have
little access to means of information, and that no small part of their
success is dependent on the minuteness and correctness of the explana-
tion which-is given to children.

This work 1s designed also to be a Harmony of the Gospels. Parti-
cular attention has been bestowed, especially in the Notes on Matthew,
to bring the different narratives of the Evangelists together, and to
show that, in their narration of the same events, there is no real con-
tradiction. It will be recollected that the sacred narrative of an cvent
ts what it us reported to be by all the Evangelists. It will also be recol-
lected that the most plausible objections to the New Testament have
been drawn from the apparent contradictions in the Gospels. The
importance of meeting these difficulties in the education of the youung,
and of showing that these objections are not well founded, will be ap-
parent to all.

Particular attention has been paid to the references to parallel pas-
sages of Scripture. In all Pnstances in these Notes they are an essential
part of the explanation.of the text. The authority of the Bible has been
deemed the only anthority that was necessary in such cases; and it is
hoped that no one will condemn any explanation offered without a
candid examination of the rex! meaning of the passages referred to.
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The main design of these notes will be accomplished if they furnish
a just explanation of the text. Practical remarks could not have been
more full without materially increasing the size of the book, and, as
was supposed, without essentially limiting its circulation and its use-
fulness.” All that has been attempted, therefore, in this part of the
work, has been to furnish leading thoughts, or heads of practical re-
mavrk, to be enlarged on at the discretion of the teacher.

These Notes have been prepared amid the pressing and anxious
cares of a responsible pastoral charge. Of their imperfection no one
can be more sensible than the author. Of the time and patience in-
dispensable in preparing even such brief Notes on the Bible, under the
conviction that the opinions expressed may form the sentiments of the
young on the subject of the Book of God, and determine their eternal
destiny, no one can be sensible who has not made the experiment.
The great truth is becoming more and more impressed on the minds
of this generation that the Bible is the only authoritative source of
religious belief; and if there is any institution pre-eminently calcu-
lated to deepen this impression, and fix it permanently in the minds
of the coming age, it is the Sunday-school. Every minister of the
gospel, every parent, every Christian, must therefore feel it important
that just views of interpretation should be imbibed in these schools. I
have felt more deeply than T have any other sentiment the importance
of inculeating on the young proper modes of explaining the sacred
Scriptures. If T can be one of the instruments, however humble, in
extending such views through the community, my wish in this work
will be accomplished. I commit it, therefore, to the blessing of the
God of the Bible, with the prayer that it may be one among many in-
struments of forming correct religious views, and promoting the prac-
tical love of God and man, among the youth of this country.

ALBERT BARNES.
Philadelphia, August 25th, 1832.



INTRODUCTION

THE writings which are regarded by Christians as the sole standard
of faith and practice have been designated at various periods by dif-
ferent names. They are frequently called The Scriptures, to denote
that they are the most important of all writings; The Holy Scriptures,
because composed by persons divinely inspired, and containing sacred
truth; and Z%e Canonical Scriptures. The word canon means a rule,
and it was applied by the Christian fathers to the books of the Bible
because they were regarded as an authoritative rule of faith and prac-
tice; and also to distinguish them from certain spurious or apocryphal
books, which, although some of them might be true as matter of his-
tory, or correct in doctrine, were not regarded as a rule of faith, and
were therefore considered as not canonical.

But the most common appellation given now to these writings is
Tue BipLe. This is a Greek word signifying book. It is given to the
Scriptures by way of eminence, to denote that this is the Book of
books, as being infinitely superior to every unassisted production of
the human mind. In the same way, the name Koran or reading is
given to the writings of Mohammed, denoting that they are the chief
writings to be read, or eminently the reading.

The most common and general division of the Bible is into the Old
and New Testaments. The word festament with us means a wil{; an
instrument in writing, by which a person declares his #7{l in relation
to his property after his death, This is not, however, its meaning
when applied to the Scriptures. It is taken from the Greek transla-
tion of the Hebrew word meaning covenant, compact, or agreement. The
word is applied to the covenant or compact which God made with the
Jews to be their God, and thus primarily denotes the agreement, the
compact,. the promises, the institutions of the old dispensation, and then
the record of that compact in the writings of Moses and the Prophets.
The name “ Old Testament,” or “Old Covenant,” therefore, denotes
the books containing the records of God’s covenant with his people,
or his dispensations under the Mosaic or Jewish state. The phrase
New Covenant, or Testament, denotes the books which contain the
record of his new covenant or compact with his people under the Mes-
siah, or since Christ came. We find mention made of the Book of the
Covenant in Ex. xxiv, 7, and in the New Testament the word is once
used (2 Co. iii. 14) with an undoubted reference to the sacred books
of the Jews. By whom, or at what time, these terms were first used
to designate the two divisions of the sacred Seriptures, is not certainly
known. There can be no doubt, however, of the great antiquity of the
application.

The Jews divided the Old Testament into three parts, called THE
Law, Tae PropuETS, and TuE HacioarAPHA, or the holy writings.
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This division is noticed by our Saviour in Lu. xxiv. 44,1 “ All things
must be fulfilled which were written in the law of Moses and in the
Prophets, and in the Psalms, concerning me.” Josephus, the Jewish
historian, also makes mention of the same division.?2 “ We have,” says
he, “only twenty-two books which are to be believed to be of divine
authority ; of which five are the books of Moses. From the death of
Moses to the reign of Artaxerxes, son of Xerxes, king of Persia, the
prophets who were the successors of Moses have written in thirteen
books. The remaining four books contain hymns to God and docu-
ments of life for the use of men.” It is probable that precisely the
same books were not always included in the same division; but there
can be no doubt that the division itself was always retained. The
division into twenty-two books was made partly, no doubt, for the
convenience of the memory. This was the number of letters in the
Hebrew alphabet. The English Bible contains thirty-nine instead of
twenty-two books in the Old Testament. The number which Josephus
reckons may be accurately made out as follows: The first division,
comprehending the five books of Moses, or THE Law. The second,
including 1st, Joshua; 2d, Judges, with Ruth; 3d, Samuel; 4th, Kings;
5th, Isaiah; 6th, Jeremiah, with Lamenations; 7th, Ezekiel; 8th, Daniel;
9th, the twelve minor prophets; 10th, Job; 11th, Ezra, including
Nehemiah ; 12th, Esther; 13th, Chronicles: these thirteen books were
called Tae PropHETS. The four remaining will be Psalms, Proverbs,
Ecclesiastes, and the Song of Solomon. In regard to the second
division, it 1s a fact well known that the twelve smaller prophets, from
Hosea to Malachi, were for convenience uniformly united in one vol-
ume; that the small books of Ruth and Lamentations were attached
to the larger works mentioned, and that Ezra and Nehemiah were
long reckoned as one book.

The arrangement of the books of the Bible has not always been the
same. The order followed in the English Bible is taken from the
Greek translation called the Septuagint. Probably the best way to
read the Bible is to read the books as nearly as possible in the order
in which they were written. Thus Isaiah informs us (Is. 1. 1) that
his prophecies were delivered in the reigns of Uzziah, Jotham, Ahaz,
and Hezekiah; and, to be correctly understood, they should be read in
connection with the record of those reigns in Kings and Chronicles.

The names of most of the books in the Bible are taken from the
Greek translation above mentioned.

The books of the Bible were anciently written without any breaks,
or divigions into chapters and verses. For convenience the Jews early
divided the Old Testament into greater and smaller sections. These
sections in the law and prophets were read in the worship of the syna-
gogues. The New Testament was also early divided in a similar
manner.,

The division into chapters and verses is of recent origin. It was
first adopted in the 13th century by Cardinal Hugo, who wrote a cele-
brated commentary on the Scriptures. He divided the Latin Vulgate,
the version used in the Church of Rome, into chapters nearly the same
as those which now exist in our English translation. These chapters

1 S8ee Note on that place. 2 Against Apion.
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he divided into smaller sections by placing the letters A, B, C, &e., at
equal distances from each other in the margin.

The division into verses was not made until a still later period.
The division of Cardinal Hugo into chapters became known to Rabbi
Nathan, a distinguished Jew, who adopted it for the Hebrew Bible,
and placed the Hebrew letters, used also as numerals, in the margin.
This was used by Rabbi Nathan in publishing a concordance, and
adopted by Athias in a printed edition of the Hebrew Bible in 1661.

The verses into which the New Testament is divided are still more
modern, and are an imitation of those used by Rabbi Nathan in the
fifteenth century. This division was invented and first used by
Stephens in an edition of the New Testament printed in 1551. The
division was made as an amusement while he was on a journey from
Lyons to Paris, during the intervals in which he rested in travelling,
It has been adopted in all the subsequent editions of the Bible.

In regard to this division into chapters and verses, it is clear that
they are of no authority whatever. It has been doubted whether the
sacred writers used any points or divisions of any kind. It is certain
that they were wholly unacquainted with those now in use. It is
farther evident that these divisions have not been judiciously made in
all cases. The sense is often interrupted by the close of a chapter, and
still oftener by the break in the verses. In reading the Scriptures
little regard should be had to this division. It is of use now only for
reference ; and, inaccurate as it is, it must evidently be substantially
retained. All the books that have been printed for three hundred
years, which refer to the Bible, have made their references to these
chapters and verses; and to attempt any change now would be to
render almost useless a great part of the religious books in our
language, and to introduce inextricable confusion in all attempts to
quote the Bible.

The first translation of the Old Testament was made about the year
270 before the Christian era. It was made at Alexandria in Egypt
into the Greek language, and probably for the use of the Jews who
were scattered among Pagan nations. Ancient writers inform us,
indeed, that it was made at the command of Ptolemy Philadelphus, to
be deposited in the Library at Alexandria, It bears internal marks
of having been made by different individuals, and no doubt at different
times. It came to be extensively used in Judea, and no small part
of the quotations in the New Testament were taken from it. There
is no doubt that the apostles were familiar with it; and as it had
obtained general currency, they chose to quote it rather than translate
the Hebrew for themselves. Tt is called the Septuagint, or the version
by the seventy, from a tradition that seventy elders of Israel, deputed
for that purpose, were employed in making the translation.!

The language spoken by our Saviour and his apostles was a corrup-
tion of the Hebrew, a mixture of that and the language spoken in
Chaldee, called Syro-Chaldaic, or more commonly the Syriac. The
reason why the New Testament was not written in this language was,
that the Greek had become the common language used throughout

1 For an account of this translation, see Introduction to my Notes on Isaiah, vol. i,
pages 46, 47,
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the Eastern nations subject to the Romans. This general use of the
Greek language was produced by the invasion and conquest of those
nations by Alexander the Great, about 330 years before Christ. The
New Testament was, however, early translated into the Syriac lan-
guage. A translation is now extant in that language, held in great
veneration by Syrian Christians, said to have been made in the first
century, or in the age of the apostles, and acknowledged by all to have
been made before the close of the second century, and is one of the
most valuable translations of the New Testament ever made. It has
been translated into English by the late Dr. Murdock.

About the beginning of the fourth century the Bible was translated
into Latin by Jerome. This translation was made in consequence, as
he says, of the incorrectness of a version then in use, called the Jtalic.
The translation made by Jerome, now called the Latin Vulgate, is the
authorized version of the Church of Rome.!

The Bible was translated by Luther in the beginning of the Refor-
mation. This translation has done much to fix the German language,
and is now the received version among the Lutheran churches. ’

There have been many other translations of the Bible, and there are
many more still in progress. More than one hundred and fifty trans-
lations of the whole Bible, or parts of it, have been made during the
last half century. Those which have been mentioned, together with
the English, have been, however, the principal, and are most relied on
as faithful exhibitions of the meaning of the sacred Scriptures.

The English translation of the Biblé now in use was made in the
reign of James I. This translation was intended only as an improve-,
ment of those previously in existence. A short account of the transla-
tion of the Bible into our own language cannot fail to be interesting.

It is not easy to ascertain the precise time when the gospel was in-
troduced into Britain, or when the inhabitants were first in possession
of the Bible. The earliest version of which we have any account is
a translation of the Psalms into the Saxon language about the year
706 ; but the principal translation at that early period was made by
the “venerable Bede,” about the year 730. He translated the whole
Bible into the Saxon language.

The first English translation of the Bible was executed about the
year 1290, by some unknown individual. About the year 1380, John
Wickliffe, the morning star of the Reformation, translated the entire
Bible into English from the Latin. The great labour and expense of
transcribing books before the invention of printing probably pre-
vented a very extensive circulation of the Seriptures among the people.?
Yet the translation of Wickliffe is known to have produced a vast
effect on the minds of the people. Knowledge was sought for with
avidity. The minds of the people were beginning to be opened to the
abominations of the Church of Rome, and the national mind was pre-
paring for the great change which followed in the days of Luther. So
deep was the impression made by Wickliffe’s translation, and so dan-

1 For an account of this version, see also my Notes on Isaiah, vol. i. pages 47, 48.

2 8o great was the expense of transcribing the Bible at that time, that the price of one
of Wickliffe’s New Testaments was not less than forty pounds sterling, or one hundred
and seventy-seven dollars seventy-eight cents of our money. And it should be matter
of devout gratitude to God that, by the art of printing, the New Testament can now be
obtained for the trifling sum of ten cents, and the entire Bible for twenty-five.
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gerous was it thought to be to the interest of the Romish religion, that
a bill was brought into the House of Lords for the purpose of sup-
pressing it. The bill was rejected through the influence of the Duke
of Lancaster, and this gave encouragement to the friends of Wickliffe
to publish a more correct translation of the Bible. At a convocation,
however, held at Oxford in 1408, it was decreed that no one should
translate any text of the Holy Scripture into English by way of a book,
or little book, or tract, and that no book of this kind should be read
that was composed in the time of John Wickliffe, or since his death.
This decree led the way to a great persecution, and many persons were
punished severely, and some even with death, for reading the Bible in
English. The Bible translated by Wickliffe was never printed. Some
years since the New Testament was printed in England.!

For the first printed English translation of the Scriptures we are in-
debted to Willlam Tindal. He printed this translation at Antwerp
in Flanders, and the copies were brought thence into England. So
great was the opposition to this by the Roman Catholic clergy, that
the Bishop of London endeavoured to buy up whole editions as fast as
they were printed, to burn them. This, however, produced little
effect. Copies of the New Testament were multiplied. It is said that
on one occasion Sir Thomas More, then Chancellor of England, asked
how Tindal contrived 40 maintain himself abroad: to which it was
replied that the Bishop of London supported him by purchasing the
Scriptures as fast as they could be printed.

In 1535 the whole Bible, translated into English, was printed in
folio, and dedicated to the king, by Miles Coverdale. This was the
first English translation of the Bible allowed by royal authority.

Various editions and translations of the Scriptures, with various de-
grees of correctness, were printed in successive years, till, in 1568, the
edition appeared which was called “the Bishop’s Bible,” or “ the great
English Bible.” This was prepared by royal authority. It was the
work of much care. Different learned men undertook to translate
different parts of the Bible, and after those portions had been carefully

1 The following is a specimen of this translation :—

Matthew, chap. v.—-And Jhesus seynge the people, went up into an hil; and whanne
he was sett, his disciplis camen to him. And he openyde his mouthe, and taughte
them ; and seide, Blessid be pore men in spirit ; for the kyngdom of hevenes is hereun.*
Blessid ben mylde men: for thei schulen weelde the erthe. Blessid ben thei that
mournen: for thei schal be comfortid. Blessid be thei that hungren and thirsten
rigtwisnesse :+ for thei schal be fulfilled. Blessid ben merciful men: for thei schul gete
mercy. Blessid ben thei that ben of clene herte: for thei schulen se god. Blessid ben
pesible men: for thei schulen be clepid goddis children. Blessid ben thei that suffren
persecucioun for rightwisnesse: for the kyngdom of hevenes is hern. Ye schul be
blessid whanne men schul curse you, and schul pursue you: and schul seye al yvel agens
you liynge for me. Jdie ye and be ye glade: for your meede is plentecus in hevenes:
for so thei han pursued also prophets that weren bifore you. Ye ben salt of the erthe,
that if the salt vanishe awey wherynne schal it be salted? to nothing it is worth over,
no but it be cast out, and be defoulid of men. Ye ben light of the world,’a citee sett on
an hill may not be hid. Ne me teendith not a lanterne and puttith it under{a bushel;
but on a candlestik that it give light to alle that ben in the hous. So, schyne your light
bifore men, that thei see youre gode workis, and glorifie your fadir that is in hevenes.
Nyle ghe deme that I cam to undo the Lawe or the prophetis, I cam not to undo the
lawe but to fulfille. Forsothe I sey to you till hevene and erthe passe, oon lettre, or
oon title, schal not passe fro the Lawe till alle thingis be don. Therefore he that
brekith oon of these leeste maundementis, and techith thus men, schal be clepid the

Leest in the rewme of hevenes; but he that doth and techith, schal be clepid greet in
the kyngdom of hevenes.—Baber's Edit.

* Theirs.] { Rightfulnesse, MS. plures.
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compared, the whole was printed, and directed to be used as a1
authorized English translation of the Scriptures. This, after being
reprinted many times, and after being in use for half a century, wa:
succeeded by the translation at present in use.

As this is, in many respects, the most important of all English trans
lations of the sacred Scriptures, it is proper to dwell more fuily on the
circumstances under which it was made.

It was undertaken by the authority of King James I. of England
He came to the throne in 1603. Several objections having been made
to the « Bishop’s Bible,” then in general use, he ordered a new transla.
tion to be made. This work he committed to fifty-four men; but, before
the translation was commenced, seven of them had either died or had
declined the task, so that it was actually accomplished by forty-
seven. All of them were eminently distinguished for their piety, and
for their profound acquaintance with the original languages. This
company of men was divided into six classes, and to each class was
allotted a distinct part of the Bible to be translated. “Ten were tc
meet at Westminster, and to translate from Genesis to the end of the
second book of Kings. Eight assembled at Cambridge, and were to
translate the remaining historical books, the Psalms, Job, Canticles,
and Ecclesiastes. At Oxford seven were to translate the four greater
Prophets, the Lamentations of Jeremiah, and the twelve minor Pro-
phets. The four Gospels, the Acts of the Apostles, and the Revela-
tion, were assigned to another company of eight at Oxford, and the
Epistles were allotted to a company of seven at Westminster. Lastly,
another company at Cambridge were to translate the Apocrypha.”

To these companies the king gave instructions to guide them in
their work, of which the following is the substance:

The Bishop’s Bikle, then used, to be followed, and to be altered as
little as the original would permit.

The names of the sacred writers to be retained as they were com-
monly used.

When a word had different significations, that to be kept which
had been most commonly used by the fathers and most eminent
writers.

No alteration to be made in the chapters and verses. No marginal
notes to be affixed, except to explain the Greek and Hebrew words
that could not be Lriefly and fitly explained in the text. Reference to
parallel places to be set down in the margin.

Each man of a company to take the same chapters and translate
them according to the best of his abilities; and when this was done
all were to meet together and compare their translations, and agree
which should be regarded as correct.

Each book, when thus translated and approved, to be sent to every
other company for their approbation.

Besides this, the translators were authorized, in cases of great diffi-
culty, to send letters to any learned men in the kingdom to obtain
their opinion.

In this manner the Bible was translated into English, First, each
individual translated each book allotted to his company. Second, the
readings to be adopted were agreed upon by that company assembled
together. Third, the book thus finished was sent to each of the other
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companies to be examined. At these meetings one read the English,
and the rest held in their hands some Bible of Hebrew, Greek, Latiu,
French, Spanish, &e. If they found any fault, says Selden, they spoke;
if not, he read on.

The translation was commenced in 1607, and completed in about
three years. At the end of that time three copies of it were sent to
London. Here a committee of six revised the work, which was after-
ward revised by Dr. Smith, who wrote the preface, and by Dr. Bilson.
It was first printed in 1611 at London by Robert Barker.

From this account it is clear that no ordinary care was taken to fur-
nish to English readers a correct translation of the sacred Scriptures.
No version of the Bible was ever made under more happy auspices,
and it would now be impossible to furnish another translation in our
language under circumstances so propitious. Whether we contem-
plate the number, the learning, or the piety of the men employed in
it; the cool deliberation with which it was executed; the care taken
that it should secure the approbation of the most learned men in a
country that embosomed a vast amount of literature; the harmony
with which they conducted their work, or the comparative perfection
of the translation, we see equal cause of gratitude to the great Author
of the Bible that we have so pure a translation of his word.

From this time the English language became fixed. More than two
hundred years have elapsed, and yet the simple and majestic purity
and power of the English tongue is expressed in the English transla-
tion of the Bible as clearly as when it was given to the world. It has
become the standard of our language, and nowhere can the purity and
expressive dignity of this language be so fully found as in the sacred
Seriptures.

The friends of this translation have never cluimed for it inspiration
or infallibility. Yet it is the concurrent testimony of all who are com-
petent to express an opinion, that no translation of the Bible into any
language has preserved so faithfully the sense of the original as the
English. Phrases there may be, and it is confessed there are, which
modern criticism has shown not to express the exact meaning of the
original; but, as a whole, it indubitably stands unrivalled. Nor is it
probable that any translation can now supply its place, or improve
upon its substantial correctness. The fact that it has for two hundred
years poured light into the minds of millions, and guided the steps of
generation after generation in the way to heaven, has given to it some-
what of the venerableness which appropriately belongs to a book of
God. Successive ages may correct some of its few unimportant errvors,
may throw light on some of its obscure passages; but to the consum-
mation of all things it must stand, wherever the English language is
spoken, as the purest specimen of its power to give utterance to the
meaning of ancient tongues, and of the simple and pure majesty of the
language which we speak.

These remarks are made, because it 1s easy for men who dislike the
plain doctrines of the Bible, and for those ignorant of the true history
of its translation, to throw out insinuations of its unfaithfulness. From
various quarters are often heard demands for a new translation. I by
no means assert the entire infallibility, much less the inspiration, of
the English translation of the Bible; yet of its general faithfulness to
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the original there can be no doubt. It would be easy to multiply
testimonies of the highest authority to this fact. But the general tes-
timony of the world; the profound regard paid to it by men of the
purest character and most extensive learning; the fact that it has
warmed the hearts of the pious, ministered to the comforts of the
wretched and the dying, and guided the steps of millions to glory for
two hundred years, and that it now commands the high regard of
Christians of so many different denominations, evinces that it is to no
ordinary extent faithful to the original, and has a claim on the con-
tinued regard of coming generations.

It is perfectly clear, also, that it would be impossible now to trans-
late the Scriptures into the English language under so favourable
circumstances as those which attended the translation in the time of
James I. No set of men could so command the confidence of the
Christian world; no convention who claim the Christian name could
be formed competent to the task, or if formed, could prosecute the
work with harmony; no single denomination could make a translation
that would secure the undisputed respect of others. The probability
is, therefore, that while the English language is spoken, and as far
as it is used, the English Bible will continue to form the faith and
direct the lives of those who use that language, and that the words
which now pour light into owr minds will continue to illuminate the
understandings and mould the feelings of unnumbered millions in
their path to immortal life.



PREFACE

TO THE GOSPEL ACCORDING TO MATTHEW

THE word Gospel means good news, or a joyful message. It commonly
signifies the message itself; but it is here used to denote the book
containing the record of the message. The title “saint,” given to the
sacred writers of the New Testament, is of Roman Catholic origin, and
is of no authority.

It has been pretty generally believed that Matthew wrote his Gospel
in his native tongue; that is, the language of Palestine. That lan-
guage was not pure Hebrew, but a mixture of the Hebrew, Chaldaic,
and Syriac, commonly called Syro-Chaldaic or Aramean. This
language our Saviour undoubtedly used in his conversation;* and his
disciples would naturally use this language also, unless there were
good reasons why they should write in a foreign tongue. It is agreed
that the remainder of the New Testament was written in Greek. The
reason for this, in preference to the native language of the writers, was
that Greek was the language then generally spoken and understood
throughout the eastern countries conquered by Alexander the Great,
and particularly in Judea, and in the regions where the apostles first
laboured.

The Christian fathers, without any exception, assert that Matthew
wrote his Gospel for the use of the Christians in Palestine, and say
that it was written in the Hebrew dialect. It should be remarked,
however, that many modern critics of much eminence do not suppose
the evidence that Matthew wrote in Hebrew to be decisive, and believe
that there is sufficient proof that, like the other writers of the New
Testament, Matthew wrote in Greek. See Lardner’s Works, vol. v.
p. 308-318, London edition, 1829.

The Gospel of Matthew exists now, however, only in Greek. The
original Hebrew, or Syro-Chaldaic, if it was written in that language,
has beem designedly laid aside or undesignedly lost. The question,
then, naturally arises, Who is the author of the Greek translation
which we possess? and is it to be regarded as of divine authority?

It has been conjectured by some that Matthew himself furnished a
Greek translation of the Hebrew. This conjecture, in itself probable
enough, is destitute, however, of testimony to support it. Athanasiusg,
one of the early fathers, says that it was translated by “James, the
brother of our Lord according to the flesh.” Papias, another of the
early fathers, says that “each one translated it as he was able” If
James translated it, there can be no question about its inspiration and
canonical authority. Nor does it affect the question of its inspiration,
even if we are ignorant of the name of the translator. The proper

1 See instances in Mar. vii. 84, and Maf. xxvii. 46.
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inguiry is whether it had such evidence of inspiration as to be satis-
factory to the Church in the times when they were under the direction
of the apostles. That it Ahad such evidence, none acquainted with
ancient history will doubt.

Epiphanius says that the Gospel by Matthew was written while
Peter and Paul were preaching at Rome. This was about the year
of our Lord 63, about the time of the destruction of Jerusalem. It is
now generally supposed that this Gospel was written about this time.
There is very clear evidence én the Gospel that it was written before
the destruction of Jerusalem. The destruction of the Holy City is
clearly and minutely foretold, but there is not the slightest intimation
in it that these predictions had been accomplished —a thing which
we should naturally expect if the Gospel was not written until after
these calamities came upon the Jews. Comp. Aec. xi. 28. It has been
till lately uniformly regarded as having been written before either of
the other evangelists. Some of late have, however, endeavoured to
show that the Gospel by Luke was written first. All testimony, and
all ancient arrangements of the books, are against the opinion; and
when such is the fact, it is of little consequence to attend to other
arguments.

In all copies of the New Testament, and in all translations, this
Gospel has been placed first. This, it is probable, would not have been
done had not Matthew published his Gospel before any other was
written.

Matthew, the writer of this Gospel, ealled also Levi, son of Alphaeus,
was a publican, or tax-gatherer, under the Romans. See Notes on
Mat. ix. 9; Lu. v. 27. Of his life and death little is certainly known.
Socrates, a writer of the fifth century, says that he went to Ethiopia
after the apostles were scattered abroad from Judea, and died a
martyr in a city called Nadebbar, but by what kind of death is alto-
gether uncertain. However, others speak of his preaching and dying
in Parthia or Persia, and the diversity of their accounts seems to
show that they are all without good foundation. See Lardner’s
‘Works, vol. v. p. 296, 297.



THE
GOSPEL ACCORDING TO MATTHEW

CHAPTER 1.
TTYHE book of the 2generation of
Jesus Christ, the son of Da-
vid, cthe son of Abraham.

a Lu.3.23, &c. b Ps.132.11; ch.22.45; Ac.2.30.
¢ Ge.22.18; Ga.3.16.

2 Abraham? begat Isaac; and
eIsaac begat Jacob; and /Jacob be-
gat Judas and his brethren;

3 And sJudas Legat Phares and

d Ge.21.2-5. ¢ Ge.25.26. fGe.20.35,&c. ¢ Ge.

! 38.29,30, &c.

1. The book of the generation. This is
the proper title of the chapter. It is
the same as to say, ‘‘the account of the
ancestry or family, or the genealogical
table of Jesus Christ.” The phrase is
common in Jewish writings. Compare
Ge. v. 1. ““This is the book of the
generations of Adam,” 7.e. the genea-
logical table of the family or descen-
dants of Adam. Seealso Ge. vi. 9. The
Jews, moreover, as we do, kept such
tables of their own families, and it is
probable that this was copied from the
record of the family of Joseph. ¥ Jesus.
See Notes on ver. 21. 9 Christ. The
word Christ is a Greek word, signifying
anointed. The Hebrew word signifying
the same is Messiak. Hence, Jesus is
called either the Messiah, or the Clrist,
meaning the same thing. The Jews
speak of the Messiah; Christians speak
of him as the Christ. Anciently, when
kings and priests were set apart to their
office, they were anrointed with oul, Le.
iv. 3; vi. 20; Ex. xxviii. 41; xxix. 7;
1 Sa. ix. 16; xv. 1; 2 Sa. xxiil. 1. To
anoint, therefore, means often the same
as to consecrate, or to set apart to an
office. Hence those thus set apart are
said to be anointed, or to be the anointed
of God. It is for this reason that the
name is given to the Lord Jesus. Comp.
Notes on Da, ix. 24. He was set apart
by God to be the King, and High-priest,
and Prophet of his people. Anointing
with oil was, moreover, supposed to be
emblematic of the influences of the Holy
Spirit ; and as God gave him the Spirit
without measure (Jn. iii. 34), so he is
called peculiarly the Anointed of God.
T The Son of Dawvid. The word son
among the Jews had a great variety
of significations. It means literally a
son; then a grandson ; a descendant; an
adopted son; a disciple, or one who is
an object of tender affection—one who
is to us as a son. In this place it means

a descendant of David; or one who was
of the fumily of David. It was im-
portant to trace the genealogy of Jesus
up to David, because the promise had
been made that the Messiah should be
of his family, and all the Jews expected
that it would be so. It would be im-
possible, therefore, to convince a Jew
that Jesus was the Messiah, unless it
could be shown that he was descended
from David. See Je. xxiii. §; Ps.
cxxxii. 10, 11, compared with Ac. xiii.
23, and Jn. vii, 42. T Z%e son of A4b-
raham. The descendant of Abraham.
The promise was made to Abraham
also. See Ge. xii, 3; xxi. 12; compare
He. xi. 13; Ga. iil. 16. The Jews
expected that the Messiah would be
descended from him; and it was im-
portant, therefore, to trace the genea-
logy up to him also. Though Jesus was
of humble birth, yet he was descended
from most illustrious ancestors. Ab-
raham, the father of the faithful—¢‘“the
beauteous model of an Eastern prince,”
and David, the sweet psalmist of Israel,
the conqueror, the magnificent and vie-
torious leader of the people of God,
were both among his ancestors. From
these two persons, the most eminent
for piety, and the most renowned for
their excellencies of all the men of anti-
quity, sacred or profane, the Lord Jesus
was descended; and though his birth
and life were humble, yet they who re-
gard an illustrious descent as of value,
may find here all that is to be admired
in piety, purity, patriotism, splendour,
dignity, and renown.

2-16. These verses contain the gen-
ealogy of Jesus. Luke also (ch. iii.)
gives a genealogy of the Messiah. No
two passages of Scripture have caused
more difficulty than these, and various
attempts have been made to explain
them. There are two sources of diffi-
culty in these catalogues. lst., Many
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Zaraof Thamar; and *Phares begat
Esrom; and ‘Esrom begat Aram;

4 And Aram begat Aminadab;
and *Aminadab Dbegat Naasson;
and !Naasson begat Salmon;

5 And mSalmon begat Booz of
Rachab; and "Booz begat Obed
of Ruth; and Obed begat Jesse;

6 Aud °Jesse begat David the
king; and #David the king begat
Solomon of her that had been the
wife of Urias;

h Ge.46.12, t Ru.4.19. k 1Ch.2.10; Nu.l.7.
! Ru.4.20, m Jos.6.25; Ru.4.21. n Ru.4.13.

[A.3. 4000.

7 And 7Solomon begat Roboam;
and Roboam begat Abia; and Abia
begat Asa;

8 Aud Asa begat Josaphat; and
Josaphat begat Joram; and Joram
begat Ozias;

9 And Ozias begat Joatham; and
Joatham begat Achaz; and Achaz
begat Ezekias;

10 And~Ezekias begat Manasses;
and Manasses begat Amon; and
Amon begat Josias;

01 8a.17.12. p 2 Sa.12.24.

¢1Ch.3.10, &c.
r 2 Ki.20.21; 1 Ch.3.13.

names that are found in the Old Testa-
ment are here omitted; and, 2d, the
tables of Matthew and Luke appear in
many points to be different. From
Adam to Abraham Matthew has men-
tioned no names, and Luke only has
given the record. From Abraham to
David the two tables are alike. Of
course there is no difficulty in reconcil-
ing these two parts of the tables. ‘L'he
difficulty lies in that part of the genea-
logy from David to Christ. There they
are entirely different. They are mani-
festly different lines. Not only are the
names different, but Luke has men-
tioned, in this part of the genealogy,
no less than forty-two names, while
Matthew hasrecorded but twenty-seven.

Various ways have been proposed to
explain this difficulty, but it must be
admitted that none of them is per-
fectly satisfactory. It does not com-
port with the design of these Notes to
enter minutely into an explanation of
the perplexities of these passages. All
that can be done is to suggest the vari-
ous ways in which attempts have been
made to explain them. 1. It is re-
marked that in nothing are mistakes
more likely to occur than in such tables.
From the similarity of names, and the
different names by which the same per-
son is often called, and from many other
causes, errors would be more likely to
creep into genealogical tables than in
other writings. Some of the difficulties
may have possibly occurred from this
cause. 2. Most interpreters have sup-
posed that Matthew gives the genealogy
of Joseph, and Luke that of Mary.
They were both descended from David,
but in different lines. This solution
derives some plausibility from the fact
that the promise was made to David,
and as Jesus was not the son of Joseph,

it was important to show that Mary was
also descended from him. But though
this solution is plausible, and may be
true, yet it wants evidence. It cannot,
however, be proved that this was not
the design of Luke. 3. It has been said
also that Joseph was the legal son and
heir of Heli, though the real son of
Jacob, and that thus the two lines ter-
minated in him. This was the explana-
tion suggested by most of the Christian
fathers, and on the whole is the most
satisfactory. It was a law of the Jews
that if a man died without children, his
brother should marry his widow. Thus
the two lines might have been inter-
mingled. According to this solution,
which was first proposed by Africanus,
Matthan, descended from Solomon,
married Estha, of whom was born
Jacob. After Matthan’s death, Matthat
being of the same tribe, but of another
family, married his wicow, and of this
marriage Heli was born. Jacob and
Heli were therefore children of the same
mother. Heli dying without children,
his brother Jacob married his widow,
and begat Joseph, who was thus the
legal son of Heli. This is agreeable to
the account in the two evangelists.
Matthew says that Jacob begat Joseph;
Luke says that Joseph was the son of
Heli, i. e. was his legal heir, or was
reckoned in law to be his son. This
can be seen by the plan on the next
page, showing the nature of the con-
nection.

Though thege solutions may not seem
to be entirely satisfactory, yet there
are two additional considerations which
should set the matter at rest, and lead
to the conclusion that the narratives are
not really inconsistent. 1. No difficulty
was ever found, or alleged, in regard to
them, by any of the early enemies of
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11 And 1Josias begat Jechonias |
and his brethren, about the time
they were carried away to Baby-

lon;
1 Some read Josias begat Jakim, and Jakim be-
gat Jechonias.

CHAPTER 1L

3

12 And after they were brought
to Babylon, *Jechonias begat Sala-
thiel; and ‘Salathiel begat Zoro-
babel;

81 Ch.3.17, &c. t Ne.12.1.

Christianity. There is no evidence that
they ever adduced them as containing
acontradiction. Many of those encmies
were acute, learned, and able; and they
show by their writings that they were
not endisposed to detect all the errors
that could possibly be found in the
sacred narrative. Now it is to be re-
membered that the Jews were fully com-
petent to show that these tables were
Incorrect, if they were really so; and it
is clear that they were fully disposed,
if possible, to do it. The fact, there-

Solomon.

David.

|

fore, that it is not done, is clear evidence
that tkey thought it to be correct. The
same may be said of the acute pagans
who wrote against Christianity. None
of them have called in question the cor-
rectness of these tables. 'This is ful
proof that, in a time when it was easy
to understand these tables, they were
believed to be correct. 2. The evan-
gelists are not responsible for the cor-
rectiess of these tables. They are re-
sponsible only for what was their real
and professed object to do. What was

Nathan.

I Matthan. IL

j Estha, I

II Matthat. I

Ljacnl). I———-'

Wife
of each.

I——-l Heli I

l Joseph. I

that object? It was to prove to the
satisfaction of tkhe Jews that Jesus was
descended from David, and therefore
that there was no argument from his
ancestry that he was not the promised
Messiah. Now to make this out, it was
not necessary, nor would it have con-
duced to their argument, to have formed
a new table of genealogy. All that could
be done was to go to the family records
—to the public tablés, and copy them as
they were actually kept, and show that,
according to the records of the nation,
Jesus was descended from David. This,
among the Jews, would be full and
decided testimony in the case. And this
was doubtless done. In the same way,
the records of a family among us, as

they are kept by the family, are proof
in courts of justice now of the birth,
names, &c., of individuals. Nor is it
necessary or proper for a court to call
them in question or to attempt to correct
them. So the tables here are good evi-
dence to the only point that the writers
wished to establish : that is, to show to
the Jews that Jesus of Nazareth was de-
scended from David. The only inquiry
which can now be fairly made is whether
they copied those tables correctly. 1t is
clear that no man can prove that they
did not so copy them, and therefore that
no one can adduce them as an argument
against the correctness of the New Tes-
tament.

17. So all the generations, &c. This
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13 And Zorobabel begat Abiud;
and Abiud begat Eliakim; and
Eliakim begat Azor;

14 And Azor begat Sadoc; and
Sadoc begat Achim; and Achim
begat Eliud;

15 And Eliud begat Eleazar;
and Eleazar begat Matthan; and
Matthan begat Jacob;

[A.M. 4000.

16 And Jacob begat Joseph the
husband of Mary, of whom was
born Jesus, who is called Christ.

17 So all the generations from
Abraham to David are fourteen
generations; and from David until
the carrying away into Babylon
are fourteen generations; and from
the carrying away into Babylon

division of the names in the genealo-
gical tables was doubtless adopted for
the purpose of aiding the memory. It
was common among the Jews; and
other similar instances are preserved.
The Jews were destitute of books besides
the Old Testament, and they had but
few copies of that among them, and
those chiefly in their synagogues. They
would therefore naturally devise plans
to keep up the remembrance of the
principal facts in their history. One
method of doing this was to divide the
tables of genealogy into portions of
equal length, to be committed to mem-
ory. This greatly facilitated the re-
membrance of the names. A man who
wished to commit to memory the names
of a regiment of soldiers would naturally
divide it into companies and platoons,
and this would greatly facilitate his
work., This was doubtless the reason in
the case before us. And, though it is
not strictly accurate, yet it was the
Jewish way of keeping their records,
and answered their purpose. There
were three leading persons and events
that nearly, or quite, divided their his-
tory into equal portions: Abraham,
David, and the Babylonish captivity.
From one to the other was about four-
teen generations, and by omitting a few
names it was sufficiently accurate to be
made a general guide or directory in
recalling the principal events in their
history.

In counting these divisions, however,
it will be seen that there is some diffi-
culty in making out the number fourteen
in each division. This may be explained
in the following manner: In the first
division, Abraham is the first and David
the last, making together fourteen. In
the seeond series, David would natu-
rally be placed first, and the fourteen
was completed in Josiak, about the time
of the captivity, as sufficiently near for
the purpose of convenient computation,
2 Ch. xxxv. In the third division
Josiah would naturally be placed first,

and the number was completed in Jo-
seph; so that David and Josiah would
be reckoned twice. This may be shown
by the following table of the names:—

First division. Second division. Third division.

Abraham, David, Josias,
Isaac, Solomon,  Jechonias,
Jacob, Roboam, Salathiel,
Judas, Abia, Zorobabel,
Phares, Asa, Abiud,
Esrom, Josaphat, Eliakim,
Aram, Joram, Azor,
Aminadab, Ozias, Sadoc,
Naasson, Joatham, Achim,
Salmon, Achaz, Eliud,
Booz, Ezekias, Eleazar,
Obed, Manasses, Matthan,
Jesse, Amon, Jacob,
David. Josias. Joseph.
14 — Rl

9 Carrying away into Babylon. This
refers to the captivity of Jerusalem, and
the removal of the Jews to Babylon by
Nebuchadnezzar, 588 years before
Christ. See 2 Ch. xxxvi.- Josiah was
king when these calamities began to
come upon the Jews, but the exact time
of the seventy years of captivity did
not commence until the eleventh year
of Zedekiah's reign, or 32 years after
the death of Josiah. Babylon was situ-
ated on the Euphrates, and was encom-
passed with walls which were about 60
miiles in circuit, 87 feet broad, and 350
feet high, and the city was entered b;
a hundred brazen gates, 25 on eac
side. It was the capital of a vast em-
pire, and the Jews remained there for
seventy years. See my Notes on Isaiah
xiil.

18. Now the birth of Jesus Christ. The
circumstances attending his Dbirth.
M Was on this wise. In this manner.
9 Espoused. Betrothed, or engaged to
be married. There was commonly an
interval of ten or twevle months, among
the Jews, between the contractiof mar-
riage and the celebration of the nuptials
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unto Christ are fourteen genera-
tions,

18 Now the *birth of Jesus
Christ was on this wise: When as
his mother Mary was espoused to
Joseph, *¥before they came togeth-
er, she was found with child of
the Holy Ghost.

w Lu.1.27, &c.
* 5th year before the account called 4.D.

CHAPTER L 5

19 Then Joseph her husbaud,
being a just man, and not willing
to make her a public example, was
minded *to put her away privily.

20 But while he thought on these
things, behold, the angel of the
Lord appeared unto him in a
dream, saying, *Joseph, thou son

v De.24.1.
w ver.16.

(see Ge. xxiv. 55; Ju. xiv. 8; De. xx.
7), yet such was the pature of this
engagement, that unfaithfulness to
each other was deemed adultery. See
De. xxii. 25, 28. 9 With child by the
Holy Ghost. See Note, Lu. i. 35.

19. Her husband. The word in the
original does not imply that they were
married. It means here the man to
whom she was espoused. T A just man.
Justice consists in rendering to every
man his own. Yet this is evidently not
the character intended to be given here
of Joseph, The meaning is that he was
kind, tender, merciful ; that he was so
attached to Mary that he was not will-
ing that she should be exposed to public
shame. He sought, therefore, secretly
to dissolve the connection, aund to re-
store her to her friends without the pun-
ishment commonlyinflicted on adultery.
The word just has not unfrequently this
meaning of mildness, or mercy. See 1
Jn, i. 9.; comp. Cicero, De Fin. 5, 23.
T A public example. To expose her to
public shame or infamy. Adultery has
always been considered a crime of a
very heinous nature. In Egypt it was
punished by cutting off the nose of the
adulteress; in Persia the nose and ears
were cut off ; in Judea the punishment
was death by stoning, Le. xx. 10; Eze.
xvi. 38, 40; Jn. viii. 5. This punish-

ment was also inflicted where the per- |

son was not married, but betrothed,
De. xxi. 23, 24. In this oase, there-
fore, the regular punishment would
have been death in this painful and
ignominious manner. Yet Joseph was
a religious man—mild and tender; and
he was not willing to complain of her
to the magistrate, and expose her to
death, but sought to avoid the shame,
and to put her away privately. 9 Put
her away privily. The law of Moses
gave the husband the power of divorce,
De. xxiv. 1. It was customary in a
bill of divorce to specify the causes for
which the divorce was made, and wit-
nesses were ualso present to testify to

the divorce. But in this case, it seems,
Joseph resolved to put her away with-
out specifying the cause; for he was not
willing to make her a public example.
This is the meaning here of privily.
Both to Joseph and Mary this must
have been a great trial. Joseph was
ardently attached to her, but her char-
acter was likely to be ruined, and he
deemed it proper to separate her from
him. Mary was innocent, but Joseph
was not yet satisfied of her innocence.
‘We may learn from this to put our trust
in God. He will defend the innocent.
Mary was in _danger of being exposed
to shame. Had she been connected
with a cruel, passionate, and violent
man, she would have died in disgrace.
But God had so ordered it that she
was betrothed to a man mild, amiable,
and tender; and in due time Joseph was
apprised of the truth in the case, and
took his faithful and beloved wife to his
bosom. Thus our only aim should be
to preserve a conscience void of offence,
and God will guard our reputation.
We may be assailed by slander; cir-
cumstances may be against us; but in
due time God will take care to vindicate
our character and save us from ruin.
See Ps. xxxvii. 5, 6.

20. He thought on these things. He did

.not act hastily, He did not take the

course which the law would have per-
mitted him to do, if he had been hasty,
violent, or unjust. It was a case deeply
affecting his hagppiness, his character,
and the reputation and character of his
chosen companion. God will guide the
thoughtful and the anxious. And when
e have looked patiently at a perplexed
subject, and know not what to do, then
God, as in the case of Joseph, will inter-
pose to lead us and direct our way. Ps.
xxv. 9. 9 The angel of the Lord. . The
word angel literally means a messenger.
It is applied chiefly in the Scriptures
to those invisible holy beings who
have not fallen into sin; who live in

,beaven (1 Ti. v. 21; compare Jude 6);
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of David, fear not to take unto
thee Mary thy wife; for that which
is Zconceived in her is of the Holy
Ghost.

21 And she shall bring forth a

2 begotten.

[A.m. 4000.

son, and thou shalt call his name
3JESUS: for zhe shall save his
people from their sins.
22 Now all this was done, that
it might be fulfilled which was
3i.e. Saviour. x Ac.5.31; 13.23,38.

and who are sent forth to minister to
those who shall be heirs of salvation.
See Notes on He, i. 13, 14, and on Da.
ix. 21. The word is sometimes applied
to men, as messengers (Lu. vii. 24; ix.
52; Ja. ii. 25); to the winds (Ps. civ. 4);
to the pestilence (Ps. Ixxviii. 49); or to
whatever is appointed to make known or
to execute the will of God. It is com-
monly applied, however, to the un-
fallen, happy spirits that are in heaven,
whose dignity and pleasure it is to do
the will of God. Various ways were
employed by them in making known
the will of God, by dreams, visions,
assuming a human appearance, &ec.
T I @ dream. This was a common way
of making known the will of God to the
ancient prophets and people of God,
Ge. xx. 3; xxx. 1, 11, 24; xxxvii. §;
xli. 15 1 Ki. iii. 5: Dan. vii. 1; Job iv.
13-15; compare my Notes on Isaiah,
vol. i, p. xi, xii, xili. In what way it
was ascertained that these dreams were
from God cannot now be ascertained.
It is sufficient for us to know that in
this way many of the prophecies were
communicated, and to remark that
there is no evidence that we are to put
reliance on our dreams. Dreams are
wild, irregular movements of the mind
when it is unshackled by reason, and it
is mere superstition to suppose that
God now makes known his will in this
way. ¥ Son of David. Descendant of
David. See ver. 1. The angel put him
in mind of his relation to David per-
haps to prepare him for the intelligence
that Mary was to be the mother of the
Messiah—the promised heir of David.
9 Fear not. Do not hesitate, or have
any apprehensions about her virtue and
purity. Do not fear that she will be
unworthy of you, or will disgrace you.
N To take unto thee Mary thy wife. To
take her as thy wife; to recognize her
as such, and to treat her as such.
M For that which is concelved in her s
of the Holy Ghost. Is the direct crea-
tion of divine power. A body was thus
prepared pure and holy, and free from
the corruption of sin, in order that he
might be qualified for his great work—
the offering of a pure sacrifice to God.

As this was necessary in order to the
great work which he came to perform,
Joseph is directed by an angel to re-
ceive her as pure and wirtuous, and as
every way worthy of his love. Comp.
Notes on He. x. 5.

21. His name JESUS. The name
Jesus is the same as Saviour. Itis de-
rived from the verb signifying to sace,
In Hebrew it is the same as Joshuw. In
two places in the New Testament it is
used where it means Joshua, the leader
of the Jews into Canaan, and In our
translation the name Joskua should
have been retained, Ac. vii. 45; He,
iv. 8. It was a very common name
among the Jews. ¥ He shall save. This
expresses the same as thg name, and
on this account the name was given to
him. He saves men by dying to re-
deem them; by giving the Holy Spirit
to renew them (Jn. xvi. 7, 8); by his
power in enabling them to overcome
their spiritual enemies, in defending
them from danger, in guiding them in
the path of duty, in sustaining them in
trials and in death; and he will raise
them up at the last day, and exalt
them to a world of punty and love.
9 His people. Those whom the Father
has given to him. The Jews were
called the people of God because he
had chosen them to himself, and re-
garded them as his peculiar and beloved
people, separate from all the nations of
the earth. Christians are called the
people of Christ because it was the pur-
pose of the Father to give them to him
(Is. hii. 11; Jn. vi. 37); and because
in due time he came to redeem them
to himself, Tit. ii. 14; 1 Pe. i. 2,
o From their sins. This was the great
business of Jesus in coming and dying.
It was not to save men IN their sins,
but ¥ROM their sins, Sinners could not
be happy in heaven. It would be a
place of wretchedness to the guilty.
The design of Jesus was, therefore, to
save them from sin; and from this we
may learn, 1st, That Jesus had a design
in coming into the world. He came to
save fis people; and that design will
surely be accomplished. It is impos-
sible that in any part of it he should
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spoken? of the Lord by the prophet,
saying,
23 Behold, a virgin shall be with
child, and shall bring forth a son,
yIs7.14.
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and *they shall call bis name Em-
manuel; which being interpreted,
is, *God with us.
24 Then Joseph, being raised
tor, his name shall be called.  sJn. 1.14.

fail. 2d. We have no evidence that we
are his people unless we are saved from
the power and dominion of sin. A mere
prafession of being his people will not
answer. Unless we give up our sins;
unless we renounce the pride, pomp,
and pleasure of the world, we have no
evidence that we are the children of
God. It is impossible that we should
be Christians if we indulge in sin and
live in thé practice of any known ini-
quity. See 1 Jn. iii. 7, 8. 3d. That
all professing Christians should feel
that there is no salvation unless it is
JSrom sin, and that they can never be
admitted to a holy heaven hereafter
unless they are made pure, by the blood
of Jesus, here.

22. Now all this was done. The pro-
phecy here quoted is recorded in Is.
vii. 14, See Notes on that p: e.
The prophecy was delivered about 740
years before Christ, in the reign of
Ahaz, king of Judah. The land of
Judea was threatened with an invasion
by the united armies of Syria and Is-
rael, under the command of Rezin and
Pekah. Ahaz was alarmed, and seems
to have contemplated calling in aid
from Assyria to defend him. Isaiah
was directed, in his consternation, to
go to Ahaz, and tell him to ask a sign
from God (Is. vii. 10, 11); that is, to
look to God rather than to Assyria for
aid. This he refused to do. He had
not confidence in God, but feared that
the land would be overrun by the ar-
mies of Syria (ver. 12), and relied only
on the aid which he hoped to receive
from Assyria. Isaiah answered that,
in these circumstances, the Lord would
himself give a sign, or a pledge, that
the land should be delivered. The sign
was, that a virgin should have a son,
and that before that son would arrive
to years of discretion, the land would
be forsaken by these hostile kings. The
prophecy was therefore designed ori-
yinally-to signify to Ahaz that the land
would certainly be delivered from its
calamities and dangers, and that the
deliverance would not be long delayed.
The land of Syric and Israel, united
now in confederation, would be deprived
of both their kings, and thus the land

of Judah would be freed from the
threatening danger. This appears to
be the literal fulfilment of the passage
in Isaiah. 9 Might be fulfilled. 1t is
more difficult to know in what sense
this could be said to be fulfilled in the
birth of Christ. To understand this,
it may be remarked that the word ful-
filled is used in the Scriptures and in
other writings in many senses, of which
the following are some: 1lst. When a
thing is cleurly predicted, and comes to
pass, as the destruction of Babylon,
foretold in Is. xiii. 19-22; and of Jeru-
salem, in Mat. xxiv. 2d. When one
thing is typified or shadowed forth by
another, and when the event occurs,
the type is said to be fulfilled. This
was the case in regard to the types and
sacrifices in the Old Testament, which
were fulfilled by the coming of Christ.
See He. ix. 3d. When prophecies
of future events are expressed in lan-
guage more elevated and full than the
particular thing, at first denoted, de-
mands. Or, in other words, when the
language, though it may express one
event, is also so full and rich as ap-
propriately to express other events in
stmilar circumstances and of similar im-
port, they may be said to be fulfilled.
Thus, ¢.g., the last chapters of Isaiah,
from the fortieth chapter, foretell the
| return of the Jews into Babylon, and
every circumstance mentioned occurred
(in their return. But the language is
more expanded and sublime than was
necessary to express their return. It
will also express ap({n'opriately a much
more important and magnificent deliv-
erance—that of the redeemed under
the Messiah; and the return of the
people of God to him, and the universal
spread of the gospel; and therefore it
may be said to e fulfilled in the coming
of Jesus and the spread of the gospel.
So, if there were any other magnificent
and glorious events, still, in stmilur cir-
cumstances, and of like character, it
might be said also that these prophecies
were fulfilled in all of them. The lan-
guage is so full and rich, and the pro-
mises are so grand, that they may ap-
propriately express all these deliver-
ances. This may be the sense in which
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from sleep, did as the angel of the
Lord had bidden him, and took
unto him his wife:

the praophecy now under consideration
may be said to have been fulfilled.
4th. Language is said to be fulfilled
when, though it was used to express
one event, it may be used also to ex-
press another. 'Thus a fable may be
said to be fulfilled when an event occurs
similar to the one concerning which it
was first spoken. A parable has its
fulfilment in all the cases to which it is
applicable; and the same remark applies
to a proverh, or to a declaration re-
specting human nature. The statement
that *‘there is none that doeth good”
(Ps. xiv. 3) was at first spoken of a
particular race of wicked men. Yet it
is applicable to others, and in this sense
may be said to have been fulfilled. See
Ro. iii. 10. In this use of the word
fulfilled, it means, not that the passage
was at first infended to apply fto this
particular thing, but that the words
aptly or appropriately express the thing
spoken of, and may be applied to it.
We may say the same of this which was
said of another thing, and thus the
words express botk, or are fulfilled. The
writers of the New Testament seem oc-
casionally to have used the word in this
sense.

23. Behold, a virgin shall be with child.
Matthew clearly understands this as
applying literally fo a virgin. Compare
Lu. i. 34. It thus implies that the
conception of Christ was miraculous, or
that the body of the Messiah was created
directly by the power of God, agreeably
to the declaration in He. x. 5: ‘““Where-
fore, when he cometh into the world,
he saith, Sacrifice and offering thou
wouldest not, but « body hast thou pre-
pared me.” 9 And they shall call his
name Emmanuel. That is, his name
shall be so called. See Notes on Is,
vii. 14. The word I'mmanuel is a Hebrew
word, and means literally God with us.
Matthew doubtless understands it as
denoting that the Messiah was really
“God with us,” or that the divine
nature was united with the human. He
does not affirm that this was its meaning
when used in reference to the child to
whom it was first .applied, but this is
its signification as applicable to the
Messiah. It was fitly expressive of his
character; and in this sense it was ful-
filled. When first used by Isaiah, it
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25 And knew her not till she had
brought “forth her first-born son:
and he called his name *JESUS.

a Ex.13.2. b Lu.2.21.

denoted simply that the birth of the
child was a sign that God was with the
Jews to deliver them. The Hebrews
often incorporated the name of Jehovah,
or God, into their proper names. Thus,
Isaiah means ‘‘the salvation of Jeho-
vah;” Eleazer, ‘‘help of God;” Eli, “my
God,” &e. But Matthew evidently
intends more than was denoted by the
simple use of such names. He had just
given an account of the miraculous con-
ception of Jesus; of his being begotten
by the Holy Ghost. God was therefore
his Father. He was divine as well as
human. His appropriate name, there-
fore, was “‘God with us.” And though
the mere use of such a name would not
prove that he had a divine nature, yet
as Matthew uses it, and meant evidently
to apply it, it does prove that Jesus was
more than a man; that he was God
as well as man. And it is this which
gives glory to the plan of redemption.
It is this which is the wonder of angels.
It is this which makes the plan so vast,
so grand, so full of instruction and
comfort to Christians, See Phi. ii. 6-8.
It is this which sheds such peace and
joy into the sinner’s heart; which gives
him such security of salvation, and
which renders the condescension of God
in the work of redemption so great and
his character so lovely.
*“Till God in human flesh I see,
My thoughts no comfort find,

The holy, just, and sacred Three
Are terror to my mind.

* But if ImMANUEL’S face appears,
My hope, my joy, begins,
Hjs grace removes my slavish fears,
His blood removes my sins.’

For a full examination of the passage,
see my Notes on Is. vii. 14,

24. Being raised from sleep. Having
fully awoke. 9 Did as the angel of the
Lord had bidden him. That is, he took
Mary to wife. Probably this was done
immediately, as he was now convinced
of her innocence, and he would not by
delay leave any ground of suspicion
that he had not confidence in her.

25. Knew her not. The doctrine of
the virginity of Mary hefore the birth
of Jesus is a doctrine of the Scriptures,
and is very important to be believed.
But the Bible does not affirm that she
had no children afterward. Indeed, all
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OW when Jesus was born* in
Bethlehem of Judea, in the
* 4th year before the account called 4.D.

the accounts in the New Testament
lead us to suppose that she had. See
Notes on Mat, xiii. 55, 56. The lan-
guage here evidently implies that she
Iived as the wife of Joseph after the
birth of Jesus. ¥ Her first-born son.
Her eldest son, or he that by the law
had the privilege of birthright. This
does not of necessity imply that she had
other children, though it seems pro-
bable. It was the name given to the
son which was first born, whether there
were othersornot. Y HisnameJESUS.
This was given by divine appointment,
ver. 21. It was conferred on him on
the eighth day, at the time of his cir-
cumecision, Lu. ii. 21.

CHAPTER II.

1. When Jesus was born. See the full
account of his birth in Lu. ii. 1-20.
1 In Bethlehem of Judea. Bethlehem,
the birthplace of Christ, was a small
town about six miles south of Jeru-
salem. The word Bethlehem denotes
‘““house of bread”—perhaps given to
the place on account of its great fer-
tility. It was also called Ephkrata, a
word supposed likewise to signify fer-
tility, Ge. xxxv. 19; Ru. iv. 11; Ps.
cxxxii, 6. It was called the city of
David (Lu. ii. 4), because it was the
city of his nativity, 1 Sa. xvi. 1, 18,
It was called Bethlehem of Judea, to
distinguish it from a town of the same
name in Galilee, Jos. xix. 15. The
soil of Bethlehem was noted for its fer-
tility. Ancient travellers frequently
spoke of its productions. The town is
situated on an eminence, in the midst
of hills and vales. At present it con-
tains about two hundred houses, in-
habited chiefly by Christians and Mo-
hammedans, who live together in peace.
About two hundred paces east of Beth-
lehem the place is still shown where our
Saviour is supposed to have been born.
There is a church and a convent there;
and beneath the church a subterranean
chapel, which is lighted by thirty-two
lamps, which is said to be the place
where was the stable in which Jesus
was born, though no certain reliance is
to be placed on the tradition which
makes this the birthplace of the Sa-

viour. 9 Herod the king. Judea, where
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days of Herod the king, behold,
there came wise men from the east
to Jerusalem,

-| our Saviour was born, was a province of

the Roman Empire. It was taken about
63 years before his birth by Pompey,
and placed under tribute. Herod re-
ceived his appointment from the Ro-
mans, and bad reigned at the time of the
birth of Jesus thirty-four years. Though
he was permitted to be called Zing, yet
he was in all respects dependent on
the Roman emperor. He was com-
monly called Herod the Great be-
cause he had distinguished himself
in the wars with Antigonus and his
other enemies, and because he had
evinced great talents in governing
and defending his country, In repair-
ing the temple, and in building and
ornamenting the cities of his king-
dom. He was, however, as much dis-
tinguished for his cruelty and his
crimes as he was for his greatness.
At this time Augustus was Emperor of
Rome. The world was at peace. A
large part of the known nations of the
earth was united under the Roman
emperor. Intercourse between differ-
ent nations was easy and safe. Similar
laws prevailed. The use of the Greek
language was general throughout the
world. All these circumstances com-
bined to render this a favourable time
to introduce the gospel, and to spread
it through the earth; and the provi-
dence of God was remarkable in pre-
paring the nations in this manner for
the easy and rapid spread of the Chris-
tian religion. ¥ Wause men. The ori-
ginal word here is magoi, from which
comes our word magician, now used in
a bad sense, but not so in the original.
The persons here denoted were philo-
sophers, priests, or astronomers. They
dwelt chiefly in Persia and Arabia.
They were the learned men of the
Eastern nations, devoted to astronomy,
to religion, and to medicine. They
were held in high esteem by the Persian
court, were admitted as counsellors,
and followed the camps in war to give
advice. ¥ From the east. It is not
known whether they came from Persia
or Arabia. Both countries might be
denoted by the word EKast—that is,
east from Judea. 9 Jerusalem. The
capital of Judea. As there is frequent
reference in the New Testament to
Jerusalem ; as it was the place of the
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public worship of God; as it was the’
place where many important transac-
tions in the life of the Saviour occurred,
and where he died ; and as no Sabbath-
school teacher can intelligently explain
the New Testament without some know-
ledge of that city, it seems desirable to
present a brief description of it. A
more full description may be seen in
Calmet's Dictionury, and in the common
works on Jewish antiquities. Jerusa-
lem was the capital of the kingdom of
Judah, and was built on the line divid-
ing that tribe from the tribe of Benja-
min. It was once called Salem (Ge.
xiv. 18; Ps. lxxvi. 2), and in the days
of Abraham was the abode of Melchize-
dek. When the Israelites took posses-
sion of the promised land, they found
this stronghold in the possession of the
Jebusites, by whom it was called Jebus
or Jebusi, Jos. xviii. 28, The name
Jerusalem was probably compounded of
the two by changing a single letter,
and calling it, for the sake of the sound,
Jerusalem instead of Jebusalem. The
ancient Salem was probably built on
Mount Moriah or Acra—the eastern
and western mountains on which Jeru-
salem was subsequently built. When
the Jebusites became masters of the
place, they erected a fortress in the
southern quarter of the city, which was
subsequently called Mount Zion, but
which they called Jebus,; and although
the Israelites took possession of the
adjacent territory (Jos. xviii. 28), the
Jebusites still held this fortress or
upper town until the time of David,
who wrested it from them (2 Sa. v.
7-9), and then removed his court from
Hebron to Jerusalem, which was thence-
forward known as the city of David,
2 Sa. vi. 10, 12; 1 Ki. viii. 1. Jerusa-
lem was built on several hills—Mount
Zion on the south, Mount Moriah on

the east, on which the temple was sub-:

sequently built (see Notes on ch. xxi.
12), Mount Acra on the west, and
Mount Bezetha on the north. Mount
Moriah and Mount Zion were separated
by a valley, called by Josephus the
Valley of Cheesemongers, over which
there was a bridge or raised way leading
from the one to the other. On the
south-east of Mount Moriah, and be-
tween thtat and Mount Zion, there was
a bluff or high rock capable of strong
fortification, called Ophel. The city
was encompassed by hills, On the
west there were hills which overlooked
the city ; on the south was the valley of

MATTHEW.
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Jehoshaphat, or the valley of Hinnom
(see Notes on Mat, v. 22), separating it
from what is called the Mount of Cor-
ruption; on the east was the valley or
the brook Kedron, dividing the city
from the Mount of Olives. On the
north the country was more level,
though it was a broken or relling coun-
try. On the south-east the valleys of
the Kedron and Jehoshaphat united,
and the waters flowed through the
broken mountains in a south-easterly
direction to the Dead Sea, some fifteen
miles distant. The city of Jerusa-
lem stands in 81° 50’ north latitude,
and 85° 20 east longitude from Green-
wich. It is thirty-four miles south-
easterly from Jaffa—the ancient Joppa
—which is its seaport, and one hundred
and twenty miles south-westerly from
Damascus. The best view of the city
of Jerusalem is from Mount Olivet on
the east (comp. Notes on Mat. xxi. 1), the
mountains in the east being somewhat
higher than those on the west. The city
was anciently inclosed within walls, a
part of which are still standing. The
position of the walls has heen at various
times changed, as the city has been
larger or smaller, or as it has extended
in different directions, The wall on
the south formerly included the whole
of Mount Zion, though the modern wall
runs over the summit, including about
half of the mountain. In the time of the
Saviour the northern wall inclosed only
Mounts Acra and Moriah north, though
after his death Agrippa extended the
wall so as to include Mount Bezetha on
the north. About half of that is in-
cluded in the present wall. The limits of
the city on the east and the west, being
more determined by the nature of the
place, have been more fixed and per-
manent. The city was watered in part
by the fountain of Siloam on the east
(for. a description of which, see Notes
on Lu. xiii. 4, and on Is, vii. 3), and in
part by the fountain of Gihon on the
west of thé city, which flowed into the
vale of Jehoshaphat ; and in the time of
Solomon by an aqueduct, part of which
is still remaining, by which water was
brought from the vicinity of Bethlehem.
The ¢ pools of Solomon,” three in num-
ber, one rising above another, and
adapted to hold a large quantity of
water, are still remaining in the vicinity
of Bethlehem. The fountain of Siloam
still flows freely (see Note on Is. vii, 3),
though the fountain of Gihon is com-
monly dry. A reservoir or tank, how-
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2 Saying, Where is he that is
born ¢King of the Jews? for we
a Zec.9.9.
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have seen *his star in the east, and
are come to worship him.
b Nu.24.17; 1s.60.3. ¢ Jn.5.23.

ever, remains at Gihon. Jerusalem
had, probably, its highest degree of
splendour in the time of Solomon.
About four hundred years after, it was
wholly destroyed by Nebuchadnezzar.
It lay utterly desolate during the se-
venty years of the Jewish captivity.
Then it was rebuilt, and restored to
some degree of its former magnificence,
and remained about six hundred years,
when it was utterly destroyed by Titus,
A.D. 70. In the reign of Adran the
city was partly rebuilt under the name
of Alia. The monuments of Pagan
idolatry were erected in it, and it re-
mained under Pagan jurisdiction until
Helena, the mother of Constantine,
overthrew the memorials of idolatry,
and erected a magnificent church over
the spot which was supposed to be the
place of the Redeemer’s sufferings and
burial. Julian, the apostate, with the
design to destroy the credit of the pro-
phecy of the Saviour that the temple
should remain in ruins (Mat. xxiv.), en-
deavoured to rebuild the temple. His
own historian, Ammianus Marcellinus
(see Warburton’s Dwine Legation of
Moses), says that the workmen were
impeded by balls of fire coming from
the earth, and that he was compelled to
abandon the undertaking., Jerusalem
continued in the power of the Eastern
emperors till the reign of the Caliph
Omar, the third in succession from Mo-
hammed, who reduced it under his con-
trol about the year 640. The Saracens
continued masters of Jerusalem until
the year 1099, when it was taken by the
Crusaders under Godfrey of Bouillon.
They founded a new kingdom, of which
Jerusalem was the capital, which con-
tinued eighty-eight years under nine
kings. At last this kingdom was utterly
ruined by Saladin; and though the
Christians once more obtained posses-
sion of the city, yet they were obliged
again to relinquish it. In 1217 the
Saracens were expelled by the Turks,
who have ever since continued in pos-
session of it. Jerusalem has been taken
and pillaged seventeen times, and mil-
lions of men have been slaughtered
within its walls. At present there is a
splendid mosque—the mosque of Omar
—on the site of the temple. The present
population of Jerusalem is variously

estimated at from 15,000 to 30,000.
Turner estimates it at 26,000; Richard-
son, 20,000; Jowett, 15,000; I:r. Robin-
son at 11,000, viz., Mohammedans 4500,
Jews 3000, Christians 3500, — Biblicul
Researches, vol. ii. p. 83, 84. The Jews
have a number of synagogues. The
Roman Catholics have a convent, and
have the control of the church of the
Holy Sepulchre. The Greeks have
twelve convents; the Armenians have
three convents on Mount Zion and one
in the city; the Copts, Syrians, and
Abyssinians have each of them one con-
vent. The streets are narrow, and the
houses are of stone, most of them low
and irregular, with flat roofs or terraces,
and with small windows only toward
the street, usually protected by iron
grates. The above description has been
obtained from a great variety of sources,
and it would be useless to refer to the
works where the facts have been ob-
tained.

2. Where is he, &c. There was at
that time a prevalent expectation that
some remarkable personage was about
to appear in Judea. The Jews were
anxiously looking for the coming of the
Messiah. By computing the time men-
tioned by Daniel (ch. ix. 25-27), they
knew that the period was approaching
when he would appear. This person-
age, they supposed, would be a tem-
poral prince, and they were expecting
that he would deliver them from Roman
bondage. It was natural that this ex-
pectation should spread into other coun-
tries. Many Jews at that time dwelt
in Egypt, in Rome, and in Greece;
many, also, had gone to Eastern coun-
tries, and in every place they carried
their sacred writings, and diffused the
expectation that some remarkable per-
son was about to appear. Suetonius,
a Roman historian, speaking of this
rumour, says: ‘‘An ancient and settled
persuasion prevailed throughout the
East that the Fates had decreed some
ong to proceed from Judea who should
attain wuniversal empire.”* Tacitus,
another Roman historian, says: ‘“Many
were persuaded that it was contained
in the ancient books of their priests,
that at that very time the East should

* Vespasian, ch. 4.
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3 When Herod the king had
heard these things, he was troubled,
and all Jerusalem with him.

4 And when he had “gathered

d Ps.2.2.

prevail, and that some one should pro-
ceed from Judea and possess the domi-
nion.”* Josephus also, and Philo, two
Jewish historians, make mention of the
same expectation.t The fact that sucha
person was expected is clearly attested.
Under this expectation these wise men
came to do him homage, and inquired

anxiously where le was born ! 4 Hisstar. |

Among the ancients the appearance of
a new star or comet was regarded as an
omen of some remarkable event. Many
such appearances are recorded by the
Roman historians at the birth or death
of distinguished men. Thus they say
that at the death of Julius Cwesar a
comet appeared in the heavens and
shone seven days. These wise men also
considered this as an evidence that the
long-expected Prince was born. It is
possible that they had been led to this
belief by the prophecy of Balaam, Nu.
xxiv, 17 : “There shall come a star out
of Jacob,” &c. What this star was is
not known. There have been many
conjectures respecting it, but nothing
is revealed concerning it. We are not
to suppose that it was what we com-
monly mean by a star. The stars are
vast bodies fixed in the heavens, and it
is absurd to suppose that one of them
was sent to guide the wise men. Tt is
most probable that it was a luminous
appearance, or meteor, such as we now
see sometimes shoot from the sky, which
the wise men saw, and which directed
them to Jerusalem. It is possible that
the same thing is meant which is men-
tioned by Lu. ii. 9: “The glory of the
Lord shone round about them;” 1.e. (see
Note on this place), a great light ap-
peared shining around them. That
iyht might have been visible from afar,
and might have been seen by the wise
wen in the East. 9 In the East. This
does not mean that they had seen the
star to the east of themselves, but that,
when they were in the East, they had
seen this star. As this star was in the
direction of Jerusalem, it must have
been west of them,. It might be trans-
lated, ““We, being in the East, have
seen his star.” It is called /is star, be-

* Annals, 5. 13, t Josephus, b. 1. 5. 5. 7, 31.
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all the chief priests and scribes of
the people together, he demanded
of them where Christ should be
born.

cause they supposed it to be intended
to indicate the time and place of his
birth. 9 To worship him. This does
not mean that they had come to pay
him religious homage, or to adore him.
They regarded him as the King of the
Jews, but there is no evidence that they
supposed that he was divine. They
came to honour him as a¢ Prince, or a
king, not as God. The original word
implies no more than this. It means
to prostrate one’s self before another;
to fall down and pay homage to another.
This was the mode in which homage
was paid to earthly kings, and this they
wished to pay to the new-born King of
the Jews. See the same meaning of
the word in Mat. xx, 20; xviii. 26; Ac.
%, 25; Lu, xiv. 10. The English word
worship also meant formerly ¢ to re-
spect, to honour, to treat with civil re-
verence’’ (Webster).

3. Had heard these things. Had
heard of their coming, and of the star,
and of the design of their coming.
T He was troubled., Herod had obtained
the kingdom by great crimes, and by
shedding much blood. He was there-
fore easily alarmed by any remarkable
appearances; and the fact that this star
appeared, and that it was regarded as
proof that a King of the Jews was born,
alarmed him. Besides, it was a com-
mon expectation that the Messiah was
about to appear, and he feared that his
reign was about to come to an end.
He therefore began to inquire in what
way he might secure his own safety
and the permanency of his government.
1 Al Jerusalem. The people of Jeru-
salem, and particularly the friends of
Herod. There were many in Jerusalem
to whom the coming of the Messiah
would be a matter of joy; but all of
Herod’s friends would doubtless be
alarmed at his coming.

4. The chief priests. By the chief
priests here are meant nct only the
high-priest and his deputy, but also
the heads or chiefs of the twenty-four
classes into which David had divided
the sacerdotal families, 1 Ch, xxiii. 6;
xxiv.; 2 Ch. viii. 14; Ezr. viii. 24.
T Scribes. By the scribes, in the New
Testament, are meant learned men;
; men skilled in the law, or the lawyers
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5 And they said unto him, In
Bethlehem of Judea: for thus it is
written by the prophet;

6 Ande thou Bethlehem, in the
land of Juda, art not the least
among the princes of Juda: for
out of thee shall come a Govern-

e Mi.5.2; Jn.7.42.
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or, “that shall 'rule my people Is-
rael.

7 Then Herod, when he had
privily called the wise men, in-
quired of them diligently what
time the star appeared.

8 And he sent them to Bethle-

S Re.2 27, 1 or, feed, 18.40.11.

of the nation. They kept the records
of the courts of justice, the registers
of the synagogues, wrote articles of
contract and sale, bills of divorce, &ec.
They were also called lawgers, Mat.
xxii. 35, and doctors of the law, Lu. v.
17. They were called scribes, from the
fact of their writing the public records.
They were not, however, a religious
sect, but might be either Pharisees or
Sadducees. By the chief priests and
screcbes here mentioned is denoted the
Sanhedrim or great council of the na-
tion. This was composed of seventy-
two men, who had the charge of the
civil and religious affairs of the Jews.
On this occasion Herod, in alarm, called
them together, professedly to make in-
quiry respecting the birth of the Mes-
siah. 9 Demanded of them. Inquired,
or asked of them. As they were the
learned men of the nation, and as it was
their business to study and explain the
Old Testament, they were presumed to
know what the prophecies had declared
on that point. His object was to ascer-
tain from prophecy where he was born,
that he might put him to death, and
thus calm the anxieties of his own mind.
He seems not to have had any doubt
about the time when he would be born.
He was satisfied that the time had come.

5, 6. By the prophet. The Sanhedrim
answered without hesitation. The ques-
tion where he would be born had been
settled by prophecy. This prophecy is
found in Mi. v. 2. In that prophecy
both the place of his birth and the char-
acter of the Messiah are so clearly set
forth that there was no room to doubt.
It will be observed that there is a con-
siderable difference between the pas-
sage as quoted by the Sanhedrim and
as it stands in Micah. The main point,
however, is retained—the place of his
birth. We are not concerned, there-
fore, in showing how these passages can
be reconciled. Matthew, moreover, is
not responsible for the correctness of
the quotation. He affirms only that the
chief priests and scribes gave this answer
to Herod, and that Herod was satisfied.

Admitting that they did not quote the
passage correctly, it does not prove
that Matthew has not reported their
answer as they gave it, and this is all
that he pretends to give. I At not the
least. In Micah, ‘though thou be
little.” Though a small place so far as
population is concerned, yet it shall not
be small, or be the least in honour; for
the Messiah shall be born there. His
birth gave the place an honour which
could not be conferred on the larger
cities by all their numbers, their splen-
dour, and their wealth. The birth of a
distinguished personage was always sup-
posed to give honour and importance to
a city or country. Thus seven cities con-
tended for the honour of giving birth to
Homer; Stratford-upon-Avon is distin-
guished as the birthplace of Shak-
speare; and Corsica as the birthplace
of Napoleon. 94 Governor. A ruler.
This is oune of the characters of the
Messiah, who is the king of his people,
Jn. xviii. 837. The word rule here means
to rule as a shepherd does his flock, in
faithfulness and tenderness. Comp. Jn.
x. 11; Is. xl. 10, 11; ix. 7.

7. Privily. Secretly, privately. He
did this to ascertain the tume when Jesus
was born. ¥ Diligently. Accurately,
exactly. He took pains to learn the
precise time when the star appeared.
He did this because he naturally con-
cluded that the star appeared just at
the time of his birth, and he wished
to know precisely how old the child
was.

8. Go, and search diligently, &c. Herod
took all possible means to obtain accu-
rate information respecting the child,
that he might be sure of destroying
him. He not only ascertained the pro-
bable time of his birth, and the place
where he would be born, but he sent
the wise men that they might actually
see him, and bring him word. All this
might have looked suspicious if he had
not clothed it with the appearance of
religion. He said to them, therefore,
that he did it that he might go and
worship him also. From this we may
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hem; and said, Go and search dili-
gently for the young child; and
when ye have found Aim, bring
we word again, that I may come
and? worship him also.

9 When they had lieard the
king, they departed: and, lo, the
star, which they saw *in the east,
went before them, till it came and

g Pr.26.24. k ver.2.
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stood over where the young child
was,

10 When they saw the star, they
irejoiced with exceeding great
joy.
11 And when they were come
into the house, they saw the young
child with Mary his mother, and
fell down, and worshipped him:

1 Ps.67.4.

learn, 1. That wicked men often cloak
their evil designs under the appearance
of religion. 'They attempt to deceive
those who are really good, and to make
them suppose that they have the same
design. 2. Wicked men often attempt to
make use of the pious to advance their
evil purposes. Men like Herod will
stop at nothing if they can carry their
ends. They endeavour to deceive the
simple, to allure the unsuspecting, and
to beguile the weak, in order to accom-
plish their own purposes of wickedness.
3. The plans of wicked men are often
well laid. Those plans occupy a long
time. Such men make diligent inquiry,
and all of it has the appearance of reli-
gion. But God sees the design; and
though men are deceived, yet God can-
not be, Pr. xv, 3.

9, 10. The star —went before them.
From this it appears that the star was
a luminous meteor, perhaps at no great
distance from the ground. It is not
unlikely that they lost sight of it after
they had commenced their journey from
the East. It is probable that it ap-
peared to them first in the direction of
Jerusalem. They concluded that the
expected King had been born, and im-
mediately commenced their journey to
Jerusalem. When they arrived there,
it was important that they should be
directed to the very place where he
was, and the star again appeared. It
was for this reason that they rejoiced.
They felt assured that they were under
a heavenly guidance, and would be
conducted to the new-born King of the
Jews. And this shows, 1. That the
birth of Jesus was an event of great
moment, worthy of the divine inter-
position in directing these men to find
the place of his nativity. 2. God will
guide those who are disposed to find
the Saviour. Even if for a time the
light should be withdrawn, yet it will
again appear, and direct us in the way
to the Redeemer. 3. Our being led to

Christ should fill us with joy. He is the
way, the truth, and the life; the Saviour,
the friend, the ull in all; there is no
other way of life, and there is no peace
to the soul till he is found. When we
are guided to Aim, therefore, our hearts
should overflow with joy and praise;
and we should humbly and thankfully
follow every direction that leads to the
Son of God, Jn. xii. 35, 86.

11. The house. The place where he
was born, or the place where they lived
at that time. % ZFell down. This was
the usual way of showing respect or
homage among the Jews, Es. viii. 3;
Job i, 20; Da. iii. 7; Ps. lxxii. 11; Is.
xlvi. 6. N Worshipped him. Did him
homage as King of the Jews. See Notes
onver. 2. T Had opened their treasures.
The treasures which they had brought,
or the boxes, &c., in which they had
brought their gold, &c. 9 They pre-
sented unto kim gifts. These were pre-
sented to him as King of the Jews,
because they supposed he was to be a
distinguished prince and conqueror. It
was customary in the East to show re-
spect for persons of distinction by mak-
ing presents or offerings of this kind.
See Ge. xxxii. 14; xliii. 11; 1 Sa. x. 27;
1 Ki. x. 2; Ps. Ixxii. 10-15. This cus-
tom is still common in the East, and it
is everywhere there unusual to ap-
proach a person of distinguished rank
without a valuable present. 9 Frank-
incense. Frankincense is a white resin
or gum. It is obtained from a tree by
making incisions in the bark, and suf-
fering the gum to flow out. It is highly
odoriferous or fragrant when burned,
and was therefore used in worship,
where it was burned as a pleasant offer-
ing to God. See Ex. xxx. 8; Le. xvi.
12. It is found in the East Indies, but
chiefly in Arabia; and hence it has been
supposed probable that the wise men
came from Arabia. 9 Myrrh. This
was also a production of Arabia, and
was obtained from a tree in the same
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and when they had opened their
treasures, *they Zpresented unto
him gifts; gold, and frankincense,
and myrrh.

12 And being warned of God
in a dream that they should not
return to Herod, they departed
into their own country another
way.

13 And when they were depart-
ed, behold, the angel of the Lord

k Ps.72.10; 18.60.6.  Zor,offered. 1 ch.1.20.
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appeareth to Joseph in a dream,
saying, Arise, and take the young
child and his mother, and flee into
Egypt, and be thou there until I
bring thee word: for Herod mwill
seek the young child, to destroy
him.

14 When he arose, he took the
young child and his mother by
night, and departed into Egypt:

15 And was there until the death

m Job 33.15,17.

manner as frankincense. The name de-

notes bitterness, and was given to it on
account of its great bitterness. It was
used chiefly in embalming the dead,
because it had the property of pre-
serving dead bodies from putrefaction.
Compare Ju. xix. 39. It was much
used in Egypt and in Judea. It was
obtained from a thorny tree, which
grows 8 or 9 feet high. It was at an
early period an article of commerce
(Ge. xzxxvii. 25), and was an ingredi-
ent of the holy ointment, Ex. xxx.
23. It was also used as an agreeable
perfume, Es. ii. 12; Ps. xlv. 8; Pr. vii.
17. It was also sometimes mingled with
wine to form an article of drink. Such

of those who would destroy them. 9 /n
a dream. See Note on ch, i. 20.

13. The angel appeareth to Josepl in a
dream. Seech.i.20. 9 Fleeinto Eqypt.
Egypt is situated to the south-west of
Judea, and is distant from Bethlehem
perhaps about 60 miles. It was at
this time a Roman province. There
were many Jews there, who had a
temple and synagogues (see Notes on
Is. xix. 18), and Joseph, therefore,
would be among his own countrymen,
and yet beyond the reach of Herod.
The jurisdiction of Herod extended
only to the River Sihon, or “river of
Egypt,” and, of course, beyond that
Joseph was safe from his designs. For

a drink was given to our Saviour, when | a description of Egypt, see Notes on Is.

about to be crucified, as a stupefying | xix.
potion, Mar, xv. 23; compare Mat. !

xxvil, 34. The offerings here referred
to were made because they were the
most valuable which the country of the
Magi or wise men produced. They were

tokens of respect and homage which
' age and groaning for the Jews, became

they paid to the new-born King of the
Jews. They evinced their high regard
for him, and their belief that he was to
be an illustrious prince; and the fact
that their deed is recorded with appro-
bation shows us that we should offer our
most valuable possessions, our all, to
the Lord Jesus Christ. Wise men came
from far to do him homage, and bowed
down, and presented their best gifts
and offerings. It is right that we give
to him also our hearts, our property,
our all.

12. Warned of God. This was done,
doubtless, because, if they had given
Herod precise information where he
was, it would have been easy for him
to send forth and 'slay him. And from
this we learn that God will watch over
those whom he loves; that he knows
how to foil the purposes of the wicked,
and to deliver his own out of the hands

It is remarkable that this is the
only time in which our Saviour was out
of Palestine, and that this was in the
land where the children of Israel had

suffered so much and so long under the

oppression of the Egyptian kings. The
very land which was the land of bond-

now the land of refuge and safety for
the new-born King of Judea. God can
overturn nations and kingdoms, so that
those whom he loves shall be safe any-
where.

14. When le arose. Having arisen;
that is, he arose immediately after
awaking from his dream, and prepared
at once to obey the command. % By
night. Thus he showed his prompt
obedience to the command, and at the
same time so concealed his departure
as to render himself and Mary and the
child safe from pursuit.

15. Te death of Herod. Herod died
in the thirty-seventh year of his reign.
It is not certainly known in what ycar
he began his reign, and hence it is im-

ossible to determine the time that
oseph remained in Egypt. The best
chronologers have supposed that he
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of Herod, that it might be fulfilled
which was spoken of the Lord by
the prophet, saying, "Out of Egypt
have I called my son.

n Ho.11.1.

died somewhere between two and four
years after the birth of Christ, but at
what particular time cannot now be
determined. Nor can it be ascertained
at what age Jesus was taken into Egypt.
It seems probable that he was supposed
to be a year old (see ver. 16), and of
course the time that he remained in
Egypt was not long. Herod died of a
most painful and loathsome disease in
Jericho. See Notes on ver. 16; also
Josephus, Aut. xvii. 6. 5. 9 That it might
be fulfilled, &c. This language is re-
corded in Ho. xi. 1. Tt there evi-
dently speaks of God’s calling his people
out of Egypt, under Moses. See Ex.
iv. 22, 23. It might be said to be ful-
filled in his calling Jesus from. Egypt,
because the words in Hosea aptly ex-

ressed this also. The same love which
ed him to deliver his people Israel
from the land of Egypt, now led him
also to deliver his Son from that place.
The words used by Hosea would express
both events. See Notes on ch. i. 22.
Perhaps, also, the place in Hosea be-
came a proverb, to express any great
deliverance from danger; and thus it
could be said to be fulfilled in Christ,
as other proverbs are in cases to which
they are applicable. It cannot be sup-
posed that the passage in Hosea was a
prophecy of the Messiah. It is evidently
used by Matthew only because the
language is appropriate to express the
event.

16. Then Herod, when ke saw that he
was mocked of the wise men. When he
saw that he had been deceived by them;
that is, that they did not return as he
had expected. It does not mean that
they did it fo, the purpose of mocking
or deriding him, but that he was disap-
ﬁointed in their not returning, or that

e had been trifled with. Y Exceeding
wroth. Veryangry. He had been dis-
appointed and deceived. He expected
to send an executioner and kill Jesus
alone. But, since he was disappointed
in this, he thought he would acecomplish
the same thing, and be sure to destroy
him, if he sent forth and put all the
children in the place to death.—This is
an illustration of the power of anger.
It stops at nothing. If it cannot ac-

MATTHEW.
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16 Then Herod, when he saw
that he was mocked of the wise
men, was exceeding wroth, and
sent forth, and slew all the chil-

complish just what it wishes, it does not
hesitate to go much farther, and accom-
plish much more evil than it at first de-
signed. He, that has a wicked heart,
and indulges in anger, knows not where
it will end, and will commonly commit
far more evil than he at first intended.
T Slew all the children. That is, all the
male children. This is implied in the
original. The design of Herod was to
cut off him that had been born king of
the Jews. His purpose, therefore, did
not require that he should slay the
female children; and though he was
cruel, yet we have no right to think
that he attempted anything except
what he thought to be for his own
safety, and to secure himself from a
rival. 9 In all the coasts thereof. 'The
word coast is commonly applied now to
the regions around the sea, as the sea-
coast. Here it means the adjacent
%Iaces,the settlementsorhamletsaround

ethlehem—all that were in that neigh-
bourhood. We do not know how large
a place Bethlehem was, nor, of course,
how many were slain ; but it was never
a large town, and the number could
not be very great. It is not probable
that it contained more than one or two
thousand inhabitants, and in this case
the number of children slain was not
over twenty or thirty. 9 From two
years old and under. Some writers
have said that this does not mean, in
the original, that they had completed
two years; but that they had entered
on the second year, or had completed
about one year, and entered on the
second. But the meaning of the word
is doubtful. It is quite probable that
they would not be particular about the
exact age, but slew all that were about
that age. 9 According to the time, &e.
He had endeavoured to ascertain of
the wise men the exact time of his
birth. He supposed he knew the age
of Jesus. He slew, therefore, all that
were of his age; that is, all that were
born about the time when the star ap-
peared—perhaps from six months old
to two years. There is no reason to
think that he would command those to
be slain wHo had been born gfter the
star appeared.

This destruction of the infants of
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dren that were in Bethlehem, and
in all the coasts thereof, from two
vears old and under, according to

Bethlehem is not mentioned by Jose-
phus, but for this omission three reasons
may be given. 1. Josephus, a Jewish
historian and a Jew, would not be likely
to record anything that would appear
to confirm the truth of Christianity.
2. Thisact of Herod was really so small,
compared with his other crimes, that
the historian might not think it worthy
of record. Bethlehem was a small
and obscure village, and the other
crimes of Herod were so great and so
public, that it is not to be wondered at
that the Jewish historian has passed
over this. 3. The order was probably
given in secret, and might not have
been known to Josephus. It pertained
to the Christian history; and if the
evangelists had not recorded it, it might
have been unknown or forgotten. Be-
sides, no argument can be drawn from
the silence of the Jewish historian. No
reason can be given why Matthew should
not be considered to be as fully entitled
to credit as Josephus. Yet there is no
improbability in the account given by
Matthew. Herod was an odious and
bloody tyrant, and the facts of his
reign prove that he was abundantly
capable of this wickedness. The fol-
lowing bloody deeds will show that the
slaying of the infants was in perfect ac-
cordance with his character. The ac-
count is taken from Josephus, as ar-
ranged by Dr. Lardner. Aristobulus,
brother of his wife Mariamne, was mur-
dered by his direction at eighteen years
of age, because the people of Jerusalem
had shown some affection for his person.
—In the seventh year of his reign, he
put to death Hyrcanus, grandfather of
Mariamne, then eighty years of age,
and who had formerly saved Herod's
life; a man who had, in every revolu-
tion of fortune, shown a mild and
peaceable disposition. — His beloved
and beautiful wife, Mariamne, had a
public execution, and her mother Alex-
andra followed soon after.—Alexander
and Aristobulus, his two sons by Mari-
amne, were strangled in prison by his
orders upon groundless suspicions, as
it seems, when they were at man’s
estate, were married, and had children.
—In his last sickness, a little before he
died, he sent orders throughout Judea

requiring the presence of all the chief |
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the time which he bad °diligently
inquired of the wise men.
17 Then was fulfilled that which

over.7.

men of the nation at Jericho. His
orders were obeyed, for they were en-
forced with no less penalty than that
of death. When they were come to
Jericho he had them all shut up in the
circus, and calling for his sister Salome
and her husband Alexis, he said to them,
“My life is now short. I know the
Jewish people, and nothing will please
them better than my death. You have
them now in your custody. As soon as
the breath is out of my body, and be-
fore my death can be known, do you
let in the soldiers upon them and kill
them. All Judea, then, and every
family, will, though unwillingly, mourn
at my death.” Nay, Josephus says
that with tears in his eyes he conjured
them, by their love to him and their
fidelity to God, not to fail of doing him
this honour. —What objection, after
this account, can there be to the account
of his murdering the infants at Bethle-
hem? Surely there could be no cruelty,
barbarity, or horrid crime which such
a mman was not capable of perpetrating.

17. Then was fulfilled. The word
‘‘fulfilled,” here, is used evidently in
the sense that the words in Jeremiah
aptly express the event which Matthew
was recording. Compare Notes on ch.
i 22 9 That which was spoken by
Jeremy the prophet. Jeremiah. This
quotation is taken from Je. xxxi. 15.
The original design of the prophecy
was to describe the sorrowful departure
of the people of Israel into captivity
after the conquest of Jerusalem by Ne-
buzaradan. The captives were assem-
bled at Rama, Jeremiah himself being
in chains, and there the fate of those
who had escaped in the destruction of
the city was decided at the will of the
conqueror, Je. xl. 1. The nobles had
been slain; the sons of the king had
been murdered in his presence; the eyes
of the king had been put out, and the
people were then gathered at Rama in
chains, whence they were to start on
their mournful journey, slaves to a cruel
monarch, leaving behind them all that
was dear in life. The sadness of such
a scene is well expressed in the language
of the prophet, and it no less beautifully
and fitly applies to the melancholy event
which the evangelist records, and there
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was spoken by 2Jeremy the proph- |

et, saying,
18 In Rama was there a voice
heard, lamentation, and weeping,
p Je3L15.

could be no impropriety in his using 1t
as a quotation.

18. I'n Rama was there a votce heard.
Rama was a small town in the tribe of
Benjamin. Rachel was the mother of
Benjamin, and was buried near to Beth-
lehem, Ge. xzxv. 16-19. Rama was
about 6 miles north-west of Jerusalem,
near Bethel, and wassome 10 or 12 miles
from Bethlehem. The name Rama sig-
nifies an eminence, and was given to the
town because it was sitnated on a hill,
Rama is commonly supposed to be the
same as the Arimathea of the New
Testament—the place where Joseph
lived who begged the body of Jesus.
See Mat. xxvii. 57. This is also the
same place in which Samuel was born,
where he resided, died, and was buried,
and where he anointed Saul as king,
18a.1.1,19;1i. 11; viii, 4; xix, 18; xxv. 1.
Mr, King, an American missionary, was
at Rama—now called Romba—in 1824;
and Mr. Whiting, another American
missionary, was there in 1835. Mr.
Whiting says: ‘The situation is ex-
ceedingly beautiful. It is about two
hours distant from Jernsalem to the
north-west, on an eminence com-
manding a view of a wide extent of
beautiful diversified country. Hills,
plains, and valleys, highly cultivated
fields of wheat and barley, vineyards
and oliveyards, are spread out before
you as on a map, and numerous villages
are scattered here and there over the
whole view. To the west and north-
west, beyond the hill-country, appears
the vast plain of Sharon, and farther
still you look out upon the great and
wide sea. It occurred to me as not im-
probable that in the days of David and
Solomon this place may have been a
favourite retreat during the heat of
summer, and that here the former may
have often struck hissacred lyre. Some
of the Psalms, or at least one of them
(see Ps. civ. 25), seem to have been
composed in some place which com-
manded a view of the Mediterranean;
and this is the only place, I believe, in
the vicinity of Jerusalem that affords
such a view.”

Rama was once a strongly fortified
city, but there is no city here at pre-
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and great mourning, Rachel weep-
ing for her children, and would
not be comforted because they are
not.

A half-ruined Mohammedan
mosque, which was originally a Chris-
tian church, stands over the tomb of
the prophet; besides which, a few
miserable dwellings are the only build-
ings that remain on this once-celebrated
spot. Comp. Notes on Is. x. 29. The
tomb of Rachel, which is supposed to
mark the precise spot where Rachel was
buried (comp. Ge. xxxv. 18-20; xlviii.
7), is near to Bethlehem, and she is re-
presented as rising and weeping again
over her children. ‘‘The tomb is a
plain Saracenic mausoleum, having no
claims to antiquity in its present form,
but deeply interesting in sacred asso-
ciations; for, by the singular consent
of all authorities in such questions, it
marks the actual site of her grave.”—
The Land and the Book, vol. ii. 501.

By a beautiful figure of speech, the
prophet introduces the mother weeping
over the tribe, her children, and with
them weeping over the fallen destiny
of Israel, and over the calamities about
te come upon the land. Few images
could be more striking than thus to
introduce a mother, long dead, whose
sepulchre was near, weeping bitterly
over the terrible calamities that befell
her descendants. The language and
the image also aptly and beautifully
expressed the sorrows of the mothers
in Bethlehem when Herod slew their
infant children. Under the cruelty of
the tyrant almost every family was a
family of tears, and well might there
be lamentation, and weeping, and great
mourning.

We may remark here that the sacred
writers were cautious of speaking of the
characters of wicked men. Here was
one of the worst men in the world, com-
mitting one of the most awful crimes,
and yet there is not a single mark of
exclamation ; there is not a single re-
ference to any other part of his con-
duct; there is nothing that could lead
to the knowledge that his character in
other respects was not upright. There
is no wanton and malignant dragging
/¢m into the narrative that they might
gratify malice in making free with a
very bad character. What was to their
purpose, they recorded ; what was not,
they left to others. This is the nature
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19 But when Herod was dead,
behold, au angel of the Lord ap-
peareth in a dream to Joseph in
Egypt,

20 Saying, Arise, and take the
young child and his mother, and
go into the land of Israel: #for they
are dead which sought the young
child’s life.

¢ Ex.4.19.

of religion. It does not speak evil of
others except when necessary, nor then
does it take pleasure in it.

19. Herod was dead. See Notes on

CHAPTER II. 19

21 And he arose, and took the
young child and his mother, and
came into the land of Israel.

22 But when he heard that Ar-
chelaus did reign in Judea in the
room of his father Herod, he was
afraid to go thither: notwith-
standing, being warned of God in

ver. 15. Herod left three sons, and the
kingdom was at his death divided be-
tween them. To Archelauswas given Ju-
dea, Idumea, and Samaria; to Philip, Ba-
tanea and Trachonitis; to Antipas, Ga-
lilee and Perea. Each of these was

Herod \.I Mariamne,

u Mariamne,

Herod
tie Great.

/\\ his third wife.

the Great. qr his second wife.
| Aristobulus.

Herod Agrippa Aristobulus

Herodias, afterward U

. . Herod Philip
wife of Herod Antipas

{Acts xil. 1). (son of the above). (Mark vi. 22). {Mark vi.17).
Agrippa
. Herod
iActs xxv.13, . .
and xxvi. 2). (Mark vi.22). (Mark vi. 22).
Herod V Malthace, Herod \‘I Cleopatra,
the Great. J his fourth wife, the Great. //\ his fifth wife.
. \_, Herodias,
Archelaus Philip Herod Antipas before married to
iMatt. ii. 22). (Luke iii. 1). {Matt. xiv.1). her uncle Philip

also called Herod, and these are the in-
dividuals who are so frequently referred
to in the New Testament during the
ministry of the Saviour and the labours
of the apostles. The above table will
show at a glance the chief connec-
tions of this family, as far as they are
mentioned in the sacred history.

20. They are dead who sought, &c.
This either refers to Herod alone, as is
not ungommon, using the plural nnm-
ber for the singular; or it may refer to

Herod and his son Antipater. He was
of the same cruel disposition as his
father,and was put to death by his father
about five days before his own death.
22. He heard that Avchelaus did veign.
Archelaus possessed a cruel and tyran-
nical disposition similar to his father.
At one of the Passovers he caused
3000 of the people to be put to death
in the temple and city. For his crimes,
after he had reigned nine years, he
was banished by Augustus, the Ro-
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a dream, he turned aside 7into the
parts of Galilee:
7 ¢h.8.13; Lu.2.39.

MATTHEW.

[aD. 1.

23 And he came and dwelt in a
city called ®Nazareth: that it might

8JIn.1.45.

man emperor, to Gaul, where he died.
Knowing his character, and fearing
that he would not be safe, Joseph hesi-
tated about going there, and was di-
rected by God to go to Galilee, a place
of safety. 9 The parts of Galtlee. The
country of Galilee. At this time the
land of Palestine was divided into three
parts: GALILEE, on the north; SAMARIA,
1n the middle; and JUDEA, on the south.
Galilee was under the government of
Herod Antipas, who was comparatively
a mild prince, and in his dominions
Joseph might find safety.

28. And he came and dwelt. That is,
he made it his permanent residence.
The Lord Jesus, in fact, resided there
until he entered on the work of his
ministry —until he was about thirty
years of age. I In a city called Naza-
reth. This was a small town, situated in
Galilee, west of Capernaum, and not far
from Cana. It was built partly in a val-
ley and partly on the declivity of a hill,
Lu. iv. 29, A hill is yet pointed out,
to the south of Nazareth, as the one
from which the people of the place at-
tempted to precipitate the Saviour. It
was a place, at that time, proverbial for
wickedness, Jn. iv. 46, It is now a
large village, with a convent and two
churches. One of the churches, called
the Church of the Annunctation, is the
finest in the Holy Land, except that of
the Holy Sepulchre in Jerusalem.

A modern traveller describes Naza-
reth as situated upon the declivity of a
hill, the vale which spreads out before
it resembling a circular basin encom-
passed by mountains. Fifteen moun-
tains appear to meet to form an inclo-
sure for this beautiful spot;, around
which they rise like the edge of a shell,
to guard it against intrusion. It is a
rich and beautiful field, in the midst of
barren mountains.

Another traveller speaks of the streets
as narrow and steep. The houses, which
are flat-roofed, are about two hundred
and fifty in number, and the inhabitants
he estimates at 2000. The population
of the place is variously stated, though
the average estimate is 3000, of whom
about 500 are Turks, and the residue
nominal Christians.

As all testimony to the truth and
fidelity of the sacred narrative is im-

portant, I will here introduce a passage
from the journal of Mr. Jowett, an in-
telligent modern traveller, especially as
it is so full an illustration of the pas-
sage of Luke already cited.

“ Nazareth is situated on the side,
and extends nearly to the foot, of a
hill, which, though not very high, is
rather steep and overhanging. The
eye naturally wanders over its summit
in quest of some point from which it
might probably be that the men of this
place endeavoured to cast our Saviour
down (Lu. iv. 29), but in vain; no rock
adapted to such an object appears here.
At the foot of the hill is a modest,
simple plain, surrounded by low hills,
reaching in length nearly a mile; in
breadth, near the city, 150 yards; but
farther south, about 400 yards. On this
plain there are a few olive and fig trees,
sufficient, or rather scarcely sufficient,
to make the spot picturesque. Then
follows a ravine, which gradually grows
deeper and narrower toward the south;
till, after walking about another mile,
you find yourself in an immense chasm,
with steep rocks on either side, from
whence you behold, as it were beneath
your feet and before you, the noble
plain of Esdraelon. Nothing can be
finer than the apparently immeasurable
prospect of this plain, bounded on the
south by the mountains of Samaria.
The elevation of the hills on which the
spectator stands in this ravine is very
great; and the whole scene, when we
saw it, was clothed in the most rich
mountain-blue colour that can be con-
ceived. At this spot, on the right hand
of the ravine, is shown the rock to which
the men of Nazareth are supposed to
have conducted our Lord for the pur-
pose of throwing him down. With the
Testament in our hands we endeavoured
to examine the probabilities of the spot;
and I confess there is nothing in it
which excites a scruple of incredulity
in my mind. The rock here is perpen-
dicular for about fifty feet, down which
space it would be easy to hurl a person
who should be unawares brought to the
summit, and his perishing would be a
very certain consequence. That the
spot might be at a considerable distance
from the city is an idea not inconsistent
with St. Luke’s account; for the expres-
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be fulfilled which was spoken by
the prophets, He shall be called a
Nazarene.!

tNu.6.13; Ju.13.5; 1 Sa.1.11; Am.2.10-12; Ac.23.5.

sion, thrusting Jesus out of the city, and
leading kim to the brow of the lill on which
thetr city was built, gives fair scope for
imagining that in their rage and debate
the Nazarenes might, without originally
intending his murder, press upon him
for a considerable distance after they
had quitted the synagogue. The dis-
tance, as already noticed, from modern
Nazareth to the spot is scarcely two
miles; a space which, in the fury of per-
secution, might soon be passed over.
Or, should this appear too considerable,
it is by no means certain but that Na-
zareth may at that time have extended
through the principal part of the plain,
which I have described as lying before
the modern town. In this case, the
distance passed over might not exceed
a mile. I ean see, therefore, no reason
for thinking otherwise than that this
may be the real scene where our divine
prophet Jesus received so great a dis-
honour from the men of his own coun-
try and of his own kindred.”

Mr. Fisk, an American missionary,
was at Nazareth in the autumn of 1823.
His description corresponds generally
with that of Mr. Jowett. He estimates
the population to be from 3000 to 5000,
viz, Greeks, three hundred or four
hundred families ; Turks, two hundred;
Catholics, one hundred; Greek Catho-
lics, forty or fifty; Maronites, twenty or
thirty; say in all seven hundred families.
T That <t might be fulfilled which was
spoken, &c. The words here are not
found in any of the books of the Old
Testament, and there has been much
difficulty in ascertaining the meaning
of this passage. Some have supposed
that Matthew meant to refer to Ju. xiii.
5, to Samson as a type of Christ; others
that he refers to Is, xi. 1, where the
descendant of Jesse is called “a
Branch;” in the Hebrew Netzer. Some
have supposed that he refers to some
prophecy which was not recorded, but
handed down by tradition. But these
suppositions are not satisfactory. Itis
much more probable that Matthew re-
fers not to any particular place, but to
the leading characteristics of the pro-
phecies respecting him. The following
remarks may make this clear: 1st. He
does not say ‘‘by the prophet,” as in
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CHAPTER III.
IN those days came 2John the
Baptist, preaching in the wil-
derness of Judea,
« Lu.3.2; Jn. 1.28,

ch, i. 22; ii. 5, 15, but ‘“by the pro-
{;/Lets,” meaning no one particularly,

ut the general character of the pro-
phecies. 2d. The leading and most
prominent prophecies respecting him
were, that he was to be of humble life;
to be despised and rejected. See Is.
liii. 2, 3, 7, 8, 9, 12; Ps. xxii. 3d. The
phrase ‘‘he shall be called” means the
same as ke shall be. 4th. The character
of the people of Nazareth was such that
they were proverbially despised and
contemned, Jn. i. 46; vii. 52. To come
from Nazareth, therefore, or to be a Na-
zarene, was the same as to be despised,
or to be esteemed of low birth; o be a
root out of dry ground, having no form or
comeliness. 'This was what had been
predicted by all the prophets. When
Matthew says, therefore, that the pro-
Phecies were “ fulfilled,” his meaning is,
that the predictions of the prophets that ke
would be of a low and despised condition,
and would be rejected, were fully accom-
plished in his being an inhabitant of Na-
zareth, and despised as such.

CHAPTER III

1. In those days. The days here re-
ferred to cannot be those mentioned in
the preceding chapter, for John was but
six months older than Christ. Perhaps
Matthew intended to embrace in his
narrative the whole time that Jesus dwelt
at Nazareth; and the meaning is, ‘“ u»
those days while Jesus still dwelt at Na-
zareth,” John began to preach. It is not
probable that John began to baptize or
preach long before the Saviour entered
on his ministry; and, consequently,
from the time that is mentioned in
the close of the second chapter to that
mentioned in the beginning of the third,
an interval of twenty-five or more years
elapsed. 9 Jokn the Baptist. Or John
the baptizer—so called from his principal
office, that of baptizing. " Baptism, or
the application of water, was a rite
well known to the Jews, and practised
when they admitted proselytes to their
religion from heathenism.— Lighifoot.
9T Preacking. The word rendered preach
means to proclaim in the manner of a

ublic crier; to make proclamation.

e discourses recorded in the New
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MATTHEW.

[a.D. 26.

2 And saying, Repent ye: for|the kingdom of heaven is at hand.

Testament are mostly brief, sometimes
consisting only of a single sentence.
They were public proclamations of some
great truth. Such appear to have been
the discourses of John, calling men to
repentance. I In the wilderness of Ju-
dea. This country was situated along
the Jordan and the Dead Sea, to the
east of Jerusalem. The word trans-
lated welderness does not denote, as
with us, a place of boundless forests,
entirely destitute of inhabitants; but a
mountainous, rough, and thinly settled
country, covered to some considerable
extent with forests and rocks, and
better fitted for pasture than for till-
ing. There were inhabitants in those
places, and even villages, but they were
the comparatively unsettled portions of
the country, 1 Sa. xxv. 1, 2. In the
time of Joshua there were six cities in
what was then called a wilderness, Jos.
xv. 61, 62.

2. Repent ye. Repentance implies
sorrow for past offences (2 Co. vii. 10);
a deep sense of the evil of sin as com-
mitted against God (Ps. li. 4); and a
full purpose to turn from transgression
and to lead a holy life. A true peni-
tent has sorrow for sin, not only be-
cause it is ruinous to his soul, but
chiefly because it is an offence against
God, and is that abominable thing
which he hates, Je. xliv. 4. It 1s
produced by seeing the great danger
and misery to which it exposes us; by
seeing the justice and holiness of God
(Job xlii. 6); and by seeing that our
sins have been committed against
Christ, and were the cause of his death,
Ze. xii. 10; Lu. xxii. 61, 62. There
are two words in the New Testament
translated repentance, one of which de-
notes a change of mind, or a reformation
of life; and the other, sorrow or regret
that sin has been committed. The
word used here is the former, calling
the Jews to a change of life, or a re-
Jormation of conduct. In the time of
John the nation had become extremely
wicked and corrupt, perhaps more so
than at any preceding period. Hence
both he and Christ began their ministry
by calling the nation to repentance.
17ylee kingdom of heaven is at hand.
The phrases kingdom of heaven, king-
dom of Christ, kingdom of God, are of
frequent occurrence in the Bibie. They
all refer to the same thing. The ex-
pectation of such a kingdom was taken

from the Old Testament, and especi-
ally from Daniel, ch. vii. 13, 14. The
rophets had told of a-successor to
%avid that should sit on his throne,
1 Ki. ii. 4; viil. 25; Je. xxxiii. 17.
The Jews expected a great national
deliverer. They supposed that when
the Messiah should appear, all the dead
would be raised; that the judgment
would take place; and that the enemies
of the Jews would be destroyed, and
that they themselves would be ad-
vanced to great national dignity and
honour.

The language in which they were
accustomed to describe this event was
retained by our Saviour and his apos-
tles. Yet they early attempted to cor-
rect the common notions respecting his
reign. This was one design, doubtless,
of John in preaching repentance. In-
stead of summoning them to militury
exercises, and collecting an army, which
would have been in accordance with
the expectations of the nation, he called
them o a change of life; to the doctrine
of repentance—a state of things far
more accordant with the approach of a
kingdom of purity.

The phrases ¢ kingdom of God ” and
“kingdom of heaven” have been sup-
posed to have a considerable variety of
meaning. Some have supposed that
they refer to the state of things in
heaven; others, to the personal reign
of Christ on earth; others, that they
mean the church, or the reign of Christ
in the hearts of his people. There can
be no doubt that there is reference in
the words to the condition of things in
heaven after this life. But the church
of God is a preparatory state to that
beyond the grave—a state in which
Christ pre-eminently rules and reigns
—and there is no doubt that the
phrases sometimes refer to the state of
things in the church; and that they
may refer, thereiore, to the state of
things which the Messiah was to set
up — kis spiritual reign begun in the
church on earth, and completed in
heaven.

The expression ‘‘the kingdom of
heaven is at hand” would be best
translated, ‘‘the reign of God draws
near.” We do not say commonly of a
kingdom that it is movable, or that it
approaches. A reign may be said to be
at hand; and it may be said with pro-
priety that the time when Christ would
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3 For this is he that was spoken
of by the prophet Esaias, saying,
The? voice of one crying in the

b 1s.40.3.
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wilderness, Prepare ye the way of
the Lord, make his paths straight.
4 And the same John chad his

¢ 2 Ki.1.8; ch.11.8.

reign was at hand. In this sense it is
meant that the time when Christ should
reign, or set up his kingdom, or begin
his dominion on earth, under the Chris-
tian economy, was about to commence.
The phrase, then, should not be con-
fined to any period of that reign, but
includes his whole dominion over his
people on earth and in heaven.

In the passage here it clearly means
that the coming of the Messiah was
near, or that the time of the reign of
God which the Jews had expected was
coming.

The word heaven, or keavens, as it is
in the original, means sometimes the
place so called; and sometimes it is, by
a figure of speech, put for the Great
Being whose residence is there, as in
Da. iv, 26: ““ the Heavens do rule.” See
also Mar. xi. 80; Lu. xv. 18. As that
kingdom was one of purity, it was pro-
per that the people should prepare
themselves for it by turning from their
sins, and by bringing their hearts into
a state suitable to his reign.

3. The prophet Esaias. The prophet
Isaiah. Esalas is the Greek mode of
writing the name. This passage is taken
from Is. x1. 3. It is here said to have
been spoken in reference to John, the
forerunner of Christ. The language is
such as was familiar to the Jews, and
such as they would understand. It was
spoken at first with reference to the
return from the captivity at Babylon.
Anciently it was customary in the march
of armies to send messengers, or pio-
neers, before them to proclaim their
approach; to provide for them; to re-
move obstructions; to make roads, level
hills, fill up valleys, &c. Isaiah, de-
seribing the return from Babylon, uses
language taken from that custom. A
crier, or herald, is introduced. In the
vast deserts that lay between Babylon
and Judea he is represented as lifting
up his voice, and, with authority, com-
manding a public road to be made for
the return of the captive Jews, with the
Lord as their deliverer. ‘‘Prepare his
ways, make them straight,” says he.
The meaning in Isaiah is, ‘“Let the
valleys be exalted, or filled up, and the
hills be levelled, and a straight, level
highway be prepared, that they may

march with ease and safety.” See Notes
on Is. xl. 3, 4. The custom here re-
ferred to is continued in the East at the
present time. ‘‘ When Ibrahim Pasha
groposed to visit certain places on Le-

anon, the emeers and sheiks sent forth
a general proclamation, somewhat in
the style of Isaiah’s exhortation, to all
the inhabitants, to assemble along the
proposed route and prepare the way
before him. The same was done in 1845,
on a grand scale, when the present
sultan visited Brousa. The stones
were gathered out, the crooked places
straightened, and the rough ones made
level and smooth.”—The Land and the
Book, vol. i. p. 105, 106.

Asapplied to John, the passage means
that he was sent to remove obstructions,
and to prepare the people for the com-
ing of the Messiah, like a herald going
before an army on the march, to make
preparations for its coming.

4. His raiment of camel’s hair. His
clothing. This is not the fine hair of
the camel from which our elegant cloth
is made called camlet, nor the more ele-
gant stuff brought from the East Indies
under the name of camel’s hair, but the
long shaggy hair of the camel, from
which a coarse cheap cloth is made,
still worn by the poorer classes in the
East, and by monks. This dress of the
camel’s hair, and a leathern girdle, it
seems, was the common dress of the
prophets, 2 Ki. 1. 8; Zec. xiii. 4. T His
meat. was locusts. His food. These con-
stituted the food of the common people.
Among the Greeks the vilest of the
people used to eat them; and the fact
that John made his food of ‘them is
significant of his great poverty and
humble life. The Jews were allowed
to eat them, Le. xi. 22. Locusts are
flying insects, and are of various kinds.
The green locusts are about 2 inches
in length and about the thickness of a
man’s finger. The common brown locust
is about 3 inches long. The general
form and appearance of the locust is
not unlike the grasshopper. They were
one of the plagues of Egypt (Ex. x.).
In Eastern countries they are very
numerous. They appear in such quan-
tities as to darken the sky, and de-
vour in a short time every green thing.
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raiment of camel’s hair, and a
leathern girdle about his loins: and

The whole earth is sometimes covered
with them for many leagues, Joel i
4; Ts. xxxiil. 4, 5. ““Some species
of the locust are eaten at this day in
Eastern countries, and are even es-
teemed adelicacy when properly cooked.
After tearing off the legs and wings, and
taking out the entrails, they stick them
in long rows upon wooden spits, roast
them at the fire, and then proceed to
devour them with great zest. There
are also other ways of preparing them.
For example: they cook them and dress
them in o1l; or, having dried them, they
pulverize them, and, when other food
is scarce, make bread of the meal. The
Bedouins pack them with salt in close
masses, which they carry in their lea-
thern sacks. From these they cut
slices as they may need them. It is
singular that even learned men have
suffered themselves to hesitate about
understanding these passages of the
literal locust, when the fact that these
are eaten by the Orientals is so abun-
dantly proved by the concurrent testi-
mony of travellers. One of them says
they are brought to market on strings
in all the cities of Arabia, and that he
saw an Arab on Mount Sumara who had
collected a sackful of them. They are
prepared in different ways. An Arab
in Egypt, of whom he réquested that
he would immediately eat locusts in his
presence, threw them upon the glowing
coals; and after he supposed they were
roasted enough, he took them by the
legs and head, and devoured the re-
mainder at one mouthful. When the
Arabs have them in quantities they
roast or dry them in an oven, or boil
them and eat them-with salt. The
Arabs in the kingdom of Morocco boil
thelocusts; and the Bedouinseatlocusts,
which are collected in great quantities
in the beginning of April, when they
are easily caught. After having been
roasted a little upon the iron plate on
which bread is baked, they are dried in
the sun, and-then put into large sacks,
with the mixture of a little salt. They
are never served up as a dish, but every
one takes a handful of them when
hungry” (Un. Bib. Dic.). Burckhardt,
one of the most trustworthy of travel-
lers, says: ““ AUl the Bédawins of Arabia
and the inhabitants of towns in Nejd
ond Hedjaz are accustomed to eat lo-

MATTHEW,

[a.p. 26.

his meat was “locusts and wild
honey.

d Le.11.22.

custs.” I have seen at Medina and
Tayf locust-shops, where these animals
were sold by measure. In Egypt and
Nubia theyare only eaten by the poorest
beggary” (The Land and the Book, ii.
107).  “Locusts,” says Dr. Thomson
(The Land and the Book, ii. 108), *‘are not
eaten in Syria by any but the Bedawin
on the extreme frontiers, and it is al-
ways spoken of as an inferior article of
food, and regarded by most with dis-
gust and loathing—tolerated only by
the very poorest people. John the
Baptist, however, was of this class either
from necessity or election.” It is re-
markable that not only in respect to his
food, but also in other respects, the
peculiarities in John’s mode of life have
their counterparts in the present habits
of the same class of persons. ‘‘The
coat or mantle of camel’s hair is seen
still on the shoulders of the Arab who
escorts the traveller through the desert,
or of the shepherd who tends his flocks
on the hills of Judea or in the valley
of the Jordan. It is made of the thin,

| coarse hair of the camel, and not of the

fine hair, which is manufactured into a
species of rich cloth. I was told that
both kinds of raiment are made on a
large scale at Nablus, the ancient She-
chem. The ‘leathern girdle’ may be
seen around the body of the common
labourer, when fully dressed, almost
anywhere; whereas-men of wealth take
special pride in displaying a rich sash
of silk or some other costly fabric”
(Hackett’s Illustrations of Scripture, p.
104). 9 Wzld koney. Thiswas probably
the honey that he found in the rocks of
the wilderness. Palestine was often
called the land flowing with milk and
honey, Ex. iii. 8, 17; xiil. 5. Bees were
kept with great care, and great num-
bers of them abounded in the fissures
of trees and the clefts of rocks. *‘Bees
abound there still, not only wild, but
hived, as with is. I saw a great number
of hives in the old castle near the Pools
of Solomon ; several, also, at Deburieh,
at the foot of Tabor; and again at Mej-
del, the Magdala of the New Testament,
on the Lake of Tiberiss. Msundrell
says that he saw ‘bees very industrious
about the blossoms’ betwéen Jericho
and the Dead Sea, which must have
been within the limits of the very ¢de-
sert’ in which John ‘did eat locusts and
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5 Then went out to him Jerusa-
lem, and all Judea, and all the re-
gion round about Jordan,
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6 And were baptized of him in
Jordan, °confessing their sins.
e Ac.1.5; 2.38; 19.4,15,18.

wild honey’” (Hackett’s Illustrations of
Seripture, p. 104). There is also a spe-
cies of honey called wild honey, or wood
honey (1 Sa. xiv. 27, margin), or honey-
dew, produced by certain little insects,
and deposited on the leaves of trees,
and flowing from them in great quan-
tities to the ground. See 1 Sa. xiv. 24
27. This is said to be produced still in
Arabia, and perhaps it was this which
John lived upon.

5. Jerusalem. The people of Jerusa-
lem. 9 Al Judea«. Many people from
Judea. It doesnot mean that literally
all the people went, but that great
multitudes went. It wasgeneral. Jer-
usalem was in the part of the country
called Judea. Judea was situated on
the west side of the Jordan. See Notes
on Mat. ii. 22. 9 Region about Jordan.
On the east and west side of the river.
Near to Jordan.

6. Were baptized. The word baptize
signifies originally to tinge, to dye, to
stain, as those who dye clothes. It here
means to cleanse or wash anything by
the application of water. See Noteson
Mar. vii. 4. Washing, or ablution, was
much in use among the Jews, as one of
the rites of their religion, Nu. xix. 7;
He. ix. 10. It was not customary, how-
ever, among them to baptize those who
were converted to the Jewish religion
until after the Babylonish captivity.
At the time of John, and for some time
previous, they had been accustomed to
administer a rite of baptism, or washing,
to those who became proselytes to their
religion; that is, to those who were
converted from being Gentiles. This
was done to signify that they renounceéd
the errors and worship of the Pagans,
and as significant of their becoming
pure by embracing a new religion. It
was a solemn rite of washing, significant
of cleansing from their former sins, and
purifying them for the peculiar service
of Jehovah. John found this custom
in use; and as he was calling the Jews
to a new dispensation—to a change in
their form of religion—he administered
this rite of baptism, or washing, to sig-
nify the cleansing from sin, the adopt-
ing of the new dispensation, or the
fitness for the pure reign of the Messiah.
He applied an old ordinance to a new
purpose. As it was used by him it was

a significant rite, or ceremony, intended
to denote the putting away of impurity,
and a purpose to be pure in heart and
life. The Hebrew word (7abal) which
is rendered by the word baptize, occurs
in the Old Testament in the following
places, viz.: Le. iv. 6; xiv. 6, 51; Nu,
xix. 18; Ru. ii. 14; Ex. xii. 22; De.
xxxiii. 24; Ezr. xxiii. 15; Job ix. 31;
Le. ix. 9; 1 8a. xiv. 27 (twice); 2 Ki. v.
14; wviii. 15; Ge. xxxvii. 31; Jos. iii.
15. It occurs in no other places; and
from a careful examination of these
passages its meaning among the Jews is
to be derived. From these passages it
will be seen that its radical meaning
is neither to sprinkle nor to immerse.
It is to dip, commonly for the purpose
of sprinkling, or for some other pur-
pose. Thus, to dip the finger, z.e. a
part of the finger, in blood—enough to
sprinkle with, Le. iv. 6. To dip a liv-
ing bird, and cedar wood, and scarlet,
and hyssop, in the blood of the bird
that was killed, for the purpose of
sprinkling ; where it could not be that
all these would be immersed in the blood
of a single bird, Le. xiv. 6. To dip
hyssop in the water, to sprinkle with,
Nu. xix. 18. To dip a portion of bread
in vinegar, Ru. ii. 14. To dip the feet
in oil—an emblem of plenty, De. xxxiii.
24. To dye, or stain, Eze. xxiii. 15.
To plunge into a ditch, so as to defile
the clothes, Job ix. 31. To dip the
end of a staff in honey, 1 Sa. xiv. 27.
To dip in Jordan—a declaration re-
specting Naaman the Syrian, 2 Ki. v.
14. The direction of the prophet was
to wash himself (ver. 10), and this
shows that he understood washing and
baptizing to mean the same thing. To
dip a towel, or quilt, so as to spread it
on the face of a man to smother him,
2 Ki. viii. 15. In none of these cases
can it be shown that the meaning of
the word is to immerse entirely. But
in nearly all the cases the notion of
applying the water to a part only of
the person or object, though it was by
dipping, is necessarily to be supposed.
In the New Testament the word, in
various forms, occurs eighty times;
fifty-seven with reference to persons.
Of these fifty-sevén times, it is followed
by ““in” () eighteen times, asin water,
in the desert, vn Jordan; nine times by
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7 But when he saw many of the
Pharisees and Sadducees come to
his baptism, he said unto them, 7O

S18.59.5; ch.12.34; 23.33; Lu.3.7.

MATTHEW,
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generation of vipers, who hath
warned you to #flee from the wrath
to come!

g Je.51.6; Ro.1.18

““into” (@s), as into the name, &c., nto
Christ; once it is followed by e (Ac.
ii. 38), and twice by ‘‘for” (v=s), 1 Cor.
xv. 29,

The following remarks may be made
in view of the investigation of the
meaning of this word: lst. That in
baptism it is possible, perhaps probable,
that the notion of dipping would be
the one that would occur to a Jew.
2d. It would not occur to him that the
word meant of necessity to dip entirely,
or completely to immerse. 3d. The
notion of washing would be the one
which would most readily occur, as
connected with a religious rite. See
the cases of Naaman, and Mar. vii. 4
(Greek). 4th. It cannot be proved from
an examination of the passages in
the Old and New Testaments that the
idea of a complete immersion ever was
connected with the word, or that it
ever in any case occurred. If those
who were baptized went into the water,
still it is not proved by that that the
only mode of baptism was by immer-
sion, as it might have been by pouring,
though they were in the water. 5th.
It is not positively enjoined anywhere
in the New Testament that the only
mode of baptism shall be by an entire
submersion of the body under water.
Without such a precept it cannot be
made obligatory on people of all ages,
nations, and climes, even if it were
probable that in the mild climate of
Judea it was the usual mode. 9 In
Jordan. The River Jordan is the eas-
tern boundary of Palestine or Judea.
It rises in Mount Lebanon, on the
north of Palestine, and runs in a
southerly direction, underground, for 13
miles, and then bursts forth with a
great noise at Cesarea Philippi. It
then unites with two small streams,
and runs some miles farther, and emp-
ties into the Lake Merom. From this
small lake it flows 13 miles, and then
falls into the Lake Gennesareth, other-
wise called the Sea of Tiberias or the
Sea of Galilee. Through the middle of
this lake, which is 15 miles long and
from 6 to 9 broad, it flows undisturbed,
and preserves a southerly direction for
about 70 miles, and then falls into the
Dead Sea. The Jordan, at its entrance

into the Dead Sea, is about 90 feet
wide. It fl.ws in many places with
great rapidity, and when swollen by
rains pours like an impetuous torrent.
It formerly regularly overflowed its
banks in time of harvest, that is, in
March, in some places 600 paces, Jos.
iii. 15; 1 Ch. xii. 15. These banks are
covered with small trees and shrubs,
and afford a convenient dwelling for
wild beasts. Allusion is often made to
these thickets in the sacred Scriptures,
Je. xlix. 19; 1. 44. On the reason why
a river, or a place abounding in water,
was selected for administering baptism,
see Notes on Jn. iii. 23,

7. Pharisees and Sadducees. The Jews
were divided into three great sects—
the Pharisees, the Sadducees, and the
Essenes. In addition to these, some
smaller sects are mentioned in the New
Testament and by Josephus: the Her-
odians, probably political friends of
Herod ; the Galileans, a branch of the
Pharisees; and the Therapeutee, abranch
of the Essenes, but converts from the
Greeks. The three principal sects are
supposed to have originated about 150
years before Christ, as they are men:
tioned by Josephus at that time in his
history. Of course nothing is said of
them in the Old Testament, as that was
finished about 400 years before the
Christian era.

I. THE PHARISEES were the most
numerous and wealthy sect of the Jews.
They derived their name from the
Hebrew word Pharash, which signifies
to set apart, or to separate, because
they separated themselves from the rest
of their countrymen, and professedly
devoted themselves to peculiar strict-
ness in religion. Their leading tenets
were the following : that the world was
governed by fate, or by a. fixed decree
of God; that the souls of men were
immortal, and were either eternally
happy or miserable beyond the grave;
that the dead would be raised; that
there were angels, good and bad; that
God was under obligation to bestow
peculiar favour on the Jews; and that
they were justified by their own con-
formity to the law. They were proud,
haughty, self-righteous, and held the
common people in great disrespect, Jn.
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vii. 49. They sought the offices of the
state, and affected great dignity. They
were ostentatious in their religious wor-
ship, praying in the corners of the
streets, and seeking publicity in the
bestowment of alms. They sought
principally external cleanliness, and
dealt much in ceremonial ablutions and
washing.

Some of the laws of Moses they main-
tained very strictly. In addition to the
written laws, they held to a multitude
which they maintained had come down
from Moses by tradition. These they
felt themselves as much bound to ob-
serve as the written law. Under the
influence of these laws they washed
themselves before meals with great
scrupulousness; they fasted twice a
week—on Thursday, when they sup-
posed Moses ascended Mount Sinai, and
on Monday, when he descended; they
wore broad phylacteries, and enlarged
the fringe or borders of their garments;
they loved the chief rooms at feasts,
and the chief seats in the synagogues.
They were in general a corrupt, hypo-
critical, office-seeking, haughty c¢lass of
men. There are, however, some honour-
able exceptions recorded, Ac. v. 34;
perhaps, also, Mar. xv. 43; Lu. ii. 25;
xxiii. 51; Jn. xix. 38, 39-42; iii. 1; vii.
50.

II. THE SADDUCEES are supposed to
have taken their name from Sadok, who
flourished about 260 years before the
Christian era. He was a pupil of Anti-
gonus Sochseus, president of the sanhe-
drim, or great council of the nation.
He had taught the duty of serving God
disinterestedly, without the hope of re-
ward or the fear of punishment. Sadok,
not properly understanding the doc-
trine of his master, drew the inference
that there was no future state of re-
wards or punishments, and on this
belief he founded the sect. The other
notions which they held, all to be traced
to this leading doctrine, were: 1lst.
That there is no resurrection, neither
angel nor spirit (Mat. xxii. 23; Ac.
xxiii. 8); and that the soul of man per-
ishes with the body. 2d. They rejected
the ‘doctrine of fate or decrees. 3d.
They rejected all traditions, and pro-
fessed to receive only the books of the
Old Testament. They were far less
numerous than the Pharisees, but their
want of numbers was compensated, in
some degree, by their wealth and
standing in society. Though they did
not generally seek office, yet several of
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them were advanced to the high-priest-
hood.

I1II. THE ESSENES, a third sect of the
Jews, are-not mentioned in the New
Testament. They differed from both
the Pharisees and the Sadducees. They
were Jewish monks or hermits, passing
their time little in society, but mostly in
places of obscurity and retirement. It
is not probable, therefore, that our Sa-
viour often, if ever, encountered them;
and this, it is supposed, is the reason
why they are not mentioned in the New
Testament. They were a contemplative
sect, having little to do with the com-
mon business of life. The property
which they possessed they held in com-
mon. They denied themselves, in a
great measure, the usual comforts of
life, and were exceedingly strict in the
observance of the duties of religion.
They were generally more pure than
the rest of the Jews, and appear to have
been an unambitious, a modest, and
retiring sort of people. The two sexes
were not in company except on the
Sabbath, when they partook of their
coarse fare, bread and salt only, to-
gether. They practised dancing in their
worship. Few of them were married;
they were opposed to oaths, and they
asserted that slavery was repugnant to
nature. In regard to doctrine, they did
not differ materially from the Pharisees,
except that they objected to the sacri-
fices of slain animals, and of course did
not visit the temple, and were not,
therefore, likely to come into public
contact with the Saviour. They per-
petuated their sect by proselytes, and
by taking orphan children to train up.

The other sects of the Jews were too
insignificant to demand any particular
notice here. It may be said of the
Jews generally that they possessed little
of the spirit of religion; that they had
corrupted some of the most important
doctrines of the Bible; and that they
were an ignorant, proud, ambitious, and
sensual people. There was great pro-
priety, therefore, in John’s proclaiming
to them the necessity of repentance.

Generation of vipers. Vipers are a
species of serpents, from 2 to 5 feet in
length and about an inch thick, with a
flat head. They are of an ash or yel-
lowish colour, speckled with long brown
spots. There is no serpent that is more
poisonous. The person bitten by them
swells up almost immediately, and falls
down dead. See Ac. xxviii. 6. The
word serpent, or viper, is used to denote
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8 Bring forth therefore fruits
meet for repentance!:

9 And think not to say within
yourselves, We have Abraham to
our father: for I say unto you, that
God is able of these stones to raise

up children unto Abraham.
1 or, answerable to amendment of life.

MATTHEW.

[a.D. 26.

10 And now also the axe is laid
unto the root of the trees: there-
fore every tree which bringeth hot
forth good fruit, *is hewn down,
and cast into the fire.

11 I¢ indeed baptize you with
water unto repentance: but he

k In.15.6. 1 Lie.3.16; Ac.19.4.

both cunning and malignancy. In the
phrase ‘‘be ye wise as serpents” (Mat.
x. 16), it means be prudent, or wise,
referring to the account in Ge. iii. 1-6.
Among the Jews the serpent was re-
garded as the symbol of cunning, cir-
cumspection, and prudence. It was so
regarded in the Egyptian hieroglyphics.
In the phrase ‘‘ generation of vipers”
(Mat. xi1. 34), the viper is the symbol
of wickedness, of envenomed malice—a
symbol drawn from the venom of the
serpent. It is not quite certain in
which of these senses the phrase is used
in this place. Probably it is used to
denote their malignancy and wicked-
ness. ¥ Wrath to come. John expresses
his astonishment that sinners so har-
dened and so hypocritical as they were
should have been induced to flee from
coming wrath., The wrath to coine
means the divine indignation, or the
punishment that will come on the
guilty. See 1 Th.i. 10; 2 Th. i. 8, 9.

8. Bring forth therefore fruits, &e.
That is, the proper fruits of reforma-
tion; the proper evidence that you are
sincere. Do not bring your cunning
and dissimulation to this work; carry
not your hypocrisy into your professed
repentance, but evince your sincerity
by forsaking sin, and thus give evi-
dence that this coming to Jordan to be
baptized is not an act of dissimulation.
No discourse could have been more ap-
propriate or more cutting. I Fruits.
Conduct. See Mat. vii. 16-19. ¥ Meet
Jor repentance. Fit for repentance; ap-
propriate to it—the proper expression
of repentance.

9. And think not to say, &c. They
regarded it as sufficient righteousness
that they were descended from so holy
a& man as Abraham. Comp. Jn. viil.
33-37, 53. John assured them that this
was a matter of small consequence in
the sight of God. Of the very stones of
the Jordan he could raise up children
to Abraham. The meaning seems to be
this: God, from these stones, could
more easily raise up those who should
be worthy children of Abraham, or be

like him, than simply, because you are
descendants of Abraham, make you,
who are proud and hypocritical, sub-
jects of the Messiah’s kingdom. Or, in
other words, mere nativity, or the privi-
leges of birth, avail nothing where there
is not righteousness of life. Some have
supposed, however, that by these stones
he meant the Roman soldiers, or the
heathen, who might also have attended
on his ministry; and that God could of
them raise up children to Abraham.

10. The axe is laid at the root of the
tree. Laying the axe at the root of a
tree is intended to denote that the tree
is to be cut down. It was not merely
to be trimmed, or to be cut about the
limbs, but the very tree itself was to be
strack. That is, a searching, trying
kind of preaching has been commenced.
A kingdom of justice is to be set up.
Principles and conduct are to be in-
vestigated. No art, no dissimulation,
will be successful. Men are to be tried
by their lives, not by birth or profession.
They who are not found to bear this
test are to be rejected. The very root
shall feel the blow, and the fruitless tree
shall fall. This is a beautiful and very
striking figure of speech, and a very
direct threatening of future wrath.
John regarded them as making a fair
and promising profession, as trees do
in blossom. But he told them, also,
that they should bear fruit as well as
Slowers. Their professions of repentance
were not enough. They should show,
by a holy life, that their profession was
genuine.

11. Whose shoes I am not worthy to
bear. The word here translated shoes
has a signification different from what
it has in our language. At first, in
order to keep the feet from the sharp
stones or the burning sand, small pieces
of wood were fastened to the soles of
the feet, called sandals.  Leather, or
skins of beasts dressed, afterward were
used. The foot was not covered as
all, but the sandal, or piece of leather
or wood, was bound by thongs. The
people put off these when they enter
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that cometh after me is mightier
than I, whose shoes I am not wor-
thy to bear: *he shall baptize you
with the Holy Ghost, and with
fire:

kAcls.
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12 Whose!fan 4sin his hand, and
he will thoroughly purge his floor,
and gather his wheat into the gar-
ner; but he will burn up the chatf
with unquenchable fire.

1 Mal.3.2,3. m Ps.1.4; Mal 4.1; Mar.9.44.

a house, and put them on when they
leave it. To unloose and bind on san-
dals, on such occasions, was formerly

Egyptian Sandals.

the business of the lowest servants. The
expression in this place, therefore, de-
notes great humility, and John says
that he was not worthy to be the ser-
vant of him who should come after him.
N Shall baptize you. Shall send upon you
the Holy Spirtt. The Spirit of God is
frequently represented as being poured
out upon his people, Pr, i. 23; Is. xliv.
3; Joel ii. 28, 29; Ac. ii. 17, 18. The
baptism of the Holy Spirit is the same,
therefore, as the sending of his influ-
ences to convert, purify, and guide the
soul. 9 The Holy Ghost. The third
person of the adorable Trinity, whose
office it is to enlighten, renew, sanctify,
and comfort the soul. He was pro-
mised by the Saviour fo convince of sin,
Jn. xvi. 8; to enlighten or teach the
disciples, Jn. xiv. 26; xvi. 13; to com-
fort them in the absence of the Saviour,
Jn. xiv. 18; xvi. 7; to change the heart,
Tit. iii. 5. To be baptized with the
Holy Ghost means that the Messiah
would send upon the world a far more
powerful and mighty influence than
had attended the preaching of John.
Many more would be converted. A
mighty change would take place. His
ministry would not affect the external
life only, but the heart, the motives, the
soul; and would produce rapid and per-
manent changes in the lives of men.

See Ac. ii. 17, 18. 9 With fire. This
expression has been variously under-
stood. Some have supposed that John
refers to the afflictions and persecu-
tions with which men would be tried
under the Gospel; others, that the word

Jire means judgment or wrath. Accor-

ding to this latter interpretation, the
meaning is that he would baptize a
portion of mankind—those who were
willing to be his followers—with the
Holy Ghost, but the rest of mankind—
the wicked—with fire; that is, with
judgment and wrath. Fire is a symbol
of vengeance. See Is. v. 24; Ixi. 2;
Ixvi. 24. If this be the meaning, as
seems to be probable, then John says
that the ministry of the Messiah would
be far more powerful than his was. It
would be more searching and trying;
and they who were not fitted to abide
the test would be cast into eternal fire.
Others have supposed, however, that
by fire, here, John intends to express
the idea that the preaching of the Mes-
siah would be refining, powerful, puri-
fying, as fire is sometimes an emblem
of purity, Mal. iii. 2. It is difficult to
ascertain the precise meaning farther
than that his ministry would be very
trying, purifying, searching, Multi-
tudes would be converted; and those
who were not true penitents would not
be able, to abide the trial, and would

. be driven away,

12. His fan. The word here used
and rendered fan rather means a win-
nowing shovel, used for throwing the
grain, after it was threshed, into the
air, that the chaff might be driven
away by the wind. This mode of
separating the grain from the chaff is
still practised in the East. It is not
probable that the faz, as the term is
now used, was known to the Orientals
as an instrument for cleaning grain.
See Notes on Is. xxx. 24. 9 His Hoor.
The threshing-floor was an open space,
or area, in the field, usually on an ele-
vated part of the land, Ge. 1. 10. It
had no covering or walls. It was a
space of ground thirty or forty paces
in diameter, and made smooth by roll-
ing it or treading it hard. A high place
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13 Then” cometh Jesus from Gal-
ilee to Jordan, unto John to be
baptized of him.

14 But John forbade him, say-
ing, I have need to be baptized of
thee, and comest thou to me!

15 And Jesus answering said

n Mar.1.9; Lu.3.21.

was selected for the purpose of keeping
it dry, and for the convenience of win-
nowing the grain by the wind. The
grain was usually trodden out by oxen.
Sometimes it was beaten with flails, as
with us; and sometimes with a sharp
threshing instrument, made to roll over
the grain and to cut the straw at the
same time. See Notes on Is. xli. 15.
T Shall purge. Shall cleanse or purify.
Shall remove the chaff, &c. 9 The gar-
ner. The granary, or place to deposit
the wheat. 9 Unrquenchable fire. Fire
that shall not be extinguished, that
will utterly consume it. By the Aoor,
here, is represented the Jewish people.
By the wheat, the righteous, or the people
of God. By the chaqff, the wicked. They
are often represented as being driven
away like chaff before the wind, Job
xxi, 18; Ps.-1. 4; Is. xvii. 13; Ho. xiii.
13. They are also represented as chaff
which the fire consumes, Is. v. 24. This
image is often used to express judg-
ments, Is. xli. 15: ““ Thou shall thresh
the mountains and beat them small,
and shalt make the hills as chaff.” By
the unquenchable fire is meant the
eternal suffering of the wicked in hell,
2 Th. 1. 8, 9; Mar. ix. 48; Mat. xxv. 41.

13. Then cometh Jesus. - The Saviour
is now introduced as about to enter on
his work, or as about t6 be solemnly set
apart to his great office of Messiah and
Redeemer.
implies that the act was voluntary on
his part; that he went for that purpose
and for no other. He left the part of
Galilee—Nazareth-—where he had lived
for nearly thirty years, and went to the
vicinity of the Jordan, where John was
baptizing the people in great numbers,
that he might be set apart to his work.,
The occasion was doubtless chosen in
order that it might be as public and
solemn as possible. It is to be remem-
bered, also, that it was the main pur-
pose of John’s appointment to tntroduce
the Messiah to the world, ver. 3. 9 7o
be buptized of kim. DBy him. Baptism
was not in his case a symbol of personal

MATTHEW.

The expression ‘‘cometh”

(a.D. 26.

unto him, Suffer it ¢o be so now:
for thus it becometh us to fulfil all
righteousness. Then he suffered
him.

16 And Jesus, when he was bap-
tized, went up straightway out of
the water: and, lo, the heavens

‘ reformation and repentance, for he was

sinless; but it was a solemn rite by
which he was set apart to his great
office. It is true, also, that although
he was personally holy, and that the
baptism in his case had a different
signification, in this respect, from that
which is implied when it is administered
now, yet that even in /s case the great
idea always implied in the ordinance of
baptism had a place; for it was a sym-
bol of loliness or purity in that great
system of religion which he was about
to set up in the world.

14. Jokn forbade him. Refused him.
M 1 have need. It is more fit that 7
should be baptized with thy baptism,
the Holy Ghost, than that thou should-
est be baptized in water by me. I am
a sinner, and unworthy to administer
this to the Messiah.

15. Thus <t becometh us. 1t is fit and
proper. And though you may feel your-
self unworthy, yet it is proper it should
be done. 9 All righteousness. There
was no particular precept in the Old
Testament requiring this, but he chose
to give the sanction of his example to
the baptism of John, as to a divine
ordinance. The phrase ¢‘all righteous-
ness,” here, is the same as o righteous
tnstitution or appointment. Jesus had
no sin. But he was about to enter on
his great work. It was proper that he
should be set apart by his forerunner,
and show his connection with him, and
give his approbation to what John had
done. He submitted to the ordinance
of baptism, also, in order that occasion
might be taken, at the commencement
of his work, for God publicly to declare
his approbation of him, and his solemr
appointment to the office of the Messiah.

16. Out of the wuter. This shows that
he had descended o the river. It liter-
ally means, ‘‘he went up directly FROM
the water.” The original does not imply
that they had descended <nto the river,
and it cannot be proved, therefore,
from this passage, that Ais baptism was
by i{mmersion,; nor can it be proved that
even 7f hig baptism was by immersion,
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were opened unto him, and he saw
the? Spirit of God descending like
a dove, and lighting upon him:

0 18.11.2; 42.1; 61.1; Jn.3.34.
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17 And, lo, a voice from heaven,
saying, #This is my beloved Son,
in whom I am well pleased.

p Ps.2.7; Lu.9.35; Ep.L.6; 2 Pe.1.17.

that therefore the same mode is hinding
on men now. In order to demonstrate
from this passage that immersion is
essential, it 1s necessary to demonstrate,
(a) that he went into the river; (b)
that, being there, he was wholly im-
mersed ; (¢) that the fact that e was
immersed, if he was, proves that all
others must be, in order that there could
be a valid baptism. Neither of these
three things has ever been demon-
strated from this passage, nor can they
be. 9 The heavens were opened wnto him.
This was done while he was praying,
L, iii. 21. The ordinances of religion
will be commonly ineffectual without
prayer. If in those ordinances we look
to God, we may expect that he will
bless us; the heavens will be opened,
light will shine upon our path, and we
shall meet with the approbation of God.
The expression, ‘“the heavens were
opened,” is one that commonly denotes
the appearance of the clouds when it
lightens. The heavens appear to open
or give way. Something of this kind
probably appeared to John at this time.
The same appearance took place at
Stephen’s death, Ac. vii. 56. The ex-
pression means, he was permitted to
see far into the heavens beyond what
the natural vision would allow. 9 7o
him. Some have referred this to Jesus,
others to John. It probably refers to
John. See Jn. i. 83. It was a testi-
mony given to Jokn that this was the
Messiah. 9 Hesaw. Johnsaw. 9 The
Spirit of God. S8ee ver.11. This was
the third person of the Trinity, de-
scending upon him in the form of a
dove, Lu. iil. 22. The dove, among the
Jews, was the symbol of purity of heart,
harmlessness, and gentleness, Mat. x.
16; comp. Ps. Iv. 6, 7. The form chosen
here was doubtless an emblem of the
imnocence, meekness, and tenderness of
the Saviour. The gift of the Holy
Spirit, in this manner, was the public
approbation of Jesus (Jn. i. 33), and a
sign of his being set apart to the office
of the Messiah. We are not to suppose
that there was any change wrought in
the moral character of Jesus, but only
that he was publicly set apart to his
work, and solemnly approved by God in
the office to which he was appointed.

17. A zolee from heaven. A voice from
God. Probably this was heard by all
who were present. This voice, or sound,
was repeated on the mount of trans-
figuration, Mat. xvii, 5; Lu. ix. 35, 33;
2 Pe. 1. 17. It was also heard just be-
fore his death, and was then supposed
by many to be thunder, Jn, xii. 23-30.
It was a public declaration that Jesus
was the Messiah. I My beloved Son.
This is the title which God himself gave
to Jesus. It denotes the nearness of
his relation to God, and the love of
God for him, He. i. 2. It implies that
he was equal with God, He. i. 5-8;
Jn. x. 29-33; xix. 7. The term Son
is expressive of love—of the nearness of
his relation to God, and of his dignity
and equality with God. ¥ Am well
pleased. Am ever delighted. The lan-
guage implies that he was constantly
or uniformly well pleased with him;
and in this solemn and public manner
he expressed his approbation of him as
the Redeemer of the world.

The baptism of Jesus has usually been
regarded as a striking manifestation of
the doctrine of the Trinity, or the doc-
trine that there are three persons in
the divine nature. (1.) There is the
person of Jesus Christ, the Son of God,
baptized in Jordan, elsewhere declared
to be equal with God, Jn. x. 30. (2.)
The Holy Spirit descending in a bodily
form upon the Saviour. The Holy Spirit
is also equal with the Father, or is also
God, Ac. v. 3, 4. (3.) The Father, ad-
dressing the Son, and declaring that he
was well pleased with him. It is impos-
sible to explain this transaction consis-
tently in any other way than by suppos-
ing that there are three equal persons
in the divine nature or essence, and
that each of these sustains an im-
portant part in the work of redeeming
men.

In the preaching of John the Baptist
we are presented with an example of a
faithful minister of God. Neither the
wealth, the dignity, nor the power of
his auditors deterred him from fear-
lessly declaring the truth respecting
their character. He called things by
their right names. He did not apo-
logize for their sins. He set their

I transgressions fairly before them, and
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CHAPTER 1IV.
HEN was Jesus “led up of the
Spirit into the wilderness, *to
be tempted of the devil.

a1Kil8.12; Eze.ll.1,24; Ac.8.39.

b Mar.1.12;
Lu.4.1.

showed them faithfully and fearlessly
what must be the consequence of a life
of sin. So should all ministers of the
Gospel preach. Rank, riches, and power
should have nothing to do in shaping
and gauging their ministry. Inrespect-
ful terms, but without shrinking, all the
truth of the Gospel must be spoken, or
woe will follow the ambassador of Christ,
1 Cor. ix. 16.

In John we have also an example of
humility. Blessed with great success,
attended by the great and noble, and
with nothing but principle to keep him
from turning it to his advantage, he
still kept himself out of view, and
pointed to a far greater personage at
hand. So should every minister of
Jesus, however successful, keep the
Lamb of God in his eye, and be willing
—nay, rejoice—to lay all his success
and honours at his feet.

Everything about the work of Jesus
was wonderful. No person had before
come into the world under such circum-
stances. God would not have attended
the commencement of his life with such
wonderful events if it had not been of
the greatest moment to our race, and
if he had not possessed a dignity above
all prophets, kings, and priests. His
‘““name”’ was to be called ‘* Wonderful,
Councillor, The mighty God, The ever-
lasting Father, The Prince of Peace;”
““of the increase of his government and
peace” there was to be ‘““no end;”
“‘upon the throne of David and of his
kingdom, to order it, and to establish
it with judgment and with justice for-
ever” (Is. ix. 6, 7); and it was proper
that a voice from heaven should declare
that he was the long-promised prince
and Saviour; that the angels should
attend him, and the Holy Spirit signal-
ize his baptism by his personal presence.
And it is proper that we, for whom he
came, should give to him our undivided
affections, our time, our influence, our
hearts, and our lives.

CHAPTER 1V.

1. Then was Jesus led up of the Spirit.
Led up by the Spirit, Luke says (iv.
1) that Jesus was ““full of the Holy

MATTHEW.

[a.p. 30.

2 And when he had fasted forty
days and forty nights, he was af-
terward an hungered.

3 And when the tempter came

Ghost;” and it was by his influence,
therefore, that he went into the desert
to be tempted. It was not done by
presumption on the part of Jesus, nor
was it for a mere display of his power
in resisting temptation; but it was evi-
dently that it might be seen that his
holiness was such that he could not be
seduced from allegiance to God. When
the first Adam was created he was sub-
jected to the temptation of the devil,
and he fell and involved the race in
ruin: it was not improper that the
second Adam—the Redeemer of the
race —should be subjected to temp-
tation, in order that it might be seen
that there was no power that could
alienate him from God; that there was
a kind and a degree of holiness which
no art or power could estrange from
allegiance. = Mark (i. 12) says that this
oceurred ‘‘immediately ” after his bap-
tism; that is, in his case, as not unfre-
quently happens, the great temptation
followed <mmediately the remarkable
manifestation of the divine approbation
and favour. In the clearest manifesta-
tions of the divine favour to us we may
not be far from most powerful tempta-
tions, and then may be the time when
it is necessary to be most carefully on
our guard. 9 Jnfo the wilderness. See
Notes on ch. iii. 1. 9 To be tempted.
The word tempt, in the original, means
to try, to endeavour, to attempt to do
a thing; then, to try the nature of a
thing, as metals by fire; then, to test
moral qualities by trying them, to see
how they will endure; then, to en-
deavour to draw men away from virtue
by suggesting motives to evil. This is
the meaning here, and this is now the
established sense of the word in the
English language. 9 Z%e devil. This
word originally means an adversary, or
an accuser; then, any one opposed to
us; then, an enemy of any kind. It
is given in the Scriptures, by way of
eminence, to the leader of evil angels
—a being characterized as full of
subtlety, envy, art, and hatred of man-
kind. He is known, also, by the name
Satan, Job i. 6-12; Mat. xii, 26; Beelze-
bub, Mat. xii. 24; the old Serpent, Re.
xii. 9; and the Prince of the power of the
air, Ep.ii. 2. The name is once given
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to him, he said, If thou be the Son
of God, command that these stones
be made bread.

4 But he answered and said, Tt

to women (1 Ti. iii. 11): ‘“*Even so
must their wives be grave, not slan-
derers;” in the original, devils.

2. Had fasted. Abstained from food.
1 Forty days and forty nights. It has
been questioned by some whether Christ
abstained wholly from food, or only
from the food to which he was ac-
customed. Luke says (ch. iv. 2) that
he ate nothing. This settles the ques-
tion. Mark says (ch. i. 13) that angels
came and ministered unto him. At
first view this would seem to imply that
he did eat during that time. But Mark
does not mention the ¢ime when the
angels performed this office of kindness,
and we are at liberty to suppose that
he means to say that it was done at the
close of the forty days; and the rather
as Matthew, after giving an account of
the temptation, says the same thing
(ch. iv. 2). There are other instances of
persons fasting forty days recorded in
the Scriptures. Thus Moses fasted forty
days, Ex. xxxiv, 28. Elijah also fasted
the same length of time, 1 Ki. xix. 8.
In these cases they were no doubt
miraculously supported.

3. The tempter. The devil, or Satan.
See ver. 1. If thou be the Son of God.
If thou art God’s own Son, then thou
hast power to work a miracle, and here
is a fit opportunity to try thy power,
and show that thou art sent from God.
T Command that these stones, &c. The
stones that were lying around him in
the wilderness. No temptation could
have been more plausible, or more
likely to succeed, than this. He had
just been declared to be the Son of God
(ch. iii, 17), and here was an oppor-
tunity to show that he was really so.
The circumstances were such as to
make it appear plausible and proper to
work this miracle. ‘‘Here you are,”
was the language of Satan, ‘‘hungry,
cast out, alone, needy, poor, and yet
the Son of God! If you have this power,
how easy could you satisfy your wants!
How foolish is it, then, for the Son of
God, having all power, to be starving
in this manner, when by a word he
could skow his power and relieve his
wants, and when ¢n the thing itself there
could be nothing wrong!”

4. But he answered and said, &c¢. In
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is written, °Man shall not live by
bread alone, but by every word
that proceedeth out of the mouth
of God.

¢ De8.3.

reply to this artful temptation Christ
answered by a quotation from the Old
Testament. The passage is found in
De. viii. 3. In that place the discourse
is respecting manna. Moses says that
the Lord humbled the people, and fed
them with manna, an unusual kind of
food, that they might learn that man
did not live by bread only, but that
there were other things to support life,
and that everything which (god had
commanded was proper for this. The
term ¢ word,” used in this place, means
veryoften, in Hebrew, thing, and clearly
in this place has that meaning. Neither
Moses nor our Saviour had any refer-
ence to spiritual food, or to the doc-
trines necessary to support the faith
of believers; but they simply meant
that God could support life by other
things than bread,; that man was to
live, not by tkat only, but by every
other thing which proceeded out of his
mouth; that is, which he chose to com-
mand men to eat. The substance of
his answer, then, is: ‘It is not so im-
periously necessary that I should have
bread as to make a miracle proper to
procure it. Life depends on the will
of God. He can support it in other
ways as well as by bread. He has
created other things to he eaten, and
man may live by everything that his
Maker has commanded.” And from
this temptation we may learn: 1. That
Satan oftens takes advantage of our
circumstances and wants to tempt us.
The poor, the hungry, and the naked
he often tempts to repine and complain,
and to be dishonest in order to supply
their necessities, 2. Satan’s temptations
are often the strongest immediately
after we have been remarkably fa-
voured. Jesus had just been called the
Son of God, and Satan took this oppor-
tunity to try him, He often attempts
to fill us with pride and vain self-conceit
when we have been favoured with any
peace of mind, or any new view of God,
and endeavours to urge us to do some-
thing which may bring us low and lead
us to sin. 3. His temptations are plaus-
ible. They often seem to be only urging
us to do what is good and proper.
They seem even to urge us to promote
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5 Then the devil taketh him up
into 4the holy city, and setteth him
on a pinnacle of the temple,

6 And saith unto him, If thou be

d No1L1; ch.27.53.

MATTHEW.
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the Son of God, cast thyself down:

for it is written, *He shall give

his angels charge concerning thee:

and in their hands they shall bear
e Ps.91.11,12.

the glory of God, and to honour him.
We are not to think, therefore, that
because a thing may seem to be good in
itself, that therefore it is to be done.
Some of the most powerful temptations
of Satan occur when he seems to be
urging us to do what shall be for the
glory of God. 4. We are to meet the
temptations of Satan, as the Saviour
did, with the plain and positive declara-
tions of Scripture. We are to inquire
whether the thing is commanded, and
whether, therefore, it is right to do it,
and not trust to our own feelings, or
even our wishes, in the matter.

5. Then the devil taketh him up. This
does not mean that he bore him through
the air, or that he compelled him to go
against his will, or that he wrought a
miracle in any way to place him there,
There is no evidence that Satan had
power to do any of these things, and
the word translated taketh him up does
not imply any such thing. It means to
conduct one; to lead one; to attend or
accompany one; or to induce one to go.
It is used in the following places in the
same sense: Nu. xxiii. 14: ‘“And he
(Balak) brought him (Balaam) into the
field of Zophim,” &ec. That is, he led
kim, or induced him to go there. Mat.
xvii. 1: ““ And after six days Jesus taketh
Peter, James,” &c.; that is, led or con-
ducted them—not by any means imply-
ing that he bore them by force. Mat.
xx. 17: “Jesus, going to Jerusalem,
toot the twelve disciples apart,” &ec.
See also Mat. xxvi. 37; xxvil, 27; Mar.
v. 40. From these passages, and many
more, it appears that all that is meant
here is, that Satan conducted Jesus, or
accompanied him; but not that this was
done against the will of Jesus. 9 The
koly city. Jerusalem, called holy be-
cause the temple was there, and because
it was the place of religious solemnities.
T Setteth htm on a pinnacle of the temple.
It iz not perfectly certain to what part of
the temple the sacred writer here refers.
It has been supposed by some that he
means the roof. But Josephus says
that the roof was covered by spikes of
gold, to prevent its being polluted by
birds; a.ng such a place would have been
very inconvenient tostand upon. Others

suppose that it was the top of the porch
or entrance to the temple. But it is
more than probable that the porch lead-

ing to the temple was not as high as
; the main building. It is more probable
| that he refers to that part of the sacred
! edifice which was called Solomon’sPorch.
: The temple was built on the top of Mount
Moriah. The temple itself, together
with the courts and porches, occupied
a large space of ground. See Notes on
Mat. xxi. 12. To secure a level spot
sufficiently large, it was necessary to put
up a high wall on the east. The temple
was surrounded with porches or piazzas
50 feet broad and 75 feet high. The
porch on the south side was, however,
67 feet broad and 150 high. From
the top of this to the bottom of the
valley below was more than 700 feet,
and Josephus says that one could
scarcely look down without dizziness.
The word pinnacle does not quite ex-
press the force of the original. It is
a word given usually to dirds, and de-
notes wings, or anything in the form of
wings, and was given to the roof of this
porch because it resembled a bird drop-
ping its wings. It was on this place,
doubtless, that Christ was placed.

6. And saith unto him, E" thou be the
Son of God, cast thyself down. The
temptation here was, that he should
at once avail himself of the protection
of a promise of safety made to him,
and thus demonstrate that he was the
Messiah. If he was the true Messiah
he had a certain assurance of protec-
tion, a promise that no harm could be-
fall him; and thus, by so surprising a
miracle, and such a clear proof of the
divine interposition, he could at once
establish his claim to the Messiahship.
How much more easy would this be
than to engage in a slow work of years
to establish that claim; to encounter
fatigue, and want, and poverty, and
persecution, before that claim would be
admitted! And where could be a more
fit place for thus at once demonstrating
that he was the Son of God, than on
this pinnacle of the temple, in the very
midst of Jerusalem, and perhaps in the
presence of thousands who would see
the wonderful performance? The temp-




A.D. 30.]

thee up, lest at any time thou dash
thy foot against a stone.

7 Jesus said unto him, It is writ-
ten again, Thou shalt not tempt
the Lord thy God.

S De.6.18.
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8 Again, the devil taketh him
up into an exceeding high mount-
ain, and showeth him all the king-
doms of the world, and the glory
of them;

9 And saith unto him, All these

tation, therefore, in this case was, that
by thus establishing his claim he would
avoid all the obloquy, persecution, and
suffering which he must otherwise en-
dure if he attempted to prove that he
was the Son of God by a life of toil and
privation. ¥ It <s written. That is,
there is a passage of Scripture which
promises special protection in such a
case, and on which you may rely. The
argument was not, perhaps, that this
applied exclusively to the Messiah, but
that, if applicable in any case, it would
be in this; if any one could plead this
promise, assuredly he could who claimed
to be the Son of God. 9 He shall give
kis angels charge concerning thee, &c.
That is, they shall protect thee. ¥ And
in their hands they shall bear thee up.
They shall sustain thee, or hold thee
up, so that thou shalt not be endan-
gered by the fall. 9 Lest at any time
thou dash thy foot against a stone. This
would be peculiarly appropriate in such
a case. The promise, as Satan applied
it, was that he should not be injured
by the stones lying at the bottom of the
wall or in the valley below. The case,
therefore, seemed to be one that was
especially contemplated by the promise.
*7. Jesus said wunto him, It s written
again. Again the Saviour replied to
Satan by a text of Scripture—a passage
which expressly forbade an act like this.
A Thou shalt not tempt the Lord thy God.
This is quoted literally from De. vi. 16.
The meaning is, thou shalt not try him;
or, thou shalt not, by throwing thyself
into voluntary and uncommanded dan-
gers, appeal to God for protection, or
trifie with the promises made to those
who are thrown into danger by kis pro-
vidence. It is true, indeed, that God
aids those of his people who are placed
by him in trial or danger; but it is znot
true that the promise was meant to ex-
tend to those who wantonly provoke
him and trifle with the promised help.
Thus Satan, artfully using and pervert-
ing Scripture, was met and repelled by
Seripture rightly applied.
8. An exceeding high mountain. It is
not known what mountain this was.
It was probably some elevated place in

the vicinity of Jerusalem, from the top
of which could be seen no small part of
the land of Palestine. The Abbé Mariti
speaks of a mountain on which he was,
which answers to the description here.
““This part of the mountain,” says he,
““overlooks the mountains of Arabia,
the country of Gilead, the country of
the Amorites, the plains of Moab, the
plains of Jericho, the River Jordan, and
the whole extent of the Dead Sea.” So
Moses, before he died, went up into
Mount Nebo, and from it God showed
him ““all the land of Gilead unto Dan,
and all Naphtali, and the land of Eph-
raim and Manasseh, and all the land of
Judah, unto the utmost sea, and the
south, and the plain of the valley of
Jericho, and the city of palm-trees, unto
Zoar,” De. xxxiv. 1-3. This shows that
there were mountains from which no
small part of the land of Canaan could
be seen ; and we need not suppose that
there was any miracle when they were
shown to the Saviour. 9 Al the king-
doms of the world. It is not probable
that anything more is intended here
than the kingdoms of Palestine, or of
the land of Canaan, and those in the
immediate vicinity. Judea was divided
into three parts, and those parts were
called £ingdoms; and the sons of Herod,
who presided over them, were called
kings. The term world is often used
in this limited sense to denote a part
or a large part of the world, particularly
the land of Canaan. See Ro. iv. 13,
where it means the land of Judah ; also
Lu. ii. 1, and the Note on the place.
9 The glory of them. The riches, splen-
dour, towns, cities, mountains, &c., of
this beautiful land.

9. All these things, &e. All these
kingdoms. All these dominions Satan
claimed a right to bestow on whom he
pleased, and with considerable justice.
They were excessively wicked; and with
no small degree of propriety, therefore,
he asserted his claim to give them away.
This temptation had much plausibility.
Satan regarded Jesus as the king of the
Jews. As the Messiah he supposed he
had come to take possession of all that
country. He was poor, and unarmed,
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things will T give thee, if thou wilt
fall down and worship me.

10 Then saith Jesus unto him,
Get thee hence, Satan: for it is
written, #Thou shalt worship the

¢ De.6.13; 1 8a.7.3.

and without followers or armies. Satan
proposed to put him in possession of it
at once, without any difficulty, if he
would acknowledge iim as the proper
lord and disposer of that country; if
he would trust to Avm rather than to
God. N Worship me. See Notes on
Mat. ii. 2. The word here seems to
mean, to acknowledge Satan as having
a right to give these kingdoms to him;
to acknowledge his dependence on him
rather than God; that is, really to render
religious homage. We may be surprised
at his boldness. But he had been twice
foiled. He supposed it was an object
dear to the heart of the Messiah to ob-
tain these kingdoms. He claimed a
right over them; and he seemed not to
be asking too much, if he gave them to
Jesus, that Jesus should be willing to
acknowledge the gift and express grati-
tude for 1it. So plausible are Satan’s
temptations, even when they are blas-
phemous; and so artfully does he pre-
sent his allurements to the mind.

10. Get thee hence. These tempta-
tions, and this one especially, the Sa-
viour met with a decided rebuke. This
was a bolder attack than any which
bad been made before. The other
temptations had been founded on an
appeal to his necessities, and an offer
of the protection of God in great dan-
ger; in both cases plausible, and in nei-
ther a direct violation of the law of
God. Here was a higher attempt, a
more decided and deadly thrust at the
piety of the Saviour. It was a pro-
position that the Son of God should
worship the devil, instead of honouring
and adoring Him who made heaven and
earth; that he should bow down before
the Prince of wickedness and give him
homage. 9 It ¢swritten. In De. vi. 13.
Satan asked him to worship him. This
was expressly forbidden, and Jesus
therefore drove him from his presence.

11. Then the devil leaveth him. He
left him for a time, Lu. iv. 13. He in-
tended to return again to the tempta-
tion, and, if possible, to seduce him yet
from God. Comp. Jn. xiv. 30; Lu. xxii.
53. See Notes on He. xii. 4. 9 The
angels came and ministered. See Notes

MATTHEW,
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Lord thy God, and him only shalt
thou serve.

11 Then the devil leaveth him,
and, behold, *angels came and
ministered unto him.

12 Now when Jesus had heard

h He.1.6,14,

on ch. i. 20. They came and supplied
his wants and comforted him. From
this narrative we may learn:

{a.) That no one is so koly as to be
free from temptation, for even the Son
of God was sorely tempted.

(b.) That when God permits a tempta-
tion or trial to come upon us, he will,
if we look to him, give us grace to re-
sist and overcome it, 1 Co. x. 13.

(c.) We see the art of the tempter.
His temptations are adapted to times
and circumstances. They are plausible.
What could have been more plausible
than his suggestions to Christ? They
were applicable to his circumstances.
They had the appearance of much piety.
They were backed by passages of Scrip-
ture—misapplied, but still most artfully
presented. Satan never comes boldly
and tempts men to sin, telling them that
they are committing sin. Such a mode
would defeat his design. It would put
people on their guard. He commences,
therefore, artfully and plausibly, and
the real purpose does not appear till
he has prepared the mind for it. This
is the way with all temptation. No
wicked man would af once tempt an-
other to be profane, to be drunk, to be
an infidel, or to commit adultery. The
principles are first corrupted. The con-
fidence is secured. The affections are
won. And then the allurement is by
little and little presented, till the vic-
tim falls,. How should every one be on
his guard at the very first appearance of
evil, at the first suggestion that may
possibly lead to sin!

(d.) One of the best ways of meeting
temptation is by applying Secripture.
So our Saviour did, and they will al-
ways best succeed who best wield the
sword of the Spirit, which is the word
of God, Ep. vi. 17.

12. Joln was cast wnto prison. For an
account of the imprisonment of John
see Mat. xiv. 1-13. 9 He departed into
Galilee. See Mat. ii. 22. The reasons
why Jesus then went into Galilee were
probably: 1st. Because the attention of
the people had been much excited by
John’s preaching, and things seemed to
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that John was Icast into prison, he
departed into Galilee:

13 And leaving Nazareth, he
came and dwelt in Capernaum,
which is upon the sea coast, in
the borders of Zabulon and Neph-
thalim:

14 That it might be fulfilled

1 or, delivered up.
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which was spoken by Esaias the
prophet, saying,

15 Thefland of Zabulon,and the
land of Nephthalim, by the way
of the sea, beyond Jordan, Galilee
of the Gentiles:

16 The* people which sat in dark-
ness saw great light: and to them

¢ 189.1,2. k I8.42.6,7; Lu.2.32.

be favourable for success in his own
ministry. 2d. It appeared desirable to
have some one to second John in the
work of reformation. 3d. It was less
dangerous for him to commence his
labours therethan near Jerusalem. Judea
was under the dominion of the scribes,
and Pharisees, and priests. They would
naturally look with envy on any one
who set himself up for a public teacher,
and who should attract much attention
there. It was important, therefore, that
the work of Jesus should begin in Gali-
lee, and become somewhat established
and known before he went to Jerusalem.

13. Leaving Nazareth. Because his
townsmen cast him out, and rejected
him. See Lu. iv. 14-30. 9 Came and
dwelt in Capernoum. This was a city
on the north-west corner of the Sea of
Tiberias. It is not mentioned in the
0ld Testament, but is repeatedly re-
ferred to in the Gospels. Though it
was once a city of renown, and the
metropolis of all Galilee, the site it
occupied is now uncertain. When Mr.
Fisk, an American missionary, travelled
in Syria in 1823, he found twenty or
thirty uninhabited Arab huts occupy-
ing what are supposed to be the ruins
of the once-celebrated city of Caper-
naum.

The exact site of this ancient city has
been a question of much interest, and
is not supposed to be as yet fully settled;

erhaps it is not possible that it should

e. Dr. Robinson (Bthlical Researches,
iii. p. 283, 284, 288-295) supposes that
the site of the ancient city is a place
now called Khan Minyeh. Dr. Thomson
(The Land and the Book, vol. ii. p. 542-
547) supposes that it was at a place now
called Tell Hum. This place is a short
distance north of Khan Minyeh, or the
site supposed by Dr. Robinson to be
Capernaum. It is at the north-west
corner of the Sea of Tiberias.

In this place and its neighbourhood
Jesus spent no small part of the three
years of his public ministry. Itishence

called Ais own city, Mat. ix. 1. Here he
healed the nobleman’s son (Jn. iv. 47);
Peter’s wife's mother (Mat. viii. 14); the
centurion’s servant (Mat. viii, 5-13); and
the ruler’s daughter (Mat. ix. 23-25).
9 Upon the sea coast. The Sea of Ti-
berias. 9 In the borders of Zabulon and
Nephthalim. These were two tribes of
the children of Israel which were located
in this part of the land of Canaan, and
constituted in the time of Christ a part
of Galilee. Comp. Ge. xlix. 13; Jos.
xix. 10, 32. The word borders here
means boundaries. Jesus came and
dwelt in the boundaries or regions of
Zabulon and Naphthali.

14-16. That it might be fulfilled, &c.
This place is recorded in Is. ix. 1, 2.
Matthew has given the sense, but not
the very words of the prophet. For
the meaning of the passage as employed
by Isaiah, see Notes on Is. ix. 1, 2.
N By the way of the sea. Which is near
to the sea, or in the vicinity of the sea.
T Beyond Jordan. This does not mean
to the east of Jordan, as the phrase
sometimes denotes, but rather in the
vicinity of the Jordan, or perhaps in
the vicinity of the sources of the Jor-
dan. See De. i. 1; iv. 49. ¥ Galilee
of the Gentiles. Galilee was divided into
upper and lower Galilee. Upper Galilee
was called Galilee of the Gentiles, be-
cause it was occupied chiefly by Gentiles.
It was in the neighbourhood of Tyre,
Sidon, &c. The word Gentiles includes
in the Scriptures all who are not Jews.
It means the same as nations, or, as we
should say, the Leathen nations.

16. The people whick sat in darkness.
This is an expression denoting great
ignorance. As in darkness or night we
can see nothing, and know not where
to go, so those who are ignorant of God
and their duty are said to be in dark-
ness. The instruction which removes
this ignorance is called light. See Jn.
iii. 19; 1 Pe. ii. 9; 1 Jn. i. 5; ii. 8. As
ignorance is often connected with crime
and vice, so darkness is sometimes used
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which sat in the region and shadow
of death, light is sprung up.

17 From that time Jesus began
to preach, and to say, ‘Repent: for
the kingdom of heaven is at hand.

1 ch.3.2; 10.7.

MATTHEW.

[a.D. 30.

18 And Jesus, walking by the
sea of Galilee, saw two brethren,
Simon mcalled Peter, and Andrew
his brother, casting a net into the
sea: for they were fishers,

m Jn.1.42.

to denote sin, 1 Th. v. 5; Ep. v. 11,
Lu. xxii. 53. ¥ Saw great light. That
is, as the passage is employed by Mat-
thew, the light under the Messiah would
spring up among them. In that region
he grew up, and in that region he
preached a great part of his discourses
and performed a great part of his
miracles. 9 The region and shadow of
death. This is a forcible and beautiful
image, designed also to denote ignor-
ance and sin. It is often used in the
Bible, and is very expressive. A shadow
is caused by an object coming between
us and the sun. So the Hebrews im-
aged death as standing between us and
the sun, and casting a long, dark, and
baleful shadow abroad on the face of
the nations, denoting their great ignor-
ance, sin, and woe. It denotes a dismal,
gloomy, and dreadful shade, where
death and sin reign, like the chills,
damps, and horrors of the dwelling-
place of the dead.” See Job x. 21; xvi.
16; xxxiv. 22; Ps. xxiii. 4; Je. il. 6.
See also Notes on Is. ix. 2. These ex-
pressions denote that the country of
Galilee was peculiarly dark. We know
that the people were proverbially ignor-
ant and stupid. They were distinguished
for a coarse, outlandish manner of
speech (Mar. xiv. 70), and are repre-
sented as having been also distinguished
by a general profligacy of morals and
manners. It shows the great compas-
sion of the Saviour, that he went to
preach to such poor and despised sin-
ners. Instead of seeking the rich and
the learned, he chose to minister to
the needy, the-ignorant, and the con-
temned. His office is to enlighten the
ignorant; his delight to guide the wan-
dering, and to raise up those that are
in the shadow of death. In doing this,
Jesus set an example for all his fol-
lowers. It is their duty to seek out
those who are sitting in the shadow
of death, and to send the gospel to
them. No small part of the world is
still lying in wickedness—as wicked and
wretched as was the land of Zabulon
and Naphthali in the time of Jesus.
The Lord Jesus is able to enlighten
them also, and every Christian should

regard it a privilege, as well as a duty,
to imitate his Saviour in this, and to be
permitted to send to them the light of
life. See Mat. xxviil. 19.

17. See Notes on Mat. iii. 2.

18. Sea of Galilee. This wasalso called
the Sea of Tiberias and the Lake of
Gennesareth, and also the Sea of Chin-
nereth, Nu. xxxiv. 11; De. iii. 17; Jos.
xii. 3. Its form is an irregular oval,
with the large end to the north. It is
about 14 miles in length, and from 6 to
9 in width. It is about 600 feet lower
than the Mediterranean, and this great
depression accounts for some of its pe-
culiar phenomena. There is no part of
Palestine, it is said, which can be com-
pared in beauty with the environs of
this lake. Many populous cities once
stood on its shores, such as Tiberias,
Bethsaida, Capernaum, Chorazin, Hip-
po, &c. The shores are described by
Josephus as a perfect paradise, pro-
ducing every luxury under heaven at
all seasons of the year, and its remark-
able beauty is still noticed by the trav-
eller. “Seen from any point of the
surrounding heights, it is a fine sheet
of water—a burnished mirror set in a
framework of surrounding hills and
rugged mountains, which rise and roll
backward and upward to where hoary
Hermon hangs the picture on the blue
vault of heaven.” The lake is fed mainly
by the Jordan; but besides this there
are several great fountains and streams
emptying into it during the rainy sea-
sons, which pour an immense amount
of water into it, raising its level several
feet above the ordinary mark. See
The Land and the Book (Thomson), vol.
ii. p. 77. Lieutenant Lynch reports its
greatest ascertained depth at 165 feet.
The waters of the lake are sweet and
pleasant to the taste, and clear. The
lake still abounds with fish, and gives
employment, as it did in the time of
our Saviour, to those who live on its
shores. It is, however, stormy, owing
probably to the high hills by which it
is surrounded. 9 Simon called Peter.
The name Peter means a rock, and is
the same as Cephas. See Notes on Mat.
xvi. 18; also Jn. i. 42; 1 Co. xv. 5.
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19 And he saith unto them, Fol-
low me, and I will make you *fish-
ers of men.

20 And they straightway cleft
their nets, and followed him.

21 And going on from thence,
he saw other two brethren, »James
the son of Zebedee, and John his
brother, in a ship with Zebedee

n Lu.5.10; 1Co.9.20-22; 2Co.12.16. 0 Mar.10.
28-31. p Mar.1.19,20.

19. Fishers of men. Ministers or
preachers of the gospel, whose busi-
ness it shall be to win souls to Christ.

20. Straightway. Immediately—as all
should do when the Lord Jesus calls
them. 9 Left their nets. Their nets
were the means of their living, perhaps
all their property. By leaving them
immediately, and following him, they
gave every evidence of sincerity. They
showed, what we should, that they were
willing to forsake all for the sake of
Jesus, and to follow him wherever he
should lead them. They went forth to
Eersecution and death for his sake;

ut also to the honour of saving souls
from death, and establishing a church
that shall continue to the end of time.
Little did they know what awaited them
when they left their unmended nets to
rot on the beach, and followed the un-
known and unhonoured Jesus of Naza-
reth. So we know not what awaits us
when we become his followers; but we
should cheerfully go when our Saviour
calls, willing to commit all into his
hands—come honour or dishonour, sick-
ness or health, riches or poverty, life or
death. Be it ours to do our duty at
once, and to commit the result to the
great Redeemer who has called us.
Comp. Mat. vi. 33; wviii. 21, 22; Jn.
xxi. 21, 22. 9 Follow him. This is an
expression denoting that they became
his disciples, 2 Ki. vi. 19.

21. And going on from thence. From
the place where he had found Peter
and Andrew, ver. 18. ¥ Saw two other
brothers. 'They were men engaged in
the same employment, as it is probable
that there were many such in the neigh-
bourhood of the lake. 9 In a ship. A
small vessel. In fact, it was little more,
probably, than a sail-boat. 9 Mending
their nets. A very common employment
when they were not actually engaged in
fishing.

22. Left their father. This showed how
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their father, mending their nets:
‘and he called them.

22 And they immediately left
the ship and their father, and fol-
lowed him.

23 And Jesus went about all
Galilee, ¢teaching in their syna-
gogues, and preaching the gospel
of the kingdom, and ¢thealing all

q¢h.9.35; Lu.4.1544. rch.24.14; Mar.1.14. & Ps.
103.3; ch.8.16,17.

willing they were to follow Jesus. They
showed us what we ought to do. If
necessary, we should leave father, and
mother, and every friend, Lu. xiv. 26.
If they will go with us, and be Chris-
tians, it is well ; if not, yet they should
not hinder us. We should be the fol-
lowers of Jesus. And, while in doing
it we should treat our friends kindl
and tenderly, yet we ought at all
hazards to obey God, and do our duty
to him. We may add that many, very
many children, since Sabbath-schools
have commenced, have been the means
of their parents’ conversion. Many
children have spoken to their parents,
or read the Bible to them, or other
books, and prayed for them, and God
has blessed them and converted them.
Every child in a Sunday-school ought
to be a Christian; and then should
strive and pray that God would convert
his parents, and make them Christians
too. We see here, too, what humble
instruments God makes use of to con-
vert men. He chose fishermen to con-
vert the world. He chooses the foolish
to confound the wise. And it shows
that religion is true, and is the power
of God, when he makes use of such
instruments to change the hearts of
men and save their souls. See Notes
on 1 Co. i. 26-28.

23. All Galilee. See Notes on ch. ii.
22. 9 Synagogues. Places of worship,
or places where the people assembled
together to worship God. The origin
of synagogues is involved in much ob-
scurity. The sacrifices of the Jews were
appointed to be held in one place, at
Jerusalem. But there was nothing to
forbid the other services of religion to
be performed at any other place. Ac-
cordingly the praises of God were sun
in the schools of the prophets; an
those who chose were assembled by the
prophets and seers on the Sabbath, and
the new moons, for religious worship,




40

manner of sickness, and all man-
ner of disease among the people.
24 And his fame went through-

MATTHEW.

[a.p. 30.

out all Syria: and they brought
unto him all sick people that were
taken with divers diseases and tor-

2 Ki. iv. 23; 1 Sa. x. 5-11.  The people
would soon see the necessity of provid-
ing convenient places for their services,
to shelter them from storms and from
the heat, and this was probably the ori-
gin of synagogues. At what time they
were commenced is unknown. They
are mentioned by Josephus a consider-
able time before the coming of Christ;
and in his time they were multiplied,
not only in Judea, but wherever there
were Jews, There were no less than 480
in Jerusalem alone before it was taken
by the Romans.

Synagogues were built in any place
where ten men were found who were
willing to associate for the purpose, and
were the regular customary places of
worship. In them the law, 7.e. the Old
Testament, divided into suitable por-
tions, was read, prayers were offered,
and the Scriptures were expounded.
The law was so divided that the five
books of Moses, and portions of the
prophets, could be read through each
year. The Scriptures, after being read,
were expounded. This was done, either
by the officers of the synagogue, or by
any person who might be invited by the
officiating minister. Our Saviour and
the apostles were in the habit of attend-
ing at those places continually, and of
speaking to the people, Lu. iv. 15-27;
Ac. xiii. 14, 15.

The synagogues were built in imita-
tion of the temple, with a centre build-
ing, supported by pillars, and a court
surrounding it. See Notes on Mat. xxi.
12. In the centre building, or chapel,
was a place prepared for the reading of
the law. The law was kept in a chest,
or ark, near to the pulpit. The upper-
most seats (Mat. xxiil. 6) were those
nearest to the pulpit. The people sat
round, facing the pulpit. When the
law was read, the officiating person
rose; when it was expounded, he was
seated. Our Saviour imitated their
example, and was commonly seated in
addressing the people, Mat. v, 1; xiii, 1.
9 Teaching. Instructing the people, or
explaining the gospel. 9 Te gospel of
the kingdom. The good news respecting
the kingdom he was about to set up; or
the good news respecting the coming of
the Messiah and the nature of his king-
dom. 9 Preacking. See Notes on ch.

iii. 1. N AU manner of sickness. Allkinds
of sickness.

24, And lis fame went throughout all
Syria. It is not easy to fix the exact
bounds of Syria in the time of our Sa-
viour. It was, perhaps, the general
name for the country lying between the
Euphrates on the east, and the Medi-
terranean on the west; and between
Mount Taurus on the north, and Arabia
on the south. Through all this region
his celebrity was spread by his power of
working miracles; and, as might be ex-
pected, the sick from every quarter
were brought to him, in the hope that
he would give relief. 9 Those possessed
with devils. Much difficulty exists, and
much has been written respecting those
in the New Testament said to be pos-
sessed with the devil. It has been
maintained by many that the sacred
writers only meant by this expression
to denote those who were melancholy or
epileptic, or afflicted with some other
grievous disease. This opinion has been
supported by arguments too long to be
repeated here. On the other hand, it
has been supposed that the persons so
described were under the influence of
evil spirits, who had complete possession
of the faculties, and who produced
many symptoms of disease not unlike
melancholy, madness, and epilepsy.
That such was the fact will appear from
the following considerations: 1st. Christ
and the apostles spoke to them and of
them as suck; they addressed them,
and managed them, precisely as if they
were so possessed, leaving their hearers
to infer beyond a doubt that such was
their real opinion. 2d. Those who were
thus possessed spake, conversed, asked
questions, gave answers, and expressed
their knowledge of Christ, and their
fear of him—things that certainly could
not be said of diseases, Mat, viii. 28; Lu.
viii. 27. 8d. The devils, or evil spirits,
are represented as going out of the
persons possessed, and entering the
bodies of others, Mat. viii. 32, 4th.
Jesus spake to them, and asked their
name, and they answered him. He
threatened them, commanded them to
be silent, to depart, and not to return,
Mar. i. 25; v. 8; ix. 25. 5th. Those pos-
sessed are said to know Christ; to be ac-
quainted with the Son of God, Lu. iv. 34;
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ments, and those which were pos-
sessed with devils, and those which
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were lunatic, and those that had
the palsy; and he healed them.

Mar. i. 24. This could not be said of
diseases. 6th. The early fathers of the
Church interpreted these passages in
the same way. They derived their
opinions probably from the apostles
themselves, and their opinions are a
fair interpretation of the apostles’ sen-
timents., 7th. If it is denied that Christ
believed in such possessions, it does not
appear why any other clearly-expressed
sentiment of his may not in the same
way be disputed. There is, perhaps,
no subject on which he expressed him-
self more clearly, or acted more uni-
formly, or which he left more clearly
impressed on the minds of his disciples.

Nor is there any absurdity in the
opinion that those persons were really
under the influence of devils. For, 1st,
It is no more absurd to suppose that an
angel, or many angels, should have fallen
and become wicked than that so many
men should. 2d. It is no more absurd
that Satan should have possession of
the human faculties, or inflict diseases,
than .that men should do it—a thing
which is done every day. What is more
common than for a wicked man to cor-
rupt the morals of others, or, by induc-
ing them to become intemperate, to
produce a state of body and mind quite
as bad as to be possessed with the
devil? 3d. We still see a multitude of
cases that no man can prove not to be
produced by the presence of an evil
spirit. 'Who would attempt to say that
some evil being may not have much to
do in the case of madmen? 4th. It
afforded an opportunity for Christ to
show his power over the enemies of
himself and of man, and thus to evince
himself qualified to meet every enemy
of the race, and triumphantly to redeem
his people. He came to destroy the
power of Satan, Ac. xxvi. 18; Ro. xvi.
20, 21. 9 Those which were lunatic.
This name is given to the disease from
the Latin name of the moon (Luna). It
has the same origin in Greek. It was
given because it was formerly imagined
that the patient was affected by the
increase or the decrease of the moon.
The name is still retained, although it
is certain that the moon has no effect
on the disease. The disease is men-
tioned only in this place, and in Mat.
xvii. 15. It was probably the falling-
sickness or epilepsy, the same as the dis-

ease mentioned Mar. ix. 18-20; Lu. ix.
39, 40. 9 And those that had the palsy.
Many infirmities were included under
the general name of palsy in the New
Testament. 1st. The paralytic shock,
affecting the whole body. 2d. The
hemiplegy, affecting only one side of
the body; the most frequent form of the
disease. 3d. The paraplegy, affecting
all the system below the neck. 4th.
The catalepsy. This is caused by a
contraction of the muscles in the whole
or a part of the body, and is very dan-
gerous, The effects are very violent
and fatal. For instance, if, when a per-
son is struck, he happens to have his
hand extended, he is unable to draw it
back ; if not extended, he is unable to
stretch it out. It gradually becomes
diminished in size, and dried up in
appearance. Hence it was called the
withered hand, Mat. xii. 10-13. 5th.
The cramp. This, in Eastern countries,
is a fearful malady, and by no means
unfrequent. It originates from chills in
the night. The limbs, when seized by
it, remain unmovable, and the person
afflicted with it resembles one under-
going a torture. This was probably the
disease of the servant of the centurion,
Mat. viii. 6; Lu. vii. 2. Death follows
from this disease in a few days. T And
he healed them. This was done evidently
by miraculous power. A miracle is an
effect produced by divine power above,
or opposed to, what are regular effects
of the laws of nature. It isnot a vio-
lation of the laws of nature, but is a
suspension of their usual operation, for
some important purpose. Yor instance,
the regular effect of death is that the
body returns to corruption. The ordi-
nary laws of chemistry had been sus-
pended by the operation of life —a
power superior to those laws, and pro-
ducing new combinations of matter in
the animal or vegetable organization.
When life is extinet those laws act in
their proper power, and the body is
decomposed; that is, the materials of
which it is composed, under chemical
laws, return to their natural forms of
gases and earths. When one who
claims to be from God suspends that
regular effect, and gives life to a dead
body for some important purpose, it is
a miracle. Such an effect is clearly the
result of divine power. No other being
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25 And there followed him ‘great
multitudes of people from Galilee,
and from Decapolis, and from-Jeru-
salem, and from Judea, and from
beyond Jordan.

t Lu.6.17,19.

but God can do it. When, therefore,
Christ and the apostles exercised this
power, it was clear evidence that God
approved of their doctrines ; that he had
commissioned them; and that they
were authorized to declare his will. He
would not give this attestation to a
false doctrine. Most or all of these dis-
eases were incurable. When Christ
cured them by a word, it was the clear-
est of all proofs that he was sent from
heaven. This is one of the strong argu-
ments for Christianity.

25. From Decapolrs. Decapolis was
the name of a region of country in the
bounds of the half-tribe of Manasseh,
mainly on the east of Jordan. It was
so called because it included ten cities—
the meaning of the word Decapolis in
Greek. Geographers generally agree
that Scythopolis was the chief of these
cities, and was the only one of them
west of the Jordan; that Hippo (Hip-
pos), Gadara, Dion (ar Dios), Pelea (or
Pella), Gerasa (or Gergesa), Philadel-
phia, and Raphana (or Raphana), were
seven of the remaining nine, and the
other two were either Kanatha and
Capitolias, or Damascus and Otopos.
These cities were inhabited chiefly by
foreigners (Greeks) in the days of our
Saviour, and not by Jews. Hence the
keeping of swine by the Gergesenes
(Mat. viii. 30-33), which was forbidden
by the Jewish law.

CHAPTER V.

1. And seeing the multitudes. The
great numbers that came to attend on
his ministry. The substance of this
discourse is recorded also in Lu. vi. It
is commonly called the Sermon on the
Mount. It is not improbable that it
was repeated, in substance, on different
occasions, and to different people. At
those times parts of it may have been
omitted, and Luke may have recorded it
as it was pronounced on one of those
occasions. See Notes on Lu. vi. 17-20.
T Went up <uto a mountain. This
mountain, or hill, was somewhere in
the vicinity of Capernaum, but where
precisely is not mentioned. He ascen-
ded the hill, doubtless, because it was
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CHAPTER V.
ND seeing the multitudes, he
went up into a mountain:
and when he was set, his disciples

| came unto him:

more convenient to address the multi-
tude from an eminence than if he were
on the same level with them. A hill or
mountain is still shown a short distance
to the north-west of the ancient site of
Capernaum, which tradition reports to
have been the place where this sermon
was delivered, and which is called on
the mAps the Mount of Beatitudes. The
hill commonly believed to be that on
which the sermon was delivered is on
the road from Nazareth to Tiberias, not
far from the latter place. The hill is
known by the name of Kuran Huttin,
the Horns of Huttin. Of this hill Pro-
fessor Hackett (Illlustrations of Scrip-
ture, p. 323, 324) says: ““ Though a noon-
tide heat was beating down upon us
with scorching power, I could not resist
the temptation to turn aside and ex-
amine a place for which such a claim
has been set up, though I cannot say
that I have any great confidence in it.
The hill referred to is rocky, and rises
steeply to a moderate height above the
plain. It has two summits, with a
slight depression between them, and it
is from these projecting points, or horns,
that it receives the name given to it.
From the top the observer has a full
view of the Sea of Tiberias. The most
pleasing feature of the landscape is
that presented by the diversified ap-
pearance of the fields. The different
plots of ground exhibit various colours,
according to the state.of cultivation:
some of them are red, where the land
has been newly ploughed up, the natu-
ral appearance of the soil ; others yellow
or white, where the harvest is begin-
ning to ripen, or is already ripe; and
others green, being covered with grass
or springing grain, As they are con-
tiguous to each other, or intermixed,
these particoloured plots present af
some distance an appearance of gay che-
quered work, which is really beautiful.

“In rhetorical descriptions of the
delivery of the Sermon on the Mount,
we often hear the people represented as

looking up to the speaker from the
sides of the hill, or listening to him
from the plain. This would not be

possible with reference to the present
locality; for it is too precipitous and
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2 And he opened his mouth, and
taught them, saying,
3 Blessed® are the *poor in spirit:
@ Lu.6.20,&c. b 1s.57.15; 66.2.

too elevated to allow of such a position.
The Saviour could have sat there, how-
ever, in the midst of his hearers, for it
affords a platform amply large enough
for the accommodation of the hundreds
who may have been present on that oc-
casion.” 9 And when he was set. This
was the common mode of teaching
among the Jews, Lu. iv. 20; v. 3; Jn.
viil. 2; Ac. xiii. 14; xvi. 13. 9 His dis-
ctples came unto him. The word dis-
ciples means learners, those who are
taught. Here it is put for those who
attended on the ministry of Jesus, and
does not imply that they were all Chris-
tians. See Jn. vi. 66.

3. Blessed are the poor in spirit. The
word blessed means happy, referring to
that which produces felicity, from what-
ever quarter it may come. 9 Poor in
spirit. Luke says simply, Blessed are
THE POOR. It has been disputed whe-
ther Christ meant the poor in reference
to the things of this life, or to the hum-
ble. The gospel is said to be preached
to the poor, Lu. iv. 18; Mat. xi. 5. It
was predicted that the Messiah would
preach to the poor, Is. Ixi. 1. It is said
that they have peculiar facilities for
being saved, Mat. xix. 23; Lu. xviil
24. The state of such persons is there-
fore comparatively blessed, or happy.
Riches produce care, anxiety, and dan-
gers, and not the least is the danger of
losing heaven by them. To be poor in
spirit is to have a humble opinion of
ourselves; to be sensible that we are
sinners, and have no righteousness of
our own; to be willing to be saved only
by the rich grace and mercy of God;
to be willing to be where God places us,
to bear what he lays on us, to go where
he bids us, and to die when he com-
mands; to be willing to be in his hands,
and to feel that we deserve no favour
from him. It is opposed to pride, and
vanity, and ambition. Such are happy:
1st. Because there is more real enjoy-
ment in thinking of ourselves as we ure,
than in being filled with pride and
vanity. 2d. Because such Jesus chooses
to bless, and on them he confers his
favours here. 3d. Because theirs will
be the kingdom of heaven hereafter.
It is remarkable that Jesus began his
ministry in this manner, so unlike all
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cfor theirs is the kingdom of
heaven.
4 Blessed? are they that mourn:

- for they shall be comforted.

¢Ja.2.5. dI1s.61.3; Eze.7.16. ¢Jn.16.20; 2 Co.1.7.

others. Other teachers had taught that
happiness was to be found in honour, or
riches, or splendour, or sensual pleasure.
Jesus overlooked all those things, and
fixed his eye on the poor and the hum-
ble, and said that happiness was to be
found in the lowly vale of poverty more
than in the pomp and splendcurs of
life. 9 Theirs is the kingdom of Leaven.
That is, either they have peculiar facili-
ties for entering the kingdom of heaven,
and of becoming Christians here, or they
shall enterheaven hereafter. Both these
ideas are probably included. A state of
poverty—a state where we are despised
or unhonoured by men——is a state where
men are most ready to seek the com-
forts of religion here, and a home in
the heavens hereafter. See Notes on
ch. ii. 2.

4. Blessed are they that mourn. This
is capable of two meanings: either,
that those are blessed who are afflicted
with the loss of friends or possessions,
or that they who mourn over sin are
blessed. As Christ came to preach
repentance, to induce men to mourn
over their sins and to forsake them, it
is probable that he had the latter par-

ticularly in view. Comp. 2 Cor. vii. 10.

At the same time, it is true that the
gospel only can give true comfort to
those in affliction, Is. Ixi. 1-8; Lu. iv.
18. Other sources of consolation do
not reach the deep sorrows of the soul.
They may blunt the sensibilities of the
mind ; they may produce a sullen and
reluctant submission to what we cannot
help; but they do not point to the true
source of comfort. In the God of mer-
ey only; in the Saviour; in the peace
that flows from the hope of a better
world, and there only, 1s there conso-
lation, 2 Co. iii. 17, 18; v. 1. Those
that mourn thus shall be comforted.
So those that grieve over sin; that
sorrow that they have committed it,
and are afflicted and wounded that
they have offended God, shall find
comfort in the gospel. Through the
merciful Saviour those sins may be for-
given. In him the weary and heavy-
laden soul shall find peace (Mat. xi. 28-
30); and the presence of the Comforter,
the Holy Ghost, shall sustain thein
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5 Blessed are the meek: for they
ghall inherit the earth.
FPes7aL.

here (Jn. xiv. 26, 27), and in heaven
all their tears shall be wiped away,
Re. xxi. 4.

5. The meek. Meekness is patience
in the reception of injuries. It is nei-
ther meanness nor a surrender of our
rights, nor cowardice ; but it is the op-
posite of sudden anger, of malice, of
long-harboured vengeance. Christ in-
sisted on his right when he said, “If I
have done evil, bear witness of the evil;
but if well, why smitest thou me?” Jn.
xviii, 23. Paul asserted his right when
he said, “They have beaten us openly
uncondemned, being Romans, and have
cast us into prison; and now do they
thrust us out privily? nay, verily; but
let them come themselves, and fetch us
out,” Ac. xvi. 37. And yet Christ was
the very model of meekness. It was
one of his characteristics, ‘I am meek,”
Mat. xi. 29. So of Paul. No man en-
dured more wrong, or endured it more
patiently than he. Yet the Saviour
and the apostle were not passionate.
They bore all patiently. They did not
press their rights through thick and
thin, or trample down the rights of
others to secure their own.

Meekness is the reception of injuries
with a belief that God will vindicate us.
“Vengeance is his; he will repay,” Ro.
xii. 19. It little becomes us to take his
place, and to do what he has promised
t> do.

Meekness produces peace. It is proof
of true greatness of soul. It comes
from a heart too great to be moved by
little insults. Tt looks upon those who
offer them with pity. He that is con-
stantly ruffled ; that suffers every little
insult or injury to throw him off his
guard and to raise a storm of passion
within, is at the mercy of every mortal
that chooses to disturb him. He islike
‘“the troubled sea that cannot rest,
whose waters cast up mire and dirt.”
M They shall inkerit the earth. This
might have been translated the land.
It is probable that here is a reference
to the manner in which the Jews com-
monly expressed themselves to denote
any great blessing. It was promised to
them that they should inherit the land
of Canaan. For a long time the pa-
triarchs looked forward to this, Ge. xv.
7, 8; Ex. xxxii. 13. They regarded it

MATTHEW.
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6 Blessed are they which do
bunger and thirst after righteous-
ness: #for they shall be filled.

g P4.145.19; I5.65.13.

as a great blessing. It was so spoken
of in the journey in the wilderness, and
their hopes were crowned when they
took possession of the promised land,
De. i. 38; xvi. 20. In the time of our
Saviour they were in the constant habit
of using the Old Testament, where this
promise perpetually occurs, and they
used it as a proverbial expression to de-
note any great blessing, perhaps as the
sum of all blessings, Ps. xxxvii. 20; Is.
1x. 21. Our Saviour used it in this
sense, and meant to say, not that the
meek would own great property or have
many lands, but that they would pos-
sess peculiar blessings, The Jews also
considered the land of Canaan as a type
of heaven, and of the blessings under
the Messiah. To <nherit the land be-
came, therefore, an expression denoting
those blessings. When our Saviour
uses this language here, he means that
the meek shall be received into his
kingdom, and partake of its blessings
here, and of the glories of the heavenly
Canaan hereafter.—The value of meek-
ness, even in regard to worldly property
and success in life, is often exhibited in
the Scriptures, Pr. xxii. 24, 25; xv. 1;
xxv. 8, 15. 1t is also seen in common
life that a meek, patient, mild man is
the most prospered. An impatient and
quarrelsome man raises up enemies;
often loses property in lawsuits; spends
his time in disputes and broils rather
than in sober, honest industry; and is
harassed, vexed, and unsuccessful in all
that he does. ¢ Godliness is profitable
unto all things, having promise of the
life that now is, and of that which is to
come,” 1 Ti. iv. 8. Comp. 1 Ti. vi. 3-6.

6. Blessed are they whick do kunger,
&c. Hunger and thirst, here, are ex-
pressive of strong desire. Nothing
would better express the strong desire
which we ought to feel to obtain right-
eousness than hunger and thirst. No
wants are 5o keen, none so imperiously
demand supply, as these. They occur
daily, and when long continued, as in
case of those shipwrecked, and doomed
to wander months or yearsover burning
sands, with scarcely any drink or food,
nothing is more distressing. An ardent
desire for anything is often represented
in the Scriptures by hunger and thirst,
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7 Blessed are the merciful: *for
they shall obtain mercy.

bk Ps.41.1,2.

Ps. xlii. 1, 2; Ixiii. 1, 2. A desire for
the blessings of pardon and peace; a
deep sense of sin, and want, and
wretchedness, is also represented by
thirsting, Is. Iv. 1, 2. 9 They shall be
filled. They shall be satisfied—as a
hungry man is when supplied with food,
or a thirsty man when supplied with
drink. Those who are perishing for
want of righteousness; those who feel
that they are lost sinners and strongly
desire to be holy, shall be thus satisfied.
Never was there a desire to be loly
which God was not willing to gratify,
and the gospel of Christ has made pro-
vision to satisfy all who truly desire to
be holy. See Is. Iv. 1-3, and Ixv. 13;
Jn. iv. 14; vi. 35; vii. 37, 38; Ps. xvii. 15.

7. DBlessed are the merciful. That is,
those who are so affected by the suffer-
ings of others as to be disposed to alle-
viate them. Thisisgiven asanevidence
of piety, and it is said that they who
show mercy to others shall obtain it.
The same sentiment is found in Mat.
x. 42 ‘“ Whosoever shall give to drink
unto one of these little ones a cup of
cold water only, n the name of a dus-
ctple, verily 1 say unto you he shall in
no wise lose his reward.” See also Mat.
xxv. 34-40. This should be done with
a wish to glorify God; that is, in obedi-
ence to his commandments, and with a
desire that he should be honoured, and
with a feeling that we are benefiting
one of his creatures. Then he will re-
gard it as done to kim, and will reward
us. See the sentiment of this verse,
that the merciful shall obtain mercy,
more fully expressed in 2 Sa. xxii. 26,
27; and in Ps, xviii. 25, 26.

Nowhere do we imitate God more
than in showing mercy. In nothing
-does God more delight than in the exer-
cise of mercy, Ex. xxxiv, 6; Eze. xxxiii.
11; 1 Ti. ii. 4; 2 Pe. iii. 9. Tous, guilty
sinners; to us, wretched, dying, and
exposed to eternal woe, he has shown
his mercy by giving his Son to die for
us; by expressing his willingness to
pardon and save us; and by sending his
Spirit to renew and sanctify our hearts.
Each day of our life, each hour, and
each moment, we partake of his un-
deserved mercy. All the blessings we
enjoy are proofs of his mercy. If we,
then, show mercy to the poor, the

CHAPTER V. 45

8 Blessed? are the pure in heart:
for they shall see God.

9 Blessed® are the peacemakers:

{ P8.24.3.4; Heb.12.14; 1 Jn.3.2,3. & Ps.34.14.

wretched, the guilty, it shows that we
are ltke God. We have his spirit, and
shall not lose our reward. And we have
abundant opportunity to do it. Our
world is full of guilt and woe, which we
may help to relieve; and every day of
our lives we have opportunity, by help-
ing the poor and wretched, and by for-
giving those who injure us, to show that
we are like God. See Notes on ch. vi.
14, 15.

8. Blessed are the pure in heart. That
is, whose minds, motives, and principles
are pure; who seek not only to have the
external actions correct, but who desire
to be holy in hkeart, and who are so.
Man looks on the outward appearance,
but God looks on the heart.  Tiey
shall see God. There is a sense in which
all will see God, Re. i. 7. That is,
they will behold him as a Judge, not as
a Friend. In this place it is spoken of
as a peculiar favour. So also in Re.
xxii. 4: ‘““And they shall see Ais face.”
To see the face of one, or to be in the
presence of any one, were terms among
the Jews expressive of great favour. It
was regarded as a high honour to be in
the presence of kings and princes, and
to be permitted to see them, Pr. xxii.
29: ““He shall stand before kings.” See
also 2 Ki. xxv. 19: ““Those that stood
in the king’s presence;” in the Hebrew,
those that saw the face of the king; that
is, who were his favourites and friends.
So here, to see God, means to be his
friends and favourites, and to dwell
with him in his kingdom.

9. Blessed are the peacemakers. Those
who strive to prevent contention, strife,
and war; who use their influence to re-
concile opposing parties, and to prevent
lawsuits and hostilities in families and
neighbourhoods. Every man may do
something of this; and no man is more
like God than he who does it. There
ought not to be unlawful and officious
interference in that which is none of
our business; but without any danger
of acquiring this character, every man
has many opportunities of reconciling
opposing parties. Friends, neighbours,
men of influence, lawyers, physicians,
ministers of the gospel, may do much
to promote peace. And it should be
taken in hand in the beginning. ‘“The
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for they shall be called the chil-
dren of God.

10 Blessed! are they which are
persecuted for righteousness’ sake:
for theirs is the kingdom of heaven.

11 Pe.3.13,14.

MATTHEW.
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11 Blessed are ye when men
shall revile you, and persecute you,
and shall say all manner of evil
against you falsely for my sake.

12 Rejoice, and be exceeding

1 lying.

beginning of strife,” says Solomon, ¢ is
like the letting out of water.” ‘‘An
ounce of prevention,” says the English
proverb, ‘“is worth a pound of cure.”
Long and most deadly quarrels might
often be prevented by a little kind in-
terference in the beginning. 9 Chul-
dren of God. See Notes on Mat. i. 1.
Those who resemble God, or who mani-
fest a spirit like his. He is the Author
of peace (1 Co. xiv. 33); and all those
who endeavour to promote peace are
like him, and are worthy to be called
his children.

10. Blessed are they which are perse-
cuted. To persecute means literally to
pursue, follow after, as one does a fly-
ing enemy. Here it means to vex, or
oppress one, ou account of his religion.
They persecute others who injure their
names, reputation, property, or who
endanger or take their life, on account
of their religious opinions. % For
righteousness sake. Because they are
righteous, or are the friends of God.
We are not to seek persecution. We
are not to provoke it by strange senti-
ments or conduct; by violating the laws
of civil society, or by modes of speech
that are unnecessarily offensive to
others. But if, in the honest effort to
be Christians, and to live the life of
Christians, others persecute and revile
us, we are to consider this as a blessing.
It is an evidence that we are the chil-
dren of God, and that he will defend
us. ‘“All that live godly in Christ Jesus
shall suffer persecution,” 2 Ti. iii. 12.
9 Theirs is the kingdom of heaven. They
have evidence that they are Christians,
and that they will be brought to hea-
ven,

11. Blessed are ye when men shall revile
you. Reproach you; call you by evil
and contemptuous names; ridicule you
because you are Christians. Thus they
said of Jesus that he was a Samaritan
and had a devil (Jn. viii. 48); that he
was mad (Jn. x. 20); and thus they re-
viled and mocked him on the cross,
Mat. xxvii. 39-44. But, being reviled,
he reviled not again (1 Pe. ii. 23); and
thus being reviled, we should bless (1
Co. iv. 12); and thus, though the con-

tempt of the world is not in itself desir-
able, yet it is blessed to tread in the
footsteps of Jesus, to imitate his exam-
Ple, and even to suffer for his sake, Phi.
1. 29. 9 All manner of evil against yon
Salsely. An emphasis should be laid on
the word falsely in this passage. It is
not blessed to illave evil spoken of us if
we deserse it; but if we deserve it not,
then we should not consider it as a cala-
mity. We should take it patiently, and
show how much the Christian, under
the consciousness of innocence, can
bear, 1 Pe. iii. 13-18. 9 For my sake.
Becauseyou are attached to me; because
you are Christians. We are not to seek
such things. We are not to do things to
offend others; to treat them harshly or
unkindly, and. to court revilings, We
are not to say or do things, though they
may be on the subject of religion, de-
signed to disgust or offend. But if, in
the faithful endeavour to be Christians,
we are reviled, as our Master was, then

- we are to take it with patience, and to

remember that thousands before us
have been treated in like manner.
When thus reviled or persecuted, we
are to be meek, patient, humble; not
angry; not reviling again; but endea-
vouring to do good to our persecutors
and slanderers, 2 Ti. ii. 24, 25. In this
way many have been convinced of the
power and excellence of that religion
which they were persecuting and revil-
ing. They have seen that nothing else
but Christianity could impart such pa-
tience and meekness to the persecuted;
and have, by this means, been con-
strained to submit themselves to the
gospel of Jesus. Long since it became
a proverb, ‘‘that the blood of the mar-
tyrs is the seed of the church.”

12. Rejoice, and be exceeding glad.
Regard it as a great privilege thus to be
persecuted and to suffer—a thing not
to be mourned over, but as among the
chief blessings of life. 9 For great is
your reward in heaven. That is, your
reward will be great in the future world.
To those who suffer most, God imparts
the highest rewards. Hence the crown
of martyrdom has been thought to be
the brightest that any of the redeemed
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glad: for mgreat ¢s your reward in

heaven: for so persecuted they the

prophets which were before you.
m 2 Co.4.17.
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13 Ye are the 7salt of the earth:
but if the salt have lost his savour,

wherewith shall it be salted? it is
n Mar.9.50.

shall wear; and hence many of the early
Christians sought to become martyrs,
and threw themselves in the way of
their persecutors, that they might he
put to death. They literally rejoiced,
and leaped for joy, at the prospect of
death for the sake of Jesus. Though
God does not require us to seek perse-
cution, yet all this shows that there is
something in religion to sustain the soul
which the world does not possess. No-
thing but the consciousness of inno-
cence, and the presence of God, could
bear up the sufferers in the midst of
these trials; and the flame, therefore,
kindled to consume the martyr, has also
been a bright light, showing the truth
and power of the gospel of Jesus.
9 The prophets, &c. The holy men who
came to predict future events, and who
were the religious teachers of the Jews.
For an account of their persecution, see
He. xi.

13. Ye are the salt of the earth. Salt
renders food pleasant and palatable,
and preserves from putrefaction. So
Christians, by their lives and instruc-
tions, are to keep the world from entire
moral corruption. By bringing down
the blessing of God in answer to their
prayers, and by their influence and
example, they save the world from uni-
versal vice and crime. 9 Salt have lost
s savour. That is, if it has become
tasteless, or has lost its preserving pro-
perties. The salt used in this country
is a chemical compound— chloride of
sodium—and if the saltness were lost,
or it were to lose its savour, there would
be nothing remaining. It enters into
the very nature of the substance. In
eastern countries, however, the salt
used was impure, or mingled with vege-
table or earthy substances, so that it
might lose the whole of its saltness, and
a considerable quantity of earthy mat-
ter remain. This was good for nothing,
except that it was used to place in
Eaths, or walks, as we use gravel. This

ind of salt is common still in that
country. It is found in the earth in
veins or layers, and when exposed to
the sun and rain, loses its saltness en-
tirely. Maundrell says, I broke a
piece of it, of which that part that was
exposed to the rain, sun, and air, though

it had the sparks and particles of salt,
yet it had perfectly lost its savour. The
inner part, which was connected to the
rock, retained its savour, as I found by
proof.” So Dr. Thomson (ZT%e Land
and the Book, vol. ii. p. 43, 44) says,
¢“1 have often seen just such salt, and
the identical disposition of it that our
Lord has mentioned. A merchant of
Sidon having farmed of the government
the revenue from the importation of
salt, brought over an immense quantity
from the marshes of Cyprus—enough,
in fact, to supply the whole province
for at least twenty years. This he had
transferred to the mountains, to cheat
the government out of some small per-
centage. Sixty-five houses in Jine—
Lady Stanhope’s village—were rented
and filled with salt. These houses have
merely earthen floors, and the salt next
the ground, in a few years, entirely
spoiled. I saw large quantities of it
literally thrown into the street, to be
trodden under foot of men and beasts.
It was ‘good for nothing.’

Tt should be stated in this connec-
tion that the salt used in this country
is not manufactured by boiling clean
salt water, nor quarried from mines,
but is obtained from marshes along the
sea-shore, as in Cyprus, or from salt
lakes in the interior, which dry up in
summer, as the one in the desert north
of Palmyra, and the great lake of Jeb-
bal, south-east of Aleppo.

‘ Maundrell, who visited the lake at
Jebbul, tells us that he found salt there
which had entirely ‘lost its savour,” and
the same abounds among the debris at
Usdum, and in other localities of rock-
salt at the south end of the Dead Sea.
Indeed, it is a well-known fact that the
salt of tlis country, when in contact
with the ground, or exposed to rain
and sun, does become insipid and use-
less. From the manner in which it is
gathered, much earth and other impur-
ities are necessarily collected with it.
Not a little of it is so impure that it
cannot be used at all, and such salt
soon effloresces and turns to dust—not
to fruitful soil, however. It is not only
good for nothing itself, but it actually

estroys all fertility wherever it is
thrown ; and this is the reason why it is
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thenceforth good for nothing, but
to be cast out, and to be trodden
under foot of men.

14 Ye are the °light of the world.

o Phi.2.15.
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A city that is set on an hill cannot
be hid.

15 Neither do men light a candle,
and put it under a 2bushel, but on

2 The word in the original signifieth @ measure
taining about a pint leas than a peck.

cast into the street. There is a sort of
verbal verisimilitude in the manner in
which our Lord alludes to the act: ‘it
is cast out’ and ‘trodden under foot;’
so troublesome is this corrupted salt,
that it is carefully swept up, carried
forth, and thrown into the street.
There is no place about the house,
yard, or garden where it can be toler-
ated. No man will allow it to be thrown
on to his field, and the only place for it
is the street, and there it is cast to be
trodden under foot of men.”

14. The light of the world. The light
of the world often denotes the sun, Ju.
xi. 9. The sun renders objects visible,
shows their form, their nature, their
beauties, their deformities. The term
lightisoften applied toreligious teachers.
See Mat. iv. 16; Lu. ii. 32; Jn. i, 4;
viii. 12; Is. xlix. 6. It is pre-eminently
applied to Jesus in these places, because
he is, in the moral world, what the sun
is in the natural world. The apostles,
Christian ministers, and all Christians,
are lights of the world, because they,
by their instructions and example, show
what God requires, what is the condi-
tion of man, what is the way of duty,
peace, and happiness—the way that
leads to heaven. 9 A city that is set on
a hill, &c. Many of the cities of Judea
were placed on the summits or sides of
mountains, and could be seen from afar.
Perhaps Jesus pointed to such a city,
and told his disciples that they were
like it. Their actions could not be hid.
The eyes of the world were upon them.
They must be seen; and as this was the
case, they ought to be holy, harmless,
and undefiled.

Maundrell, Jowett, and others sup-
pose that the Sermon on the Mount
was delivered in the vicinity of the pre-
sent city of Safed, or ‘““the Horns of
Hauttin” (see Notes on ver. 1), and that
this city may have been in his eye, and
may have been directly referred to by
the Saviour when he uttered this senti-
ment. It would give additional force
and beauty to the passage to suppose
that he pointed to the city. Of this
Dr. Thomson (The Land and the Book,
vol. i. p. 420, 421) says, ‘‘The shape of
the hill is a well-described oval, and

the wall corresponds to it. The bottom
of the outer ditch is now a very flour-
ishing vineyard, and the entire circuit
is not far from half a mile. The wall
is mostly modern, but built on one more
ancient, portions of which can be seen
on the east side. The interior summit
rises about a hundred feet higher than
this wall, and was a separate castle,
strongly defended. Here are bevelled
stones, as heavy, and as aged in appear-
ance, as those of the most celebrated
ruins in the country; and they prove
that this has been a place of importance
from a remote age. These ancient
parts of the castle render it all but
certain that there was then a city or
citadel on this most conspicuous ‘hill’
top; and our Lord might well point to
it to illustrate and confirm his precept.
The present Hebrew name is Zephath,
and may either refer to its elevation
like a watch-tower, or to the beauty
and grandeur of the surrounding pro-
spects. Certainly they are quite suffi-
cient to suggest the name. There lies
Gennesaret, like a mirror set in frame-
work of dark mountains and many-faced
hills. Beyond is the vast plateau of the
Hauran, faintly shading with its rocky
ranges the utmost horizon eastward.
Thence the eye sweeps over Gilead and
Bashan, Samaria and Carmel, the plains
of Galilee, the coasts of Pheenicia, the
hills of Naphtali, the long line of Leba-
non, and the lofty head of Hermon—a
vast panorama, embracing a thousand
points of historic and sacred interest.”
15. Neither do men light a candle, &e.

. The word rendered candle means any

portable light, as a lamp, candle, lan-
tern. Comp. Mar. iv. 21; Lu. viii. 16;
xii. 35. Jesus proceeded here to show
them that the very reason why they
were enlightened was that others might
also see the light, and be benefited by
it. When men light a candle, they do
not conceal the light, but place it where
it may be of use. So it is with religion.
It is given that we may benefit others.
It is not to be concealed, but suffered
to show itself, and to shed light on a
surrounding wicked world. N A bushel.
Greek, a measure containing nearly a



A.D. 31.]

a candlestick; and it giveth light
unto all that are in the house.

16 Let your light so shine before
men, that they may see your good
works, and rglorify your Father

which is in heaven.
p1Pe212,
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17 Think not that I am come to
¢destroy the law or the prophets:
I am not come to destroy, "but to
fulfil.

18 For verily I say unto you,

“Till heaven and earth pass, one jot
qch3.15. o I8.42.21; Ps.40.6,8. 8 Lu.16.17,

peck. It denotes anything, here, that
might conceal the light.

16. Let your light so shine, &c. Let
your holy life, your pure conversation,
and your faithful instructions, be every-
where seen and known. Always, in all
societies, in all business, at home and
abroad, in prosperity and adversity, let
it be seen that you are real Christians.
M That they may see your good works.
The proper motive to influence us is not
simply that we may be seen (comp. ch.
vi. 1), but it should be that our heavenly
Father may be glorified. The Pharisees
acted to be seen of men, true Christians
act to glorify God, and care little what
men may think of them, except as by
their conduct others may be brought
to honour God, yet they should so live
that men may see from their conduect
what is the proper nature of their reli-
gion. 9 Glorify your Father. Praise,
or honour God, or be led to worship
him. Seeing in your lives the excel-
lency of religion, and the power and
purity of the gospel, they may be won
to be Christians also, and give praise
and glory to God for his mercy to a lost
world.

We learn here, 1. That religion, if it
exist, cannot be concealed. 2. That
where it is not manifest in the life, it
does not exist. 3. That professors of
religion, who live like other men, give
evidence that they have never been
truly converted. 4. That to attempt
to conceal or hide our Christian know-
ledge or experience is to betray our
trust, injure the cause of piety, and to
render our lives useless. And, 5. That
good actions will be seen, and will lead
men to honour God. If we have no
other way of doing good—if we are
poor, and unlearned, and unknown—
yet we may do good by our lives. No
sincere und humble Christian lives in
vain. The feeblest light at midnight is
of use.

“ How far the little candle throws his beams!

So shines a good deed in a naughty world 1

17. Think not that I am come, &c.
Our Saviour was just entering on his
work. It was important for him to

state what he came to do. By his set-
ting up to be a teacher in opposition to
the seribes and Pharisees, some might
charge him with an intention to destroy
their law, and to abolish the customs
of the nation. He therefore told them
that he did not come for that end, but
really to fulfil or accomplish what was
in the law and the prophets. 9 7o
destroy. To abrogate; to deny their
divine authority; to set men free from
the obligation to obey them. % Ze
law. The five books of Moses called
the law. See Notes on Lu. xxiv. 44.
9 The prophets. The books which the
prophets wrote. These two divisions
here seem to comprehend the Old Testa-
ment, and Jesus says that he came not
to do away or destroy the authority of
the Old Testament. 9 But to fulfil.
To complete the design; to fill up what
was predicted; to accomplish what was
intended in them. The word fulfil
also means sometimes to feach or incul-
cate, Col. i. 25. The law of Moses con-
tained many sacrifices and rites which
were designed to shadow forth the
Messiah. See Notes on He.ix. These
were fulfilled when he came and offered
himself a sacrifice to God,

¢ A sacrifice of nobler name,

And richer blood than they.”

The prophets contained many predic-
tions respecting his coming and death.
These were all to be fulfilled and fully
accomplished by his life and his suffer-
ings.

18. Verily. Truly, certainly. A word
of strong affirmation, 9 7%l heaven and
earth pass. 'This expression denotes
that the law never would be destroyed
till it should be al{ fulfilled. It is the
same as saying everything else may
change; the very earth and heaven
may pass away, but the law of God
shall not be destroyed till its whole
design has been accomplished. 4 One
jot. 'The word jot, or yod-—"—is the
name of the Hebrew ‘letter 7, the
smallest letter in the Hebrew alphabet
T One tittle. The word here used, in
the Greek, means literally a little horn,
then a point, an extremity. Several of
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or one tittle shall in no wise pass

from the law, till all be fulfilled.
19 Whosoever therefore shall
break one of these least command-

MATTHEW.

[a.p. 31.

ments, and shall teach men so, he
shall be called the least in the
kingdom of heaven: but whoso-
ever shall do and teach tkem, the

the Hebrew letters were written with
small points or apices, as in the letter
scliin—wW—or sin——which serve to
distinguish one letter from another.
To change a small point of ohe letter,
therefore, might vary the meaning of
a word, and destroy the sense. The
name *‘little horn” was given to these
points probably from the manner in
which they were written, resembling «
little horn. Professor Hackett says of
& manuscript which he saw a Jew tran-
scribing: ‘ One peculiarity, that struck
me at once as I cast my eye over the
parchment, was the horn-like appear-
ance attached to some of the letters.
I had seen the same mark, before this,
in Hebrewmanuscripts, but never where
it was so prominent as here. The sign
in question, as connected with the He-
brew Letter Lamedh in particular, had
almost the appearance of an intentional
imitation of a ram’s head. It was to
that appendage of the Hebrew letters
that the Saviour referred when he said,
‘Not one jot or little horn’ (as the
Greek term signifies, which our version
renders “tittle,”) ‘shall pass from the
law until all be fulfilled.’"—/l{ustrations
of Scripture, p. 234. Hence the Jews
were exceedingly cautious in writing
those letters, and considered the smal-
lest change or omission a reason for
destroying the whole manuscript when
they were transcribing the Old Testa-
ment. The expression, ‘‘one jot or
tittle,” became proverbial, and means
that the smallest part of the law should
not be destroyed.

The laws of the Jews are commonly
divided into moral, ceremonial, and
judicial. The moral laws are such as
grow out of the nature of things, and
which cannot, therefore, be changed
—such as the duty of loving God and
his creatures. These cannot be abol-
ished, as it can never be made right to
hate God, or to hate our fellow-men.
Of this kind are the ten command-
ments, and these our Saviour has neither
abolished nor superseded.—The cere-
monial laws are such as are appointed
to meet certain states of society, or
to regulate the religious rites and
ceremonies of a people. These can
be changed when circumstances are

changed, and yet the moral law be un-
touched. A general in an army may
command his soldiers to appear some-
times in a red coat and sometimes in
blue or in yellow. This would be a
ceremonial law, and might be changed
as he pleased. The duty of obeying
kim, and of being faithful to his country,
could not be changed. This is a moral
law. A parent might suffer his chil-
dren to have fifty different dresses at
different times, and love them equally
in all. The dress is a mere matter of
ceremony, and may be changed. The
child, in all these garments, is bound
to love and obey his father. This is a
morel law, and cannot be changed.
So the laws of the Jews. Those de-
signed to regulate mere matters of
ceremony and rites of worship might
be changeqd. Those requiring love and
obedience to €od and love to men could
not be changed, and Christ did not at-
tempt it, Mat. xix. 19; xxii. 87-39; Lu.
x. 27; Ro. xiii. 9.—A third species of
law was the judicial, or those laws regu-
lating courts of justice which are con-
tained in the Old Testament. These
were of the nature of the ceremonial
law, and might also be changed at plea-
sure. The judicial law of the Hebrews
was adapted to their own civil society.
When the form of their polity was
changed this was of course no longer
binding. The ceremonial law was ful-
filled by the coming of Christ: the
shadow was lost in the substance, and
ceased to be binding. The moral law
was confirmed and unchanged.

19. Whosoever therefore shall break.
Shall violate or disobey. ¥ One of
these least commandments. The Pharisees,
it is probable, divided the precepts of
the law into lesser and greater, teaching
that they who violated the former were
guilty of a trivial offence only. See
Mat. xxiii. 23. Christ teaches that in
his kingdom they who make this dis-
tinction, or who taught that any laws
of God might be violated with im-
punity, should be called least; while
they should be held in high regard who
observed all the laws of God without
distinction. ¥ Skall be called least.
That is, shall be least. See ver. 9. The

‘meaning of this passage seems to be
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same shall be fcalled great in the
kingdom of heaven.

20 For I say unto you, That ex-
cept your righteousness shall ex-
ceed “the righteousness of the scribes

t1 8a.2.30, « ch.23.23-28; Phi.3.9.
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and Pharisees, ye shall in no case

enter into the kingdom of heaven.

21 Ye have heard that it was

said 3by them of old time, *Thou

shalt not kill; and whosoever shall
3or, to them. v Ex.20.13; De.5.17.

this: in the kingdom of heaven, that is,
in the kingdom of the Messiah, or in
the church which he is about to estab-
hish (see Notes on Mat. iii. 2), he that
breaks the least of these command-
ments shall be in no esteem, or shall not
be regarded as a proper religious teacher.
The Pharisees, by dividing the law into
yreuter and lesser precepts, made no
small part of it void by their traditions
and divisions, Mat. xxiii. 23; xv. 3-6.
Jesus says that in his kingdom all this
vain division and tradition would cease.
Such divisions and distinctions would
be a small matter. He that attempted
it should be the least of all. Men
would be engaged in yielding obedience
to all the law of God without any such
vaindistinctions. Y Skall be called great.
He that teaches that all the law of God
is binding, and that the whole of it
should be obeyed, without attempting
to specify what is most important,
shall be a teacher worthy of his office,
and shall be called great. We learn
hence, 1. That all the law of God is
binding on Christians. Comp. Ja. ii. 10.
2. That all the commands of God should
be preached, in their proper place, by
Christian ministers. 3. That they who
pretend that there are any laws of God
so small that they need not obey them,
are unworthy of his kingdom. And, 4.
That true piety has respect to ail the
commandments of God. Comp. Ps.
cxix. 6.

20. Your righteousness. Your holiness;
your views of the nature of righteous-
ness, and yeur conduct and lives. Un-
less you are more holy than they are,
you cannot be saved. € Skall exceed.
Shall excel, or abound more. The righte-
ousness of true Christians is seated in
the leart, and 1is therefore genuine.
Jesus means that unless they had more
real holiness of character than the
scribes and Pharisees, they could not
be saved. 9 The righteousness of the
scribes and Pharisces. See Notes on
ch. iil. 7. Their xighteousness consisted
in outward observances of the cere-
monial and traditional law. They
offered sacrifices, fasted often, prayed
much, were punctilious about ablutions,

and tithes, and the ceremonies of reli-
gion, but neglected justice, truth,
purity, and holiness of heart. See
Mat. xxiii. 13-33. The righteousness
that Jesus required in his kingdom was
purity, chastity, honesty, temperance,
the fear of God, and the love of man.
It is pure, eternal, reaching the mo-
tives, and making the life holy. ¥ Te
kingdom of heaven. See Notes on ch.
iii. 2. Shall not be a fit subject of his
kingdom here, or saved in the world to
come.

21. ¥e have heard. Or, this is the
common interpretation among the Jews.
Jesus proceeds here to comment on
some prevailing opinions among the
Jews; to show that the righteousness
of the scribes and Pharisees was de-

“fective; and that men needed a better

righteousness, or they could not be
saved. He illustrates what he meant
by that better righteousness by show-
ing that the common opinions of the
scribes were erroneous. ¥ By them of
old time. This might be translated to
the ancients, referring to Moses and the
prophets. But it is more probable that
Jesus here refers to the interpreters of
the law and the prophets. He did not
set himself against the law of Moses,
but against the false and pernicious in-
terpretations of the law prevalent in
his time. 9 Thow shalt not kill. See
Ex. xx. 13, This properly denotes
taking the life of another with malice,
or with an intention to murder him,
The Jews understood it as meaning no
more. The comment of our Saviour
shows that it was spiritual, and was
designed to extend to the thouglkts and
Jfeelings as well as the external act.
€ Shall be in danger of. Shall be held
guilty, and be punished by. The law
of Moses declared that the murderer
should be put to death, Le. xxiv. 21;
Nu. xxxv. 16. It did not say, however,
by whom this should be done, and-it was
left to the Jews to organize courts to
have cognizance of such crimes, De. xvi.
18. 9 The judgment. This was the
tribunal that had cognizance of cases
of murder, &c. It was a court that sat

lin each ecity or town, and consisted
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kill shall be in danger of the judg-
ment:
22 But I say unto you, That*who-
soever is angry with his brother
w1Jn.3.15.

MATTHEW.

[a.p. 31.

without a cause, shall be in dan-

ger of the judgment: and whoso-

ever shall say to his brother, *Raca,

shall be in danger of the council:
4i.e. vain fellow, 2 Sa.6.20.

commonly of seven members. It was
the lowest court among the Jews, and
from it an appeal might be taken to
the Sanhedrim.

22. But I say unto you. Jesus being
God as well as man (Jn. i. 1, 14), and
therefore, being the original giver of
the law, had a right to expound it or
change it as he pleased. Comp. Mat.
xii. 6, 8. He therefore spoke here and
elsewhere as having authority, and not
as the scribes. It may be added here
that ne mere man ever spake as Jesus
did, when explaining or enforcing the
law. He did it as having a gkt to do
it; and he that has a right to ordain
and change laws in the government of
God must be himself divine. 9 Is angry
with his brother without ¢ cause. Anger,
or that feeling which we have when we
are injured, and which prompts us to
defend ourselves when in danger, is a
natural feeling, given to us—Ist. As a
proper expression of our disapproba-
tion of a course of evil conduct; and 2d.
That we may defend ourselves when sud-
denly attacked. When excited against
sin, 1t is lawful. God is angry with the
wicked, Ps. vii. 11. Jesus looked on
the hypocritical Pharisees with anger,
Mar. iii. 5. So it is said, ‘‘Be ye angry,
and sin not,” Ep. iv. 26. This anger,
or indignation against sin, is not what
our Saviour speaks of here. What he
condemns here is anger without a cause;
that is, unjustly, rashly, hastily, where
no offence has been given or intended.
In that case it is evil; and it is a viola-
tion of the sixth commandment, because
ke that hateth las brother ts a murderer,
1 Jn. iii. 15. He has a feeling which
would lead him to commit murder, if it
were fully acted out. The word brother
here refers not merely to one to whom
we are nearly related, having the same
parent or parents, as the word is com-
monly used, but includes also a neigh-
bour, or perhaps anyone with whom
we may be associated. As all men are
descended from one Father and are all
the creatures of the same God, so they
are all brethren; and so every man
should be regarded and treated as a
brother, He. xi. 16. 9 Raca. This is
a Syriac word, exressive of great con-

tempt. It comes from a verb signifying
to be empty, vain; and hence, as a word
of contempt, denotes senseless, stupid,
shallow-brains. Jesus teaches here that
to use such words is a violation of the
spirit of the sixth commandment, and
if indulged, may lead to a more open
and dreadful infraction of that law.
Children should learn that to use such
words is highly offensive to God, for we
must give an account for every idle word
which we speak in the day of judgment,
Mat. xii. 36. Y In danger of the council.
The word translated council is in the
original Sankedrim, and there can be
no doubt that the Saviour refers to the
Jewish tribunal of that name. This was
instituted in the time of the Maccabees,
probably about 200 years before Christ.
It was composed of seventy-two judges;
the high - priest was the president of
this tribunal. The seventy-two mem-
bers were made up of the chief priests
and elders of the people and the seribes.
The chief priests were such as had dis-
charged the office of the high-priest,
and those who were the keads of the
twenty-four classes of priests, who were
called in an honorary way kigh or chief
priests. See Mat. ii. 4. The elders were
the princes of the tribes or heads of the
family associations. It isnot to be sup-
posed that all the elders had a right
to a seat here, but such only as were
elected to the office. The scribes were
learned men of the nation elected to
this tribunal, being neither of the rank
of priests or elders. This tribunal had
cognizance of the great affairs of the
nation. Till the time when Judea was
subjected to the Romans, it had the
power of life and death. It still re-
tained the power of passing sentence,
though the Roman magistrate held the
right of execution. It usually sat in
Jerusalem, in a room near the temple.
It was before this tribunal that our
Saviour was tried. It was then assem-
bled in the palace of the high-priest,
Mat. xxvi, 3-57; Jn. xviii. 24." 9 Thou
Jool. This term expressed more than
want of wisdom. It was expressive of
the highest guilt. It had been com-
monly used to denote those who were
idolaters (De. xxii. 21), and also one
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but whosoever shall say, Thou fool,
shall be in danger of hell fire.
23 Therefore, #if thou bring thy
gift to the altar, and there remem-
& De.16.16,17.

who is guilty of great crimes, Jos. vii.
15; Ps. xiv. 1. 9 Hell fire. The origi-
nal of this is ‘‘¢the GEHENNAH of fire.”
The word GEHENNA, commonly trans-
lated kell, is made up of two Hebrew
words, and signifies the valley of Hin-
nom. This was formerly a pleasant val-
ley near to Jerusalem, on the south.
A small brook or torrent usually ran
through it and partly encompassed the
city. This valley the idolatrous Israel-
ites devoted formerly to the horrid
worship of Moloch, 2 Ki. xvi. 3; 2 Ch.
xxviii. 3. In that worship, the ancient
Jewish writers inform us, the idol of
Moloch was of brass, adorned with a
royal crown, having the head of a calf,
and his arms extended as if to embrace
anyone. When they offered children
to him they heated the statue within
by a great fire, and when it was burn-
ing hot they put the miserable child
into his arms, where it was soon con-
sumed by the heat; and, in order that
the cries of the child might not be
heard, they made a great noise with
drums and other instruments about the
idol. These drums were called TOPH,
and hence a common name of the place
was ToPHET, Je. vil. 31, 32.

After the return of the Jews from
captivity, this place was held in such
abhorrence that, by the example of
Josiah (2 Ki. xxiii. 10), it was made the
place where to throw all the dead car-
casses and filth of the city, and was not
unfrequently the place of public execu-
tions. It became, therefore, extremely
offensive; the sight was terrific; the air
was polluted and pestilential ; and to
preserve it in any manner pure, it was
necessary to keep fires continually burn-
ing there. The extreme loathsomeness
of the place; the filth and putrefaction;
the corruption of the atmosphere, and
the lurid fires blazing by day and night,
made it one of the most appalling and
terrific objects with which a Jew was
acquainted. It was called the GEHENNA
of fire, and was the image which our
Saviour often employed to denote the
future punishment of the wicked.

In this verse it denotes a degree of
suffering higher than the punishment
inflicted by the court of seventy, or the
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berest that thy brother hath aught
against thee,

24 Leave there thy gift before
the altar, and go thy way; first be

Sankedrim, and the whole verse may
therefore mean, ‘“ He that hates his
brother without a cause is guilty of a
violation of the sixth commandment,
and shall be punished with a severity
similar to that inflicted by the court of
Jjudgment. He that shall suffer his pas-
sions to transport him still farther, so
that he shall make his brother an object
of derision and contempt, shall be ex-
posed to severer punishment, corre-
sponding to that which the Sankedrim,
or council, inflicts. But he who shall
load his brother with odious appella-
tions and abusive language shall incur
the severest degree of punishment, re-
presented by being burned alive in the
horrid and awful valley of Hinnom.”
The amount, then, of this difficult
and important verse is this: The Jews
considered but one crime a violation of
the sixth commandment, viz. actual
murder, or wilful, unlawful taking Zife.
Jesus says that the commandment is
much broader. It relates not only to
the external act, but to the feelings and
words. He specifies three forms of such
violation. 1st. Unjustanger. 2d. Anger
accompanied with an expression of con-
tempt. 3d. Anger, with an expression

inot only of contempt, but wickedness.

Among the Jews there were three de-
grees of condemnation: that by the
“judgment,” the ‘council,” and the
“fire of Hinnom.” Jesus says likewise
there shall be grades of eondemnation
for the different ways of violating the
sixth commandment. Not only murder
shall be punished by God, but anger
and contempt shall be regarded by him
as a violation of the law, and punished
according to the offence. As these
offences were not actually cognizable
before the Jewish tribunals, he must
mean that they will be punished #ere-
after, and all these expressions there-
fore relate to degrees of punishment pro-
portionate to crime in the future world
—the world of justice and of woe.

23, 24. Therefore, if thou bring thy gift
to the altar, &c. The Pharisees were in-
tent only on the external act in worship.
They looked not at all to the internal
state of the mind. If a man conformed
to the external rites of religion, however
much envy, and malice, and secret ha-
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reconciled to thy brother, and then
come and offer thy gift.

25 Agree? with thine adversary
quickly, whiles thou art in the way

with him; lest at any time the ad-
v Pr.25.8; Lu.12.58,59.

tred he might bave, they thought he
was doing well. Our Saviour taught a
different doctrine. It was of more con-
sequence to have the /Zeart right than
to perform the outward act. If, there-
fore, says he, a man has gone so far as
to bring his gift to the very altar, and
should remember that anyone had any-
thing against him, it was his duty there
to leave his offering and go and be re-
conciled. While a difference of this
nature existed, his offering could not
be acceptable. He was not to wait till
the offended brother should come to
him; he was to go and seek him out, and
be reconciled. So now the worship of
God will not be acceptable, however
well performed externally, until we are
at peace with those that we have in-
jured. ‘“To obey is better than sacri-
fice,” 1 Sa. xv. 22. He that comes to
worship his Maker filled with malice,
and hatred, and envy, and at war with
his brethren, is a hypocritical worshipper,
and must meet with God’s displeasure.
God is not deceived, and he will not be
mocked. ¥ Thy gift. Thy sacrifice.
‘What thou art about to devote to God
as an offering. 9 To the altar. The
altar wassituated in front of the temple,
and was the place on which sacrifices
were made. See the Notes on plan,
Mat. xxi. 12. To bring a gift to the
altar was expressive of worshipping God,
for this was the way in which he was
formerly worshipped. 9 Thy Urother.
Any man, especially any fellow-wor-
shipper. Anyone of the same religious
society. 9 Hath aught. Is offended,
or thinks he has been injured by you in
any manner. I .First be reconciled. This
means to settle the difficulty; to make
proper acknowledgment or satisfaction
for the injury. If you have wronged
him, make restitution. If you owe him
a debt which ought to be paid, pay it.
If you have injured his character, con-
fess it and seek pardon. If he is under
an erroneous impression, if your con-
duct has been such as to lead him to
suspect that you haveinjured him, make
an explanation. Do all v your power,
and all you ,ought to do, to have the
matter settled. From thiswelearn: Ist.

MATTHEW.
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versary deliver thee to the judge,
and the judge deliver thee to the
officer, and thou be cast into prison.

26 Verily I say unto thee, Thou
shalt by no means come out thence,

That, in order to worship God accept-
ably, we must do justice to our fellow-
men. 2d. Our worship will not be ac-
ceptable unless we do all we can to live
peaceably with others. 3d. It is our
duty to seek reconciliation with others
when we have injured them. 4th. This
should be done lefore we attempt to
worship God. 5th. This is often the
reason why God does not accept our
offerings, and we go empty away from
our devotions. We do not do what we
ought to others; we cherish improper
feelings or refuse to make proper ac-
knowledgments, and God will not accept
such attempts to worship him.

25, 26. Agree with thine adversary
quackly. This is still an illustration of
the sixth commandment. To be in hos-
tility, to go to law, to be litigious, is a
violation always, on one side or the
other, of the law requiring us to love
our neighbour, and our Saviour regards
it as a violation of the sixth command-
ment. While you are in the way with
hirh, says he, that is, while you are going
to the court, before the tirial has taken
place, it is your duty, if possible, to
come to an agreement. It is wrong to
carry the contention to a court of law.
See 1 Co. vi. 6, 7. 'The consequence of
not being reconciled, he expresses in the
language of courts. The adversary shall
deliver to the judge, and he to the exe-
cutioner, and he shall throw you into
prison. He did not mean to say that
this would be literally the way with God,
but that His dealings with those that
harboured these feelings, and would not
be reconciled with their brethren, were
represented by the punishment inflicted
by human tribunals. That is, he would
hold all such as wiolators of the sixth
commandment, and would punish them
accordingly.

There is no propriety in the use some-
times made of this verse, in represent-
ing God as the ‘‘adversary” of the
sinner, and urging him to be reconciled
to God while in the way to judgment.
Nor does the phrase ¢‘thou shalt by no
means come out thence till thou hast
paid the uttermost farthing” refer to
the eternity of future punishment. Itis
language taken from courts of justice,



A.D. 31.]

till thou hast paid the uttermost
farthing.

27 Ye have heard that it was
said by them of old time, Thou
shalt not commit adultery:

28 But I say unto you, That who-

to illustrate the truth that God will
punish men according to justice for not
being reconciled to him. The punish-
ment in the future world will be eternal
indeed (Mat. xxv. 46), but this passage
does not prove it. ¥ Thine adversury.
A man that is opposed to usin law. It
here means a creditor, a man who has
a just claim on us. T In the way with
kim. While you are going before the
court. Before the trial comes on. It
is remarkable that this very direction is
found in the Roman law of the Twelve
Tables, which expressly directed the
plaintiff and defendant to make up the
matter while they were in the way, or
going to the praetor—in via, rem uti
pacuit orato.— Blackstone’s Comm., iii.
p- 299. Whether the Saviour had any
reference to this cannot be determined.
As the Roman laws prevailed to some
extent in Palestine, however, it is pos-
sible that there was such an allusion.
9 The officer. The executioner; or, as
we should say, the sheriff. 9 T%e utter-
most farthing. The last farthing. All
that is due. The farthing was a small
coin used in Judea, equal to two mites.
It was not quite equal to half a farthing
of English money.

27, 28. Ye have heard that it was said
by them of old time, Thou shalt not commat
adultery. See Notes on ver. 21. Our
Saviour in these verses explains the
seventh commandment. It is probable
that the Pharisees had explained this
commandment, as they had the sixth,
as extending only to the external act;
and that they regarded evil thoughts
and a wanton imagination as of little
consequence, or as not forbidden by the
law. Our Saviour assures them that
the commandment did not regard the
external act merely, but the secrets of
the heart, and the movements of the
eye. He declares that they who indulge
a wanton desire, that they who look on
a woman to increase their lust, have
already, in the sight of God, violated
the commandment, and committed
adultery in the heart. Such was the
guilt of David, whose deep and awful
crime fully shows the danger of indulg-
ing in evil desires, and in the rovings of
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soever “looketh on a woman to lust
after her hath committed adultery
with her already in his heart.

29 And if thy right eye Soffend
thee, pluck it out, and cast #¢ from

thee: for it is profitable for thee
z Job 31.1; Pr.8.25. $ or, do cause thes to offend.

a wanton eye. See 2 Sa. xi.; Ps. L.
See also 2 Pe. ii. 14, So exceeding
strict and broad is the law of God!
And so heinous in As sight are thoughts
and feelings which may be for ever con-
cealed from the world !

29. Thy 1ight eye. The Hebrews,
like others, were accustomed to repre-
sent the affections of the mind by the
members or parts of the body, Ro.
vii. 23; vi. 13. Thus the bowels denoted
compassion ; the keart, affection or feel-
ing; the reins, understanding, secret
purpose. An evil eye denotes some-
times envy (Mat. xx. 15), and sometimes
an evil passion, or sin in general. Mar.
vii, 21, 22: ¢ OQut of the heart proceed-
eth an evil eye.” In this place, as in
2 Pe. ii. 14, the expression is used to
denote strong adulterous passion, un-
lawful desire, or wicked inclination.
The right eye and hand are mentioned,
because they are of most use to us,
and denote that, however strong the
passion may be, or difficult to part
with, yet that we should do it. ﬂPOf
JSend thee. The noun from which the
verb ‘“offend,” in the original, is de-
rived, commonly means a stumbling-
block, or a stone placed in the way, over
which one might fall. It also meansa
net, or a certain part of a net against
which, if a bird strikes, it springs the
net, and is taken. It comes to signify,
therefore, anything by which we fall,
or are ensnared ; and applied tn morals,
means anything by which we fall into
sin, or by which we are ensnared. The
English word offend means now, com-
monly, to displease; to make angry; to
affront. This is by no means the sense
of the word in Scripture. It means to
cause to fall <nto sin. The eye does
this when it wantonly looks on a woman
to lust after her. 9 Pluck it out, &c.
It cannot be supposed that Christ in-
tended this to be taken literally. His
design was to teach that the dearest
objects, if they cause us to sin, are to
be abandoned; that by all sacrifices
and self-denials we must overcome the
evil propensities of our nature, and re-
sist our wanton imaginations. Some of
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that one of thy members should
perish, and not tkat thy whole
body should be %cast into hell.

30 And if thy right hand offend
thee, cut it off, and cast <t from
thee: for it is profitable for thee
that one of thy members should
perish, and not that thy whole
body should be cast into hell.

31 It hath been said,*Whosoever

a Ro.8.13; 1 Co.9.27. b De.24.1; Je.3.1; Mar.10.2-9.
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shall put away his wife, let him
give her a writing of divorcement:
32 But I say unto you, That cwho-
soever shall put away his wife,
saving for the cause of fornication,
causeth her to commit adultery:
and whosoever shall marry her that
is divorced committeth adultery.
33 Again, ye have heard that it
hath been said by them of old

¢ ch.19.9; 1 Co.7.10,i1.

the fathers, however, took this com-
mandment literally. Our Saviour sev-
eral times repeated this sentiment.
See Mat. xviii, 9; Mar. ix. 4347,
Comp. also Col. iii. 5. ~ ¥ It is profitable
for thee. Tt is better for thee. You will
be a gainer by it. 9 One of thy mem-
bers perish. It is better to deny your-
self the gratification of an evil passion
here, however much it may cost you,
than to go down to hell for ever. T Thy
whole body should be cast into hell.
Thy body, with all its unsubdued and
vicious propensities. This will consti-
tute no small part of the misery of
hell. The sinner will be sent there as
ke is, with every evil desire, every un-
subdued propensity, every wicked and
troublesome passion, and yet with no
possibility of gratification. It consti-
tutes our highest notions of misery when
we think of a man filled with anger,
pride, malice, avarice, envy and lust,
and with no opportunity of gratifying
them for ever. This is all that is neces-
sary to make an eternal hell. On the
word kell, see Notes on ver. 22.

30. And if thy right hand offend thee.
The right hand 1s selected for the same
reason as the right eye, because it is
one of the most important members of
the human body. The idea is, that the
dearest earthly objects are to be sacri-
ficed rather than that we should commit
sin; that the most rigid self-denial
should be practised, and that the most
absolute self - government should be
maintained at any sacrifice, rather than
that we should suffer the mind to be
polluted by unholy thoughts and im-
pure desires.

31, 32. It hath been said, &c. 'That
is, by Moses, De. xxiv. 1, 2. The hus-
bandiwas directed, if he put his wife
away, to give her a bill of divorce, that
is a certificate of the fact she had been
his wife, and that he had dissolved the
marriage. There was considerable dif-

ference of opinion among the Jews for
what causes the husband was permitted
to do this. One of their famous schools
maintained that it might be done for
any cause, however ¢rivial. The other
maintained that adultery only could
justify it. The truth was, however,
that the husband exercised this right
at pleasure; that he was judge in the
case, and dismissed his wife when and
for what cause he chose. And this

seems to be agreeable to the law in
Deuteronomy. Our Saviour in Mar. x.
1-12, says that this was permitted on
account of the hardness of their hearts,
but that in the beginning it was not so.
God made a single pair, and ordained
marriage for life. But Moses found
the people so much hardened ; so long
accustomed to the practice, and so re-
bellious, that, as a matter of ctwil ap-
pointment, he thought it best not to
attempt any change. Our Saviour
brought- marriage back to its original
intention, and declared that whosoever
put away his wife henceforward, except
for one offence, should be guilty of
adultery. This is now the law of God.
This was the original institution. This
is the only law that is productive of
peace and good morals, and that secures
the respect due to a wife, and the good
of children. Nor has any man or set
of men—any legislature or any court,
civil or ecclesiastical—a right to inter-
fere, and declare that divorces may
be granted for any other cause. They,
therefore, whoever they may be, who
are divorced for any cause except the
single one of adultery, if they marry
again, are, according to the Scriptures,
living in adultery. No earthly laws
can trample down the laws of God, or
make that right which he has solemnly
pronounced wrong.

33. Thow shalt not forswear thyself.
Christ here proceeds to correct another
false interpretation of the law. The
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time, 9Thou shalt not forswear
thyself, but shalt perform unto the
Lord thine oaths:

34 But I say unto you, ‘Swear
5 faﬁ?z'.m'm; Nu.30.2; De.23.23. @ ch.23.16-22;

law respecting oaths is found in Le.
xix. 12, and De. xxiii. 23. By those
laws men were forbid to perjure them-
selves, or to forswear, that is, swear
falsely. 9 Perform unto the Lord. Per-
form literally, really, and religiously
what is promised in an oath. ¥ Zhine
oaths. An oath is a solemn affirmation
or declaration, made with an appeal to
God for the truth of what is atfirmed,
and imprecating his vengeance, and
renouncing his favour if what is affirmed
is false. A false oath is called perjury,
or, as in this place, forswearing.

It appears, however, from this pas-
sage, as well as from the ancient writ-
ings of the Jewish rabbins, that while
the Jews professedly adhered to the
law, they had introduced a number of
oaths in common conversation, and oaths
which they by no means considered to
be binding. For example, they would
swear by the temple, by the head, by
heaven, by the earth. So long as they
kept from swearing by the name Jeho-
vak, and so long as they observed the
oaths publicly taken, they seemed to
consider all others as allowable, and
allowedly broken. This is the abuse
which Christ wished to correct. It was
the practice of swearing tn common con-
versation, and especially swearing by
created things. To do this, he said that
they were mistaken in their views of the
sacredness of such oaths. They were
very closely connected with God; and
to trifle with them was a species of
trifling with God. Heaven is s throne;
the earth his footstool; Jerusalem Zis
peculiar abode; the head was made by
him, and was so much under his control
that we could not make one hair white
or black. To swear by these things,
therefore, was to treat irreverently
objects created by God, and could not
be without guilt. It is remarkable that
the sin here condemned by the Saviour
prevails still in Palestine in the same
form and manner referred to here. Dr.
Thomson (The Land and the Book, vol.
ii. p. 284) says, *“ The people now use
the very same sort of oaths that are
mentioned and condemned by our Lord.
They swear by the head, by their life,
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not at all: neither by heaven; for
it is Good’s throne:

35 Nor by the earth; for it is
his footstool: neither by Jerusalem;
for it is sthe city of the great
King.

f Re.21.2,10,

by heaven, and by the temple, or what
is in its place, the church. The forms
of cursing and swearing, however, are
almost infinite, and fall on the pained
ear all day long.”

Our Saviour here evidently had no
reference to judicial oaths, or oaths
taken in a court of justice. It was
merely the foolish and wicked habit of
swearing in private conversation; of
swearing on every occasion and by
everything that he condemned. This
he does condemn in a most unqualified
manner. He himself, however, did not
refuse to take an oath in a court of law,
Mat. xxvi. 63, 64. So Paul often called
God to witness his sincerity, which is all
that is meant by an oath. See Ro. i. 9;
ix. 1; Ga. 1. 20; He. vi. 16. Oaths were,
moreover, prescribed in the law of
Moses, and Christ did not come to re-
peal those laws. See Ex. xxii. 11; Le.
v. 1; Nu. v. 19; De. xxix. 12, 14.

34, 35. But I say unto you, Swear not
at all. That is, in the manner which he
proceeds to specify. Swear not in any
of the common and profane ways cus-
tomary at that time. 9 By heaven, for
it is God’'s throne. To swear by that
was, if it meant anything, to swear by
Him that sitteth thereon, Mat. xxiii. 22.
A1 Nor by the earth; for it is his footstool.
Swearing by that, therefore, is really
swearing by God. Or perhaps it means,
1st. We have no right to pledge, or
swear by, what belongs to God; and,
2d. That oaths by inanimate objects are
unmeaning and wicked. If they are
real oaths, they are by a living Being,
who has power to take vengeance. A

Jfootstool is that on which the feet rest

when sitting. The term is applied to
the earth to denote how lowly and
humble an object it is when compared
with God. 9 Jerusalem. See Notes on
ch. ii. 1. 9 City of the Qreat King.
That is, of God, called the Great King
because he was the King of the Israel-
ites, and Jerusalem was the capital of
the nation, and the place where he was

eculiarly honoured as king. Comp.
%s. xivi. 4; xlviii. 1, 2; 1xxxvii. 3.

36. Neither shalt thow swear by thy
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36 Neither shalt thou swear by
thy head, because thou canst not
make one hair white or black.

37 But slet your communication
be, Yea, yea; Nay, nay: for what-
soever is more than these cometh

of evil,
¢ Ja.5.12.

MATTHEW,

[a.D. 31.

38 Ye have heard that it bath
been said, *An eye for an eye, and
a tooth for a tooth:

39 But I say unto you, ‘That ye
resist not evil: ¥but whosoever shall
smite thee on the right cheek, turn

to him the other also.
hEx.21.24. tPr.20.22; 24.29; Ro.12.17-19. %k I15.50.6.

head. This was a common oath. The
Gentiles also used this oath. To swear
by the head was the same as to swear
by the life; or to say, I will forfeit my
life if what I say is not true. God Is
the author of the life, and to swear by
that, therefore, is the same as to swear
by him. ¥ Because thou canst not make
one hair white or black. You have no con-
trol or right over your own life. You
cannot even change one single Aair. God
has all that control; and it is therefore
improper and profane to pledge what is
God’s gift and God’s property; and it is
the same as swearing by God himself.
37. But let your communicatior. Your
word,; what you say. 9 Be, Yea. Yes.
This does not mean that we should
always use the word yea, for it might as
well have been translated wes; but it
means that we should simply «ffirm or
declare that a thing is so. ¥ More than
these. More than thes